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Confidentiality

1. Vakiyra 19:16
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(16) Do not deal basely with your countrymen. Do not profit by the blood of your fellow: I am the LORD.

2. Mishlei 25:9
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(9) Defend your right against your fellow, But do not give away the secrets of another,

3. Yoma 4b:11
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The verse says: “And He called unto Moses, and the Lord spoke unto him from within the Tent of Meeting, saying”
(Leviticus 1:1). Why does the verse mention calling before speaking, and God did not speak to him at the outset? The
Torah is teaching etiquette: A person should not say anything to another unless he calls him first. This supports
the opinion of Rabbi Hanina, as Rabbi Hanina said: A person should not say anything to another unless he calls
him first. With regard to the term concluding the verse: “Saying,” Rabbi Musya, grandson of Rabbi Masya, said in
the name of Rabbi Musya the Great: From where is it derived with regard to one who tells another some matter,
that it is incumbent upon the latter not to say it to others until the former explicitly says to him: Go and tell others?
As it is stated: “And the Lord spoke to him from within the Tent of Meeting, saying [lemor].” Lenoris a
contraction of /o ezzor, meaning: Do not say. One must be given permission before transmitting information.

Lashon Hara

4. Mishneh Torah, Human Dispositions 7:1-2
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(1) He who bears tales against his fellow violates a prohibitive commandment, saying: "Thou shalt not go up and down as a talebearer
among thy people" (Lev. 19.16.); and although the punishment of flogging is not inflicted for violating this charge, it is a gross iniquity,
and is the cause of the slaughtering of many souls in Israel; it is because thereof, that following this commandment is this Verse: "Neither
shalt thou stand idly by the blood of thy neighbor" (Ibid.). Now, go ye and learn of that which happened to Doeg the Edomite.

(2) Who is a sycophant? One who loads himself up with matters, and goes from this one to that one, saying to each, such did that man
say, thus and such have I heard concerning that man, even though it be true, behold him, he destroys the universe. There is yet an
extremely grosser iniquity, which, too, is included in this prohibitive commandment, and that is, the evil tongue, one who spreads scandal
about his fellow even though he be telling truth. If he be lying, he is called a maligner who invents an evil name against his fellow. ....

Exceptions

5. Sanhedrin 73a:2


https://www.sefaria.org/Leviticus.19.16
https://www.sefaria.org/Proverbs.25.9
https://www.sefaria.org/Yoma.4b.11
https://www.sefaria.org/Mishneh_Torah,_Human_Dispositions.7.1-4
https://www.sefaria.org/Sanhedrin.73a.2
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The Sages taught in a baraita: From where is it derived that with regard to one who pursues another in order to kill
him, the pursued party may be saved at the cost of the pursuer’s life? The verse states: “You shall not stand idly by
the blood of another” (Leviticus 19:16); rather, you must save him from death. The Gemara asks: But does this verse
really come to teach us this? This verse is required for that which is taught in a baraita: From where is it derived that
one who sees another drowning in a river, or being dragged away by a wild animal, or being attacked by bandits
[Zistin], is obligated to save him? The Torah states: “You shall not stand idly by the blood of another.” The
Gemara answers: Yes, it is indeed so that this verse relates to the obligation to save one whose life is in danger.

6. Pitchei Teshuva Orach Chaim 156 (Hebrew from Yechaveh Daat)
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I have seen [it fitting] to mention here something about that which all the ethical writings have made so much noise in the
world, about the sin of Jashon har'a. 1 will make noise in the world about the opposite- the sin much greater than this and it
is more common. Specifically, [I am referring to] the holding back from speaking when it is needed to save the oppressed
from his oppressor. By way of parable: One who saw one who was ambushing his friend deceitfully on the way in the
desert to kill him, saw him tunneling into his house or store at night, is it possible that he should refrain from letting his
friend know that he should be careful because [he was worried about violating] /ashon har‘a?! His sin would be too great to
bear, for he violates “and you shall not stand idly by your friend’s blood!” The same is true about money, which is included
in the obligation of returning lost objects. ... As long as all of his intention is not to harm him but for the benefit of the
second person and the betterment of the group and to protect them, then he fulfills through this a great deed which is
invaluablel

7.  Chafetz Chaim, Rechilut 9
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8. Summary of Chafetz Chaim's Toelet
Category: http://www.torah.org/learning /halashon/chapter10.html.

1. The speaker must have witnessed the incident himself, rather than knowing about it from hearsay. (If he has only heard about the
incident, then he must verify its authenticity firsthand.) In other words, he must be sure that the information is true.

2. The speaker should reflect thoroughly, not hastily concluding something is theft or damage or any other offense, that the action in
question is truly a violation according to Halakhab.

3. The speaker should first approach the transgressor privately, and rebuke him with gentle language (such that the transgressor
would be inclined to listen), because perhaps this can have an impact and inspire the person to improve his ways. If the
transgressor does not listen, then the speaker should alert the public of the individual's guilt.


http://www.torah.org/learning/halashon/chapter10.html

4. The description of the sin should not be exaggerated [for "effect”" or any other reason].

5. The speaker must have pure intentions. The speaker should not enjoy the transgressot's disgrace, nor act out of a previous hatred
he felt for the person.

6. If the purpose of speaking the /Jashon har'a (e.g. causing the sinner to repent, warning the community to stay away from such
activity) can be achieved in another way rather than speaking lashon har'a, it is forbidden to speak lashon har‘a.

7. By speaking lashon har'a, the transgressor should not be caused more damage than would be appropriate as determined by a court
of Jewish law reviewing the case

8. R. Asher Weiss to Vayikra
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With Torah prohibitions one must evaluate with the laws of debiya [priotitization], whether this 70'e/et [purpose] is sufficient
to supersede a prohibition. But with the laws of /ashon hara, we are not utilizing the law of supersession. Rather, the very
definition of the prohibition depends on negative character traits, and anything in which his intent is for good...and not for
someone else's harm, has no prohibition whatsoever, and consider all of this, for in my humble opinion, it is clear

9. R'Eliezer Waldenberg, Tzitz Eliezer 13:81
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This also responds to another point you raise in your question: Is there an issue of revealing secrets in guiding students at the
bedside of a patient, where the goal is the students' study rather than aid for the patient? This is somewhat simpler to permit, for
at the time of the oath every physician knows he will guide students at a patient's bedside as they did for him until now, and so he
certainly does not intend to extend his oath to tevelation to students. Further, one could argue that the principle of "From my
students I have learned more than from all others" applies in every field of knowledge, and via his explanation and their questions
some new thought which will help the patient's treatment will arise more than occasionally, such that this will benefit the patient.

10. Yoma 86b
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One exposes the hypocrites due to the desecration of [God’s] name, as it is stated: “When a righteous man turns
from his righteousness and commits iniquity, I will lay a stumbling block before him” (Ezekiel 3:20). (Yoma 86b,
Koren translation, without elucidation)

11. Sifra Kedoshim 2
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And whence is it detived that if you can testify on someone's behalf, you are not permitted to remain silent? From "You
shall not stand by the blood of your neighbor."

12. Sefer HaMitzvot, Prohibitions 297
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He prohibited us from being negligent about saving the life of someone when we see him in mortal danger, or
[in a case of] loss, and we have the ability to save him - such as if he was drowning in the river and we know
how to swim and are able to save him; or if a robber is trying to kill him and we are able to foil his plan or repel
his injury. And the prohibition comes with His saying, "you shall not stand by the blood of your neighbor"
(Leviticus 19:16). And they already said that one who represses [his] testimony is also included in this
prohibition. For he sees the money of his fellow destroyed and he is able to return it to him by saying the truth.


https://www.sefaria.org.il/Ezekiel.3.20

And also already appearing about this is, "if he does not tell, he shall bear his iniquity" (Leviticus 5:1). And the
language of the Sifra (Sifra, Kedoshim, Chapter 4:8) is, "From where [do we know] that if you know testimony
for someone, you are not permitted to remain silent? [Hence] we learn to say, 'you shall not stand by the blood
of your neighbor.' And from where [do we know] that if you see someone drowning in the river, or animals or
robbers coming against him, you are obligated to rescue him? [Hence| we learn to say, 'you shall not stand by the
blood of your neighbor."" And the regulations of this commandment have already been explained in Sanhedrin.
(See Parashat Kedoshim; Mishneh Torah, Murderer and the Preservation of Life 1.)

o Note that some dispute this application, or limit it to severe physical danger.

13. T. Rashi, H. Rosenberg; Shaming in Judaism: Past, Present, Future, Journal of Religion and Society 19 (2017)

In cases where communal authority did not provide the tools for the rabbinical court to punish the transgressor or when,
for whatever reason, the leaders did not want to impose such harsh punishments as excommunication, we find a further
practice of public shaming, particularly within the ultra-Orthodox community, that involves a print communications
medium: the pashkevil (wall poster). Shaming via pashkevilim was carried out in the spirit of the edict, “Publicize the
flatterers before a defamation of Gd’s name” (Babylonian Talmud, Yoma 86b). The stress here is on sins committed
secretly or on people who pretend to be righteous, and the disclosure is designed to warn the public about their actions.
The Yiddish word “pashkevil” derives from the name of a citizen of Rome by the name of Pasquino, who used to hang
satires and critical comments about the pope on the pedestal of a headless statue. His name was eventually given to the
statue and then to the square where the statue stood (Piazza Pasquinate); the initiative taken by one individual evolvedinto
a common practice whereby citizens hung anonymous vilifying signs around the city. The phenomenon spread throughout
Western Europe during the sixteenth century as this channel began to accompany religious and social struggles.

Anonymous Sourcing

[RN - W DIAT] R¥P 1070 DRI 790 .14

DY ROXINY NINTR 'R 1] NNNONIY NIPI2 1908 TaY2 917 75N RY .0aWN K1Y WPN RY DIWTP ‘93 1NN MIN .90 RY 919
IR ROW PYTIY AINTR RINA 9197 5N RHYN IR RY 0N 1M 91 P 927 YN NNV INIR 1N T .909a 9197 7on RO [1Pan] yI
795 99 137 72NY NYYR 1N YIR DIAYIN MAM 1T MR IR RYY 179 110 1727 NR DYONY Y9170 IR " 1Y 1oAY
MT 2270 2 170] P27V DININ IWIAY NN 1INIY MNPRNIN LIRIN PI DY RIND 7INTR RN M2THY J9Ya 9197 1ON RY IR
DYWL 172 TPANT 1173 YIN VY NN AT IDAR 19 7N RIW MIWT K211 ROR RIN NINWN RY INRT 1010 RWIA RIvH

R2? OR MIKRIY 79 51INRY NI 927 MNINR RY DHIPYN INIR YDV T RIINT YDV 13 HP1 IR INIRD V"I RIN RYWI RIWY
v’ RI7 INRT .ONNI RIT Y 0P RAT 9799 0907 DYPI 192 I0IR NN RHY 72T 'NINR ROYW 17HY 'NnRY MY [INR]

M3 RIR DR RWI RIVIHT RAXIN VI MR 719D INR .RYWI RIWH DIWN 172 Y RNYN 7AR2 RIDRIINT RNYM Y3 Hpnh 1aaya
MY IRNY RIN 1AMR INRY IMRY 79 Y1921 nYNI Y137 73910 1NTN 7YY R0 Y0V T RPYVI /191 777 INRT 1YY K20 Y0V
(DN 72010 NTR YR TTaa 93799 NOT RBX HY 1M1 M) TN 51921 NYN DIY NIV PRVNI 1191 RHY MY 1HY
131911 172N POY YY 122AR1 WTANN 1N DIND TN NVIAN YRWIY YV MY RN 1IN 7170 8D M NWI2anN 2191 RHY
172992 W2 79 127V 11INRTI .N2T RININ RN IPW HY IMR 1) INR R 17ANY NN NN A a3 12T RNIND 70N
N7 RN NN WIPY 12 PPNV T IR LPIRD HY 12T ININY 972w ROR 1 MAR YV DT 0 DNM RY 'R 1"0] Ypnh
0937971 1939 YN YWY SV NI DT NN NIRT R IMIR RVIA [12] MPOR 3 RAIM NN PIRN NAT HY ‘A 21aY N9INa 1Y PIRD
N2 N3 NNR Y 1717aN YY Y7 0V RN 9 DIARD K DOXYN HY Y7 DY RN I

R TINY VY 97 RIN2 K12 NION 131 12277 NPHY .15

VY 7273 119,97 1M 79 ,R0DN791 INIRYI | RWIA RIWY DIVN N2 IYY RNYN 7AR1 RINRIIRT NN Y3 217 0K

V" M YWY 9271 ORT R HAR ,RIDN792 INRY INRN ,MINY INRY IMTY PR RNYN YAR NINRNNT 1127 ,079 '1 32 YINvH
7192 172N YY H21pW M D ,NNR DN DR DIMRY IMINY 011272 31707 /A% W ,R0N791 INIRYI RYWIA RIWY DIVN 11 WY
VIV TNWRIN DYVYNL 1905 7NN 10 NORY 29 HY 4R 1 192019 WY P11 7907V IR ;1Y NWYY DHN HY DIR 113
LDINVRIN PYYN ATV IR RY 1IWN 1220 ,T0 RA L7270 2IN0N 01T DRIR IPHAY DR WR 1IN RY ,RINTI 17920
NPV IR LPIAVD AVYW TY 7PN 1Y PRY 171°aNY DIR 1AV 07272 RTI YR , 0999 NN2W31 12T0 1RY 9109 HYOI1an Y3 Ram
12770 DN YaR ,NIPNI RYY,DN2 221NN NTIVI TN DMR AP DMR TMRY M2 IRWI IR I8IN IR RN 172N DR
RIV 103 ,AYT TITN DIR 712 IPNINPY 73,02 130 AN 101V YT 199 1 ORNIY /RIY ,DTR 93 292 1M mxn 1M,
RIWY DIWN N2 Y RNYN AR NINRINAT RNYM 9 10K 1791 10PN 1PN 19770 RIN D1 11V 111,01 10? 770 M1mw)
95 ,INRY RV RIWVY DIVNT NN NHAR 7270 DR 7aR ‘21 'R 72191 19RT ,NHNR 72779 YTV RIN DR 1INIRY 19 Imim ,Rwa
D27270 W70 IINN RINYW M5NY v RN RIDATHT 3 2192 TmIRYI YR P70 PIWH 7902 MINI 17°aNa D19 Y NRY RINY
J9770 WY (AT 1YY DN DIR N2W YHRWIVWIIT 1T 0V R INNIN 2PN IRY 12 PTVW 1D, 00PN 1PN PITRY
INIRYI KW RIVHD DIvN RIR INR DYVH , TP 210 S0 D3N NPIINY DYMY DAYI 19772 NIYY D117 1w T
TNDY02 MINIT IR INNN RIN TNV NPT 23091 192NN AN ,1ATRY D27 Y2 RDY 1NONN RINY NNT 2 IR 'R %02
92ANNY NN INR 93D NP PINY 1T HRY WY DTR RIN DRY ,1HY 12709 RIND WIRA 0 A0R 1Y PRYI AT 921 .90 (oh
RINWI YR ,NNR DTN PR RNY 7THNMNMD MNRT 2 IR 'R 292 I0IRYI RYI RI1YWH DIV RIR INR DYON TV .00YVI»
9aR ,yTVINY [PYMYY] (YY) PRI, 0272 9PV I2T2 790N VI DIR PRY DYTY YI1 792 DTR RIN 7900M R'0N192 DINIR
LY DMAT PHY DMADNY RINN WIRY N1 D277 Mpnh Dnd v



16. The Changing Workplaces Review: An Agenda for Workplace Rights (May ’17), pg. 107

[A]nonymous information may lead to an inspection under the Ministry’s proactive enforcement program, but it does not
serve as the basis for a complaint that may be sent for investigation. This seems a reasonable way to deal with complaints
in circumstances where the identity of the complainant is not known to the Ministry staff who, in cases of an anonymous
complaint, are not in a position to ask questions of the complainant in order to obtain additional relevant information, to
assess the validity of or motive behind such a complaint, including whether the complaint is vexatious. Ministry staff will

have to make a judgment call on whether to initiate an inspection based on a number of factors including, but not limited
to, the specificity of the factual allegations and the sector. This seems to be a reasonable approach.

Rebuke

17. Vayikra 19:17 )
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You shall not hate your kinsfolk in your heart. Reprove your kin but*but Exact force of we- uncertain. incur no guilt on their
account.

Embarrassing Others

18. Sotah 10b
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The verse concerning Tamar then states: “She sent to her father-in-law, saying: By the man whose these
are, am I with child” (Genesis 38:25). The Gemara comments: And let her say to him explicitly that she was
impregnated by him. Rav Zutra bar Tuviyya says that Rav says, and some say Rav Hana bar Bizna says
that Rabbi Shimon Hasida says, and some say that Rabbi Yohanan says in the name of Rabbi Shimon
ben Yohai: It is more amenable for a person to throw himself into a fiery furnace if faced with the choice
of publicly embarrassing another or remaining silent even if it leads to being burned, and not humiliate
another in public. From where do we derive this? From Tamar, as she was prepared to be burned if Judah
did not confess, rather than humiliate him in public.

o [n general, there is a dispute as to how literally to take this. In a surprising move, this becomes relevant bere.

19. Netivot Shmuel 1:9
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20. Rabbi Yehuda Unterman summarizes take away from the Netivot Shmuel (HaTorah VeHamedina Volume
9, pages 23-4
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21. Whistleblowing as Treated in Jewish ILaw by Rabbi Dr. Aaron Levine

In Jewish law, the moral dilemma that the whistleblower faces is a conflict between competing ethical duties. On the one
hand, the prohibition against standing idly by when one can save a fellow from harm tells I to disclose the wrongdoing.
On the other hand, the prohibition against talebearing tells I to remain silent. Hafetz Hayyim resolves the conflict in favor
of nondisclosure unless ten restrictive conditions are met. When those conditions are met, disclosure is obligatory.
Nonetheless, if the loss Wis trying to prevent is only monetary, I/ need not sacrifice his own financial interests to advance
the financial interests of the potential victim. Following Haferz Hayyins’s criteria will inevitably result in some wrongdoing
going unreported. That result is entirely consistent with American law because American law does not require a person
who witnesses a crime to stop the crime or even report what he knows to the police. To be sure, Hafetz Hayyins criteria
place the wrongdoing within the

jurisdiction of the Jewish court system. Several considerations, however, lead to the conclusion that the result would often
be consistent with secular law. A case in point is when the wrongdoing is a violent crime or misconduct that otherwise
threatens the welfare of society. Here, I must turn over his complaint to the appropriate secular authority. In addition, in
monetary matters, “the law of the Kingdom is law” requires the Jewish court to affirm and enforce government rules and
regulations. The sticking point, however, is when the offense is criminal and does not threaten the welfare of the
community as a whole, but carries with it a jail sentence. Since statistics show that a significant percentage of prisoners are
assaulted while serving their sentences, the perpetrator wouldbe faced with a penalty far greater than Jewish law would
prescribe. In those circumstances, many authorities would require I to suppress his disclosure. To assure that complaints
of wrongdoing are given a “fair airing” within the company but also promote harmony in the workplace, Jewish

law would recommend a number of policies that relate to organizational structure. One idea is the hiring of an
ombudsman. His task would be to let workers vent their complaints, and to facilitate legitimate whistleblowing. A second
idea is establishing multiple channels of communication in the workplace. Both ideas proceed from the imitatio Dei
imperative. That imperative would, however, require only policies that entail “toil and effort” without significant
expenditure. If the policy entails significant expenditure, it would praiseworthy, but not mandatory. Within the framework
of the zmitatio Dei principle and its authority to enforce quasi contracts, the role for government would be to guarantee job
security for the legitimate whistleblower and provide financial rewards for heroic action when indicated

Some raise the issue of Mesira, if the reporting will lead to criminal charges (the following sources are presented
by Rabbi Eli Ozarowski in his treatment of the topic)
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31. Dr. Simon Shoshan, writing on *"TorahMusings’, May 2013:
"...I would also like to add that R. Aharon Lichtenstein has repeatedly stated that he accepts the position that

he received from his father-in-law and teacher, R. Joseph B. Soloveitchik (“the Rav”), in the name of the
Rav’s father R. Moshe Soloveitchik, that in democratic countries the laws of mesirah simply do not apply..."



