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Automation and a Conceptual Framework for Melakha: 2%%> nnvaw

Part I: Shvitat Keilim

Mishnah Shabbat 1:5

In this mishna there is a fundamental dispute between Beit Hillel and Beit
Shammai: Must one begin refraining from actions prohibited on Shabbat
on Shabbat eve? Or, may one initiate an action prior to Shabbat, even if he
knows that it will continue on its own on Shabbat itself? These are the
details of that dispute: Beit Shammai say: One may only soak dry ink in
water and dry plants, which produce dyes, in water and vetch for animal
food to soften them in water on Shabbat eve, adjacent to Shabbat,if there is
clearly sufficient time for them to soak for their designated purpose while it
is still day, before Shabbat begins, and their continued soaking on Shabbat
will have no effect. And Beit Hillel permit doing so.

Shabbat 18a:5-18b:1

The Sages taught in a Tos¢fta: One may open a canal that passes adjacent
to a garden on Shabbat eve at nightfall, so that water will flow into a
garden and the garden continuously fills with water all day long on
Shabbat. Similarly, one may place incense, perfumed herbs placed on
coals to produce a fragrance, on coals beneath the clothes on Shabbat
eve and the clothes may be continuously perfumed all day long. And,
similarly, one may place sulfur beneath the silver vessels on Shabbat
eve at nightfall for the purpose of coloring the vessels, and they may be
continuously exposed to sulfur all day long. And one may place an
eye salve [kilor] on the eye and a bandage [ispelanit] smeared with
cream on a wound on Shabbat eve at nightfall, and the wound may
continuously heal all day long on Shabbat. However, one may not
place wheat kernels into the water mill unless he does so in a way so
that they will be ground while it is still day on Friday and not on
Shabbat. The Gemara asks: What is the reason that the baraita
prohibited a mill and permitted other prohibited labor? Rabba said:
Because it makes noise and the public will hear the mill grinding on
Shabbat. Although no prohibited labor is being performed, doing so
displays contempt for Shabbat. Therefore, the Sages prohibited it. Rav
Yosef said to Rabba: And let the Master say a better reason, due to the
obligation to ensure the resting of utensils. Even the utensils of a Jewish
person may not be used for prohibited labor on Shabbat. As it was
taught in halakhic midrash, the AMekbilta: That which is stated: “And in
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all that I said to you, take heed” (Exodus 23:13), is an allusion to
matters mentioned in the Oral Torah. It comes to include the resting of
utensils on Shabbat. Rather, Rav Yosef said: The reason for the
prohibition of the mill on Shabbat is due to the resting of utensils.
Since the obligation of resting utensils on Shabbat was mentioned, the
Gemara says: Now that you said that Beit Hillel also hold that resting
utensils on Shabbat is required by Torah law, with regard to sulfur and
incense on coals that are placed under silver vessels and clothes,
respectively, what is the reason that the Sages permitted this on
Shabbat? Isn’t that performed on Shabbat in utensils? The Gemara
answers: Because the utensil itself does not perform an action when the
incense or sulfur is burning. With regard to the bundles of flax, what is
the reason that they permitted placing them in the oven on Shabbat eve
at nightfall to dry, even though the oven is performing a prohibited labor
on Shabbat? Because it does not perform an action; rather, on the

contrary, it sits idle in its place and the prohibited labor occurs on its own.

However, with regard to traps of an animal, and a bird, and a fish,
which perform a bona fide action of trapping, what is the reason that
they permitted spreading them on Shabbat eve at nightfall? The Gemara
explains: There too, it is referring to a fish hook and nets [kokrez],
which perform no action. They stand in place, and the fish comes to
them and is trapped. Indeed, a trap that performs an action is prohibited.
And now that Rav Oshaya said that Rav Asi said: Who is the tanna
who states that the obligation of resting utensils on Shabbat is by Torah
law? The tanna is Beit Shammai and not Beit Hillel. Consequently,
according to Beit Shammai, whether the utensil performs an action or
whether it does not perform an action, it is prohibited. And
according to Beit Hillel, even though it performs an action, it is
nevertheless permitted. The Gemara asks: And now that you said that
according to Beit Shammai even though the utensil does not perform
an action it is prohibited, if so, with regard to placing incense and
sulfur beneath clothes and silver vessels, respectively, what is the reason
Beit Shammai permitted this? The Gemara answers: The case under
discussion was not one where the incense was placed in a vessel; rather,
there, the incense was placed on the ground, and therefore there was no
utensil that was obligated to rest. The Gemara asks further: A tub in
which fruit or grains are placed to ferment into beer, and where they stay
for an extended period; and a Shabbat lamp; and a pot in which food is
being cooked, which they place on the fire while it is still day; and a spit
[shapud] on which they placed food to roast while it is still day; what is
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the reason Beit Shammai permitted placing them on Shabbat eve while
it is still day even though the prohibited labor continues over time,
including on Shabbat? The Gemara answers: These are cases where he
declares the utensils ownerless. According to Beit Shammai, the utensils
must be declared ownerless while it is still day. Once the utensils are
declared ownerless, they no longer belong to a Jew and, consequently,
there is no obligation to let them rest.

Part II: Automation
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Part III: Melakhot as Professional Productivity

Mishnah Shabbat 7:2 2:T NAW mwn
This fundamental mishna enumerates those who perform the primary NAR 701 2°Y2IR NOR?M MR
categories of labor prohibited on Shabbat, which number palinil7aniaiasiahilaieEnikzainibann
forty-less-one. They are grouped in accordance with their function: DR WM TR M0 M2

One who sows, and one who plows, and one who reaps, and one N0 WAL 1XDINTY 112977 X DR TN
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kneads dough, and one who bakes. Additional primary categories of DNNRM PN MY
prohibited labor are the following: One who shears wool, and one N 21N37 NI ¥ PASM NPMIR DY 2Md7
who whitens it, and one who combs the fleece and straightens it, nrMR

and one who dyes it, and one who spins the wool, and one who W02 1977 YR 1227 MO 20



stretches the threads of the warp in the loom, and one who
constructs two meshes, tying the threads of the warp to the base of
the loom, and one who weaves two threads, and one who severs
two threads for constructive purposes, and one who ties a knot, and
one who unties a knot, and one who sews two stitches with a
needle, as well as one who tears a fabric in order to sew two stitches.
One who traps a deer, or any living creature, and one who
slaughters it, and one who flays it, and one who salts its hide, a
step in the tanning process, and one who tans its hide, and one who
smooths it, removing hairs and veins, and one who cuts it into
measured parts. One who writes two letters and one who erases in
order to write two letters. One who builds a structure, and one
who dismantles it, one who extinguishes a fire, and one who
kindles a fire. One who strikes a blow with a hammer to complete
the production process of a vessel (Rabbeinu Hananel), and one who
carries out an object from domain to domain. All these are
primary categories of labor, and they number forty-less-one.

Sefer Yeraim, no. 274 (Trans. Rabbi Dov Linzer)

In the Gemara Shabbat (49b) we read: “These primary melakhot, to
what do they correspond ? Rabbi Chanina bar Chama stated that they
correspond to the acts performed in [the construction of] the Mishkan.
Rabbi Yochanan ben Elazer says that Rabbi Shimon ben Yossi ben
Lakunia says that they correspond to the words melakha and melakhot
that appear in the Torah forty times less one.”

[According to this latter approach,] the Sages assessed which acts of
work are similar to labor/toil (avodah). One that were similar [to an act
of avodah] is defined as a melakha, as the verse states, “melekhet avodah,
laborious work, you shall not do.” (Vayikra 23:7 and elsewhere), and
they said that it was these that the Torah prohibited. For the Torah gave
this [the designation of what constitutes a melakha] over to the Sages,
and it was these [that they deemed] which were fit to be called melakha.

Yerushalmi, Shabbat 7:2 (Trans. Rabbi Dov Linzer)

We taught: Rabbi Yishmael the son of Rabbi Yochanan ben Beroka
says: “The dyers in Jerusalem would treat the act of squeezing [dye
from a garment] as its own category of melakha.”

The Extended Notion of the Sabbath SAUL J. BERMAN
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The primary, if not exclusive, function of temporary prohibitions is to compel withdrawal for the sake of
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evaluation. All activities banned for fixed periods of time are essential to the normal conduct of life, but constitute
only a part of the proper relationship in which they are acted out. The temporary prohibition is designed to compel
us, through awareness of its absence, to evaluate the activity, to renew our consciousness of the total relationship
and to place the prohibited behavior into its proper total context.

... The primary awareness of relationship of one engaged in productive activity is the awareness of self. Productive
behavior is a prime method for afirming one's own value as a person. In contemporary society, a non-productive
citizen is not only a failure on societal terms, a

reject who warrants the self-righteous pity of the productive masses, but he is also a psychologically injured person,
lacking a sense of identity which, seemingly, only being productive would provide for him.

...The temporary restriction on productivity on every Shabbat, the fact that productive roles are suspended, can lead
to the recognition that productivity is only one aspect of identity which must be properly placed within the total
relationship of the individual himself. But this consciousness does not imply a withdrawal from thinking about
productivity. If anything, the consequence should be an intensive grappling with the question of what the proper
role of productivity is within the broader identity of the individual.

That man's identity is not coequal with his productive role is an awareness which must mold, not only the
individual's consciousness of himself, but, as well, his attitude towards, and relationship with, others. A critical
measure of our successful integration of the function of the Sabbath of days is whether we are able to relate to other
people without pigeonholing them according to their productive roles. Writ large, the question becomes
whether the Jewish community, as a result of its communal experience of the Shabbat, becomes better
able to value people and honor them for their qualities as Jews and as human beings without making
their productivity the central measure of quality.

Part IV: A Positive Vision of Shabbat
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