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I. Rabbinic Associations... 

 

Between Christianity and Plague 

 

1. B. Sanhedrin 103a 

 

ואמר רב חסדא אמר רבי ירמיה בר אבא מאי דכתיב )תהלים צא, י( לא תאונה אליך רעה ונגע לא יקרב באהלך לא  

  תאונה אליך רעה שלא ישלוט( בהן יצר הרע ונגע לא יקרב באהלך שלא תמצא אשתך ספק נדה בשעה שתבא מן הדרך

ים ונגע לא יקרב באהלך שלא יהא לך בן או  דבר אחר לא תאונה אליך רעה שלא יבעתוך חלומות רעים והרהורים רע

 ]תלמיד שמקדיח תבשילו ברבים ]כגון ישו הנוצרי

And Rav Ḥisda says that Rabbi Yirmeya bar Abba says: What is the meaning of that which is written: 

“No evil shall befall you, nor shall any plague come near your tent”(Psalms 91:10)? ... 

Alternatively, the phrase “no evil shall befall you” means that you will be frightened neither by bad 

dreams nor by evil thoughts. “Nor shall any plague come near your tent” means that you will not have a 

child or student who overcooks his food in public, i.e., sins in public and causes others to sin, such as in 

the well-known case of Jesus the Nazarene.1 

 

Between Christianity and Donkeys 

 

2. B. Shabbat 116a–b 

 

ן  ַרבָּ ֵתיּה דְּ ַרִבי ֱאִליֶעֶזר, ֲאחָּ הּו דְּ ֵביתְּ לֹום, דְּ א שָּ בּוֵתיּהִאימָּ ִשבָּ א בְּ פָּ הּוא ִפילֹוסְּ ִליֵאל ֲהַואי. ֲהוָּה הָּ   ַגמְּ

 
1 “ The clue to this figurative meaning is given in the Talmud itself, b. Berach. 34a. The Gemara in this place is 

commenting on the following words of the Mishnah: “He who says “The good shall bless thee,” lo, this is the way of 

heresy. He who goes before the Ark, if he makes a mistake, another shall go in his stead, and let there be no refusal 

at such a time.” To ‘go before the Ark’ is to stand at the lectern to recite the prayers in the Synagogue. And the 

Mishnah has just remarked that some liturgical phrases are signs of heresy in the reader. Therefore the Mishnah 

directs what is to be done when a reader makes a mistake. Another man is to take his place and there must be no 

refusal on the part of the second man. That is the Mishnah. The Gemara says: “Our Rabbis have taught ‘He who 

goes before the Ark ought [at first] to refuse. He who does not refuse is like food without salt. He who refuses to 

must is like food of which the salt has burnt (or spoiled it.” The meaning of this is clear. One who refuses too much 

is open to the suspicion of heresy, and he is like food that is spoiled or burned by too much salt.” A. Travers 

Herford, Christianity in Talmud and Midrash, Augmented Edition (Jersey City, NJ: Ktav, 2007) 59–60. 
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א, ַוֲאזּול לְּ  ַדֲהבָּ א דְּ גָּ רָּ א ֵליּה שְּ ַאחֹוֵכי ֵביּה. ַעַיילָּ עֹו לְּ א. בְּ דָּ ַקֵבל שּוחְּ א מְּ לָּ א דְּ מָּ ִקיל שְּ ֵעינָּא ַדֲהוָּה שְּ ה ֵליּה: בָּ ַקֵמיּה. ֲאַמרָּ

גּו ִלי  לְּ ִניפְּ א ֵתירֹות. ֲאַמר לֵ דְּ א לָּ ַרתָּ א, בְּ רָּ קֹום בְּ ִתיב ַלן: ִבמְּ לּוגּו. ֲאַמר ֵליּה, כְּ הּו: פְּ ֵבי נַָּשי. ֲאַמר לְּ ֵסי דְּ ִנכְּ א  בְּ יּה: ִמן יֹומָּ

ִתיב ֵביּה:  יֹון, ּוכְּ ִהיַבת ֲעוֹון ִגלְּ ִאיִתיְּ ֹמֶשה וְּ א דְּ יתָּ יְּ ִטיַלת אֹורָּ נְּ ֲעכֹון, ִאיתְּ ִליתּון ֵמַארְּ תּוןִדגְּ א ִירְּ א ַכֲחדָּ ַרתָּ א ּובְּ רָּ   .בְּ

ִתיב ֵביּה: אֲ  יֹון, ּוכְּ ֵסיֵפיּה ַדֲעוֹון ִגלְּ ִפיִלית לְּ הּו: שְּ א. ֲאַמר לְּ א לּובָּ רָּ ר ֲהַדר ַעֵייל ֵליּה ִאיהּו ֲחמָּ חָּ מָּ א  לְּ יתָּ יְּ ַחת ִמן אֹורָּ ִמיפְּ א לְּ נָּא לָּ

מֹ  א דְּ יתָּ יְּ אֹוֹסֵפי ַעל אֹורָּ א[ לְּ לָּ ֹמֶשה ֲאֵתיִתי ]וְּ א דְּ רָּ קֹום בְּ ִתיב ֵביּה: ִבמְּ הֹור    —ֶשה ֲאֵתיִתי, ּוכְּ ה ֵליּה: נְּ א ֵתירֹות. ֲאַמרָּ א לָּ ַרתָּ בְּ

גָּא רָּ ַטש ִלשְּ א ּובְּ רָּ א ַחמְּ ִליֵאל: ֲאתָּ ן ַגמְּ א. ֲאַמר ֵליּה ַרבָּ גָּ רָּ יְך ִכשְּ הֹורָּ  נְּ

The Gemara relates: 

 Imma Shalom, the wife of Rabbi Eliezer, was Rabban Gamliel’s sister. There was a 

Christian philosopher [pilosofa] in their neighborhood who disseminated about himself the reputation that 

he does not accept bribes. They wanted to mock him and reveal his true nature. She privately gave him a 

golden lamp, and she and her brother came before him, approaching him as if they were seeking 

judgment. She said to the philosopher: I want to share in the inheritance of my father’s estate. He said to 

them: Divide it. Rabban Gamliel said to him: It is written in our Torah: In a situation where there is a son, 

the daughter does not inherit. The philosopher said to him: Since the day you were exiled from your land, 

the Torah of Moses was taken away and the avon gilyon was given in its place. It is written in the avon 

gilyon: A son and a daughter shall inherit alike. 

The next day Rabban Gamliel brought the philosopher a Libyan donkey. Afterward, Rabban Gamliel and 

his sister came before the philosopher for a judgment. He said to them: I proceeded to the end of the avon 

gilayon, and it is written: I, avon gilayon, did not come to subtract from the Torah of Moses, and I did not 

come to add to the Torah of Moses. And it is written there: In a situation where there is a son, the 

daughter does not inherit.  

 

She said to him: May your light shine like a lamp, alluding to the lamp she had given him.  

Rabban Gamliel said to him: The donkey came and kicked the lamp, thereby revealing the entire episode. 

 

 

Shmot 14:19-20: 

 
פְ  יט  ַסע ַעּמּוד ֶהָעָנן, מִּ ְשָרֵאל, ַוֵיֶלְך, ֵמַאֲחֵריֶהם; ַויִּ ְפֵני ַמֲחֵנה יִּ ים, ַהֹהֵלְך לִּ ַסע ַמְלַאְך ָהֱאֹלהִּ ֵניֶהם, ַוַיֲעֹמד,  ַויִּ

י ֶהָעָנן ְוַהֹחֶשְך, ַויָ  כ .  ֵמַאֲחֵריֶהם ְשָרֵאל, ַוְיהִּ ם, ּוֵבין ַמֲחֵנה יִּ ְצַריִּ - ָקַרב ֶזה ֶאל -ְולֹאַהָלְיָלה;  - ֶאר ֶאתַוָיבֹא ֵבין ַמֲחֵנה מִּ
 . ַהָלְיָלה-, ָכלהזֶ 

 
The angel of God who was going before the Israelite army moved and went behind them; and the pillar of 

cloud moved from in front of them and took its place behind them. It came between the army of Egypt 

and the army of Israel. And so the cloud was there with the darkness, and it lit up the night; one did not 

come near the other all night. 
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II. Rabbinic Depictions of the Exodus Story 

 

1.  b. Megillah 10b 

ֵהיִטיב  ש ה׳ ֲעֵליֶכם לְּ יָּה ַכֲאֶשר שָּ הָּ א וְּ כָּ א ֵמהָּ תָּ ַרשְּ ַהאי פָּ א לְּ חָּ ַתח ַלּה ִפיתְּ ַע ֶבן ֵלִוי פָּ הֹושֻׁ ַרע  ַרִבי יְּ הָּ ֶכם ֵכן יִָּשיש לְּ ֶאתְּ

ֶכם שּו ַמלְּ  ֶאתְּ ה ִבקְּ לָּ יְּ ל ַהלָּ ַרב ֶזה ֶאל ֶזה כׇּ לֹא קָּ ִתיב וְּ נָּן ַמאי ִדכְּ ַמר ַרִבי יֹוחָּ אָּ רּוְך הּוא  וְּ דֹוש בָּ ַמר ַהקָּ ה אָּ ֵרת לֹוַמר ִשירָּ ֲאֵכי ַהשָּ

ה ִרים ִשירָּ ַאֶתם אֹומְּ ִעין ַביָּם וְּ ִתיב ֵכן  ַמֲעֵשה יַָּדי טֹובְּ א נֵָּמי ִדכְּ קָּ ַדיְּ ל ֲאֵחִרים ֵמִשיש וְּ ש ֲאבָּ זָּר הּוא ֵאינֹו שָּ עָּ ַמר ַרִבי ֶאלְּ אָּ

מַ  ִתיב יָּשּוש שְּ א כְּ לָּ   ע ִמיַנּהיִָּשיש וְּ

Rabbi Yehoshua ben Levi introduced this passage with an introduction from here: “And it shall come to 

pass, that as the Lord rejoiced over you to do you good, [and to multiply you; so the Lord will rejoice 

over you to cause you to perish, and to destroy you” (Deuteronomy 28:63). The verse indicates that just as 

the Lord rejoiced in the good he did on behalf of Israel, so too, the Lord] will rejoice to cause you harm... 

And similarly, Rabbi Yoḥanan said: What is the meaning of that which is written: “And the one came not 

near the other all the night”(Exodus 14:20)? The ministering angels wanted to sing their song, [for the 

angels would sing songs to each other, as it states: “And they called out to each other and said” (Isaiah 

6:3), but] the Holy One, Blessed be He, said: The work of My hands, [the Egyptians, are] drowning at 

sea, and you wish to say songs? [This indicates that God does not rejoice over the downfall of the 

wicked.]  

[Rabbi Elazar said] that this is how the matter is to be understood: Indeed, God Himself [does not rejoice] 

over the downfall of the wicked, [but He causes others to rejoice]. The Gemara comments: One can learn 

from the language of the verse as well, as it is written: “So the Lord will rejoice [ken 

yasis]”(Deuteronomy 28:63). And it is not written yasus, [the grammatical form of the verb meaning: He 

will rejoice. Rather, it is written yasis. The grammatical form of this verb indicates that one causes 

another to rejoice. Consequently, these words are understood to mean that God will cause others to 

rejoice. The Gemara concludes: Indeed,] learn from it [that this is the case]. 

Cf. Sanhedrin 39b 

 

2. Tanhuma Va’era  

 

14:13: 

 

ִני נָּיו ַמּׂשֹוא פָּ פָּ רּוְך הּוא, ֶשֵאין לְּ דֹוש בָּ ִכים ַהקָּ לָּ ֵכי ַהמְּ מֹו ֶשל ֶמֶלְך ַמלְּ ַרְך שְּ בָּ ה? ִיתְּ מָּ יֹות.  ֹחֶשְך לָּ לָּ הּוא חֹוֵקר ֵלב ּובֹוֵחן כְּ ם, וְּ

הָּ  ִרים, וְּ רֹוִנין ִמן ַהִמצְּ ֶהם ַפטְּ יָּה לָּ ִעין ֶשהָּ ֵאל פֹושְּ רָּ ִישְּ יּו בְּ ִפי ֶשהָּ ַרִים,  לְּ ֵצאת ִמִמצְּ יּו רֹוִצין לָּ לֹא הָּ ֹעֶשר וְּ בֹוד וָּ ם כָּ ֶהם שָּ יָּה לָּ

ֵשם שֶ  ִרים, כְּ רּו ַהִמצְּ יָּמּותּו, יֹאמְּ יָּא וְּ ֶהסְּ ַפרְּ ה בְּ ִביא ֲעֵליֶהן ַמכָּ רּוְך הּוא: ִאם ֲאִני אָּ דֹוש בָּ ַמר ַהקָּ ַבר ֲעֵליֶהן.  אָּ ְך עָּ ֵלינּו, כָּ ַבר עָּ עָּ

ְך ֵהִביא ַעל ִפיכָּ ם לְּ ֹבתָּ מֹושְּ יָּה אֹור בְּ ֵאל הָּ רָּ ֵני ִישְּ ל בְּ כָּ ִחיו. ּולְּ אּו ִאיש ֶאת אָּ לֹא רָּ ה יִָּמים, וְּ ֹלשָּ ִרים ֶאת ַהֹחֶשְך שְּ ִתיב:  ַהִמצְּ . ּוכְּ

ִרי עֹוֵמד,  יָּה ִמצְּ יָּה. הָּ ל הָּ כֻׁפָּ פּול ּומְּ א: אֹותֹו ֹחֶשְך כָּ מָּ ִדיִמי ַבר חָּ ַמר ַרִבי ַאבְּ יֵָּמש ֹחֶשְך. אָּ ֵאינֹו יָּכֹול ֵליֵשב, יֹוֵשב, ֵאינֹו יָּכֹול וְּ

ֵדי ֹמֶשה, ּו ה ַעל יְּ ֹלשָּ ֵדי ַאֲהֹרן, ּושְּ ה ַעל יְּ ֹלשָּ ֵאלּו, שְּ ֹקף. ַהַמכֹות הָּ יָּה יָּכֹול ִלזְּ בּוץ, לֹא הָּ רּוְך ַלֲעֹמד. רָּ דֹוש בָּ ֵדי ַהקָּ ה ַעל יְּ ֹלשָּ שְּ

דֵ  ַפרְּ ם צְּ ן. דָּ ֵדי כֻׁלָּ ַאַחת ַעל יְּ ְך הּוא, וְּ ֵדי ֹמֶשה, ֶשכָּ ֲאִויר, ַעל יְּ ֶבה ֹחֶשְך ֶשֵהן בָּ ד ַארְּ רָּ ֵדי ַאֲהֹרן. בָּ ֶרץ, ַעל יְּ אָּ יּו בָּ ִכִנים ֶשהָּ ַע וְּ

דֵ  ִחין ַעל יְּ רּוְך הּוא. ּושְּ דֹוש בָּ ֵדי ַהקָּ כֹורֹות, ַעל יְּ רֹוב ֶדֶבר ַמַכת בְּ ֶרץ. עָּ אָּ ַמִים ּובָּ ַלט ֹמֶשה ַבשָּ ןשָּ   .י כֻׁלָּ

Why was darkness inflicted upon them? Because the King of Kings, the Holy One, blessed be He, shows 

no partiality, and searches the heart and tries the kidneys of all. He brought darkness upon them because 
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there were sinners in Israel who had Egyptian patrons, and enjoyed honor and wealth, and were unwilling 

to leave.  

And the Holy One, blessed be He, said: If I bring a plague upon them in broad daylight, from which they 

will die, the Egyptians will say that just as it passed over us, so does it pass over them. Hence, He brought 

darkness upon the Egyptians for three days, and they saw not one another(ibid., v. 23). The children of 

Israel had light in their dwellings, so that they could bury their dead without being seen by their 

enemies. Even darkness which may be felt (ibid., v. 21) is written. R. Abdimi the son of Hama said: The 

darkness was doubled and redoubled. An Egyptian who was standing was unable to sit, while one who 

was sitting was unable to stand, and one lying down could not rise.  

 

3. Shirat B’nei Ma’arava 4 

 

 אזיל משה מן שמי]ה[ / וחות לגבי בניה 

 ביידך אנה עתיד פרק / כל אוכל]סייה[

 

 גלה אנה לך / כל נסייה

 דאיקונין דסבך / חקיקה בכורסייה 

 

 הא אין סרב פרעה / מן למשלחה בנייה

 ואין לא ידחול / מן שמיה דח]ייה[

 

 זרק אין הוא / בנהרה מיינוקייה

 חשבן אחשב עמיה / במה דחשב ]ייה[

 

 טירנוס אין הוא / על כל בנייה

 יתיב משעבד להון / בטינה ובליבנה

 

 כל בכורוי אתקטל / בפלגות לילייה

 לביה אנה מכבד / דירדוף בתר בנייה 

 

 מטמע אנה ביימה / כל נזלייה 

 נודע יתיה / דאנא אלה בשמייה

 

 יה / לסוף נסייה סגר אנה ל

 עבד חשבן עמיה / במה דחשב עם בנייה

 

 פרק אנה לבניי / מן שעבוד לבנייה

 צלותה אדכרת / דתלתי סבייה 

 

 קרנהון אנה עתיד / זקיף למרוממיה 

 רחמיי הנון/ מן שירוה
 
 
Go, Moses! From the heavens/descend to My children 

Through you I intend to rescue/all the people 
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To you shall I manifest / all the miracles 

For lo, the image of your ancestor / is graven on (My) throne 

Lo, if Pharaoh should refuse / to release (My) children, 

And if he fails to defeat / the Name of the Living One, 

If he should cast / (My) babes into the river 

I will seek reckoning from him / just as he sought from (My) children 

If he acts the tyrant / against all the children 

If he sits and enslaves them / with mud and bricks 

All his firstborn I will murder / at midnight 

I will harden his heart / so that he will pursue after (My) children 

I will sink all who come / beneath the sea 

I will make known to him / that  I am the God of the heavens 

I am hedging him about / so as to save him for the ultimate trial 

I will make a reckoning with him / just as he reckoned with My children 

I will redeem My children / from slavery among the bricks 

I will remember the oath / of the three forefathers 

I intend to exalt / their horn on high 

My beloveds have they been / from the beginning 

The oath is fulfilled / the time has come 

Great praise / shall I earn through (My) children! 

 
 
Shirat B’nei Ma’arava 6: 

 

 

 אמר אויב אסור מרכבה

 בחרבה דלא מתרברבה 

 גברייה עבדי קרבא 

 

 אמר אויב דחוקו בתר משועבדי

 הוון מאתיין ועשר שנין תחות ידיי 

 שעבודיי ומן בתר ערקו ומן 

 

 אמר אויב זרוזו בתריהון ואנא עימכון היך גיברא 

 חשיבין אנון בארחא ולית להון ]מעברא[

 טרדנא עליהון ימא ומדברא 

 

 אמר אויב יתקוף חילי על חילותיהון

 כרעותי עבידו במשריתהון

 למפלגא ית בזתהון

 

 אמר אויב מליהו ידיכון מנהון

 נכיסו ית אנשיהון

 סאיבו ית נשיהון

 

 אמר אויב עבידת דמין יתעבדו 

 פרצופיהון מיתחות שמיא יאבדו

 צדיית קשתי בפריח יצעדו  
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 אמר אויב קטילת רבא קטילו בהון

 רברבניי יפלגון ית שללהון

 שיתו לחבלה כל אנפיהון

 

 אמר משה רעה ישראל האזינה נוהג כצאן יוסף

 יושב הכרובים הופיע!
 
The enemy said: I will hitch (my) chariot; 
With sword unsurpassed 
(go forth) the heroes, waging war 
 
The enemy said: Hurry after my slaves 
Two hundred and ten years were they under my hand 
But now they have fled from my enslavement 
 
The enemy said: hasten after them, while I, like a hero, am with you 
Entrapped are they upon the road, with no way across 
We have blocked them from both sea and wilderness 
 
The enemy said: My power shall overpower their forces  
Do as I order against their camps 
For the sake of dividing the spoils 
 
The enemy said: Fill your hands with their belongings  
Slaughter their menfolk 
Defile their women 
 
The enemy said: Bloody work shall be done 
Their faces erased from beneath the heavens 
As I empty my bow, they will scurry off 
 
The enemy said: Act murderously against them 
Let my nobles divide their spoils 
Give every individual over to destruction 
 
Moses said: O shepherd of Israel, give ear! 
(You) who lead Joseph like a flock! 
You who are enthroned on the cherubim, shine forth!2 
 

 

4. Shemot Rabbah 9:6 

 

ֵקר ַאֲחֵר  ַקרְּ ַשֵחק ֲעֵליֶהם ּומְּ ֹעה מְּ ִחיל ַפרְּ ה ִהתְּ עָּ ּה שָּ אֹותָּ ִפים, בְּ ַכשְּ ַלמְּ ִמים וְּ ֹעה ַלֲחכָּ א ַגם ַפרְּ רָּ ֶהם,  ַוִיקְּ אֹוֵמר לָּ ֹגֶלת, וְּ נְּ ַתרְּ יֶהם כְּ

יָּ  ַמטְּ ַרקְּ ם מֹוִליִכין פְּ דָּ ֵני אָּ ם בְּ עֹולָּ ֹנַהג ֶשבָּ יו ֶשל ֱאֹלֵהיֶכם, בְּ ְך אֹותֹותָּ יָּיס  כָּ ִביִאין מּורְּ לּום מְּ ֶהם, כְּ ִריִכין לָּ קֹום ֶשצְּ מָּ א לְּ

 
2 Translated by Laura S. Lieber, in Lieber, Jewish Aramaic Poetry from Late Antiquity (Leiden: Brill, 
2018) 23. 
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ֵהִביא ִתינֹו ַלח וְּ שּוִתי ֵהן, ִמיָּד שָּ ִפים ִברְּ שָּ ל ַהכְּ ִעין ֶשכָּ ַעכֹו, ֵאין ַאֶתם יֹודְּ ִגים לְּ יָּא, דָּ ַפמְּ ַאסְּ שּו ַאף  לְּ עָּ ֶהם, וְּ כֹוִלי ֶשלָּ קֹות ִמן ִאסְּ

לֹא עֹוד ֶאלָּ  ְך, וְּ ה ֵהם כָּ תָּ שְּ עָּ א וְּ רָּ תֹו קָּ ִאשְּ ֹעה, ַמהּו ַגם, ֶשַאף לְּ א ַגם ַפרְּ רָּ ְך, ֶשֶנֱאַמר: ַוִיקְּ ה כָּ תָּ שְּ עָּ תֹו וְּ ִאשְּ א לְּ רָּ ֵכן. ַוַיֲעשּו א קָּ

שּו כֵ  עָּ א וְּ רָּ ִנים קָּ ֵמש שָּ חָּ ַבע וְּ ַרִים, ַמהּו ַגם, ֲאִפלּו ַהִתינֹוקֹות ֶשל ַארְּ ֵמי ִמצְּ טֻׁ   .ןַגם ֵהם ַחרְּ

"And also called Pharaoh to the wise men and to the sorcerers." At that instant, Pharaoh began to laugh at 

them [Moses and Aaron] and to screech at them like a chicken, and to say to them: 'Thus are the signs of 

your G-d? The way of the world is for people to ply their wares in a place that needs them. Nobody brings 

fish broth to Espamia [Spain], Fish to Ako [All places already well-supplied with fish]. Do you not know 

that all the sorcerers are under my dominion?'  

Immediately [Pharaoh] sent for and brought in children from their school. And they did exactly [as Aaron 

had done]. And not only that! But Pharaoh even called his own wife in and she did exactly [as Aaron had 

done]. As it says: "And also called Pharaoh." What is the "also" [referring to]? That even to his wife he 

called. [The verse also says] "And they did also the sorcerers of Egypt." [Here], what does the "also" 

[refer to]? Even the four and five year old children were called and they also did this. 

רּו יֹו  מְּ ִליכּו ִאיש ַמֵטהּו, אָּ ַלע  ַוַישְּ קֹול. ַוִיבְּ א שְּ קָּ א ַירְּ קָּ א ַירְּ תָּ מָּ ֶהם לְּ ַמר לָּ ִרִיים. אָּ פְּ עָּ ִניס לָּ ה ַמכְּ מֶשה, ֶתֶבן ַאתָּ ֵרא לְּ ִני ּוַממְּ חָּ

ִתיב א הּוא ִדכְּ ם, ֲהדָּ ִסיל מֹו :(משלי כט, יא) ַמֵטה ַאֲהֹרן ֶאת ַמֹטתָּ ֶחנָּה, ַהכְּ ַשבְּ חֹור יְּ אָּ ם בְּ כָּ חָּ ִסיל וְּ ל רּוחֹו יֹוִציא כְּ ל  כָּ ִציא כָּ

ל רּוחֹו יֹוצִ  ר ַאֵחר, כָּ בָּ קֹו. דָּ ַסלְּ חֹור הּוא מְּ אָּ ם בְּ כָּ חָּ ִריב ִעם ֲחֵברֹו, וְּ ֶשיָּבֹוא לָּ ַפַעם ַאַחת כְּ יו בְּ רָּ בָּ ע ַהֶזה דְּ שָּ רָּ ִסיל, הָּ יא כְּ

ֶחנָּה, ֶשֵכן  ַשבְּ חֹור יְּ אָּ ם בְּ מֹו ֶשל עֹולָּ תֹו, ַאַחר ֵכן ֲחכָּ ל ֲעצָּ ֶלאֶכת ֵבית  ִמֶשהֹוִציא כָּ ַמד ּוִבֵטל מְּ ֵורֹוש ֶשעָּ ה מֹוֵצא ַבֲאַחשְּ ַאתָּ

ִתיב בֹו ם, ַמה כְּ יֹו ֶשל עֹולָּ א ַעל ֶחצְּ ַלְך ֶאלָּ ְך לֹא מָּ ִפיכָּ ש, לְּ דָּ רּו   :(אסתר א, ד) ַהִמקְּ מְּ כּותֹו וגו', אָּ בֹוד ַמלְּ ֹאתֹו ֶאת עֶשר כְּ ַהרְּ בְּ

ה ִששָּ  כָּ רָּ רֹונָּם ִלבְּ לַרבֹוֵתינּו ִזכְּ כָּ ַשֵלַח לְּ ְך הּוא מְּ ַאַחר כָּ ד ֵמֶהן דֹוֶמה ַלֲחֵברֹו, וְּ ֵאין ֶאחָּ יֹום וְּ ל יֹום וָּ כָּ ֶהם בְּ ֶאה לָּ יָּה ַמרְּ  ה ִגיִסין הָּ

נָּ  הֻׁ ֵדי כְּ ַמר ִבגְּ ֶהם. ַרִבי ֵלִוי אָּ ה לָּ אָּ ִציאֹות ֶהרְּ ַמר ִמיֵני יְּ א אָּ ַרִבי ִחיָּיא ַבר ַאבָּ כּות. וְּ דֹוֵלי ַהַמלְּ אןה הֶ גְּ ֶהם, ֶנֱאַמר כָּ ה לָּ אָּ אסתר ) רְּ

ן :(א, ד ַהלָּ ֶנֱאַמר לְּ תֹו, וְּ דּולָּ ֶאֶרת גְּ ֶאֶרת  :(שמות כח, ב) ִתפְּ ֶרת, ַמה ִתפְּ אָּ ִתפְּ בֹוד ּולְּ כָּ ִחיָך לְּ ַאֲהֹרן אָּ ֵדי ֹקֶדש לְּ ִשיתָּ ִבגְּ עָּ וְּ

חֹור יְּ  אָּ ם בְּ כָּ חָּ ה. וְּ דֹולָּ נָּה גְּ הֻׁ ֵדי כְּ אן ִבגְּ מּור כָּ אָּ ֶאֶרת הָּ ה, ַאף ִתפְּ דֹולָּ נָּה גְּ הֻׁ ֵדי כְּ ן ִבגְּ ַהלָּ מּור לְּ אָּ רּוְך הָּ דֹוש בָּ ֶחנָּה, ֶשִהִפיל ַהקָּ ַשבְּ

דֹוש בָּ הּו ִעיג ַעל ַהקָּ יָּה ַמלְּ ֹעה ֶשהָּ ִסיל, ֶזה ַפרְּ ל רּוחֹו יֹוִציא כְּ ר ַאֵחר, כָּ בָּ ִתי. דָּ ַרג ֶאת ַושְּ הָּ תֹו וְּ בּור  א ֲעצָּ יָּה סָּ רּוְך הּוא, ֶשהָּ

מֹו ֵני ֵביתֹו ַלֲעשֹות כְּ ל בְּ כָּ א לְּ רָּ קָּ ַאֲהֹרן, וְּ שּו מֶשה וְּ ִפים ֵהן ַמה ֶשעָּ שָּ ֹעה. ֶשַמֲעֵשה כְּ ִסיל, ֶזה ַפרְּ ל רּוחֹו יֹוִציא כְּ ם, ֱהֵוי: כָּ תָּ

רּוְך הּוא, ֶשֶנֱאַמר דֹוש בָּ ֶחנָּה, ֶזה ַהקָּ ַשבְּ חֹור יְּ אָּ ם בְּ כָּ חָּ רּוְך  :(איוב ט, ד) וְּ דֹוש בָּ ַמר ַהקָּ ה אָּ עָּ ּה שָּ אֹותָּ ַאִמיץ ֹכַח. בְּ ב וְּ ֲחַכם ֵלבָּ

ַלע ַתִנין ֶאת ַתִניֵני ַלע ֶאת  הּוא ִאם ִיבְּ ִיבְּ ִריָּיתֹו וְּ ֹזר ִלבְּ א ַיחְּ ש, ֶאלָּ ש בֹוֵלַע נָּחָּ ם הּוא, נָּחָּ גֹו ֶשל עֹולָּ הָּ ַרִים ִמנְּ ֶהם ֶשל ִמצְּ

ַזר ַהמַ  ַלֵמד ֶשחָּ תֹוְך ֵנס, מְּ זָּר, ֵנס בְּ עָּ ַמר ַרִבי ֶאלְּ ם, אָּ ַלע ַמֵטה ַאֲהֹרן ֶאת ַמֹטתָּ ן. ֶטה ַמֶטה ִכבְּ ַתִניֵניֶהם, ַמהּו ַוִיבְּ ַלע אֹותָּ ִריָּתֹו, ּובָּ

ו הּוא בֹוֵלַע אֹו  שָּ אֹו, ַעכְּ ִכסְּ ֹעה ּולְּ ַפרְּ ַלע לְּ ַמר: ּוַמה ִאם יֹאַמר ַלַמֶטה בְּ אָּ ַמּה וְּ ֹעה ֵכן תָּ ה ַפרְּ אָּ ֶשרָּ ַמר ַרִבי יֹוֵסי ַבר ַרִבי  כְּ תֹו. אָּ

לַ  ה ַבַמֶטה, ֶשַאף ַעל ִפי ֶשבָּ דֹול ַנֲעשָּ לֹא ֲחִנינָּא, ֵנס גָּ ִרים, וְּ ה ֳעמָּ רָּ שֹות ֵמֶהן ֲעשָּ יּו ַרִבים ֵלעָּ ִליכּו, ֶשהָּ ן ַהַמטֹות ֶשִהשְּ ל אֹותָּ ע כָּ

ן טֹוב ַלֲעשֹות בֹו ִנסִ  יָּה ַמֵטה ַאֲהֹרן ִסימָּ אן ֶשהָּ ל ִמי ֶשרֹוֶאה אֹותֹו אֹוֵמר ֶזה ַמֵטה ַאֲהֹרן, ִמכָּ כָּ ה, וְּ ֳעבָּ דֹורֹותהָּ אֹות לְּ לָּ ִנפְּ   .ים וְּ

"And each man cast his staff." Yohani and Mamreh [two Egyptian sorcerers] said to Moses: 'You have 

brought grain to Aphri'im [A city will plenty of grain].' [Moses] responded to them: 'To a city of 

vegetables, take vegetables' [i.e. to impress people, bring what they appreciate]. "And the staff of Aaron 

swallowed their [the sorcerers'] staffs."  

There it is written: "A fool vents, a wise man calms it down." (Proverbs 29:11). The fool releases all his 

words at once when he comes to quarrel with his friend, and the wise man, at the end, comes to remove 

it... 

ֵבד כֹוֵעס ַאף ִלבֹו ֶשל ֶזה נַ  ה ַהכָּ ֹעה, כֹוֵעס הּוא, מָּ ֵבד ֵלב ַפרְּ ֹעה, ַויֹאֶמר ה' ֶאל מֶשה כָּ ֵבד, ֵאינֹו ֵמִבין ַוֶיֱחַזק ֵלב ַפרְּ ה כָּ ֲעשָּ

ִסיל הּוא ִסי :(קהלת ז, ט) כְּ ֵחיק כְּ ִסיל ַבַמֶטה, ֶשֶנֱאַמרִכי ַכַעס בְּ ִרים ֶאת ַהכְּ ַיסְּ ֵגו   :(משלי כו, ג) ִלים יָּנּוַח. ַבֶמה מְּ ֵשֶבט לְּ וְּ

ר ַאֵחר, כָּ  בָּ ש וגו'. דָּ נָּחָּ ַפְך לְּ ַהַמֶטה ֲאֶשר ֶנהְּ ֹעה ַבַמֶטה, ֶשֶנֱאַמר: וְּ ַיֵסר ַפרְּ ִסיִלים, ַאף מֶשה יְּ ַמר לֹו הַ כְּ ֹעה, אָּ דֹוש ֵבד ֵלב ַפרְּ קָּ

ֶליָך, ֶשֶנֱאַמר ַכֵבד עָּ שֹון ֲאִני ִמתְּ , בֹו ַבלָּ תָּ ַבדְּ שֹון ֶשִהכְּ ע, ַבלָּ שָּ רּוְך הּוא, רָּ ֹעה   :(שמות יד, יח) בָּ ֹעה. ֵלְך ֶאל ַפרְּ ַפרְּ ִדי בְּ בְּ ִהכָּ בְּ
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ה מָּ ֵאינֹוַבֹבֶקר ִהֵנה יֹוֵצא ַהַמיְּ אֹוֵמר ֶשהּוא ֱאלֹוַּה וְּ ַתֵבַח וְּ יָּה ִמשְּ ע הָּ שָּ ִפי ֶשאֹותֹו רָּ ה ַבֹבֶקר, לְּ מָּ א ַהַמיְּ יָּה יֹוֵצא ֶאלָּ יֹוֵצא  , לֹא הָּ

נָּחָּ  ַפְך לְּ ַהַמֶטה ֲאֶשר ֶנהְּ ֹפש אֹותֹו. וְּ ַרְך תְּ ה ֶשהּוא ִנצְּ עָּ שָּ יָּה יֹוֵצא ַבֹבֶקר, בְּ ְך הָּ ִפיכָּ יו, לְּ בָּ קָּ יֵָּרא ִמֶמנּו ִלנְּ ֵדי ֶשִיתְּ יֶָּדָך, כְּ   .ש ִתַקח בְּ

ִתיב א הּוא ִדכְּ זֹאת ֵתַדע, ֲהדָּ ַמר ה' בָּ ִרים וגו' ֹכה אָּ ִעבְּ יו ה' ֱאֹלֵהי הָּ תָּ ֵאלָּ ַמרְּ אָּ ֹמהּו   :(איוב לו, כב) וְּ ֹכחֹו ִמי כָּ ִגיב בְּ ֶהן ֵאל ַישְּ

ם ֶשהּו דָּ ר וָּ שָּ ם בָּ עֹולָּ ֹנַהג ֶשבָּ רּוְך  מֹוֶרה, בְּ דֹוש בָּ ַהקָּ ִגיש בֹו, וְּ יו ַעד ֶשלֹא ַירְּ לָּ אֹום ֵמִביא עָּ אֹו ִפתְּ ה ַעל שֹונְּ עָּ ִביא רָּ הָּ ַבֵקש לְּ א מְּ

זֹאת ֵתַדע ִכי ֲאִני ִתיב: בְּ א הּוא ִדכְּ ֵדי ֶשיָּשּוב בֹו, ֲהדָּ ה כְּ ה ּוַמכָּ ל ַמכָּ ֹעה ַעל כָּ ַפרְּ ֶרה לְּ ִהֵנה   :(זשמות ז, כ ) .'ה הּוא, הּוא ַמתְּ

ִעים דְּ ַפרְּ ָך ַבצְּ בּולְּ ל גְּ ֹנִכי ֹנֵגף ֶאת כָּ ה   :(שמות ט, יט) .אָּ ִחלָּ קּו ַהַמִים תְּ ה לָּ מָּ ם, לָּ דָּ כּו לְּ ֶנֶהפְּ ֹאר וְּ ֵעז, ַעל ַהַמִים ֲאֶשר ַביְּ ַלח הָּ שְּ

דֹוש בָּ  ַמר ַהקָּ אֹור, אָּ ִדים ַליְּ ִרִיים עֹובְּ ַהִמצְּ ֹעה וְּ ֵני ֶשַפרְּ ם, ִמפְּ דָּ יֹוט אֹוֵמר  בְּ ל ֶהדְּ שָּ ְך ַעמֹו, מָּ ַאַחר כָּ ה וְּ ִחלָּ רּוְך הּוא ַאֶכה ֱאלֹוַּה תְּ

ֵכן הּוא אֹוֵמר ַריָּא, וְּ ֲעתּון כֻׁמְּ ִיבָּ ַהיָּא וְּ ֵחי ֱאלָּ ה ֲאֶשר   :(ישעיה כד, כא) מְּ גָּ ַהדָּ ְך וגו'. וְּ ַאַחר כָּ רֹום, וְּ רֹום ַבמָּ א ַהמָּ בָּ ֹקד ה' ַעל צְּ ִיפְּ

מּות  ֹאר תָּ   .ַביְּ

... This is that which is written (Job 36:22), "See, God is beyond reach in His power, who governs like 

Him?" It is customary in the world that when flesh and blood seeks to do bad to his enemy, he does so 

immediately so that [the other] not become aware.  

But the Holy One, blessed be He, warns Pharaoh about each and every plague, so that he would repent. 

This is that which is written (7:17), "In this you will know that I am the Lord"; (7:27) "behold I will 

plague all of your borders with frogs"; (9:19) "send, hasten your cattle." 

דֹו ַמר לֹו ַהקָּ ֵדי מֶשה, אָּ קּו ַהַמִים ַעל יְּ ה לֹא לָּ מָּ חּום לָּ ַמר ַרִבי ַתנְּ רּוְך הּוא ַהַמִים  ַויֹאֶמר ה' ֶאל מֶשה ֱאֹמר ֶאל ַאֲהֹרן, אָּ ש בָּ

קּו ַעל יֶָּדָך אֹור ֵאינֹו ִדין ֶשִילְּ תָּ ַליְּ ַלכְּ שְּ ֶשהֻׁ רּוָך כְּ מָּ ַרִים, ַהֹכל ַמה  ֶששְּ ָך ַעל ֵמיֵמי ִמצְּ ֵטה יָּדְּ ֵדי ַאֲהֹרן. ּונְּ א ַעל יְּ קּו ֶאלָּ , ַחֶייָך לֹא ִילְּ

כָּ  ם בְּ יָּה דָּ הָּ ם, ַמה ֶשַבִקיתֹון. וְּ יּו דָּ ִיהְּ ֵוה ֵמיֵמיֶהם וְּ ל ִמקְּ ַעל כָּ רֹות. וְּ הָּ ֲאַגִמים ּוַבנְּ אֹור ּובָּ ַרִים וגו', ֲאִפלּוֶשַביְּ ַמה   ל ֶאֶרץ ִמצְּ

ְך  ה. ֶשכָּ ֶנֶגד ִמדָּ ה כְּ ם, ִמדָּ רּוְך הּוא ֲעֵליֶהן דָּ דֹוש בָּ ה ֵהִביא ַהקָּ ֵני מָּ יָּה. ִמפְּ ם הָּ ִרי רֹוֵקק דָּ םֶשִמצְּ הָּ רָּ ַאבְּ ַמר לְּ בראשית טו,  ) אָּ

יּו  :(יד ִפי ֶשלֹא הָּ ֹנִכי וגו'. לְּ ן אָּ ַגם ֶאת ַהגֹוי ֲאֶשר ַיֲעֹבדּו דָּ ִבין, וְּ רָּ ִרין וְּ יּו פָּ ֵדי ֶשלֹא ִיהְּ ן, כְּ תָּ אָּ מְּ ֹבל ִמטֻׁ ֵאל ִלטְּ רָּ נֹות ִישְּ ַמִניִחין בְּ

ַמר ה, אָּ ֹאר ֵמתָּ ה ֲאֶשר ַביְּ גָּ ַהדָּ ַאֲהֹרן ַכֲאֶשר ִצּוָּה ה'. וְּ ם. ַוַיֲעשּו ֵכן מֶשה וְּ דָּ קּו ַהַמִים בְּ ְך לָּ ִפיכָּ ַרִבי, ִממַ  לְּ ִבין ַהֵלִוי בְּ ַכת ַרִבי אָּ

מַ  ַלְך לְּ ִרי הָּ ה ַמִים, ּוִמצְּ ֵלאָּ ַהִגיִגית מְּ ד וְּ ַבִית ֶאחָּ ֵאל בְּ רָּ ִישְּ ִרי וְּ ֵאל, ֵכיַצד, ַהִמצְּ רָּ ם ֶהֱעִשירּו ִישְּ ּה דָּ ּה מֹוִציאָּ אֹות ַהִקיתֹון ִמתֹוכָּ לְּ

ִרי אֹוֵמר תֵ  ַהִמצְּ ֵאל שֹוֶתה ַמִים ִמתֹוְך ַהִגיִגית, וְּ רָּ ִישְּ ם, וְּ ה דָּ ֵלאָּ ֶתה מְּ אֹוֵמר לֹו ִנשְּ ם, וְּ ַנֲעשּו דָּ נֹוֵתן לֹו וְּ ַעט ַמִים וְּ ָך מְּ יָּדְּ ן ִלי בְּ

ִמים, דָּ ֵאל בְּ רָּ יָּה לֹוֵקַח ִמִישְּ ֶשהָּ ם, ּוכְּ ִרי דָּ ַהִמצְּ ֵאל שֹוֶתה ַמִים וְּ רָּ ִישְּ ה ַאַחת, וְּ רָּ עָּ ה ִמן קְּ ַאתָּ אן   ֲאִני וְּ יָּה שֹוֶתה ַמִים, ִמכָּ הָּ

רָּ    .ֵאלֶהֱעִשירּו ִישְּ

...Rabbi Aveen, the Levite, son of Rabbi, said: "From the plague of blood, the Israelites got rich. How? 

An Israelite and an Egyptian living in one house and a barrel was full of water; the Egyptian would go to 

fill the jug from it and it would be filled with blood. The Israelite would drink water from the barrel, and 

the Egyptian would say, 'Give me a little water in your hand' and he would give him, but it turned into 

blood. And he would say, 'You and I both drink from the same platter!' The Israelite would drink water 

and the Egyptian blood, but when he would purchase it from an Israelite with money, he would be 

drinking water. From here, the Israelites became rich." 

יּו ַמֲעשֵ  בּוִרין ֶשהָּ יּו סְּ ַלֵמד ֶשהָּ ַרִים, מְּ ֵמי ִמצְּ טֻׁ ַמר ַרִבי ִחיָּא ַבר  ַוַיֲעשּו ֵכן ַחרְּ ֵרי אָּ בֹו ַבר ַנגְּ ַמר ַרִבי ַאיְּ ֵטיֶהם, אָּ לָּ ִפים. בְּ שָּ ה כְּ

ֵטיֶהם, ֵאלּו ַמֲעֵשה ֵשִדים לָּ א: בְּ ֵכן הּוא אֹוֵמר :(שמות ז, יא) .ַאבָּ ִפים, וְּ שָּ ַלֲהֵטיֶהם, ֵאלּו ַמֲעֵשה כְּ ֵאת  :(בראשית ג, כד) בְּ

ַהֶפֶכת לִ  ֹ ַלַהט ַהֶחֶרב ַהִמתְּ ֹעה, ל ה ַנֲעִשים. ַוִיֶפן ַפרְּ לָּ ֲאֵכי ַחבָּ ֵדי ַמלְּ ִפים ַעל יְּ שָּ ִפי ֶשַמֲעֵשה כְּ ֹמר ֶאת ֶדֶרְך ֵעץ ַהַחִיים, לְּ ַשש שְּ א חָּ

אֹור  ה אֹוֵמר ֶשַביְּ הּודָּ ֹאר, ַרִבי יְּ ִביֹבת ַהיְּ ַרִים סְּ ל ִמצְּ רּו כָּ פְּ ֱאֹלִהים. ַוַיחְּ ַמַכת הָּ ִגיש בְּ לֹא ִהרְּ ה וְּ לָּ ַמעְּ ַמר ִמלְּ יָּה אָּ ֶחמְּ ַרִבי נְּ קּו, וְּ לָּ

ל  רּו כָּ פְּ ַקֵים ַוַיחְּ ה ֲאִני מְּ ה ּומָּ הּודָּ ַמר לֹו ַרִבי יְּ ם, אָּ דָּ קּו ֵמיֶמיהָּ בְּ ַרִים לָּ ל ִמצְּ כָּ ה, וְּ קָּ ה לָּ ַמטָּ ַמר לֹו  ּוִמלְּ ֹאר, אָּ ִביֹבת ַהיְּ ַרִים סְּ ִמצְּ

ל ַהמַ  ִרים כָּ ִרִיים אֹומְּ יּו ַהִמצְּ ִפי ֶשהָּ תֹות ִמַמה ֶשֵאין לְּ הֹוִציא ַמִים ִלשְּ ִרין לְּ יּו חֹופְּ הָּ ם, וְּ ַאֲהֹרן ַנֲעִשין דָּ יּו רֹוִאין מֶשה וְּ ִים ֶשהָּ

ִתיב יָּה ַמאי ִדכְּ ַמר ַרִבי ֶבֶרכְּ יָּ  :(שמות ז, כ) ֵעיֵניֶהן רֹוִאין. אָּ ֶעֶבד ֶשהָּ ל לְּ שָּ ֹאר וגו', מָּ ל ַהַמִים ֲאֶשר ַביְּ כּו כָּ פְּ ֵני  ַוֵיהָּ ה לֹוֶקה ִלפְּ

מֹו ַהֵפְך ַעצְּ אֹור מְּ יָּה ַהיְּ ְך הָּ לֹוֶקה ַעל גּופֹו, כָּ מֹו וְּ יָּה הֹוֵפְך ַעל ַעצְּ יו הָּ יָּה לֹוֶקה ַעל ֵמעָּ ה   ַרבֹו ַמה ֶשהָּ ֹלט בֹו ַהַמכָּ ֵדי ֶשלֹא ִתשְּ כְּ

ַמר ַרִבי יֹוֵסי ַבר אָּ  ם. אָּ דָּ ַפְך לְּ יָּה מֹוִעיל ֶשכֻׁלֹו ֶנהְּ לֹא הָּ טוְּ רָּ ֵעין ַהפְּ א כְּ ן ֶאלָּ ה דָּ ל ִאי ַאתָּ לָּ ט ּוכְּ רָּ ל ּופְּ לָּ ַעל  :(שמות ז, יט) .ִבין כְּ
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ט רָּ ֵמיֶהם, פְּ ַעל ַאגְּ ֹאֵריֶהם וְּ ַעל יְּ ם וְּ ל, ַעל ַנֲהֹרתָּ לָּ ַרִים, ֲהֵרי ֶזה כְּ ַלל   :(שמות ז, יט) ,ֵמיֵמי ִמצְּ ֵוה ֵמיֵמיֶהם, ֲהֵרי כְּ ל ִמקְּ ַעל כָּ וְּ

ה מַ  ה ַאתָּ ֶהן. ַמהּוַאֵחר, מָּ ל ַהדֹוִמין לָּ ֶבה כָּ ִרים ַאף ֲעבֹוַדת   :(שמות ז, יט) רְּ ה אֹומְּ כָּ רָּ רֹונָּם ִלבְּ ִנים, ַרבֹוֵתינּו ִזכְּ ֲאבָּ ֵעִצים ּובָּ ּובָּ

ם, ֶשֶנֱאַמר דָּ ה בְּ קָּ ֶהם לָּ ִבים ֶשלָּ אֲ  :(ירמיה ב, כז) כֹוכָּ ֵעִצים ּובָּ ר ַאֵחר, ּובָּ בָּ ה. דָּ ִבי ַאתָּ ֵעץ אָּ ִרים לָּ יּו ַהַמִים  אֹומְּ ִנים, ֶשהָּ בָּ

ִרים ַאף  ֵיש אֹומְּ ם. וְּ דָּ ִפיו לְּ ִכין בְּ פָּ ִלי ֶאֶבן ֶנהְּ ִלי ֵעץ אֹו ִבכְּ ד אֹו ִבכְּ ִלי ֶאחָּ הּוִדי ִבכְּ ֶהם  ֶששֹוִתין ִעם יְּ אֹות ֶשלָּ ֵתי ִכסְּ אֹות ּובָּ סָּ ִבימְּ

יֹוֵשב ַעל גַ  ד ֵמֶהם הֹוֵלְך וְּ יָּה ֶאחָּ ֶשהָּ ם, ּוכְּ דָּ קּו בְּ ם,  לָּ דָּ ֵדיֶהם בְּ ִסיִדין ֶאת ִבגְּ יּו ַמפְּ ֶאֶבן אֹו ַעל ַגֵבי ֶסַלע הָּ ה אֹו ַעל ַגֵבי הָּ ֵבי ַהִמטָּ

ֵכן הּוא אֹוֵמר ִים :(שמות ז, כא) וְּ רָּ ל ֶאֶרץ ִמצְּ כָּ ם בְּ ִהי ַהדָּ  .ַויְּ

 

Shmot Rabbah 18: 

ִתיב א הּוא ִדכְּ ה, ֲהדָּ לָּ ִהי ַבֲחִצי ַהַליְּ ַבר   :(כוישעיה מד, ) ַויְּ הּו: ֵמִקים דְּ ַמר ַרִבי ַאבָּ ִלים, אָּ יו ַישְּ כָּ אָּ דֹו ַוֲעַצת ַמלְּ ַבר ַעבְּ ֵמִקים דְּ

דֹו, ֶזה מֶשה, ֶשֶנֱאַמר ִחיל   :(במדבר יב, ז) ַעבְּ ן ֶשֵהִביא ֲעֵליֶהם ַמַכת ַהחֶשְך ִהתְּ א ֵכיוָּ ֵהיַאְך ִקֵים ֶאלָּ ִדי מֶשה, וְּ לֹא ֵכן ַעבְּ

ֹעה צֹווֵ  ַמר לֹו מֶשה ַחֶייָך :(שמות י, כד) חַ ַפרְּ ג. אָּ ֶכם יֻׁצָּ ַקרְּ ֶכם ּובְּ דּו ֶאת ה' ַרק צֹאנְּ כּו ִעבְּ ֵננּו ֵיֵלְך  :(שמות י, כו) לְּ ַגם ִמקְּ וְּ

ד לְּ  ה ֶטֶלף ֶאחָּ ֵיש בָּ ִרי וְּ ּה ֶשל ִמצְּ ה ֶשִהיא כֻׁלָּ ֵהמָּ ה, ֲאִפלּו בְּ סָּ ה, ַמהּו ַפרְּ סָּ ֵאר ַפרְּ נּו לֹא ִתשָּ ֵאל, ֵאינֹו ֵמִניַח ִעמָּ רָּ ִישְּ

ּה ַמר :(שמות י, כו) .אֹותָּ אָּ ַזר וְּ ַמר: ִכי ִמֶמנּו ִנַקח, חָּ נּו לֹא ֵנַדע ַמה ַנֲעֹבד ֶאת ה'.  :(שמות י, כו) ִכי ִמֶמנּו ִנַקח, ַאַחר ֶשאָּ ַוֲאַנחְּ

ם ֵמִתים ִאם עֹובְּ  דָּ ֵני אָּ ם בְּ ר וָּדָּ שָּ ה בָּ ה ֶשַאתָּ ַמר לֹו ִאם ַאתָּ ְך  אָּ כָּ ְך וְּ בּו ִלי כָּ תֹאַמר גְּ ֶניָך וְּ פָּ ר ִמלְּ בָּ ִאם תֹוִציא דָּ ִרין ַעל ִצּוּוֶיָך, וְּ

נִ  ֶעֶשר שָּ אַתִים וְּ ן ֶשל מָּ בָּ רְּ ִריבּו קָּ נּו ֱאֹלִהים ַהקְּ א יֹאַמר לָּ נּו ֶשמָּ ל אָּ ֶניָך, ֲאבָּ פָּ ם ַלֲעֹמד לְּ עֹולָּ נּו לֹא ֵנַדע.  יָּכֹול הָּ ים, ֱהֵוי: ַוֲאַנחְּ

ַמר לֹו אןאָּ כָּ ַנס לְּ ה ִנכְּ ַתי ַאתָּ ֹעה, ַעד מָּ ַמר לֹו מֶשה יֶָּפה   :(שמות י, כח)  ַפרְּ ַני. אָּ אֹות פָּ ָך ַאל ֹתֶסף רְּ ֶמר לְּ ַלי ִהשָּ ֵלְך ֵמעָּ

תָּ  הֹו :(שמות י, כט) ִדַברְּ ַבֵקש ִלי לְּ ה ֲעַדִין ִמתְּ רּוְך הּוא מָּ דֹוש בָּ ַמר ַהקָּ ֶניָך. אָּ אֹות פָּ ה ַאַחת, לֹא ֹאִסף עֹוד רְּ ֹעה ַמכָּ ַפרְּ ִדיַע לְּ

ַמר לֹו: לֹא ֹאִסף עֹוד רְּ  ִביל מֶשה, ֶשאָּ ֹעה ִבשְּ ִטין ֶשל ַפרְּ לָּ ַנס ַבפָּ יָּכֹול ִנכְּ יו ֱאֹלִהים ִכבְּ לָּ ַפץ עָּ ֵצא ִמיָּד קָּ ֶניָך, ֶשלֹא ִימָּ אֹות פָּ

רּוְך הּוא ִעם  דֹוש בָּ ה מֹוֵצא ֶשלֹא ִדֵבר ַהקָּ ַאתָּ אי, וְּ ה, ִמַנִין, ֶשֶנֱאַמרַבדָּ עָּ ּה שָּ א אֹותָּ ֹעה ֶאלָּ ֵביתֹו ֶשל ַפרְּ שמות ט, ) מֶשה בְּ

ִדֵבר ִעם מֶשה, ֶשֶנֱאַמר :(כט רּוְך הּוא וְּ דֹוש בָּ ַפץ ַהקָּ יו קָּ שָּ ַעכְּ ֹרש ַכַפי ֶאל ה', וְּ ִעיר ֶאפְּ ֵצאִתי ֶאת הָּ עֹוד ֶנַגע  :(שמות יא, א) כְּ

ִביא ַעל ַפרְּ  ד אָּ ַגֵדל, ֶשֶנֱאַמרֶאחָּ ִנתְּ ַמח וְּ ַמע מֶשה שָּ ן ֶששָּ ִחיל צֹוֵוַח   :(שמות יא, ג) ֹעה וגו'. ֵכיוָּ ֹאד. ִהתְּ דֹול מְּ ִאיש מֶשה גָּ ַגם הָּ

יָּא ֶהסְּ ַפרְּ ַמר ה' ַכֲחֹצת :(שמות יא, ד) בְּ א  ֹכה אָּ ה בָּ א ַאתָּ ָך ֶאלָּ לְּ א ֶאצְּ ַני, ֲאִני ֵאיִני עֹוד בָּ אֹות פָּ : ַאל ֹתֶסף רְּ תָּ ַמרְּ ה, יֶָּפה אָּ לָּ ַהַליְּ

לִ  ִאין ֶאצְּ ָך בָּ ִטין ֵאלּו ֶשלְּ לָּ ֵני פָּ ל בְּ כָּ ָך וְּ כֹוס ֶשלְּ ֶזה ִהַפרְּ ָך וְּ א ַהֶזה ֶשעֹוֵמד ִעמְּ בָּ ַשר צָּ ִלי, וְּ ִשיםֶאצְּ ַבקְּ ָך ּומְּ ַתֲחִוים   י ִעמְּ ֵהיֶמִני ּוִמשְּ

ִתיב אן, ִדכְּ ַתֲחִויתָּ ִלי, ִמשּום   :(שמות יא, ח) ִלי ֶשֵנֵצא ִמכָּ ִהשְּ ה לֹוַמר וְּ צָּ ַתֲחוּו ִלי ֵלאֹמר, לֹא רָּ ִהשְּ ֶדיָך ֵאֶלה ֵאַלי וְּ ל ֲעבָּ דּו כָּ יָּרְּ וְּ

ה ַכֲאֶשר אָּ  לָּ ן ֶשִהִגיַע ֲחִצי ַהַליְּ כּות. ֵכיוָּ בֹוד ַמלְּ דֹו  כְּ ַבר ַעבְּ ְך ֵמִקים דְּ ִפיכָּ כֹור, לְּ ל בְּ ה כָּ ה ַוה' ִהכָּ לָּ ִהי ַבֲחִצי ַהַליְּ ַמר מֶשה, ִמיָּד ַויְּ

רָּ  ִכים וְּ לָּ אּו ַהמְּ ֶשבָּ ַתי כְּ ר ַהֶזה, ֵאימָּ בָּ ִביל ַהדָּ ם ִבשְּ הָּ רָּ ה ִעם ַאבְּ ה ֵעצָּ שָּ ִלים, ֶשעָּ יו ַישְּ כָּ אָּ ַמר לֹו ַהקָּ ַוֲעַצת ַמלְּ ם, אָּ דֹוש ַדף אֹותָּ

ה, ֶשֶנֱאַמר ַאתָּ ה ֲאִני וְּ לָּ ֹלק ַהַליְּ ַנחְּ ה, בֹוא וְּ לָּ רּוְך הּוא ַדֶיךָּ ַעד ֲחִצי ַהַליְּ ן ֶשִהִגיַע  :(בראשית יד, טו) בָּ ה. ֵכיוָּ לָּ ֵלק ֲעֵליֶהם ַליְּ ַוֵיחָּ

ִתיב: וַ  ְך כְּ כָּ ה, לְּ לָּ ִהי ַבֲחִצי ַהַליְּ ה, ֱהֵוי: ַויְּ ֵעצָּ ה הָּ מָּ לְּ ה שָּ עָּ ִלים ַהשָּ יו ַישְּ כָּ אָּ   .ֲעַצת ַמלְּ

"And it was in the middle of the night" (Exodus 12:29) - this is [the meaning of] what is written (Isaiah 

44:26), "He fulfills the word of His servant and completes the counsel of His messengers:" Rabbi Abahu 

said, "'He fulfills the word of His servant' - this [refers to] Moshe as it is stated (Numbers 12:7), 'Not so 

My servant Moshe.'" And how is it that He fulfilled it? Rather, when He brought the plague of darkness 

upon them, Pharaoh began to cry out (Exodus 10:24), "Go and serve the Lord, but your sheep and cattle 

must stay." Moshe said to him, "Upon your life! 'And also our livestock we will take, not one hoof will 

remain' (Ibid. 26)." What is [meant by] a hoof? Even an animal that belongs completely to an Egyptian 

and has one hoof that belongs to a Jew, [Moshe] will not leave.  

"Since from them shall we take" (Ibid.) - after he said, "from them shall we take," he went back and said 

"and we do not know with what we will serve the Lord." He said to him, "If with you, who are flesh and 

blood, [and] people die if they transgress your commands; [nonetheless] if you put out a proclamation in 

front of you and you say, collect this and that for me, the world can stand in front of you [and fulfill your 

proclamation]; but with us, perhaps God will say to us, 'sacrifice a sacrifice [that includes all of the 

sacrifices] of two hundred and ten years.'" That is [what is meant by] "and we do not know."  
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Pharaoh said to him, "Until when will you enter here? 'Go away from me; guard yourself, do not see my 

face again!' (Ibid. 28)" Moshe said [back] to him, "you have spoken well; 'I will not see your face again.'" 

The Holy One, blessed be He, said, "What is still required for me? To inform Pharaoh of one plague." 

Immediately, He went into the palace of Pharaoh for Moshe - who said to [Pharaoh], "I will not see your 

face again" - so that he would not be found to be a fabricator. And you find that the Holy One, blessed be 

He, did not speak with Moshe in the house of Pharaoh except for that time. From where [do we know 

this]? As it is stated (Exodus 9:29), "When I leave the city, I will raise my hands to the Lord;" and now 

the Holy One, blessed be He, hastened and spoke with Moshe, as it is stated (Exodus 11:1), "still one 

plague will I bring upon Pharaoh, etc." Once Moshe heard [this], he rejoiced and became great, as it is 

stated, (Ibid. 3) "and also the man, Moshe, was very great." He begin to cry out in public (Ibid. 4), "'so did 

the Lord say, "at the middle of the night."' You have spoken well, 'I will not see your face again.' I, 

myself, will not come again to you, but rather you will come to me; and your general that is standing with 

you - and he is your head officer - and all of these [in] your palace retinue will come to me with you and 

request of me - and bow down to me - that we should leave from here;" as it is written (Ibid. 8), "And all 

of your servants will come down to me and bow down to me saying" - he did not want to say, 'and you 

will bow down to me' because of the honor of the king. When the middle of the night arrived, as Moshe 

said; immediately, "And it was the middle of the night and the Lord smote every firstborn." Hence, "He 

fulfills the word of his servant. And completes the counsel of His messengers" - that He made a counsel 

(agreement) with Avraham because of this thing. When? When the kings came and he pursued them. The 

Holy One, blessed be He, said to him, "It is enough for you until the middle of the night - come, let us 

split the night, you and I;" as it is stated, "And he divided against them at night (understood here as 'and 

He divided the night for them')." When the time came, he completed his counsel. That is [the meaning of] 

"And it was in the middle of the night." Thus is it written, "And completes the counsel of His 

messengers." 

ִתיב א הּוא ִדכְּ ה, ֲהדָּ לָּ ִהי ַבֲחִצי ַהַליְּ ר ַאֵחר, ַויְּ בָּ ֶקָך. ֲחצֹות  :(תהלים קיט, סב) דָּ ֵטי ִצדְּ פְּ ְך ַעל ִמשְּ הֹודֹות לָּ קּום לְּ ה אָּ לָּ ֲחצֹות ַליְּ

נּו  לָּ ַרִים, וְּ ִמצְּ ִשיתָּ בְּ ִטים ֶשעָּ פָּ ְך ַעל ַהִמשְּ הֹודֹות לָּ קּום לְּ ה אָּ לָּ ַמר מֶשהַליְּ ן ֶשאָּ א ֵכיוָּ ה, ֵהיַאְך, ֶאלָּ קָּ דָּ ִשיתָּ צְּ  :(שמות יב, יב) עָּ
יָּה מֹולִ  יֵָּרא הָּ יָּה ִמתְּ ִאין, ִמי ֶשהָּ יָּרְּ יּו ִמתְּ ֵיש ֵמֶהם ֶשלֹא הָּ ֵרִאים וְּ ִחילּו ֵמֶהם יְּ כֹור, ִהתְּ ל בְּ ִהֵכיִתי כָּ ַמר  וְּ אָּ ֵאל וְּ רָּ כֹורֹו ֵאֶצל ִישְּ יְך בְּ

ה ִממְּ  שָּ ַבקָּ אֹולֹו בְּ כֹורֹות, וְּ ל ַהבְּ רּוְך הּוא כָּ דֹוש בָּ ַרג ַהקָּ ה הָּ לָּ ן ֶשִהִגיַע ֲחִצי ַהַליְּ ְך, ֵכיוָּ יִָּלין ִעמָּ תּוִנים  ָך ֹטל ֶאת ֶזה וְּ יּו נְּ ם ֶשהָּ תָּ

ִרים וְּ  ֵאל ּוֵבין ַהִמצְּ רָּ רּוְך הּוא פֹוֵסַע ֵבין ִישְּ דֹוש בָּ יָּה ַהקָּ ֵאל, הָּ רָּ ֵתיֶהם ֶשל ִישְּ בָּ תֹו  בְּ מָּ ִרי ּוַמִניַח ִנשְּ תֹו ֶשל ִמצְּ מָּ יָּה נֹוֵטל ִנשְּ הָּ

ד, ֶשֶנֱאַמר ֶאחָּ ד וְּ ל ֶאחָּ ִרי ֵמת, ֵבין כָּ עֹוֵרר ּומֹוֵצא ֶאת ַהִמצְּ הּוִדי ִמתְּ יָּה ַהיְּ הָּ ֵאל, וְּ רָּ לֹא  :(שמות יב, יג) ֶשל ִישְּ ִתי ֲעֵליֶכם וְּ ַסחְּ ּופָּ

רָּ  ִחילּו ִישְּ ֶכם ֶנֶגף, ִהתְּ ֶיה בָּ ֶקָךִיהְּ ֵטי ִצדְּ פְּ ְך ֶנֱאַמר: ַעל ִמשְּ כָּ ְך לְּ הֹודֹות לָּ קּום לְּ ה אָּ לָּ ִרים: ֲחצֹות ַליְּ   .ֵאל אֹומְּ

Another explanation: "And it was in the middle of the night" - this is [the meaning of] that which is 

written (Psalms 119, 62), "At midnight I arise to praise You for the judgments of your charity (mishpetei 

tzidkecha):" "At midnight I arise to praise You for" the judgments You enacted upon the Egyptians, and 

[that] for us You enacted charity. How is this? Rather, once Moshe said (Exodus 12:12), "and I will smite 

every firstborn," some of them began to fear, and there were [also] from them who were not afraid. One 

who was afraid would take his firstborn to a Jew and say to him, "I request of you, take this one and he 

will lodge with you."  

When the middle of the night arrived, the Holy One, blessed be He, killed all of the firstborn. And 

[concerning] those that were placed in the houses of the Jews, the Holy One, blessed be He, would skip 

between the Jews and the Egyptians and take the soul of the Egyptian and leave the soul of the Jew. And 

the Jew would wake up and find the Egyptian dead between all [of the Jews around him], as it is stated 

(Ibid. 13), "and I will skip over you and there will not be a plague among you." The Jews [then] began to 

say, "At midnight I arise to praise You." Thus is it written (Psalms 119, 160), "all of the judgments of 

your charity."  
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III. Medieval Christians on Jews and Disease 

 

1. William of Chartres, “Life and Miracles of Saint Louis” (c.1178–1219) 

French Grand Master of the Knights Templar, a Catholic Military Order in Jerusalem 

 
The matter of Christian usurers...seems to pertain to the....Church. The matter of the Jews, who are 

subjected to me by the yoke of servitude, pertains to me, lest they oppress Christians by their 

usury...under the shelter of my protection...and infect my land with poison...I wish to do what pertains to 

me concerning the Jews. Let them abandon usury, or let them leave my lands completely, lest it be further 

defiled by their filth. [Nirenberg, Anti-Judaism, 208] 

 

2. Hartman Schedel, Liber Cronicarum cum Figuris et Ymaginibus ab Inicio Mundi [The 

Nuremberg Chronicle] (Nuremberg, 1493), Burning of the Jews at Deggendorf, Germany, 

1338 

 

 

 
 

 

 

3. The Confession of Agimet of Geneva, Châtel, October 10, 1348, cited in the Appendix to 

Johann S. Schilter’s 1698 edition of the Middle High German chronicle of the Strasbourg 

historian, Jacob von Königshofen (1346-1420) 

 
The year of our Lord 1348: 

 

On Friday, the 10th of the month of October, at Châtel, in the castle thereof, there occurred the judicial 

inquiry which was made by order of the court of the illustrious Prince, our lord, Amadeus, Count of 

Savoy, and his subjects against the Jews of both sexes who were there imprisoned, each one separately. 
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[Jews were sometimes imprisoned separately to prevent suicide.] This was done after public rumor had 

become current and a strong clamor had arisen – because of the poison put by them into the wells, 

springs, and other things which the Christians use – demanding that they die, that they are able to be 

found guilty and, therefore, that they should be punished. Hence this their confession made in the 

presence of a great many trustworthy persons. 

 

Agimet the Jew, who lived at Geneva and was arrested at Châtel, was there put to the torture a little and 

then he was released from it. And after a long time, having been subjected again to torture a little, he 

confessed in the presence of a great many trustworthy persons, who are later mentioned. To begin with it 

is clear that at the Lent just passed Pultus Clesis de Ranz had sent this very Jew to Venice to buy silks and 

other things for him. When this came to the notice of Rabbi Peyret, a Jew of Chambéry who was a teacher 

of their law, he sent for this Agimet, for whom he had searched, and when he had come before him he 

said: “ We have been informed that you are going to Venice to buy silk and other wares. Here I am giving 

you a little package of half a span in size which contains some prepared poison and venom in a thin, 

sewed leather-bag. Distribute it among the wells, cisterns, and springs about Venice and the other places 

to which you go, in order to poison the people who use the water of the aforesaid wells that will have 

been poisoned by you, namely, the wells in which the poison will have been placed.” 

 

Agimet took this package full of poison and carried it with him to Venice, and when he came there he 

threw and scattered a portion of it into the well or cistern of fresh water which was there near the German 

House, in order to poison the people who use the water of that cistern. And he says that this is the only 

cistern of sweet water in the city. He also says that the mentioned Rabbi Peyret promised to give him 

whatever he wanted for his troubles in this business. Of his own accord Agimet confessed further that 

after this had been done he left at once in order that he should not be captured by the citizens or others, 

and that he went personally to Calabria and Apulia and threw the above mentioned poison into many 

wells. He confesses also that he put some of this same poison in the well of the streets of the city of 

Ballet. 

 

He confesses further that he put some of this poison into the public fountain in the city of Toulouse and in 

the wells that are near the [Meditteranean] sea. Asked if at the time that he scattered the venom and 

poison the wells, above mentioned, any people had died, he said that he did not know inasmuch as he had 

left everyone of the above mentioned places in a hurry. Aske did any of the Jews of those places were 

guilty in the above mentioned matter, he answered that he did not know. And now by all that which is 

contained in the five books of Msoes and the scroll of the Jews, he declared that this was true, and that he 

was in no wise lying, no matter what might happen to him.   

 

 

4. From the body of Königshogen’s history: 

The Cremation of Strasbourgh Jewry St. Valentine’s Day, February 14, 1349 

 
In the year 1349 there occurred the greatest epidemic that ever happened. Death went from one end of the 

earth to the other, on that side and this side of the sea, and it was greater among the Saracens than among 

the Christians. In some lands everyone died so that no one was left. Ships were also found on the sea 

laden with wares; the crew had all died and no one guided the ship. The Bishop of Marseilles and priests 

and monks and more than half of all the people there died with them. In other kingdoms and cities so 

many people perished that it would be horrible to describe. The pope at Avignon stopped all sessions of 

court, locked himself in a room, allowed no one to approach him and had a fire burning before him all the 

time. And from what this epidemic came, all wise teachers and physicians could only say that it was 

God’s will. And as the plague was now here, so was it in other places, and lasted more than a whole year. 
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This epidemic also came to Strasbourg in the summer of the above mentioned year, and it is estimated 

that about sixteen thousand people died. 

In the manner of this plague the Jews throughout the world were reviled and accused in all lands of 

having caused it through the poison which they are said to have put into the water and the wells – that is 

what they were accused of – and for this reason the Jews were burnt all the way from the Meditteranean 

into Germany, but not in Avignon, for the pope protected them there. 

Nevertheless they tortured a number of Jews in Berne and Zofingen [Switzerland] who then admitted that 

they had put poison into many wells, and they also found the poison in the wells. Thereupon they burnt 

the Jews in many towns and wrote of this affair to Strasbourg, reiburg, and Basel in order that they too 

should burn their jews. But the leaders in these three cities in whose hands the government lay did not 

believe that anything ought to be done to the Jews. However in Basel the citizens marched to the city-hall 

and compelled the council to take an oath that they would burn the Jews, and that they would allow no 

Jew to enter the city for the next two hundred years. Thereupon the Jews were arrested in all these places 

and a conference was arranged to meet at Benfeld [Alsace, February 8, 1349]. The Bishop of Strasbourg 

[Berthold II], all the feudal lords of Alsace, and representatives of the three above mentioned cities came 

there. The deputies of the city of Strasbourg were asked what they were going to do with their Jews. They 

answered and said that they knew no evil of them. Then they asked the Strasbourgers why they had closed 

the wells and put away the buckets, and there was a great indignation and clamor against the deputies 

from Strasbourg. So finally the Bishop and the lords and the Imperial Cities agreed to do away with the 

Jews. The result was that they were burnt in many cities, and wherever they were expelled they were 

caught by he peasants and stabbed to death or drowned. 

 

[The town-council of Strasbourg which wanted to save the Jews was deposed on the 9th-10th of February, 

and the new council gave in to the mob, who then arrested the Jews on Friday, the 13th.] 

 

On Saturday – that was St. Valentine’s Day – they burnt the Jews on a wooden platform in their cemetery. 

There were about two thousand people of them. Those who wanted to baptize themselves were spared. 

[Some say that about a thousand accepted baptism] Many small children were taken out of the fire and 

baptized against the will of their fathers and mothers. And everything that was owed to the Jews was 

cancelled, and the Jews had to surrender all pledged and notes that they had taken for debts. The council, 

however, took the cash that the Jews possessed and divided it among the working-men proportionately. 

The money was indeed the thing that killed the Jews. If they had been poor and if the feudal lords had not 

been in debt to them, they would not have been burnt. After this wealth was divided among the artisans 

some gave their share to the Cathedral or to the Church on the advice of their confessors. Thus were the 

Jews burnt at Strasbourg, and in the same year in all the cities of the Rhine, whether Free Cities or 

Imperial Cities or cities belonging to the lords. In some towns they burnt the Jews after a trial, in others, 

without a trial. In some cities the Jews themselves set fire to their houses and cremated themselves. 

 

It was decided in Strasbourg that no Jew should enter the city for a hundred years, but before twenty years 

had passed, the council and magistrates agreed that they ought to admit the Jews again into the city for 

twenty years. And so the Jews came back again to Strasbourg in the year 1368 after the birth of our Lord.  

 

 

5. An Oath Taken By Jews 

Frankfurt on the Main, about 1392 

 
The Jew shall stand on a sow’s skin and the five books of Master Moses shall lie before him, and his right 

hand up to the wrist shall lie on the book and he shall repeat after him administers the oath of the Jews: 

Regarding such property of which the man accuses you, you know nothing of it nor do you have it. You 

never had it in your possession, you do not have it in any of your chests, you have not buried it in the 
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earth, nor locked it with locks, so help you God who created heaven and earth, valley and hill, wood, 

trees, and grass, and so help you the law which God himself created and wrote with His own hand and 

gave Moses on Sinai’s mount. And so help you the five books of Moses that you may nevermore enjoy a 

bite without soiling yourself all over as did the kingof Babylon. 

And may that Sulphur and pitch flow down upon your neck that flowed over Sodom and Gomorrah, and 

the same pitch that flowed over Babylon flow over you, but two hundred times more, and may the earth 

envelope and swallow you up as it is Dathan and Abiram. And may your dust never join other dust, and 

your earth never join other earth in the bosom of the Master Abraham if what you say is not true and 

right. [This refers either to a decent burial or to resurrection.] And so help you Adonai you have sworn the 

truth. 

If not, may you become as leprous as Naaman and Gehazi, and may the calamity strike you that the 

Israelite people escaped as they journeyed forth from Egypt’s land. And may a bleeding and a flowing 

come forth you and never cease, as your people wished upon themselves when they condemned God, 

Jesus Christ, among themselves, and tortured Him and said [Matthew 27:25]: “His blood be upon us and 

our children.” It is true, so help you God who appeared to Moses in a burning bush which yet remained 

unconsumed. It is true by the oath that you have sworn, by the soul which you bring on the Day of 

Judgment before the Court, [before the God of] Abraham, Isaac, and Jacob. It is true, so help you God and 

the oath you have sworn [Amen]. 

 

 

6. The Epitaph of Asher aben Turiel, Toledo, Spain, 1349 

 
This stone is a memorial 

That a later generation may know 

That ’neath it lies hidden a pleasant bud,  

A cherished child. 

Perfect in knowledge, 

A reader of the Bible, 

A student of the Mishnah and Gemara. 

Had learned from his father 

What his father learned from his teachers: 

The statutes of God and his laws.  

Though only fifteen years in age, 

He was like a man of eighty in knowledge. 

More blessed than all sons: Asher– may he rest in Paradise– 

The son of Joseph ben Turiel–may God comfort him, 

He died of the plague, in the month of Tammuz, in the year 109 [June or July, 1349]. 

But a few days before his death 

He established his home; 

But yesternight the joyous voice of the bride and groom 

Was turned to the voice of wailing. 

And the father is left, sad and aching. 

May the God of heaven 

Grant him comfort. 

And send another child 

To restore his soul.3 

 
3 These sources are from Jacob Rader Marcus, The Jew in the Medieval World: A Source Book: 

315–1791 (reprint: Cincinnati; Hebrew Union College Press, 1999), 50-57. 
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7. Black Plague: 1346–1353 [after the above events] 

 

 

8. James Carroll, Constantine’s Sword, 277 
 

Jews were believed ready to poison wells, if they could, aiming to kill not just Christ, but Christians. 

Twenty-seven Jews were executed for well poisoning in Bohemia in 1163.  The charges were repeated in 

Breslau in 1226, and in Vienna in 1267. In 1321, Jews were accused of a conspiracy to poison every well 

in France. Many Jews were burned at the stake as a result, and the Jews of Paris were expelled from the 

city. When the plagues struck, it was “logical” to think that the source of infection was poisoned wells. 

The 1348 Black Plague would result in anti-Jewish violence that far surpassed the First Crusade, with 

perhaps three hundred Jewish communities, including those in Mainz, Trier, and Cologne, being simply 

wiped out. The anti-Jewish mobs may have waved the banner of an insane rhetoric, making it seem they 

were irrationally avenging a long-dead Jesus or defending kidnapped children, but their very ferocity and 

the longevity of the Libel show that they were defending themselves.  

From what? Not  from villains conjured by some chimerical fantasy based on nothing real, but from the 

threat logically deduced from a solemn doctrine of the Church.....that Jews were murders.  

 

 

IV. Jewish Artistic Representations of the Exodus 

 

1. Dura Europos, 3rd century, Syria 
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I. The Golden Haggadah, Catalonia, Spain (1320–1330) 
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II. Ivan Aivazovsky, The Waters of the Red Sea swirl over the Pursuing Egyptians (1891) 

 

* note that Aivazovsky was Christian 

 

 
 
 
 
 

III. Marc Chagall, Exodus  
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