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Suffering & Prosperity: A Jewish Philosophical Exploration 

Lecture 2: Theodicies of Katnut Ha’adam 

 איוב פרק ל"ח .1

אִיוֹב, מנהסערה )מִן -יְהוָה אֶת-וַיַעַן  א
ֹּאמַר.   הַסְעָרָה(;   וַי

1 Then the LORD answered Job out of the whirlwind, 
and said: 

 Who is this that darkeneth counsel by words 2 דָעַת.-בְלִי    --מִי זֶה, מַחְשִיךְ עֵצָה בְמִלִין  ב
without knowledge? 

 Gird up now thy loins like a man; for I will demand 3 וְאֶשְאָלְךָ, וְהוֹדִיעֵנִי.   נָא כְגֶבֶר חֲלָצֶיךָ; -אֱזָר  ג
of thee, and declare thou unto Me. 
………. 

 ?Hast thou entered into the springs of the sea 16 וּבְחֵקֶר תְהוֹם, הִתְהַלָכְתָ.   יָם; -נִבְכֵי-הֲבָאתָ, עַד  טז
Or hast thou walked in the recesses of the deep? 

 Have the gates of death been revealed unto 17 וְשַעֲרֵי צַלְמָוֶת תִרְאֶה.   מָוֶת; -הֲנִגְלוּ לְךָ, שַעֲרֵי  יז
thee? Or hast thou seen the gates of the shadow of 
death? 

נַנְתָ, עַד  יח  Hast thou surveyed unto the breadths of the 18 יָדַעְתָ כֻלָהּ.-הַגֵד, אִם   אָרֶץ; -רַחֲבֵי-הִתְבֹּ
earth? Declare, if thou knowest it all. 

 Where is the way to the dwelling of light, and as 19 זֶה מְקֹּמוֹ.-וְחֹּשֶךְ, אֵי   אוֹר; -זֶה הַדֶרֶךְ, יִשְכָן-אֵי  יט
for darkness, where is the place thereof; 

 That thou shouldest take it to the bound 20 תָבִין, נְתִיבוֹת בֵיתוֹ.-וְכִי   גְבוּלוֹ; -כִי תִקָחֶנּוּ אֶל  כ
thereof, and that thou shouldest know the paths to 
the house thereof? 

 Thou knowest it, for thou wast then born, and 21 וּמִסְפַר יָמֶיךָ רַבִים.   אָז תִוָּלֵד; -יָדַעְתָ, כִי  כא
the number of thy days is great! 

 Hast thou entered the treasuries of the snow, or 22 וְאוֹצְרוֹת בָרָד תִרְאֶה.   אֹּצְרוֹת שָלֶג; -הֲבָאתָ, אֶל  כב
hast thou seen the treasuries of the hail, 

 ,Which I have reserved against the time of trouble 23 לְיוֹם קְרָב, וּמִלְחָמָה.   צָר; -חָשַכְתִי לְעֶת-אֲשֶר  כג
against the day of battle and war? 

 By what way is the light parted, or the east wind 24 אָרֶץ.-יָפֵץ קָדִים עֲלֵי   זֶה הַדֶרֶךְ, יֵחָלֶק אוֹר; -אֵי  כד
scattered upon the earth? 

 Who hath cleft a channel for the waterflood, or a 25 וְדֶרֶךְ, לַחֲזִיז קֹּלוֹת.   פִלַג לַשֶטֶף תְעָלָה; -מִי  כה
way for the lightning of the thunder; 

ֹּא-לְהַמְטִיר, עַל  כו ֹּא    --אִיש-אֶרֶץ ל  To cause it to rain on a land where no man is, on 26 דָם בוֹ.אָ -מִדְבָר, ל
the wilderness, wherein there is no man; 
…….. 

וְנִבְלֵי שָמַיִם, מִי    יְסַפֵר שְחָקִים בְחָכְמָה; -מִי  לז
 יַשְכִיב.

37 Who can number the clouds by wisdom? Or 
who can pour out the bottles of heaven, 

 

 איוב פרק מ"ב .2

ֹּאמַר.-וַיַעַן אִיוֹב אֶת                  א  :Then Job answered the LORD, and said {S} 1 יְהוָה; וַי

ֹּא   כֹּל תוּכָל; -ידעת )יָדַעְתִי(, כִי  ב  I know that Thou canst do every thing, and that no 2 יִבָצֵר מִמְךָ מְזִמָה.-וְל
purpose can be withholden from Thee. 
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 דָעַת:-בְלִי    --מִי זֶה, מַעְלִים עֵצָה  ג
ֹּא אָבִין;  ֹּא אֵדָע.   לָכֵן הִגַדְתִי, וְל  נִפְלָאוֹת מִמֶנִי, וְל

3 Who is this that hideth counsel without 
knowledge? {N} 
Therefore have I uttered that which I understood 
not, things too wonderful for me, which I knew not. 

כִי אֲדַבֵר; -שְמַע  ד  Hear, I beseech Thee, and I will speak; I will 4 אֶשְאָלְךָ, וְהוֹדִיעֵנִי.   נָא, וְאָנֹּ
demand of Thee, and declare Thou unto me. 

זֶן שְמַעְתִיךָ; -לְשֵמַע  ה  I had heard of Thee by the hearing of the ear; but 5 וְעַתָה, עֵינִי רָאָתְךָ.   אֹּ
now mine eye seeth Thee; 

 ,Wherefore I abhor my words, and repent 6 עָפָר וָאֵפֶר.-עַל    --כֵן, אֶמְאַס וְנִחַמְתִי-עַל  ו
seeing I am dust and ashes.  

 

 אבן עזרא איוב פרק מב .3

 כי אנכי נבזה כטעם ואנכי עפר ואפר: -ונחמתי על עפר ואפר  בכל דברי: -)ו( על כן אמאס  

 

Axiological Smallness 

 

 מורה הנבוכים ג:י"ב .4

 

 

MEN frequently think that the evils in the world are more numerous than the good things; many sayings 

and songs of the nations dwell on this idea. They say that a good thing is found only exceptionally, whilst 
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evil things are numerous and lasting. Not only common people make this mistake, but even many who 

believe that they are wise. Al-Razi wrote a well-known book On Metaphysics [or Theology]. Among 

other mad and foolish things, it contains also the idea, discovered by him, that there exists more evil 

than good. For if the happiness of man and his pleasure in the times of prosperity be compared with the 

mishaps that befall him,--such as grief, acute pain, defects, paralysis of the limbs, fears, anxieties, and 

troubles,--it would seem as if the existence of man is a punishment and a great evil for him. This author 

commenced to verify his opinion by counting all the evils one by one; by this means he opposed those 

who hold the correct view of the benefits bestowed by God and His evident kindness, viz., that God is 

perfect goodness, and that all that comes from Him is absolutely good. The origin of the error is to be 

found in the circumstance that this ignorant man, and his party among the common people, judge the 

whole universe by examining one single person. For an ignorant man believes that the whole universe 

only exists for him; as if nothing else required any consideration. If, therefore, anything happens to 

him contrary to his expectation, he at once concludes that the whole universe is evil. If, however, he 

would take into consideration the whole universe, form an idea of it, and comprehend what a small 

portion he is of the Universe, he will find the truth. 

 

 מורה הנבוכים ג:כ"ג .5

 

But he is represented to hold this view only so long as he was without wisdom, and knew God only by 

tradition, in the same manner as religious people generally know Him. As soon as he had acquired a 

true knowledge of God, he confessed that there is undoubtedly true felicity in the knowledge of God; 

it is attained by all who acquire that knowledge, and no earthly trouble can disturb it. So long as Job's 

knowledge of God was based on tradition and communication, and not on research, he believed that 

such imaginary good as is possessed in health, riches, and children, was the utmost that men can 

attain: this was the reason why he was in perplexity, and why he uttered the above-mentioned 

opinions, and this is also the meaning of his words: "I have heard of thee by the hearing of the ear; but 

now mine eye seeth thee. Wherefore I abhor myself, and repent because of dust and ashes" (xlii. 5, 6); 

that is to say he abhorred all that he had desired before, and that he was sorry that he had been in dust 

and ashes; comp. "and he sat down among the ashes" (ii. 8). On account of this last utterance, which 

implies true perception, it is said afterwards in reference to him, "for you have not spoken of me the 

thing that is right, as my servant Job hath." 
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 מורה הנבוכים ג:י"ג .6

 

But of those who accept our theory that the whole Universe has been created from nothing, some 

hold that the inquiry after the purpose of the Creation is necessary, and assume that the Universe was 

only created for the sake of man's existence, that he might serve God. Everything that is done they 

believe is done for man's sake; even the spheres move only for his benefit, in order that his wants 

might be supplied. The literal meaning of some passages in the books of the prophets greatly support 

this idea. Comp. "He formed it (viz., the earth) to be inhabited" (Isa. 45:18); "If my covenant of day and 

night were not," etc. (Jer. 33:25); "And spreadeth them out as a tent to dwell in" (Isa. 40:22). If the 

sphere existed for the sake of man, how much more must this be the case with all other living beings 

and the plants. On examining this opinion as intelligent persons ought to examine all different 

opinions, we shall discover the errors it includes. Those who hold this view, namely, that the existence 

of man is the object of the whole creation, may be asked whether God could have created man without 

those previous creations, or whether man could only have come into existence after the creation of all 

other things. If they answer in the affirmative, that man could have been created even if, e.g., the 

heavens did not exist, they will be asked what is the object of all these things, since they do not exist for 

their own sake but for the sake of something that could exist without them? 

 

I consider therefore the following opinion as most correct according to the teaching of the Bible, and 

best in accordance with the results of philosophy; namely, that the Universe does not exist for man's 

sake, but that each being exists for its own sake, and not because of some other thing. 

 

 

 

 

/Isaiah.45.18
/Jeremiah.33.25
/Isaiah.40.22
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 שם .7

 

You must not be mistaken and think that the spheres and the angels were created for our sake. Our 

position has already been pointed out to us, "Behold, the nations are as a drop of a bucket" (Isa. 40:15). 

Now compare your own essence with that of the spheres, the stars, and the Intelligences, and you will 

comprehend the truth, and understand that man is superior to everything formed of earthly matter, but 

not to other beings; he is found exceedingly inferior when his existence is compared with that of the 

spheres, and a fortiori when compared with that of the Intelligences. 

 

 מורה הנבוכים ג:י"ב .8

 

What we have, in truth, to consider is this:--The whole mankind at present in existence, and a fortiori, 

every other species of animals, form an infinitesimal portion of the permanent universe. Comp. "Man 

is like to vanity" (Ps. 144:4); "How much less man, that is a worm; and the son of man, which is a worm" 

(Job 25:6); "How much less in them who dwell in houses of clay" (ibid. 4:19); "Behold, the nations are as 

a drop of the bucket" (Isa. 40:15). There are many other passages in the books of the prophets 

expressing the same idea. It is of great advantage that man should know his station, and not 

erroneously imagine that the whole universe exists only for him. We hold that the universe exists 

because the Creator wills it so; that mankind is low in rank as compared with the uppermost portion 

of the universe, viz., with the spheres and the stars: but, as regards the angels, there cannot be any 

real comparison between man and angels, although man is the highest of all beings on earth; i.e., of 

all beings formed of the four elements. 

 

 

/Isaiah.40.15
/Psalms.144.4
/Job.25.6
/Isaiah.40.15
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 ספר האמונות והדעות הקדמה .9
 

וזה כמי שחשב שיש ארץ אחרת זולת זאת, וראיתם על זה שתהיה האש באמצע, כי כל 
דבר חשוב שמור באמצע. וכבר התישר לנו שנחשוב זה לאדם השוכן בארץ אשר הוא 

 באמצע הכל, ובטל מה שחייבוהו עצמם בו
 

 ספר האמונות והדעות מאמר ד .10
 

אמר המחבר: אני פותח למאמר הזה הקדמה שאומר, שאף על פי  אמר יהודה בן שאול,
שראינו הברואים רבים, אין ראוי שנהיה נבוכים במכוון מהם; רצוני לומר: מי הוא. כי 
הנה שער טבעי יתבאר לנו בו מי הוא המכוון בכל הברואים. וכאשר נחקור בשער ההוא 

ים כל דבר נכבד, באמצע נמצא המכוון הוא האדם. והוא, כי המנהג והבניה, משימ
 הדברים אשר אינם נכבדים כמוהו.

 

11. R. Norman Lamm, “Man’s Position in the Universe” 

 

 

Metaphysical Smallness 

12. Harry Austryn Wolfson, Philo 
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 מדרש אלפביתות  .13

 

 

 פר האמונות והדעות מאמר אס .14

ומצאתי המציאה הגמורה כי אין שמים בלתי אלה ולא ארץ כי אם זאת, וכי השמים האלה יש  
להם תכלית, והארץ הזאת יש לה תכלית, וכאשר גשמיהם יש להם גבול, כן יש לכחם גבול 

 מגיע אל קץ ויעמוד אצלו

 

 אור ה' מאמר ד' דרוש א' .15
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16.  Hud Hudson, “Best Possible World Theodicy” 

 


