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Exodus 24:12-18

�e LORD said to Moses, “Come up to Me on the mountain and
wait there, and I will give you the stone tablets with the
teachings and commandments which I have inscribed to
instruct them.” So Moses and his attendant Joshua arose, and
Moses ascended the mountain of God. To the elders he had said,
“Wait here for us until we return to you. You have Aaron and Hur
with you; let anyone who has a legal matter approach them.”
When Moses had ascended the mountain, the cloud covered the
mountain. �e Presence of the LORD abode on Mount Sinai, and
the cloud hid it for six days. On the seventh day He called to
Moses from the midst of the cloud. Now the Presence of the
LORD appeared in the sight of the Israelites as a consuming fire
on the top of the mountain. Moses went inside the cloud and
ascended the mountain; and Moses remained on the mountain
forty days and forty nights.

שמות כ״ד:י״ב-י״ח
ם רָה וֶהְיהֵ־שָׁ֑ ה עֲלֵ֥ה אֵלַ֛י הָהָ֖ אמֶר ה' אֶל־משֶֹׁ֗ ֹ֨ וַיּ

בֶן וְהַתּוֹרָה֙ ת הָאֶ֗ ֹ֣ ה לְ֜� אֶת־לֻח רוְאֶתְּנָ֨ ה אֲשֶׁ֥ וְהַמִּצְוָ֔
עַ ה וִיהוֹשֻׁ֖ בְתִּי לְהוֹרתָֹֽם׃ וַיָּקָ֣ם משֶֹׁ֔ מְשָׁרְת֑וֹ וַיַּעַ֥לכָּתַ֖

ים׃ וְאֶל־הַזּקְֵנִ֤ים אָמַר֙ ר הָאֱ�קִֽ ה אֶל־הַ֥ נוּמשֶֹׁ֖ שְׁבוּ־לָ֣
ן ֹ֤ ה אַהֲר ם וְהִנֵּ֨ ד אֲשֶׁר־נשָׁ֖וּב אֲלֵיכֶ֑ ה עַ֥ םבָזֶ֔ וְחוּר֙ עִמָּכֶ֔

ים יגִַּ֥שׁ אֲלֵהֶםֽ׃ וַיַּעַ֥ל עַל דְּבָרִ֖ רמִי־בַ֥ ה אֶל־הָהָ֑ משֶֹׁ֖
ן כְּבוֹד־ה' ֹ֤ ן אֶת־הָהָרֽ׃ וַיּשְִׁכּ יוַיכְַ֥ס הֶעָנָ֖ ר סִינַ֔ עַל־הַ֣

א ים וַיּקְִרָ֧ שֶׁת ימִָ֑ ן שֵׁ֣ הוּ הֶעָנָ֖ ה בַּיּ֥וֹםוַיכְַסֵּ֥ אֶל־משֶֹׁ֛
י מִתּ֥וֹ� הֶעָנָןֽ׃ וּמַרְאֵה֙ כְּב֣וֹד לֶתהַשְּׁבִיעִ֖ ה' כְּאֵ֥שׁ אכֶֹ֖

א ֹ֥ י בְּנֵי֥ ישְִׂרָאֵלֽ׃ וַיּבָ ר לְעֵינֵ֖ אשׁ הָהָ֑ ֹ֣ ה בְּת֥וֹ�בְּר משֶֹׁ֛
ר י משֶֹׁה֙ בָּהָ֔ ר וַיהְִ֤ ן וַיַּעַ֣ל אֶל־הָהָ֑ ים י֔וֹםהֶעָנָ֖ אַרְבָּעִ֣

ים לָיֽלְָה׃ (פ) וְאַרְבָּעִ֖

Yoma 3b-4a

§ With regard to the sequestering of the priest, Reish Lakish said
to Rabbi Yoḥanan: From where did you derive this principle of
sequestering? You derived it from the inauguration. If so, just as
with regard to the inauguration, failure to perform all the details
that are written in its regard invalidates it, so too here, with
regard to Yom Kippur, failure to perform all the details that are
written in its regard invalidates the Yom Kippur service. All the
halakhot of sequestering must be precisely observed. And if you
say: Indeed, that is so; didn’t we learn in the mishna: And they
would designate another priest in his stead, and it is not taught
with regard to the designated priest: Seven days before Yom
Kippur they remove him from his house, although ultimately he
may perform the Yom Kippur service. Apparently, failure to
sequester the priest does not invalidate the service. And if you
say in response: What is the meaning of: �ey would designate?
It means: �ey would remove; that is implausible. Were that so,
let the mishna teach either with regard to both this High Priest
and that designated replacement: �ey would designate; or with
regard to both this High Priest and that designated replacement:
�ey would remove.

יומא ג׳ ב -ד׳ א
קָאאֲמַר לֵיהּ רֵישׁ לָקִישׁ לְרַבִּי יוֹחָנןָ: מֵהֵיכָא
כׇּלילְָפַתְּ לַהּ — מִמִּלּוּאִים, אִי מָה מִלּוּאִים
— כׇּלהַכָּתוּב בָּהֶן מְעַכֵּב בָּהֶן, אַף הָכָא נמֵָי

נמֵָי,הַכָּתוּב בָּהֶן מְעַכֵּב בָּהֶן. וְכִי תֵּימָא הָכִי
קָתָניֵוְהָתְנןַ: ״וּמַתְקִיניִן לוֹ כּהֵֹן אַחֵר״, וְלָא

—״מַפְרִישִׁין״! וְכִי תֵּימָא: מַאי ״מַתְקִיניִן״
אוֹ״מַפְרִישִׁין״, לִיתְניֵ אוֹ אִידֵּי וְאִידֵּי ״מַתְקִיניִן״,

אִידֵּי וְאִידֵּי ״מַפְרִישִׁין״.
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Rabbi Yoḥanan said to Reish Lakish: Rather, from where do you,
Master, derive the halakha of sequestering before Yom Kippur?
Reish Lakish said to him: I derive it from Sinai, as it is written:
“And the glory of the Lord abode upon Mount Sinai and the
cloud covered him [vaykhasehu] six days, and He called to Moses
on the seventh day from the midst of the cloud” (Exodus 24:16).
�e masculine su�fix hu in vaykhasehu can be interpreted either as
him, referring to Moses, or as it, referring to the mountain.
Now, since it states: “And He called to Moses on the seventh
day,” what is derived from the previous explicit mention of six
days? �ese six days are mentioned as a paradigm, from which a
general principle is derived that anyone who enters the camp of
the Divine Presence, the site of the revelation at Mount Sinai, or
the place where the Divine Presence rests, the Holy of Holies,
requires prior sequestering for six days of sanctification. �e
Gemara asks: Wasn’t it seven, not six, days of sequestering that
we learned in the mishna? Reish Lakish answered: �e mishna
that requires sequestering for seven days is the opinion of Rabbi
Yehuda ben Beteira, who is concerned about the ritual impurity
of the priest’s home, i.e., his wife. �is is done lest he become
impure through relations with a menstruating woman, which is
ritual impurity lasting seven days. �erefore, he is removed from
his home for seven days.
Rabbi Yoḥanan said to Reish Lakish: Granted, according to my
opinion, that I derive the halakha of sequestering from the
inauguration, that explains that which is taught in the baraita:
With regard to both this priest engaged in the burning of the red
heifer and that High Priest prior to Yom Kippur, one sprinkles
upon him for all seven days the purification water mixed with
ashes from samples from all the previous red heifer
sin-o�ferings that were safeguarded there in the Temple. �e
reason for this practice is that there was also sprinkling during
the inauguration. However, according to your opinion, that you
derive it from Sinai, was there in fact sprinkling at Sinai?
According to your opinion, why are the priests sprinkled?
Reish Lakish said to him: And according to your reasoning, does
it work out well? At the inauguration, the sprinkling was with
blood; here, the sprinkling was with water. Rabbi Yoḥanan
answered: �at is not di�ficult, as Rabbi Ḥiyya taught: Water
replaced blood, but both have the status of sprinkling. However,
according to your reasoning, at Sinai, was there sprinkling at
all? Reish Lakish said to him: �e Sages merely established a
higher standard, and this sprinkling is not a requirement.
§ �e Gemara comments: A baraita was taught in accordance

with the opinion of Rabbi Yoḥanan that the sequestering is

אֲמַר לֵיהּ: אֶלָּא מָר מֵהֵיכָא ילֵָיף לַהּ? אָמַר:
הַר סִיניַמִסִּיניַ, דִּכְתִיב: ״וַיּשְִׁכּוֹן כְּבוֹד ה׳ עַל
משֶֹׁה בַּיּוֹםוַיכְַסֵּהוּ הֶעָנןָ שֵׁשֶׁת ימִָים וַיּקְִרָא אֶל

בַּיּוֹםהַשְּׁבִיעִי״, מִכְּדֵי כְּתִיב: ״וַיּקְִרָא אֶל משֶֹׁה
שֶׁכׇּלהַשְּׁבִיעִי״, מַאי ״שֵׁשֶׁת ימִָים״? זהֶ בָּנהָ אָב:

שִׁשָּׁה. וְהָאהַנּכְִנסָ בְּמַחֲנהֵ שְׁכִינהָ, טָעוּן פְּרִישַׁת
בֶּן בְּתֵירָאאֲנןַ שִׁבְעָה תְּנןַ! מַתְניִתִין רַבִּי יהְוּדָה

הִיא, דְּחָייֵשׁ לְטוּמְאַת בֵּיתוֹ.

לְדִידִיאֲמַר לֵיהּ רַבִּי יוֹחָנןָ לְרֵישׁ לָקִישׁ: בִּשְׁלָמָא
זהֶ וְזהֶ מַזּיִןדְּילֵָיפְנאָ מִמִּלּוּאִים, הַייְנוּ דְּתַניְאָ:

דַּהֲוַאיעָלָיו כׇּל שִׁבְעָה מִכׇּל חַטָּאוֹת שֶׁהָיוּ שָׁם,
מִסִּיניַ,נמֵָי הַזּאָָה בְּמִלּוּאִים. אֶלָּא לְדִידָ� דְּילְָפַתְּ

הַזּאָָה בְּסִיניַ מִי הֲוַאי?

דָּם,אֲמַר לֵיהּ: וּלְטַעְמָי� מִי ניִחָא? בְּמִלּוּאִים
נכְִנסְוּהָכָא מַיםִ! הָא לָא קַשְׁיאָ, דְּתָניֵ רַבִּי חִיּיָא:
מִימַיםִ תַּחַת דָּם. אֶלָּא לְדִידָ�, הַזּאָָה בְּסִיניַ

הֲוַאי? אֲמַר לֵיהּ: מַעֲלָה בְּעָלְמָא.

כְּווֹתֵיהּ דְּרֵישׁתַּניְאָ כְּווֹתֵיהּ דְּרַבִּי יוֹחָנןָ, תַּניְאָ
״בְּזאֹת יבָאֹלָקִישׁ. תַּניְאָ כְּווֹתֵיהּ דְּרַבִּי יוֹחָנןָ:
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derived from the inauguration; and a baraita was taught in
accordance with the opinion of Reish Lakish that it is derived
from Sinai. �e Gemara elaborates: A baraita was taught in
accordance with the opinion of Rabbi Yoḥanan: It was stated
with regard to the inauguration: “With this Aaron will come into
the Sanctuary, with a young bull for a sin-o�fering and a ram for
a burnt-o�fering” (Leviticus 16:3). To what is the term: With this,
referring? It is referring to that which is stated in the matter.
What is the matter? It is the matter of the inauguration. In the
manner that the priest was prepared for the inauguration, so too
is he prepared for Yom Kippur. And what is stated in the matter
of the inauguration? It is that Aaron the priest withdrew for
seven days and served one day, and Moses transmitted the Torah
guidelines to him all seven days in order to train him in the
Sanctuary service.

מַאי הִיאאַהֲרןֹ אֶל הַקּדֶֹשׁ״, בְּמַה שֶּׁאָמוּר בָּעִניְןָ,
דְּמִלּוּאִים— בְּעִניְןָ דְּמִלּוּאִים. וּמָה אָמוּר בְּעִניְןָ

וּמשֶֹׁה— אַהֲרןֹ פֵּירַשׁ שִׁבְעָה וְשִׁמֵּשׁ יוֹם אֶחָד,
מָסַר לוֹ כׇּל שִׁבְעָה כְּדֵי לְחַנּכְוֹ בָּעֲבוֹדָה.

Yoma 4a-4b

§ And a baraita was taught in accordance with the opinion of
Reish Lakish that sequestering is derived from Sinai: Moses
ascended in the cloud, and was covered in the cloud, and was
sanctified in the cloud, in order to receive the Torah for the
Jewish people in sanctity, as it is stated: “And the glory of the
Lord abode upon Mount Sinai and the cloud covered him six
days, and He called to Moses on the seventh day from the midst
of the cloud” (Exodus 24:16). �is was an incident that occurred
a�ter the revelation of the Ten Commandments to the Jewish
people, and these six days were the beginning of the forty days
that Moses was on the mountain (see Exodus 24:18); this is the
statement of Rabbi Yosei HaGelili. �e opinion of Rabbi Yosei
HaGelili corresponds to that of Reish Lakish; Moses withdrew for
six days before receiving permission to stand in the presence of
God.
Rabbi Akiva says: �is incident occurred before the revelation of
the Ten Commandments to the Jewish people, and when the
Torah says: “And the glory of the Lord abode upon Mount Sinai,”
it is referring to the revelation of the Divine Presence that began
on the New Moon of Sivan, which was six days before the
revelation of the Ten Commandments. And that which is written:
“And the cloud covered him,” means the cloud covered it, the
mountain, and not him, Moses. “And He called toMoses”; Moses
and all of the Jewish people were standing at the foot of the
mountain and listening, and if God did not mean that Moses was
to climb the mountain, why did He call him? �e verse comes
only to accord deference to Moses, as the entire nation heard

יומא ד׳ א-ד׳ ב
בֶּעָנןָ,תַּניְאָ כְּווֹתֵיהּ דְּרֵישׁ לָקִישׁ: משֶֹׁה עָלָה

לְקַבֵּל תּוֹרָהוְנתְִכַּסָּה בֶּעָנןָ, וְנתְִקַדֵּשׁ בֶּעָנןָ, כְּדֵי
כְּבוֹד ה׳ עַללְישְִׂרָאֵל בִּקְדוּשָּׁה, שֶׁנּאֱֶמַר: ״וַיּשְִׁכּוֹן

הַר סִיניַ״ — זהֶ הָיהָ מַעֲשֶׂה אַחַר עֲשֶׂרֶת
דִּבְרֵי רַבִּיהַדִּבְּרוֹת, שֶׁהָיוּ תְּחִלָּה לְאַרְבָּעִים יוֹם,

יוֹסֵי הַגְּלִילִי.

— מֵראֹשׁרַבִּי עֲקִיבָא אוֹמֵר: ״וַיּשְִׁכּוֹן כְּבוֹד ה׳״
אֶל משֶֹׁה״חוֹדֶשׁ. ״וַיכְַסֵּהוּ הֶעָנןָ״, לָהָר. ״וַיּקְִרָא

הַכָּתוּב— [משֶֹׁה] וְכׇל ישְִׂרָאֵל עוֹמְדִין, וְ�א בָּא
אֶלָּא לַחְ�ק כָּבוֹד לְמשֶֹׁה.

https://www.sefaria.org/Yoma.4a.10-4b.7
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God address him.
Rabbi Natan says: Moses was in fact called to enter the cloud;
however, his entrance was not for the purpose of sequestering
and purifying him, rather, the verse comes only to cleanse the
food and drink that was in his intestines, to render him like the
ministering angels who require neither food nor drink.
Rabbi Matya ben Ḥarash says: �e verse calling Moses into the
cloud comes only to intimidate Moses, to instill in him a sense of
awe of the Creator, so that the Torah would be delivered with
reverence, with quaking and with trembling, as it is stated:
“Serve the Lord with awe, and rejoice with trembling” (Psalms
2:11). Apropos the end of the verse, the Gemara asks: What is the
meaning of “and rejoice with trembling”? Joy and trembling
seem contradictory. Rav Adda bar Mattana said that Rav said:
Where there is the joy of fulfilling a mitzva, there will be the
trembling of the awe of Heaven there.
§ Apropos the interpretation of the verse with regard to
revelation, the Gemara asks: With regard to what do Rabbi Yosei
HaGelili and Rabbi Akiva disagree? �e Gemara explains that
their dispute is parallel to the dispute between these other
tanna’im, as it was taught in a baraita: On the sixth day of the
month of Sivan, the Torah, the Ten Commandments, was given
to the Jewish people. Rabbi Yosei says: It was on the seventh day
of the month. According to the one who said that it was on the
sixth, the Torah was given on the sixth, which is the day of the
revelation of the Ten Commandments, and on the seventh day of
the month Moses ascended the mountain, as it is written: “And
He called to Moses on the seventh day” (Exodus 24:16).
According to the one who said that the Torah was given on the
seventh of the month, it was given on the seventh and Moses
ascended on the seventh, as it is written: “And he called to
Moses on the seventh day.” �e Gemara proceeds to link the two
disputes. Rabbi Yosei HaGelili holds in accordance with the
opinion of the first tanna in the baraita, who said that it was on
the sixth of the month that the Torah was given; therefore, this
incident occurred a�ter the revelation of the Ten
Commandments. �at is why he explains the verse “And the
glory of the Lord abode on Mount Sinai and the cloud covered
him for six days” to mean that the cloud covered Moses, and He
called to Moses on the seventh day to receive the rest of the
Torah. As, should it enter your mind to interpret the verse as
follows: “And the glory of the Lord abode” from the New Moon
of Sivan; “And the cloud covered it,” the mountain; “And He
called to Moses on the seventh day,” to receive only the Ten
Commandments; didn’t they already receive the Ten

אֲכִילָהרַבִּי נתָָן אוֹמֵר: �א בָּא הַכָּתוּב אֶלָּא לְמָרֵק
וּשְׁתִיּהָ שֶׁבְּמֵעָיו, לְשׂוּמוֹ כְּמַלְאֲכֵי הַשָּׁרֵת.

אֶלָּארַבִּי מַתְיאָ בֶּן חָרָשׁ אוֹמֵר: �א בָּא הַכָּתוּב
בְּאֵימָה,לְאַיּיֵם עָלָיו, כְּדֵי שֶׁתְּהֵא תּוֹרָה ניִתֶּנתֶ

בִּרְתֵת וּבְזיִעַ, שֶׁנּאֱֶמַר: ״עִבְדוּ אֶת ה׳ בְּירְִאָה
אָמַר רַבוְגִילוּ בִּרְעָדָה״. מַאי ״וְגִילוּ בִּרְעָדָה״?

תְּהֵאאַדָּא בַּר מַתְנהָ אָמַר רַב: בִּמְקוֹם גִּילָה שָׁם
רְעָדָה.

וְרַבִּי עֲקִיבָא?בְּמַאי קָא מִיפַּלְגִי רַבִּי יוֹסֵי הַגְּלִילִי
בַּחוֹדֶשׁבִּפְלוּגְתָּא דְּהָניֵ תַּנּאֵָי, דְּתַניְאָ: בְּשִׁשָּׁה

בְּשִׁבְעָהניִתְּנהָ תּוֹרָה לְישְִׂרָאֵל, רַבִּי יוֹסֵי אוֹמֵר:
וּבְשִׁבְעָהבּוֹ. מַאן דְּאָמַר בְּשִׁשָּׁה: בְּשִׁשָּׁה ניִתְּנהָ,
הַשְּׁבִיעִי״).עָלָה (דִּכְתִיב: ״וַיּקְִרָא אֶל משֶֹׁה בַּיּוֹם
וּבְשִׁבְעָהמַאן דְּאָמַר בְּשִׁבְעָה: בְּשִׁבְעָה ניִתְּנהָ,

עָלָה, [דִּכְתִיב: ״וַיּקְִרָא אֶל משֶֹׁה בַּיּוֹם
כְּתַנּאָהַשְּׁבִיעִי״]. רַבִּי יוֹסֵי הַגְּלִילִי סָבַר לַהּ

תּוֹרָה, הִלְכָּ�קַמָּא, דְּאָמַר בְּשִׁשָּׁה בַּחוֹדֶשׁ ניִתְּנהָ
זהֶ הָיהָ מַעֲשֶׂה אַחַר עֲשֶׂרֶת הַדִּבְּרוֹת. ״וַיּשְִׁכּוֹן

ימִָים״כְּבוֹד ה׳ עַל הַר סִיניַ וַיכְַסֵּהוּ הֶעָנןָ שֵׁשֶׁת
—— לְמשֶֹׁה, ״וַיּקְִרָא אֶל משֶֹׁה בַּיּוֹם הַשְּׁבִיעִי״

״וַיּשְִׁכּוֹןלְקַבּוֹלֵי שְׁאָר תּוֹרָה. דְּאִי סָלְקָא דַעְתָּ�
לָהָרכְּבוֹד ה׳״ מֵראֹשׁ חוֹדֶשׁ, ״וַיכְַסֵּהוּ הֶעָנןָ
עֲשֶׂרֶתוַיּקְִרָא אֶל משֶֹׁה בַּיּוֹם הַשְּׁבִיעִי״ לְקַבּוֹלֵי
אִסְתַּלַּקהַדִּבְּרוֹת, הָא קַבִּילוּ לְהוּ מִשִּׁשָּׁה, וְהָא

יוֹסֵי,עָנןָ מִשִּׁשָּׁה! וְרַבִּי עֲקִיבָא סָבַר לַהּ כְּרַבִּי
לְישְִׂרָאֵל.דְּאָמַר: בְּשִׁבְעָה בַּחדֶֹשׁ ניִתְּנהָ תּוֹרָה

לַהּבִּשְׁלָמָא לְרַבִּי עֲקִיבָא, הַייְנוּ דְּמַשְׁכַּחַתְּ
עֶשְׂרִיןבְּשִׁבְעָה עָשָׂר בְּתַמּוּז נשְִׁתַּבְּרוּ הַלּוּחוֹת:
לְהוּוְאַרְבְּעָה דְּסִיוָן, וְשִׁיתְּסַר דְּתַמּוּז, מָלוּ
בְּתַמּוּז נחְֵיתאַרְבְּעִין יוֹמִין דַּהֲוָה בָּהָר, וּבְשִׁבְסַר

יוֹסֵיוַאֲתָא וְתַבְרִינהְוּ לְלוּחוֹת. אֶלָּא לְרַבִּי
דְּהַר,הַגְּלִילִי, דְּאָמַר: שִׁשָּׁה דִפְרִישָׁה וְאַרְבְּעִין

אָמַרעַד עֶשְׂרִין וּתְלָת בְּתַמּוּז לָא אִתַּבּוּר לוּחוֹת!
בַּהֲדֵי שִׁשָּׁהלְ� רַבִּי יוֹסֵי הַגְּלִילִי: אַרְבְּעִין דְּהַר

משֶֹׁהדִפְרִישָׁה. אָמַר מָר: ״וַיּקְִרָא אֶל משֶֹׁה״ —
אֶלְעָזרָ.וְכׇל ישְִׂרָאֵל עוֹמְדִין, מְסַיּיַע לֵיהּ לְרַבִּי
— משֶֹׁהדְּאָמַר רַבִּי אֶלְעָזרָ: ״וַיּקְִרָא אֶל משֶֹׁה״
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Commandments on the sixth of the month, and the cloud that
was on the mountain already departed on the sixth of the
month? And Rabbi Akiva holds in accordance with the opinion
of Rabbi Yosei, who said that on the seventh of the month the
Torah was given to the Jewish people. �at is why Moses was
summoned on the seventh of the month immediately a�ter the
revelation of the Ten Commandments. �e Gemara asks:
Granted, according to the opinion of Rabbi Akiva that the Torah
was given on the seventh of Sivan and Moses then proceeded to
climb the mountain and remain there for forty days, that
explains the calculation that you find: On the seventeenth of
Tammuz the tablets were shattered, according to the standard
tradition. How so? Calculate twenty-four days until the end of
Sivan and sixteen days of Tammuz; they total the forty days that
he was on the mountain. On the seventeenth of Tammuz he
descended from the mountain and came and shattered the
tablets. However, according to Rabbi Yosei HaGelili, who said:
�ere were six days of sequestering a�ter the Torah was given
and an additional forty days that Moses was on the mountain,
the tablets were not shattered until the twenty-third of
Tammuz, contrary to the standard tradition. Rabbi Yosei
HaGelili could have said to you: �e forty days that Moses was on
the mountain include the six days of sequestering. § �e Master
said in that baraita cited above that when the Torah says: “And He
called to Moses,” it means that Moses and all of the Jewish
people were standing and listening. �e Gemara suggests that
this supports the opinion of Rabbi Elazar, as Rabbi Elazar said
that when the Torah says: “And He called to Moses,” it means
that Moses and all of the Jewish people were standing and
listening and the verse comes only to accord deference to Moses.
From Rabbi Elazar’s statement it is clear that all of Israel heard
the voice of God.

לַחְ�קוְכׇל ישְִׂרָאֵל עוֹמְדִין, וְ�א בָּא הַכָּתוּב אֶלָּא
לוֹ כָּבוֹד לְמשֶֹׁה.

I Kings 19:1-16

When Ahab told Jezebel all that Elijah had done and how he had
put all the prophets to the sword, Jezebel sent a messenger to
Elijah, saying, “�us and more may the gods do if by this time
tomorrow I have not made you like one of them.” Frightened, he
�led at once for his life. He came to Beer-sheba, which is in Judah,
and le�t his servant there; he himself went a day’s journey into the
wilderness. He came to a broom bush and sat down under it, and
prayed that he might die. “Enough!” he cried. “Now, O LORD,
take my life, for I am no better than my fathers.” He lay down and
fell asleep under a broom bush. Suddenly an angel touched him

מלכים א י״ט:א׳-ט״ז
ר ת כָּל־אֲשֶׁ֥ בֶל אֵ֛ ה אֵלִיָּ֑הוּוַיּגֵַּ֤ד אַחְאָב֙ לְאִיזֶ֔ עָשָׂ֖

ים ג אֶת־כָּל־הַנּבְִיאִ֖ ר הָרַ֛ ת כָּל־אֲשֶׁ֥ בֶּחָֽרֶב׃וְאֵ֨
� אֶל־אֵלִיָּ֖הוּ בֶל֙ מַלְאָ֔ רוַתִּשְׁלַ֤ח אִיזֶ֙ ֹ֑ לֵאמ

ת ה יוֹסִפ֔וּן כִּיֽ־כָעֵ֤ ֹ֣ ֹֽה־יעֲַשׂ֤וּן אֱ�קִים֙ וְכ מָחָר֙כּ
ד מֵהֶםֽ׃ ים אֶתֽ־נפְַשְׁ֔� כְּנֶ֖פֶשׁ אַחַ֥ קָם֙אָשִׂ֣ רְא וַיָּ֙ וַיַּ֗

בַע ר שֶׁ֖ א בְּאֵ֥ ֹ֕ הוַיֵּלֶ֣� אֶל־נפְַשׁ֔וֹ וַיּבָ ר לִיֽהוּדָ֑ אֲשֶׁ֣
רֶ�וַיּנַַּח֥ אֶתֽ־נעֲַר֖וֹ שָֽׁם׃ וְהֽוּא־הָלַ֤� בַּמִּדְבָּר֙ דֶּ֣
ד] תֶם אחת [אֶחָ֑ ֹ֣ חַת ר שֶׁב תַּ֖ א וַיֵּ֕ ֹ֕ לי֔וֹם וַיּבָ וַיּשְִׁאַ֤

ה ה' ב עַתָּ֤ אמֶר ׀ רַ֗ ֹ֣ יאֶת־נפְַשׁוֹ֙ לָמ֔וּת וַיּ ח נפְַשִׁ֔ קַ֣
י מֵאֲבתָֹֽי׃ וַיּשְִׁכַּב֙ חַתכִּיֽ־�א־ט֥וֹב אָנכִֹ֖ ן תַּ֖ וַיּיִשַׁ֔

https://www.sefaria.org/I_Kings.19.1-16
https://www.sefaria.org/I_Kings.19.1-16
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and said to him, “Arise and eat.” He looked about; and there,
beside his head, was a cake baked on hot stones and a jar of
water! He ate and drank, and lay down again. �e angel of the
LORD came a second time and touched him and said, “Arise and
eat, or the journey will be too much for you.” He arose and ate and
drank; and with the strength from that meal he walked forty days
and forty nights as far as the mountain of God at Horeb. �ere he
went into a cave, and there he spent the night. �en the word of
the LORD came to him. He said to him, “Why are you here,
Elijah?” He replied, “I am moved by zeal for the LORD, the God of
Hosts, for the Israelites have forsaken Your covenant, torn down
Your altars, and put Your prophets to the sword. I alone am le�t,
and they are out to take my life.” “Come out,” He called, “and
stand on the mountain before the LORD.” And lo, the LORD
passed by. �ere was a great and mighty wind, splitting
mountains and shattering rocks by the power of the LORD; but
the LORD was not in the wind. A�ter the wind—an earthquake;
but the LORD was not in the earthquake. A�ter the
earthquake—fire; but the LORD was not in the fire. And a�ter the
fire—a so�t murmuring sound. When Elijah heard it, he wrapped
his mantle about his face and went out and stood at the entrance
of the cave. �en a voice addressed him: “Why are you here,
Elijah?” He answered, “I am moved by zeal for the LORD, the God
of Hosts; for the Israelites have forsaken Your covenant, torn
down Your altars, and have put Your prophets to the sword. I
alone am le�t, and they are out to take my life.” �e LORD said to
him, “Go back by the way you came, [and] on to the wilderness of
Damascus. When you get there, anoint Hazael as king of Aram.
Also anoint Jehu son of Nimshi as king of Israel, and anoint
Elisha son of Shaphat of Abel-meholah to succeed you as prophet.

אמֶר ל֖וֹ ֹ֥ עַ בּ֔וֹ וַיּ ד וְהִנֵּהֽ־זֶה֤ מַלְאָ֙� נגֵֹ֣ תֶם אֶחָ֑ ֹ֣ ר
יו ט וְהִנֵּ֧ה מְרַאֲשׁתָֹ֛ יםק֥וּם אֱכֽוֹל׃ וַיּבֵַּ֕ עֻגַ֥ת רְצָפִ֖
שְׁתְּ וַיָּ֖שָׁב אכַל וַיֵּ֔ ֹ֣ יםִ וַיּ חַת מָ֑ וַיּשְִׁכָּבֽ׃ וַיּשָָׁב֩וְצַפַּ֣

אמֶר ֹ֖ � ה' ׀ שֵׁניִת֙ וַיּגִַּע־בּ֔וֹ וַיּ ימַלְאַ֨ ל כִּ֛ ֹ֑ ק֣וּם אֱכ
ה אכַל וַיּשְִׁתֶּ֑ ֹ֣ ב מִמְּ֖� הַדָּרֶֽ�׃ וַיָּ֖קָם וַיּ חַרַ֥ ֹ֣ לֶ� בְּכ וַיֵּ֜

ים ים יוֹם֙ וְאַרְבָּעִ֣ יא אַרְבָּעִ֥ ילְָה׀ הָאֲכִילָ֣ה הַהִ֗ לַ֔
ה ם אֶל־הַמְּעָרָ֖ ב׃ וַיּבָאֹ־שָׁ֥ ים חרֵֹֽ ר הָאֱ�קִ֖ ד הַ֥ עַ֛

אמֶר ֹ֣ יו וַיּ ם וְהִנֵּ֤ה דְבַר־ה' אֵלָ֔ ל֔וֹ מַה־לְּ֥�וַיָּלֶ֣ן שָׁ֑
אתִי לַה' א קִנֵּ֜ ֹ֨ ה אֵלִיָּהֽוּ׃ וַיּאֹמֶר֩ קַנּ ֹ֖ יפ ׀ אֱ�קֵ֣

ל יתְ֙� בְּנֵ֣י ישְִׂרָאֵ֔ צְבָא֗וֹת כִּיֽ־עָזבְ֤וּ בְרִֽ
י� הָרְג֣וּ סוּ וְאֶת־נבְִיאֶ֖ י� הָרָ֔ רֶבאֶת־מִזבְְּחתֶֹ֣ בֶחָ֑

י י וַיבְַקְשׁ֥וּ אֶת־נפְַשִׁ֖ ר אֲניִ֙ לְבַדִּ֔ לְקַחְתָּֽהּ׃וָאִֽוָּתֵ֤
א וְעָמַדְתָּ֣ בָהָר֮ לִפְנֵ֣י ה' וְהִנֵּ֧ה אמֶר צֵ֣ ֹ֗ רוַיּ ה' עבֵֹ֗

ר ים וּמְשַׁבֵּ֤ ק מְפָרֵק֩ הָרִ֨ ה וְחָזָ֞ סְלָעִים֙וְר֣וּחַ גְּדוֹלָ֡
עַשׁ ר הָר֨וּחַ רַ֔ ֥�אלִפְנֵ֣י ה' ֥�א בָר֖וּחַ ה' וְאַחַ֤
שׁ שׁ ֥�א בָאֵ֖ עַשׁ֙ אֵ֔ ר הָרַ֙ עַשׁ ה'׃ וְאַחַ֤ רבָרַ֖ ה' וְאַחַ֣
עַ ֹ֣ י ׀ כִּשְׁמ ה דַקָּהֽ׃ וַיהְִ֣ שׁ ק֖וֹל דְּמָמָ֥ הוּהָאֵ֔ אֵלִיָּ֗

ד ֹ֖ א וַיּֽעֲַמ הוַיָּלֶ֤ט פָּניָו֙ בְּאַדַּרְתּ֔וֹ וַיּצֵֵ֕ תַח הַמְּעָרָ֑ פֶּ֣
ה ֹ֖ אמֶר מַה־לְּ֥� פ ֹ֕ אֵלִיָּהֽוּ׃וְהִנֵּ֤ה אֵלָיו֙ ק֔וֹל וַיּ

י צְבָא֗וֹת אתִי לַה' ׀ אֱ�קֵ֣ א קִנֵּ֜ ֹ֨ וַיּאֹמֶר֩ קַנּ
י� ל אֶת־מִזבְְּחתֶֹ֣ יתְ֙� בְּנֵ֣י ישְִׂרָאֵ֔ כִּיֽ־עָזבְ֤וּ בְרִֽ

ר רֶב וָאִוָּתֵ֤ י� הָרְג֣וּ בֶחָ֑ סוּ וְאֶת־נבְִיאֶ֖ אֲניִ֙הָרָ֔
י לְקַחְתָּֽהּ׃ י וַיבְַקְשׁ֥וּ אֶת־נפְַשִׁ֖ אמֶרלְבַדִּ֔ ֹ֤ (ס) וַיּ

שֶׂק רָה דַמָּ֑ יו לֵ֛� שׁ֥וּב לְדַרְכְּ֖� מִדְבַּ֣ אתָה' אֵלָ֔ וּבָ֗
ם׃ וְאֵת֙ לֶ� עַל־אֲרָֽ ל לְמֶ֖ יהֵ֣וּאוּמָשַׁחְתָּ֧ אֶת־חֲזאֵָ֛

ל לֶ� עַל־ישְִׂרָאֵ֑ ח לְמֶ֖ י תִּמְשַׁ֥ בֶן־נמְִשִׁ֔
ח ה תִּמְשַׁ֥ ל מְחוֹלָ֔ ע בֶּן־שָׁפָט֙ מֵאָבֵ֣ וְאֶת־אֱלִישָׁ֤

יא תַּחְתֶּֽי�׃ לְנבִָ֖

Shabbat 33b:5-10

In this baraita Rabbi Yehuda is described as head of the speakers in
every place. �e Gemara asks: And why did they call him head of
the speakers in every place? �e Gemara relates that this resulted
due to an incident that took place when Rabbi Yehuda and Rabbi
Yosei and Rabbi Shimon were sitting, and Yehuda, son of
converts, sat beside them. Rabbi Yehuda opened and said: How
pleasant are the actions of this nation, the Romans, as they
established marketplaces, established bridges, and established
bathhouses. Rabbi Yosei was silent. Rabbi Shimon ben Yoḥai
responded and said: Everything that they established, they
established only for their own purposes. �ey established
marketplaces, to place prostitutes in them; bathhouses, to pamper

שבת ל״ג ב:ה׳-י׳
וְאַמַּאי קָרוּ לֵיהּ ״ראֹשׁ הַמְדַבְּרִים בְּכָל
וְרַבִּימָקוֹם״? דְּיתְָבִי רַבִּי יהְוּדָה וְרַבִּי יוֹסֵי

פָּתַחשִׁמְעוֹן, וְיתֵָיב יהְוּדָה בֶּן גֵּרִים גַּבַּייְהוּ.
שֶׁלרַבִּי יהְוּדָה וְאָמַר: כַּמָּה נאִָים מַעֲשֵׂיהֶן

תִּקְנוּאוּמָּה זוֹ: תִּקְּנוּ שְׁווֹקִים, תִּקְּנוּ גְּשָׁרִים,
שִׁמְעוֹןמֶרְחֲצָאוֹת. רַבִּי יוֹסֵי שָׁתַק. נעֲַנהָ רַבִּי
תִּקְּנוּ אֶלָּאבֶּן יוֹחַאי וְאָמַר: כׇּל מַה שֶּׁתִּקְּנוּ, �א

בָּהֶןלְצוֹרֶ� עַצְמָן. תִּקְּנוּ שְׁווֹקִין — לְהוֹשִׁיב
זוֹנוֹת, מֶרְחֲצָאוֹת — לְעַדֵּן בָּהֶן עַצְמָן, גְּשָׁרִים

— לִיטּוֹל מֵהֶן מֶכֶס. הָלַ� יהְוּדָה בֶּן גֵּרִים
וְסִיפֵּר דִּבְרֵיהֶם, וְנשְִׁמְעוּ לַמַּלְכוּת. אָמְרוּ:

—יהְוּדָה שֶׁעִילָּה — יתְִעַלֶּה. יוֹסֵי שֶׁשָּׁתַק
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themselves; and bridges, to collect taxes from all who pass over
them. Yehuda, son of converts, went and related their statements
to his household, and those statements continued to spread until
they were heard by the monarchy. �ey ruled and said: Yehuda,
who elevated the Roman regime, shall be elevated and appointed
as head of the Sages, the head of the speakers in every place. Yosei,
who remained silent, shall be exiled from his home in Judea as
punishment, and sent to the city of Tzippori in the Galilee. And
Shimon, who denounced the government, shall be killed.
Rabbi Shimon bar Yoḥai and his son, Rabbi Elazar, went and hid in
the study hall. Every day Rabbi Shimon’s wife would bring them
bread and a jug of water and they would eat. When the decree
intensified, Rabbi Shimon said to his son: Women are easily
impressionable and, therefore, there is room for concern lest the
authorities torture her and she reveal our whereabouts.
�ey went and they hid in a cave. A miracle occurred and a carob
tree was created for them as well as a spring of water. �ey would
remove their clothes and sit covered in sand up to their necks.
�ey would study Torah all day in that manner. At the time of
prayer, they would dress, cover themselves, and pray, and they
would again remove their clothes a�terward so that they would
not become tattered. �ey sat in the cave for twelve years. Elijah
the Prophet came and stood at the entrance to the cave and said:
Who will inform bar Yoḥai that the emperor died and his decree
has been abrogated?
�ey emerged from the cave, and saw people who were plowing

and sowing. Rabbi Shimon bar Yoḥai said: �ese people abandon
eternal life of Torah study and engage in temporal life for their
own sustenance. �e Gemara relates that every place that Rabbi
Shimon and his son Rabbi Elazar directed their eyes was
immediately burned. A Divine Voice emerged and said to them:
Did you emerge from the cave in order to destroy My world?
Return to your cave. �ey again went and sat there for twelve
months. �ey said: �e judgment of the wicked in Gehenna lasts
for twelve months. Surely their sin was atoned in that time. A
Divine Voice emerged and said to them: Emerge from your cave.
�ey emerged. Everywhere that Rabbi Elazar would strike, Rabbi
Shimon would heal. Rabbi Shimon said to Rabbi Elazar: My son,
you and I su�fice for the entire world, as the two of us are engaged
in the proper study of Torah.
As the sun was setting on Shabbat eve, they saw an elderly man
who was holding two bundles of myrtle branches and running at
twilight. �ey said to him: Why do you have these? He said to
them: In honor of Shabbat. �ey said to him: And let one su�fice.
He answered them: One is corresponding to: “Remember the

יגְִלֶה לְצִיפּוֹרִי. שִׁמְעוֹן שֶׁגִּינּהָ — יהֵָרֵג.

יוֹמָאאֲזלַ הוּא וּבְרֵיהּ, טְשׁוֹ בֵּי מִדְרְשָׁא. כׇּל
דְמַיּאָהֲוָה מַתְיאָ לְהוּ דְּבֵיתְהוּ רִיפְתָּא וְכוּזאָ

וְכָרְכִי. כִּי תְּקֵיף גְּזיֵרְתָא אֲמַר לֵיהּ לִבְרֵיהּ:
לַהּנשִָׁים דַּעְתָּן קַלָּה עֲלֵיהֶן, דִילְמָא מְצַעֲרִי

וּמְגַלְּיאָ לַן.

אִיבְּרִיאֲזלַוּ טְשׁוֹ בִּמְעָרְתָּא. אִיתְרְחִישׁ ניִסָּא
מָניַיְהוּלְהוּ חָרוּבָא וְעֵינאָ דְמַיּאָ, וַהֲווֹ מַשְׁלְחִי
יוֹמָאוַהֲווֹ יתְָבִי עַד צַוְּארַייְהוּ בְּחָלָא. כּוּלֵּי

וּמְצַלּוּ, וַהֲדַרגָּרְסִי. בְּעִידָּן צַלּוֹייֵ לָבְשִׁי מִיכַּסּוּ
אִיתִּיבוּמַשְׁלְחִי מָניַיְהוּ כִּי הֵיכִי דְּלָא לִיבְלוּ.

תְּרֵיסַר שְׁניֵ בִּמְעָרְתָּא. אֲתָא אֵלִיּהָוּ וְקָם
אַפִּיתְחָא דִמְעָרְתָּא, אֲמַר: מַאן לוֹדְעֵיהּ לְבַר

יוֹחַי דְּמִית קֵיסָר וּבְטִיל גְּזיֵרְתֵיהּ.

אָמְרִין:נפְַקוּ, חֲזוֹ אִינשֵָׁי דְּקָא כָּרְבִי וְזרְָעִי,
כׇּלמַנּיִחִין חַיּיֵ עוֹלָם וְעוֹסְקִין בְּחַיּיֵ שָׁעָה.

בַּתמָקוֹם שֶׁנּוֹתְניִן עֵיניֵהֶן מִיּדָ נשְִׂרָף. יצְָתָה
קוֹל וְאָמְרָה לָהֶם: לְהַחֲרִיב עוֹלָמִי יצְָאתֶם?!

חִיזרְוּ לִמְעָרַתְכֶם! הֲדוּר אֲזוּל אִיתִּיבוּ תְּרֵיסַר
ירְַחֵי שַׁתָּא. אָמְרִי: מִשְׁפַּט רְשָׁעִים בְּגֵיהִנּםָ

צְאוּשְׁניֵם עָשָׂר חדֶֹשׁ. יצְָתָה בַּת קוֹל וְאָמְרָה:
רַבִּימִמְּעָרַתְכֶם! נפְַקוּ. כָּל הֵיכָא דַּהֲוָה מָחֵי

בְּניִ,אֶלְעָזרָ, הֲוָה מַסֵּי רַבִּי שִׁמְעוֹן. אָמַר לוֹ:
דַּי לָעוֹלָם אֲניִ וְאַתָּה.

סָבָאבַּהֲדֵי פַּניְאָ דְּמַעֲלֵי שַׁבְּתָא חֲזוֹ הָהוּא
דַּהֲוָה נקֵָיט תְּרֵי מַדָּאניֵ אָסָא וְרָהֵיט בֵּין

לְהוּ:הַשְּׁמָשׁוֹת. אֲמַרוּ לֵיהּ: הָניֵ לְמָה לָ�? אֲמַר
לִכְבוֹד שַׁבָּת. וְתִיסְגֵּי לָ� בְּחַד! — חַד כְּנגֶֶד

״זכָוֹר״ וְחַד כְּנגֶֶד ״שָׁמוֹר״. אֲמַר לֵיהּ לִבְרֵיהּ:
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Shabbat day, to keep it holy” (Exodus 20:8), and one is
corresponding to: “Observe the Shabbat day, to keep it holy”
(Deuteronomy 5:12). Rabbi Shimon said to his son: See how
beloved the mitzvot are to Israel. �eir minds were put at ease and
they were no longer as upset that people were not engaged in Torah
study.
Rabbi Pineḥas ben Ya’ir, Rabbi Shimon’s son-in-law, heard and
went out to greet him. He brought him into the bathhouse and
began tending to his �lesh. He saw that Rabbi Shimon had cracks
in the skin on his body. He was crying, and the tears fell from his
eyes and caused Rabbi Shimon pain. Rabbi Pineḥas said to Rabbi
Shimon, his father-in-law: Woe is me, that I have seen you like
this. Rabbi Shimon said to him: Happy are you that you have seen
me like this, as had you not seen me like this, you would not have
found in me this prominence in Torah, as the Gemara relates: At
first, when Rabbi Shimon ben Yoḥai would raise a di�ficulty,
Rabbi Pineḥas ben Ya’ir would respond to his question with twelve
answers. Ultimately, when Rabbi Pineḥas ben Ya’ir would raise a
di�ficulty, Rabbi Shimon ben Yoḥai would respond with
twenty-four answers. Rabbi Shimon said: Since a miracle
transpired for me, I will go and repair something for the sake of
others in gratitude for God’s kindness, as it is written: “And Jacob
came whole to the city of Shechem, which is in the land of Canaan,
when he came from Paddan-aram; and he graced the countenance
of the city” (Genesis 33:18). Rav said, the meaning of: And Jacob
came whole, is: Whole in his body, whole in his money, whole in
his Torah. And what did he do? And he graced the countenance of
the city; he performed gracious acts to benefit the city. Rav said:
Jacob established a currency for them. And Shmuel said: He
established marketplaces for them. And Rabbi Yoḥanan said: He
established bathhouses for them. In any event, clearly one for
whom a miracle transpires should perform an act of kindness for
his neighbors as a sign of gratitude. He said: Is there something
that needs repair? �ey said to him: �ere is a place where there is
uncertainty with regard to ritual impurity

חֲזיִ כַּמָּה חֲבִיבִין מִצְוֹת עַל ישְִׂרָאֵל. אִיּתְִיבָה
דַּעְתַּייְהוּ.

לְאַפֵּיהּ.שְׁמַע רַבִּי פִּנחְָס בֶּן יאִָיר חַתְניֵהּ וּנפְַק
עַיּיְלֵיהּ לְבֵי בָניֵ, הֲוָה קָא אָרֵי� לֵיהּ לְבִישְׂרֵיהּ.

בָכֵי וְקָאחֲזאָ דַּהֲוָה בֵּיהּ פִּילֵי בְּגוּפֵיהּ. הֲוָה קָא
לוֹ:נתְָרָן דִּמְעָת עֵיניֵהּ וְקָמְצַוְּחָא לֵיהּ. אָמַר
אוֹי לִי שֶׁרְאִיתִי� בְּכָ�. אָמַר לוֹ: אַשְׁרֶי�
בְּכָ�שֶׁרְאִיתַניִ בְּכָ�, שֶׁאִילְמָלֵא �א רְאִיתַניִ
מַקְשֵׁי— �א מָצָאתָ בִּי כָּ�. דְּמֵעִיקָּרָא כִּי הֲוָה
לֵיהּרַבִּי שִׁמְעוֹן בֶּן יוֹחַי קוּשְׁיאָ, הֲוָה מְפָרֵק

לְסוֹף, כִּירַבִּי פִּנחְָס בֶּן יאִָיר תְּרֵיסַר פֵּירוּקֵי.
— הֲוָההֲוָה מַקְשֵׁי רַבִּי פִּנחְָס בֶּן יאִָיר קוּשְׁיאָ
מְפָרֵק לֵיהּ רַבִּי שִׁמְעוֹן בֶּן יוֹחַי עֶשְׂרִין

וְאַרְבְּעָה פֵּירוּקֵי. אֲמַר: הוֹאִיל וְאִיתְרְחִישׁ
ניִסָּא אֵיזיִל אַתְקֵין מִילְּתָא. דִּכְתִיב: ״וַיּבָאֹ
יעֲַקבֹ שָׁלֵם״, וְאָמַר רַב: שָׁלֵם בְּגוּפוֹ, שָׁלֵם

הָעִיר״,בְּמָמוֹנוֹ, שָׁלֵם בְּתוֹרָתוֹ. ״וַיּחִַן אֶת פְּניֵ
אָמַר רַב: מַטְבֵּעַ תִּיקֵּן לָהֶם, וּשְׁמוּאֵל אָמַר:

שְׁווֹקִים תִּיקֵּן לָהֶם, וְרַבִּי יוֹחָנןָ אָמַר:
מֶרְחֲצָאוֹת תִּיקֵּן לָהֶם. אֲמַר: אִיכָּא מִילְּתָא
דְּאִיתדְּבָעֵי לְתַקּוֹניֵ? אֲמַרוּ לֵיהּ: אִיכָּא דּוּכְתָּא

בֵּיהּ סְפֵק טוּמְאָה
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