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Exodus 24:12-18

�e LORD said to Moses, “Come up to Me on the mountain and
wait there, and I will give you the stone tablets with the
teachings and commandments which I have inscribed to
instruct them.” So Moses and his attendant Joshua arose, and
Moses ascended the mountain of God. To the elders he had said,
“Wait here for us until we return to you. You have Aaron and Hur
with you; let anyone who has a legal matter approach them.”
When Moses had ascended the mountain, the cloud covered the
mountain. �e Presence of the LORD abode on Mount Sinai, and
the cloud hid it for six days. On the seventh day He called to
Moses from the midst of the cloud. Now the Presence of the
LORD appeared in the sight of the Israelites as a consuming fire
on the top of the mountain. Moses went inside the cloud and
ascended the mountain; and Moses remained on the mountain
forty days and forty nights.

שמות כ״ד:י״ב-י״ח
ם ָרה ֶוְהיֵה־ָׁש֑ ה ֲעֵל֥ה ֵאַל֛י ָהָה֖ אֶמר ה' ֶאל־מֶֹׁש֗ ֹ֨ ַוּי

ֶבן ְוַהּתֹוָר֙ה ת ָהֶא֗ ֹ֣ ה ְל֜� ֶאת־ֻלח רְוֶאְּתנָ֨ ה ֲאֶׁש֥ ְוַהִּמְצָו֔
ַע ה ִויהֹוֻׁש֖ ְבִּתי ְלהֹורָֹתֽם׃ ַוָּיָ֣קם מֶֹׁש֔ ְמָׁשְר֑תֹו ַוַּיַ֥עלָּכַת֖

ים׃ ְוֶאל־ַהּזְֵקִנ֤ים ָאַמ֙ר ר ָהֱא�ִקֽ ה ֶאל־ַה֥ נּומֶֹׁש֖ ְׁשבּו־ָל֣
ן ֹ֤ ה ַאֲהר ם ְוִהּנֵ֨ ד ֲאֶׁשר־נָׁ֖שּוב ֲאֵליֶכ֑ ה ַע֥ םָבזֶ֔ ְוחּו֙ר ִעָּמֶכ֔

ים יִַּגׁ֥ש ֲאֵלֶהֽם׃ ַוַּיַ֥על ַעל ְּדָבִר֖ רִמי־ַב֥ ה ֶאל־ָהָה֑ מֶֹׁש֖
ן ְּכבֹוד־ה' ֹ֤ ן ֶאת־ָהָהֽר׃ ַוּיְִׁשּכ יַויְַכ֥ס ֶהָעָנ֖ ר ִסינַ֔ ַעל־ַה֣

א ים ַוּיְִקָר֧ ֶׁשת יִָמ֑ ן ֵׁש֣ הּו ֶהָעָנ֖ ה ַּבּ֥יֹוםַויְַכֵּס֥ ֶאל־מֶֹׁש֛
י ִמּ֥תֹו� ֶהָעָנֽן׃ ּוַמְרֵא֙ה ְּכ֣בֹוד ֶלתַהְּׁשִביִע֖ ה' ְּכֵאׁ֥ש אֶֹכ֖

א ֹ֥ י ְּבֵנ֥י יְִׂשָרֵאֽל׃ ַוּיָב ר ְלֵעיֵנ֖ אׁש ָהָה֑ ֹ֣ ה ְּב֥תֹו�ְּבר מֶֹׁש֛
ר י מֶֹׁש֙ה ָּבָה֔ ר ַויְִה֤ ן ַוַּיַ֣על ֶאל־ָהָה֑ ים ֔יֹוםֶהָעָנ֖ ַאְרָּבִע֣

ים ָלֽיְָלה׃ (פ) ְוַאְרָּבִע֖

Yoma 3b-4a

§ With regard to the sequestering of the priest, Reish Lakish said
to Rabbi Yoḥanan: From where did you derive this principle of
sequestering? You derived it from the inauguration. If so, just as
with regard to the inauguration, failure to perform all the details
that are written in its regard invalidates it, so too here, with
regard to Yom Kippur, failure to perform all the details that are
written in its regard invalidates the Yom Kippur service. All the
halakhot of sequestering must be precisely observed. And if you
say: Indeed, that is so; didn’t we learn in the mishna: And they
would designate another priest in his stead, and it is not taught
with regard to the designated priest: Seven days before Yom
Kippur they remove him from his house, although ultimately he
may perform the Yom Kippur service. Apparently, failure to
sequester the priest does not invalidate the service. And if you
say in response: What is the meaning of: �ey would designate?
It means: �ey would remove; that is implausible. Were that so,
let the mishna teach either with regard to both this High Priest
and that designated replacement: �ey would designate; or with
regard to both this High Priest and that designated replacement:
�ey would remove.

יומא ג׳ ב -ד׳ א
ָקאֲאַמר ֵליּה ֵריׁש ָלִקיׁש ְלַרִּבי יֹוָחנָן: ֵמֵהיָכא
ׇּכליְָלַפְּת ַלּה — ִמִּמּלּוִאים, ִאי ָמה ִמּלּוִאים
— ׇּכלַהָּכתּוב ָּבֶהן ְמַעֵּכב ָּבֶהן, ַאף ָהָכא נֵָמי

נֵָמי,ַהָּכתּוב ָּבֶהן ְמַעֵּכב ָּבֶהן. ְוִכי ֵּתיָמא ָהִכי
ָקָתנֵיְוָהְתנַן: ״ּוַמְתִקינִין לֹו ּכֵֹהן ַאֵחר״, ְוָלא

—״ַמְפִריִׁשין״! ְוִכי ֵּתיָמא: ַמאי ״ַמְתִקינִין״
אֹו״ַמְפִריִׁשין״, ִליְתנֵי אֹו ִאיֵּדי ְוִאיֵּדי ״ַמְתִקינִין״,

ִאיֵּדי ְוִאיֵּדי ״ַמְפִריִׁשין״.
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Rabbi Yoḥanan said to Reish Lakish: Rather, from where do you,
Master, derive the halakha of sequestering before Yom Kippur?
Reish Lakish said to him: I derive it from Sinai, as it is written:
“And the glory of the Lord abode upon Mount Sinai and the
cloud covered him [vaykhasehu] six days, and He called to Moses
on the seventh day from the midst of the cloud” (Exodus 24:16).
�e masculine su�fix hu in vaykhasehu can be interpreted either as
him, referring to Moses, or as it, referring to the mountain.
Now, since it states: “And He called to Moses on the seventh
day,” what is derived from the previous explicit mention of six
days? �ese six days are mentioned as a paradigm, from which a
general principle is derived that anyone who enters the camp of
the Divine Presence, the site of the revelation at Mount Sinai, or
the place where the Divine Presence rests, the Holy of Holies,
requires prior sequestering for six days of sanctification. �e
Gemara asks: Wasn’t it seven, not six, days of sequestering that
we learned in the mishna? Reish Lakish answered: �e mishna
that requires sequestering for seven days is the opinion of Rabbi
Yehuda ben Beteira, who is concerned about the ritual impurity
of the priest’s home, i.e., his wife. �is is done lest he become
impure through relations with a menstruating woman, which is
ritual impurity lasting seven days. �erefore, he is removed from
his home for seven days.
Rabbi Yoḥanan said to Reish Lakish: Granted, according to my
opinion, that I derive the halakha of sequestering from the
inauguration, that explains that which is taught in the baraita:
With regard to both this priest engaged in the burning of the red
heifer and that High Priest prior to Yom Kippur, one sprinkles
upon him for all seven days the purification water mixed with
ashes from samples from all the previous red heifer
sin-o�ferings that were safeguarded there in the Temple. �e
reason for this practice is that there was also sprinkling during
the inauguration. However, according to your opinion, that you
derive it from Sinai, was there in fact sprinkling at Sinai?
According to your opinion, why are the priests sprinkled?
Reish Lakish said to him: And according to your reasoning, does
it work out well? At the inauguration, the sprinkling was with
blood; here, the sprinkling was with water. Rabbi Yoḥanan
answered: �at is not di�ficult, as Rabbi Ḥiyya taught: Water
replaced blood, but both have the status of sprinkling. However,
according to your reasoning, at Sinai, was there sprinkling at
all? Reish Lakish said to him: �e Sages merely established a
higher standard, and this sprinkling is not a requirement.
§ �e Gemara comments: A baraita was taught in accordance

with the opinion of Rabbi Yoḥanan that the sequestering is

ֲאַמר ֵליּה: ֶאָּלא ָמר ֵמֵהיָכא יֵָליף ַלּה? ָאַמר:
ַהר ִסינַיִמִּסינַי, ִּדְכִתיב: ״ַוּיְִׁשּכֹון ְּכבֹוד ה׳ ַעל
מֶֹׁשה ַּבּיֹוםַויְַכֵּסהּו ֶהָענָן ֵׁשֶׁשת יִָמים ַוּיְִקָרא ֶאל

ַּבּיֹוםַהְּׁשִביִעי״, ִמְּכֵדי ְּכִתיב: ״ַוּיְִקָרא ֶאל מֶֹׁשה
ֶׁשׇּכלַהְּׁשִביִעי״, ַמאי ״ֵׁשֶׁשת יִָמים״? זֶה ָּבנָה ָאב:

ִׁשָּׁשה. ְוָהאַהּנְִכנָס ְּבַמֲחנֵה ְׁשִכינָה, ָטעּון ְּפִריַׁשת
ֶּבן ְּבֵתיָראֲאנַן ִׁשְבָעה ְּתנַן! ַמְתנִיִתין ַרִּבי יְהּוָדה

ִהיא, ְּדָחיֵיׁש ְלטּוְמַאת ֵּביתֹו.

ְלִדיִדיֲאַמר ֵליּה ַרִּבי יֹוָחנָן ְלֵריׁש ָלִקיׁש: ִּבְׁשָלָמא
זֶה ְוזֶה ַמּזִיןְּדיֵָליְפנָא ִמִּמּלּוִאים, ַהיְינּו ְּדַתנְיָא:

ַּדֲהַואיָעָליו ׇּכל ִׁשְבָעה ִמׇּכל ַחָּטאֹות ֶׁשָהיּו ָׁשם,
ִמִּסינַי,נֵָמי ַהּזָָאה ְּבִמּלּוִאים. ֶאָּלא ְלִדיָד� ְּדיְָלַפְּת

ַהּזָָאה ְּבִסינַי ִמי ֲהַואי?

ָּדם,ֲאַמר ֵליּה: ּוְלַטְעָמי� ִמי נִיָחא? ְּבִמּלּוִאים
נְִכנְסּוָהָכא ַמיִם! ָהא ָלא ַקְׁשיָא, ְּדָתנֵי ַרִּבי ִחּיָיא:
ִמיַמיִם ַּתַחת ָּדם. ֶאָּלא ְלִדיָד�, ַהּזָָאה ְּבִסינַי

ֲהַואי? ֲאַמר ֵליּה: ַמֲעָלה ְּבָעְלָמא.

ְּכוֹוֵתיּה ְּדֵריׁשַּתנְיָא ְּכוֹוֵתיּה ְּדַרִּבי יֹוָחנָן, ַּתנְיָא
״ְּבזֹאת יָבֹאָלִקיׁש. ַּתנְיָא ְּכוֹוֵתיּה ְּדַרִּבי יֹוָחנָן:
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derived from the inauguration; and a baraita was taught in
accordance with the opinion of Reish Lakish that it is derived
from Sinai. �e Gemara elaborates: A baraita was taught in
accordance with the opinion of Rabbi Yoḥanan: It was stated
with regard to the inauguration: “With this Aaron will come into
the Sanctuary, with a young bull for a sin-o�fering and a ram for
a burnt-o�fering” (Leviticus 16:3). To what is the term: With this,
referring? It is referring to that which is stated in the matter.
What is the matter? It is the matter of the inauguration. In the
manner that the priest was prepared for the inauguration, so too
is he prepared for Yom Kippur. And what is stated in the matter
of the inauguration? It is that Aaron the priest withdrew for
seven days and served one day, and Moses transmitted the Torah
guidelines to him all seven days in order to train him in the
Sanctuary service.

ַמאי ִהיאַאֲהרֹן ֶאל ַהּקֶֹדׁש״, ְּבַמה ֶּׁשָאמּור ָּבִענְיָן,
ְּדִמּלּוִאים— ְּבִענְיָן ְּדִמּלּוִאים. ּוָמה ָאמּור ְּבִענְיָן

ּומֶֹׁשה— ַאֲהרֹן ֵּפיַרׁש ִׁשְבָעה ְוִׁשֵּמׁש יֹום ֶאָחד,
ָמַסר לֹו ׇּכל ִׁשְבָעה ְּכֵדי ְלַחּנְכֹו ָּבֲעבֹוָדה.

Yoma 4a-4b

§ And a baraita was taught in accordance with the opinion of
Reish Lakish that sequestering is derived from Sinai: Moses
ascended in the cloud, and was covered in the cloud, and was
sanctified in the cloud, in order to receive the Torah for the
Jewish people in sanctity, as it is stated: “And the glory of the
Lord abode upon Mount Sinai and the cloud covered him six
days, and He called to Moses on the seventh day from the midst
of the cloud” (Exodus 24:16). �is was an incident that occurred
a�ter the revelation of the Ten Commandments to the Jewish
people, and these six days were the beginning of the forty days
that Moses was on the mountain (see Exodus 24:18); this is the
statement of Rabbi Yosei HaGelili. �e opinion of Rabbi Yosei
HaGelili corresponds to that of Reish Lakish; Moses withdrew for
six days before receiving permission to stand in the presence of
God.
Rabbi Akiva says: �is incident occurred before the revelation of
the Ten Commandments to the Jewish people, and when the
Torah says: “And the glory of the Lord abode upon Mount Sinai,”
it is referring to the revelation of the Divine Presence that began
on the New Moon of Sivan, which was six days before the
revelation of the Ten Commandments. And that which is written:
“And the cloud covered him,” means the cloud covered it, the
mountain, and not him, Moses. “And He called toMoses”; Moses
and all of the Jewish people were standing at the foot of the
mountain and listening, and if God did not mean that Moses was
to climb the mountain, why did He call him? �e verse comes
only to accord deference to Moses, as the entire nation heard

יומא ד׳ א-ד׳ ב
ֶּבָענָן,ַּתנְיָא ְּכוֹוֵתיּה ְּדֵריׁש ָלִקיׁש: מֶֹׁשה ָעָלה

ְלַקֵּבל ּתֹוָרהְונְִתַּכָּסה ֶּבָענָן, ְונְִתַקֵּדׁש ֶּבָענָן, ְּכֵדי
ְּכבֹוד ה׳ ַעלְליְִׂשָרֵאל ִּבְקדּוָּׁשה, ֶׁשּנֱֶאַמר: ״ַוּיְִׁשּכֹון

ַהר ִסינַי״ — זֶה ָהיָה ַמֲעֶׂשה ַאַחר ֲעֶׂשֶרת
ִּדְבֵרי ַרִּביַהִּדְּברֹות, ֶׁשָהיּו ְּתִחָּלה ְלַאְרָּבִעים יֹום,

יֹוֵסי ַהְּגִליִלי.

— ֵמרֹאׁשַרִּבי ֲעִקיָבא אֹוֵמר: ״ַוּיְִׁשּכֹון ְּכבֹוד ה׳״
ֶאל מֶֹׁשה״חֹוֶדׁש. ״ַויְַכֵּסהּו ֶהָענָן״, ָלָהר. ״ַוּיְִקָרא

ַהָּכתּוב— [מֶֹׁשה] ְוׇכל יְִׂשָרֵאל עֹוְמִדין, ְו�א ָּבא
ֶאָּלא ַלְח�ק ָּכבֹוד ְלמֶֹׁשה.

https://www.sefaria.org/Yoma.4a.10-4b.7
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God address him.
Rabbi Natan says: Moses was in fact called to enter the cloud;
however, his entrance was not for the purpose of sequestering
and purifying him, rather, the verse comes only to cleanse the
food and drink that was in his intestines, to render him like the
ministering angels who require neither food nor drink.
Rabbi Matya ben Ḥarash says: �e verse calling Moses into the
cloud comes only to intimidate Moses, to instill in him a sense of
awe of the Creator, so that the Torah would be delivered with
reverence, with quaking and with trembling, as it is stated:
“Serve the Lord with awe, and rejoice with trembling” (Psalms
2:11). Apropos the end of the verse, the Gemara asks: What is the
meaning of “and rejoice with trembling”? Joy and trembling
seem contradictory. Rav Adda bar Mattana said that Rav said:
Where there is the joy of fulfilling a mitzva, there will be the
trembling of the awe of Heaven there.
§ Apropos the interpretation of the verse with regard to
revelation, the Gemara asks: With regard to what do Rabbi Yosei
HaGelili and Rabbi Akiva disagree? �e Gemara explains that
their dispute is parallel to the dispute between these other
tanna’im, as it was taught in a baraita: On the sixth day of the
month of Sivan, the Torah, the Ten Commandments, was given
to the Jewish people. Rabbi Yosei says: It was on the seventh day
of the month. According to the one who said that it was on the
sixth, the Torah was given on the sixth, which is the day of the
revelation of the Ten Commandments, and on the seventh day of
the month Moses ascended the mountain, as it is written: “And
He called to Moses on the seventh day” (Exodus 24:16).
According to the one who said that the Torah was given on the
seventh of the month, it was given on the seventh and Moses
ascended on the seventh, as it is written: “And he called to
Moses on the seventh day.” �e Gemara proceeds to link the two
disputes. Rabbi Yosei HaGelili holds in accordance with the
opinion of the first tanna in the baraita, who said that it was on
the sixth of the month that the Torah was given; therefore, this
incident occurred a�ter the revelation of the Ten
Commandments. �at is why he explains the verse “And the
glory of the Lord abode on Mount Sinai and the cloud covered
him for six days” to mean that the cloud covered Moses, and He
called to Moses on the seventh day to receive the rest of the
Torah. As, should it enter your mind to interpret the verse as
follows: “And the glory of the Lord abode” from the New Moon
of Sivan; “And the cloud covered it,” the mountain; “And He
called to Moses on the seventh day,” to receive only the Ten
Commandments; didn’t they already receive the Ten

ֲאִכיָלהַרִּבי נָָתן אֹוֵמר: �א ָּבא ַהָּכתּוב ֶאָּלא ְלָמֵרק
ּוְׁשִתּיָה ֶׁשְּבֵמָעיו, ְלׂשּומֹו ְּכַמְלֲאֵכי ַהָּׁשֵרת.

ֶאָּלאַרִּבי ַמְתיָא ֶּבן ָחָרׁש אֹוֵמר: �א ָּבא ַהָּכתּוב
ְּבֵאיָמה,ְלַאּיֵים ָעָליו, ְּכֵדי ֶׁשְּתֵהא ּתֹוָרה נִיֶּתנֶת

ִּבְרֵתת ּוְבזִיַע, ֶׁשּנֱֶאַמר: ״ִעְבדּו ֶאת ה׳ ְּביְִרָאה
ָאַמר ַרבְוגִילּו ִּבְרָעָדה״. ַמאי ״ְוגִילּו ִּבְרָעָדה״?

ְּתֵהאַאָּדא ַּבר ַמְתנָה ָאַמר ַרב: ִּבְמקֹום ִּגיָלה ָׁשם
ְרָעָדה.

ְוַרִּבי ֲעִקיָבא?ְּבַמאי ָקא ִמיַּפְלגִי ַרִּבי יֹוֵסי ַהְּגִליִלי
ַּבחֹוֶדׁשִּבְפלּוגְָּתא ְּדָהנֵי ַּתּנֵָאי, ְּדַתנְיָא: ְּבִׁשָּׁשה

ְּבִׁשְבָעהנִיְּתנָה ּתֹוָרה ְליְִׂשָרֵאל, ַרִּבי יֹוֵסי אֹוֵמר:
ּוְבִׁשְבָעהּבֹו. ַמאן ְּדָאַמר ְּבִׁשָּׁשה: ְּבִׁשָּׁשה נִיְּתנָה,
ַהְּׁשִביִעי״).ָעָלה (ִּדְכִתיב: ״ַוּיְִקָרא ֶאל מֶֹׁשה ַּבּיֹום
ּוְבִׁשְבָעהַמאן ְּדָאַמר ְּבִׁשְבָעה: ְּבִׁשְבָעה נִיְּתנָה,

ָעָלה, [ִּדְכִתיב: ״ַוּיְִקָרא ֶאל מֶֹׁשה ַּבּיֹום
ְּכַתּנָאַהְּׁשִביִעי״]. ַרִּבי יֹוֵסי ַהְּגִליִלי ָסַבר ַלּה

ּתֹוָרה, ִהְלָּכ�ַקָּמא, ְּדָאַמר ְּבִׁשָּׁשה ַּבחֹוֶדׁש נִיְּתנָה
זֶה ָהיָה ַמֲעֶׂשה ַאַחר ֲעֶׂשֶרת ַהִּדְּברֹות. ״ַוּיְִׁשּכֹון

יִָמים״ְּכבֹוד ה׳ ַעל ַהר ִסינַי ַויְַכֵּסהּו ֶהָענָן ֵׁשֶׁשת
—— ְלמֶֹׁשה, ״ַוּיְִקָרא ֶאל מֶֹׁשה ַּבּיֹום ַהְּׁשִביִעי״

״ַוּיְִׁשּכֹוןְלַקּבֹוֵלי ְׁשָאר ּתֹוָרה. ְּדִאי ָסְלָקא ַדְעָּת�
ָלָהרְּכבֹוד ה׳״ ֵמרֹאׁש חֹוֶדׁש, ״ַויְַכֵּסהּו ֶהָענָן
ֲעֶׂשֶרתַוּיְִקָרא ֶאל מֶֹׁשה ַּבּיֹום ַהְּׁשִביִעי״ ְלַקּבֹוֵלי
ִאְסַּתַּלקַהִּדְּברֹות, ָהא ַקִּבילּו ְלהּו ִמִּׁשָּׁשה, ְוָהא

יֹוֵסי,ָענָן ִמִּׁשָּׁשה! ְוַרִּבי ֲעִקיָבא ָסַבר ַלּה ְּכַרִּבי
ְליְִׂשָרֵאל.ְּדָאַמר: ְּבִׁשְבָעה ַּבחֶֹדׁש נִיְּתנָה ּתֹוָרה

ַלּהִּבְׁשָלָמא ְלַרִּבי ֲעִקיָבא, ַהיְינּו ְּדַמְׁשַּכַחְּת
ֶעְׂשִריןְּבִׁשְבָעה ָעָׂשר ְּבַתּמּוז נְִׁשַּתְּברּו ַהּלּוחֹות:
ְלהּוְוַאְרְּבָעה ְּדִסיָון, ְוִׁשיְּתַסר ְּדַתּמּוז, ָמלּו
ְּבַתּמּוז נְֵחיתַאְרְּבִעין יֹוִמין ַּדֲהָוה ָּבָהר, ּוְבִׁשְבַסר

יֹוֵסיַוֲאָתא ְוַתְבִרינְהּו ְללּוחֹות. ֶאָּלא ְלַרִּבי
ְּדַהר,ַהְּגִליִלי, ְּדָאַמר: ִׁשָּׁשה ִדְפִריָׁשה ְוַאְרְּבִעין

ָאַמרַעד ֶעְׂשִרין ּוְתָלת ְּבַתּמּוז ָלא ִאַּתּבּור לּוחֹות!
ַּבֲהֵדי ִׁשָּׁשהְל� ַרִּבי יֹוֵסי ַהְּגִליִלי: ַאְרְּבִעין ְּדַהר

מֶֹׁשהִדְפִריָׁשה. ָאַמר ָמר: ״ַוּיְִקָרא ֶאל מֶֹׁשה״ —
ֶאְלָעזָר.ְוׇכל יְִׂשָרֵאל עֹוְמִדין, ְמַסּיַיע ֵליּה ְלַרִּבי
— מֶֹׁשהְּדָאַמר ַרִּבי ֶאְלָעזָר: ״ַוּיְִקָרא ֶאל מֶֹׁשה״
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Commandments on the sixth of the month, and the cloud that
was on the mountain already departed on the sixth of the
month? And Rabbi Akiva holds in accordance with the opinion
of Rabbi Yosei, who said that on the seventh of the month the
Torah was given to the Jewish people. �at is why Moses was
summoned on the seventh of the month immediately a�ter the
revelation of the Ten Commandments. �e Gemara asks:
Granted, according to the opinion of Rabbi Akiva that the Torah
was given on the seventh of Sivan and Moses then proceeded to
climb the mountain and remain there for forty days, that
explains the calculation that you find: On the seventeenth of
Tammuz the tablets were shattered, according to the standard
tradition. How so? Calculate twenty-four days until the end of
Sivan and sixteen days of Tammuz; they total the forty days that
he was on the mountain. On the seventeenth of Tammuz he
descended from the mountain and came and shattered the
tablets. However, according to Rabbi Yosei HaGelili, who said:
�ere were six days of sequestering a�ter the Torah was given
and an additional forty days that Moses was on the mountain,
the tablets were not shattered until the twenty-third of
Tammuz, contrary to the standard tradition. Rabbi Yosei
HaGelili could have said to you: �e forty days that Moses was on
the mountain include the six days of sequestering. § �e Master
said in that baraita cited above that when the Torah says: “And He
called to Moses,” it means that Moses and all of the Jewish
people were standing and listening. �e Gemara suggests that
this supports the opinion of Rabbi Elazar, as Rabbi Elazar said
that when the Torah says: “And He called to Moses,” it means
that Moses and all of the Jewish people were standing and
listening and the verse comes only to accord deference to Moses.
From Rabbi Elazar’s statement it is clear that all of Israel heard
the voice of God.

ַלְח�קְוׇכל יְִׂשָרֵאל עֹוְמִדין, ְו�א ָּבא ַהָּכתּוב ֶאָּלא
לֹו ָּכבֹוד ְלמֶֹׁשה.

I Kings 19:1-16

When Ahab told Jezebel all that Elijah had done and how he had
put all the prophets to the sword, Jezebel sent a messenger to
Elijah, saying, “�us and more may the gods do if by this time
tomorrow I have not made you like one of them.” Frightened, he
�led at once for his life. He came to Beer-sheba, which is in Judah,
and le�t his servant there; he himself went a day’s journey into the
wilderness. He came to a broom bush and sat down under it, and
prayed that he might die. “Enough!” he cried. “Now, O LORD,
take my life, for I am no better than my fathers.” He lay down and
fell asleep under a broom bush. Suddenly an angel touched him

מלכים א י״ט:א׳-ט״ז
ר ת ָּכל־ֲאֶׁש֥ ֶבל ֵא֛ ה ֵאִלָּי֑הּוַוּיֵַּג֤ד ַאְחָא֙ב ְלִאיזֶ֔ ָעָׂש֖

ים ג ֶאת־ָּכל־ַהּנְִביִא֖ ר ָהַר֛ ת ָּכל־ֲאֶׁש֥ ֶּבָחֶֽרב׃ְוֵא֨
� ֶאל־ֵאִלָּי֖הּו ֶבל֙ ַמְלָא֔ רַוִּתְׁשַל֤ח ִאיזֶ֙ ֹ֑ ֵלאמ

ת ה יֹוִס֔פּון ִּכֽי־ָכֵע֤ ֹ֣ ֹֽה־יֲַעׂ֤שּון ֱא�ִקי֙ם ְוכ ָמָח֙רּכ
ד ֵמֶהֽם׃ ים ֶאֽת־נְַפְׁש֔� ְּכֶנֶ֖פׁש ַאַח֥ ָק֙םָאִׂש֣ ְרא ַוּיָ֙ ַוּיַ֗

ַבע ר ֶׁש֖ א ְּבֵא֥ ֹ֕ הַוֵּיֶ֣ל� ֶאל־נְַפׁ֔שֹו ַוּיָב ר ִלֽיהּוָד֑ ֲאֶׁש֣
ֶר�ַוּיַַּנ֥ח ֶאֽת־נֲַע֖רֹו ָׁשֽם׃ ְוֽהּוא־ָהַל֤� ַּבִּמְדָּב֙ר ֶּד֣
ד] ֶתם אחת [ֶאָח֑ ֹ֣ ַחת ר ֶׁשב ַּת֖ א ַוּיֵ֕ ֹ֕ ל֔יֹום ַוּיָב ַוּיְִׁשַא֤

ה ה' ב ַעָּת֤ אֶמר ׀ ַר֗ ֹ֣ יֶאת־נְַפׁשֹ֙ו ָל֔מּות ַוּי ח נְַפִׁש֔ ַק֣
י ֵמֲאבָֹתֽי׃ ַוּיְִׁשַּכ֙ב ַחתִּכֽי־�א־֥טֹוב ָאנִֹכ֖ ן ַּת֖ ַוּיִיַׁש֔

https://www.sefaria.org/I_Kings.19.1-16
https://www.sefaria.org/I_Kings.19.1-16
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and said to him, “Arise and eat.” He looked about; and there,
beside his head, was a cake baked on hot stones and a jar of
water! He ate and drank, and lay down again. �e angel of the
LORD came a second time and touched him and said, “Arise and
eat, or the journey will be too much for you.” He arose and ate and
drank; and with the strength from that meal he walked forty days
and forty nights as far as the mountain of God at Horeb. �ere he
went into a cave, and there he spent the night. �en the word of
the LORD came to him. He said to him, “Why are you here,
Elijah?” He replied, “I am moved by zeal for the LORD, the God of
Hosts, for the Israelites have forsaken Your covenant, torn down
Your altars, and put Your prophets to the sword. I alone am le�t,
and they are out to take my life.” “Come out,” He called, “and
stand on the mountain before the LORD.” And lo, the LORD
passed by. �ere was a great and mighty wind, splitting
mountains and shattering rocks by the power of the LORD; but
the LORD was not in the wind. A�ter the wind—an earthquake;
but the LORD was not in the earthquake. A�ter the
earthquake—fire; but the LORD was not in the fire. And a�ter the
fire—a so�t murmuring sound. When Elijah heard it, he wrapped
his mantle about his face and went out and stood at the entrance
of the cave. �en a voice addressed him: “Why are you here,
Elijah?” He answered, “I am moved by zeal for the LORD, the God
of Hosts; for the Israelites have forsaken Your covenant, torn
down Your altars, and have put Your prophets to the sword. I
alone am le�t, and they are out to take my life.” �e LORD said to
him, “Go back by the way you came, [and] on to the wilderness of
Damascus. When you get there, anoint Hazael as king of Aram.
Also anoint Jehu son of Nimshi as king of Israel, and anoint
Elisha son of Shaphat of Abel-meholah to succeed you as prophet.

אֶמר ֖לֹו ֹ֥ ַע ּ֔בֹו ַוּי ד ְוִהֵּנֽה־ֶז֤ה ַמְלָא֙� נֵֹג֣ ֶתם ֶאָח֑ ֹ֣ ר
יו ט ְוִהֵּנ֧ה ְמַרֲאׁשָֹת֛ ים֥קּום ֱאֽכֹול׃ ַוּיֵַּב֕ ֻעַג֥ת ְרָצִפ֖
ְׁשְּת ַוָּיָׁ֖שב אַכל ַוּיֵ֔ ֹ֣ יִם ַוּי ַחת ָמ֑ ַוּיְִׁשָּכֽב׃ ַוּיָָׁש֩בְוַצַּפ֣

אֶמר ֹ֖ � ה' ׀ ֵׁשנִי֙ת ַוּיִַּגע־ּ֔בֹו ַוּי יַמְלַא֨ ל ִּכ֛ ֹ֑ ֣קּום ֱאכ
ה אַכל ַוּיְִׁשֶּת֑ ֹ֣ ב ִמְּמ֖� ַהָּדֶֽר�׃ ַוָּיָ֖קם ַוּי ַחַר֥ ֹ֣ ֶל� ְּבכ ַוּיֵ֜

ים ים יֹו֙ם ְוַאְרָּבִע֣ יא ַאְרָּבִע֥ יְָלה׀ ָהֲאִכיָל֣ה ַהִה֗ ַל֔
ה ם ֶאל־ַהְּמָעָר֖ ב׃ ַוּיָבֹא־ָׁש֥ ים חֵֹרֽ ר ָהֱא�ִק֖ ד ַה֥ ַע֛

אֶמר ֹ֣ יו ַוּי ם ְוִהֵּנ֤ה ְדַבר־ה' ֵאָל֔ ֔לֹו ַמה־ְּל֥�ַוָּיֶ֣לן ָׁש֑
אִתי ַלה' א ִקּנֵ֜ ֹ֨ ה ֵאִלָּיֽהּו׃ ַוּיֹאֶמ֩ר ַקּנ ֹ֖ יפ ׀ ֱא�ֵק֣

ל יְת֙� ְּבֵנ֣י יְִׂשָרֵא֔ ְצָב֗אֹות ִּכֽי־ָעזְ֤בּו ְבִרֽ
י� ָהְר֣גּו סּו ְוֶאת־נְִביֶא֖ י� ָהָר֔ ֶרבֶאת־ִמזְְּבחֶֹת֣ ֶבָח֑

י י ַויְַבְקׁ֥שּו ֶאת־נְַפִׁש֖ ר ֲאנִ֙י ְלַבִּד֔ ְלַקְחָּתּֽה׃ָוִֽאָּוֵת֤
א ְוָעַמְדָּת֣ ָבָה֮ר ִלְפֵנ֣י ה' ְוִהֵּנ֧ה אֶמר ֵצ֣ ֹ֗ רַוּי ה' עֵֹב֗

ר ים ּוְמַׁשֵּב֤ ק ְמָפֵר֩ק ָהִר֨ ה ְוָחזָ֞ ְסָלִעי֙םְו֣רּוַח ְּגדֹוָל֡
ַעׁש ר ָה֨רּוַח ַר֔ ֥�אִלְפֵנ֣י ה' ֥�א ָב֖רּוַח ה' ְוַאַח֤
ׁש ׁש ֥�א ָבֵא֖ ַעׁ֙ש ֵא֔ ר ָהַר֙ ַעׁש ה'׃ ְוַאַח֤ רָבַר֖ ה' ְוַאַח֣
ַע ֹ֣ י ׀ ִּכְׁשמ ה ַדָּקֽה׃ ַויְִה֣ ׁש ֖קֹול ְּדָמָמ֥ הּוָהֵא֔ ֵאִלּיָ֗

ד ֹ֖ א ַוּֽיֲַעמ הַוָּיֶ֤לט ָּפנָי֙ו ְּבַאַּדְרּ֔תֹו ַוּיֵֵצ֕ ַתח ַהְּמָעָר֑ ֶּפ֣
ה ֹ֖ אֶמר ַמה־ְּל֥� פ ֹ֕ ֵאִלָּיֽהּו׃ְוִהֵּנ֤ה ֵאָלי֙ו ֔קֹול ַוּי

י ְצָב֗אֹות אִתי ַלה' ׀ ֱא�ֵק֣ א ִקּנֵ֜ ֹ֨ ַוּיֹאֶמ֩ר ַקּנ
י� ל ֶאת־ִמזְְּבחֶֹת֣ יְת֙� ְּבֵנ֣י יְִׂשָרֵא֔ ִּכֽי־ָעזְ֤בּו ְבִרֽ

ר ֶרב ָוִאָּוֵת֤ י� ָהְר֣גּו ֶבָח֑ סּו ְוֶאת־נְִביֶא֖ ֲאנִ֙יָהָר֔
י ְלַקְחָּתּֽה׃ י ַויְַבְקׁ֥שּו ֶאת־נְַפִׁש֖ אֶמרְלַבִּד֔ ֹ֤ (ס) ַוּי

ֶׂשק ָרה ַדָּמ֑ יו ֵל֛� ׁ֥שּוב ְלַדְרְּכ֖� ִמְדַּב֣ אָתה' ֵאָל֔ ּוָב֗
ם׃ ְוֵא֙ת ֶל� ַעל־ֲאָרֽ ל ְלֶמ֖ יֵ֣הּואּוָמַׁשְחָּת֧ ֶאת־ֲחזֵָא֛

ל ֶל� ַעל־יְִׂשָרֵא֑ ח ְלֶמ֖ י ִּתְמַׁש֥ ֶבן־נְִמִׁש֔
ח ה ִּתְמַׁש֥ ל ְמחֹוָל֔ ע ֶּבן־ָׁשָפ֙ט ֵמָאֵב֣ ְוֶאת־ֱאִליָׁש֤

יא ַּתְחֶּתֽי�׃ ְלנִָב֖

Shabbat 33b:5-10

In this baraita Rabbi Yehuda is described as head of the speakers in
every place. �e Gemara asks: And why did they call him head of
the speakers in every place? �e Gemara relates that this resulted
due to an incident that took place when Rabbi Yehuda and Rabbi
Yosei and Rabbi Shimon were sitting, and Yehuda, son of
converts, sat beside them. Rabbi Yehuda opened and said: How
pleasant are the actions of this nation, the Romans, as they
established marketplaces, established bridges, and established
bathhouses. Rabbi Yosei was silent. Rabbi Shimon ben Yoḥai
responded and said: Everything that they established, they
established only for their own purposes. �ey established
marketplaces, to place prostitutes in them; bathhouses, to pamper

שבת ל״ג ב:ה׳-י׳
ְוַאַּמאי ָקרּו ֵליּה ״רֹאׁש ַהְמַדְּבִרים ְּבָכל
ְוַרִּביָמקֹום״? ְּדיְָתִבי ַרִּבי יְהּוָדה ְוַרִּבי יֹוֵסי

ָּפַתחִׁשְמעֹון, ְויֵָתיב יְהּוָדה ֶּבן ֵּגִרים ַּגַּביְיהּו.
ֶׁשלַרִּבי יְהּוָדה ְוָאַמר: ַּכָּמה נִָאים ַמֲעֵׂשיֶהן

ִּתְקנּואּוָּמה זֹו: ִּתְּקנּו ְׁשוֹוִקים, ִּתְּקנּו ְּגָׁשִרים,
ִׁשְמעֹוןֶמְרֲחָצאֹות. ַרִּבי יֹוֵסי ָׁשַתק. נֲַענָה ַרִּבי
ִּתְּקנּו ֶאָּלאֶּבן יֹוַחאי ְוָאַמר: ׇּכל ַמה ֶּׁשִּתְּקנּו, �א

ָּבֶהןְלצֹוֶר� ַעְצָמן. ִּתְּקנּו ְׁשוֹוִקין — ְלהֹוִׁשיב
זֹונֹות, ֶמְרֲחָצאֹות — ְלַעֵּדן ָּבֶהן ַעְצָמן, ְּגָׁשִרים

— ִליּטֹול ֵמֶהן ֶמֶכס. ָהַל� יְהּוָדה ֶּבן ֵּגִרים
ְוִסיֵּפר ִּדְבֵריֶהם, ְונְִׁשְמעּו ַלַּמְלכּות. ָאְמרּו:

—יְהּוָדה ֶׁשִעיָּלה — יְִתַעֶּלה. יֹוֵסי ֶׁשָּׁשַתק
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themselves; and bridges, to collect taxes from all who pass over
them. Yehuda, son of converts, went and related their statements
to his household, and those statements continued to spread until
they were heard by the monarchy. �ey ruled and said: Yehuda,
who elevated the Roman regime, shall be elevated and appointed
as head of the Sages, the head of the speakers in every place. Yosei,
who remained silent, shall be exiled from his home in Judea as
punishment, and sent to the city of Tzippori in the Galilee. And
Shimon, who denounced the government, shall be killed.
Rabbi Shimon bar Yoḥai and his son, Rabbi Elazar, went and hid in
the study hall. Every day Rabbi Shimon’s wife would bring them
bread and a jug of water and they would eat. When the decree
intensified, Rabbi Shimon said to his son: Women are easily
impressionable and, therefore, there is room for concern lest the
authorities torture her and she reveal our whereabouts.
�ey went and they hid in a cave. A miracle occurred and a carob
tree was created for them as well as a spring of water. �ey would
remove their clothes and sit covered in sand up to their necks.
�ey would study Torah all day in that manner. At the time of
prayer, they would dress, cover themselves, and pray, and they
would again remove their clothes a�terward so that they would
not become tattered. �ey sat in the cave for twelve years. Elijah
the Prophet came and stood at the entrance to the cave and said:
Who will inform bar Yoḥai that the emperor died and his decree
has been abrogated?
�ey emerged from the cave, and saw people who were plowing

and sowing. Rabbi Shimon bar Yoḥai said: �ese people abandon
eternal life of Torah study and engage in temporal life for their
own sustenance. �e Gemara relates that every place that Rabbi
Shimon and his son Rabbi Elazar directed their eyes was
immediately burned. A Divine Voice emerged and said to them:
Did you emerge from the cave in order to destroy My world?
Return to your cave. �ey again went and sat there for twelve
months. �ey said: �e judgment of the wicked in Gehenna lasts
for twelve months. Surely their sin was atoned in that time. A
Divine Voice emerged and said to them: Emerge from your cave.
�ey emerged. Everywhere that Rabbi Elazar would strike, Rabbi
Shimon would heal. Rabbi Shimon said to Rabbi Elazar: My son,
you and I su�fice for the entire world, as the two of us are engaged
in the proper study of Torah.
As the sun was setting on Shabbat eve, they saw an elderly man
who was holding two bundles of myrtle branches and running at
twilight. �ey said to him: Why do you have these? He said to
them: In honor of Shabbat. �ey said to him: And let one su�fice.
He answered them: One is corresponding to: “Remember the

יִגְֶלה ְלִציּפֹוִרי. ִׁשְמעֹון ֶׁשִּגיּנָה — יֵָהֵרג.

יֹוָמאֲאזַל הּוא ּוְבֵריּה, ְטׁשֹו ֵּבי ִמְדְרָׁשא. ׇּכל
ְדַמּיָאֲהָוה ַמְתיָא ְלהּו ְּדֵביְתהּו ִריְפָּתא ְוכּוזָא

ְוָכְרִכי. ִּכי ְּתֵקיף ְּגזֵיְרָתא ֲאַמר ֵליּה ִלְבֵריּה:
ַלּהנִָׁשים ַּדְעָּתן ַקָּלה ֲעֵליֶהן, ִדיְלָמא ְמַצֲעִרי

ּוְמגְַּליָא ַלן.

ִאיְּבִריֲאזַלּו ְטׁשֹו ִּבְמָעְרָּתא. ִאיְתְרִחיׁש נִיָּסא
ָמנַיְיהּוְלהּו ָחרּוָבא ְוֵעינָא ְדַמּיָא, ַוֲהוֹו ַמְׁשְלִחי
יֹוָמאַוֲהוֹו יְָתִבי ַעד ַצְּואַריְיהּו ְּבָחָלא. ּכּוֵּלי

ּוְמַצּלּו, ַוֲהַדרָּגְרִסי. ְּבִעיָּדן ַצּלֹויֵי ָלְבִׁשי ִמיַּכּסּו
ִאיִּתיבּוַמְׁשְלִחי ָמנַיְיהּו ִּכי ֵהיִכי ְּדָלא ִליְבלּו.

ְּתֵריַסר ְׁשנֵי ִּבְמָעְרָּתא. ֲאָתא ֵאִלּיָהּו ְוָקם
ַאִּפיְתָחא ִדְמָעְרָּתא, ֲאַמר: ַמאן לֹוְדֵעיּה ְלַבר

יֹוַחי ְּדִמית ֵקיָסר ּוְבִטיל ְּגזֵיְרֵתיּה.

ָאְמִרין:נְַפקּו, ֲחזֹו ִאינֵָׁשי ְּדָקא ָּכְרִבי ְוזְָרִעי,
ׇּכלַמּנִיִחין ַחּיֵי עֹוָלם ְועֹוְסִקין ְּבַחּיֵי ָׁשָעה.

ַּבתָמקֹום ֶׁשּנֹוְתנִין ֵעינֵיֶהן ִמּיָד נְִׂשָרף. יְָצָתה
קֹול ְוָאְמָרה ָלֶהם: ְלַהֲחִריב עֹוָלִמי יְָצאֶתם?!

ִחיזְרּו ִלְמָעַרְתֶכם! ֲהדּור ֲאזּול ִאיִּתיבּו ְּתֵריַסר
יְַרֵחי ַׁשָּתא. ָאְמִרי: ִמְׁשַּפט ְרָׁשִעים ְּבגֵיִהּנָם

ְצאּוְׁשנֵים ָעָׂשר חֶֹדׁש. יְָצָתה ַּבת קֹול ְוָאְמָרה:
ַרִּביִמְּמָעַרְתֶכם! נְַפקּו. ָּכל ֵהיָכא ַּדֲהָוה ָמֵחי

ְּבנִי,ֶאְלָעזָר, ֲהָוה ַמֵּסי ַרִּבי ִׁשְמעֹון. ָאַמר לֹו:
ַּדי ָלעֹוָלם ֲאנִי ְוַאָּתה.

ָסָבאַּבֲהֵדי ַּפנְיָא ְּדַמֲעֵלי ַׁשְּבָתא ֲחזֹו ָההּוא
ַּדֲהָוה נֵָקיט ְּתֵרי ַמָּדאנֵי ָאָסא ְוָרֵהיט ֵּבין

ְלהּו:ַהְּׁשָמׁשֹות. ֲאַמרּו ֵליּה: ָהנֵי ְלָמה ָל�? ֲאַמר
ִלְכבֹוד ַׁשָּבת. ְוִתיְסֵּגי ָל� ְּבַחד! — ַחד ְּכנֶגֶד

״זָכֹור״ ְוַחד ְּכנֶגֶד ״ָׁשמֹור״. ֲאַמר ֵליּה ִלְבֵריּה:
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Shabbat day, to keep it holy” (Exodus 20:8), and one is
corresponding to: “Observe the Shabbat day, to keep it holy”
(Deuteronomy 5:12). Rabbi Shimon said to his son: See how
beloved the mitzvot are to Israel. �eir minds were put at ease and
they were no longer as upset that people were not engaged in Torah
study.
Rabbi Pineḥas ben Ya’ir, Rabbi Shimon’s son-in-law, heard and
went out to greet him. He brought him into the bathhouse and
began tending to his �lesh. He saw that Rabbi Shimon had cracks
in the skin on his body. He was crying, and the tears fell from his
eyes and caused Rabbi Shimon pain. Rabbi Pineḥas said to Rabbi
Shimon, his father-in-law: Woe is me, that I have seen you like
this. Rabbi Shimon said to him: Happy are you that you have seen
me like this, as had you not seen me like this, you would not have
found in me this prominence in Torah, as the Gemara relates: At
first, when Rabbi Shimon ben Yoḥai would raise a di�ficulty,
Rabbi Pineḥas ben Ya’ir would respond to his question with twelve
answers. Ultimately, when Rabbi Pineḥas ben Ya’ir would raise a
di�ficulty, Rabbi Shimon ben Yoḥai would respond with
twenty-four answers. Rabbi Shimon said: Since a miracle
transpired for me, I will go and repair something for the sake of
others in gratitude for God’s kindness, as it is written: “And Jacob
came whole to the city of Shechem, which is in the land of Canaan,
when he came from Paddan-aram; and he graced the countenance
of the city” (Genesis 33:18). Rav said, the meaning of: And Jacob
came whole, is: Whole in his body, whole in his money, whole in
his Torah. And what did he do? And he graced the countenance of
the city; he performed gracious acts to benefit the city. Rav said:
Jacob established a currency for them. And Shmuel said: He
established marketplaces for them. And Rabbi Yoḥanan said: He
established bathhouses for them. In any event, clearly one for
whom a miracle transpires should perform an act of kindness for
his neighbors as a sign of gratitude. He said: Is there something
that needs repair? �ey said to him: �ere is a place where there is
uncertainty with regard to ritual impurity

ֲחזִי ַּכָּמה ֲחִביִבין ִמְצֹות ַעל יְִׂשָרֵאל. ִאּיְִתיָבה
ַּדְעַּתיְיהּו.

ְלַאֵּפיּה.ְׁשַמע ַרִּבי ִּפנְָחס ֶּבן יִָאיר ַחְתנֵיּה ּונְַפק
ַעּיְיֵליּה ְלֵבי ָבנֵי, ֲהָוה ָקא ָאֵרי� ֵליּה ְלִביְׂשֵריּה.

ָבֵכי ְוָקאֲחזָא ַּדֲהָוה ֵּביּה ִּפיֵלי ְּבגּוֵפיּה. ֲהָוה ָקא
לֹו:נְָתָרן ִּדְמָעת ֵעינֵיּה ְוָקְמַצְּוָחא ֵליּה. ָאַמר
אֹוי ִלי ֶׁשְרִאיִתי� ְּבָכ�. ָאַמר לֹו: ַאְׁשֶרי�
ְּבָכ�ֶׁשְרִאיַתנִי ְּבָכ�, ֶׁשִאיְלָמֵלא �א ְרִאיַתנִי
ַמְקֵׁשי— �א ָמָצאָת ִּבי ָּכ�. ְּדֵמִעיָּקָרא ִּכי ֲהָוה
ֵליּהַרִּבי ִׁשְמעֹון ֶּבן יֹוַחי קּוְׁשיָא, ֲהָוה ְמָפֵרק

ְלסֹוף, ִּכיַרִּבי ִּפנְָחס ֶּבן יִָאיר ְּתֵריַסר ֵּפירּוֵקי.
— ֲהָוהֲהָוה ַמְקֵׁשי ַרִּבי ִּפנְָחס ֶּבן יִָאיר קּוְׁשיָא
ְמָפֵרק ֵליּה ַרִּבי ִׁשְמעֹון ֶּבן יֹוַחי ֶעְׂשִרין

ְוַאְרְּבָעה ֵּפירּוֵקי. ֲאַמר: הֹוִאיל ְוִאיְתְרִחיׁש
נִיָּסא ֵאיזִיל ַאְתֵקין ִמיְּלָתא. ִּדְכִתיב: ״ַוּיָבֹא
יֲַעקֹב ָׁשֵלם״, ְוָאַמר ַרב: ָׁשֵלם ְּבגּופֹו, ָׁשֵלם

ָהִעיר״,ְּבָממֹונֹו, ָׁשֵלם ְּבתֹוָרתֹו. ״ַוּיִַחן ֶאת ְּפנֵי
ָאַמר ַרב: ַמְטֵּבַע ִּתיֵּקן ָלֶהם, ּוְׁשמּוֵאל ָאַמר:

ְׁשוֹוִקים ִּתיֵּקן ָלֶהם, ְוַרִּבי יֹוָחנָן ָאַמר:
ֶמְרֲחָצאֹות ִּתיֵּקן ָלֶהם. ֲאַמר: ִאיָּכא ִמיְּלָתא
ְּדִאיתְּדָבֵעי ְלַתּקֹונֵי? ֲאַמרּו ֵליּה: ִאיָּכא ּדּוְכָּתא

ֵּביּה ְסֵפק טּוְמָאה
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