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Torah Model I: Miluim

Leviticus 8:1-36
�e LORD spoke to Moses, saying: Take Aaron along with
his sons, and the vestments, the anointing oil, the bull of sin
o�fering, the two rams, and the basket of unleavened bread;
and assemble the whole community at the entrance of the
Tent of Meeting. Moses did as the LORD commanded him.
And when the community was assembled at the entrance of
the Tent of Meeting, Moses said to the community, “�is is
what the LORD has commanded to be done.” �en Moses
brought Aaron and his sons forward and washed them with
water. He put the tunic on him, girded him with the sash,
clothed him with the robe, and put the ephod on him,
girding him with the decorated band with which he tied it
to him. He put the breastpiece on him, and put into the
breastpiece the Urim and �ummim. And he set the
headdress on his head; and on the headdress, in front, he
put the gold frontlet, the holy diadem—as the LORD had
commanded Moses. Moses took the anointing oil and
anointed the Tabernacle and all that was in it, thus
consecrating them. He sprinkled some of it on the altar
seven times, anointing the altar, all its utensils, and the
laver with its stand, to consecrate them. He poured some of
the anointing oil upon Aaron’s head and anointed him, to
consecrate him. Moses then brought Aaron’s sons forward,
clothed them in tunics, girded them with sashes, and
wound turbans upon them, as the LORD had commanded
Moses. He led forward the bull of sin o�fering. Aaron and
his sons laid their hands upon the head of the bull of sin
o�fering, and it was slaughtered. Moses took the blood and
with his finger put some on each of the horns of the altar,
cleansing the altar; then he poured out the blood at the base
of the altar. �us he consecrated it in order to make
expiation upon it. Moses then took all the fat that was about
the entrails, and the protuberance of the liver, and the two

ח׳:א׳-ל״וויקרא
וַידְַבֵּר ה' אֶל־משֶֹׁה לֵּאמרֹ׃ קַח אֶת־אַהֲרןֹ

וְאֶת־בָּניָו אִתּוֹ וְאֵת הַבְּגָדִים וְאֵת שֶׁמֶן
הַמִּשְׁחָה וְאֵת פַּר הַחַטָּאת וְאֵת שְׁניֵ

הָאֵילִים וְאֵת סַל הַמַּצּוֹת׃ וְאֵת כָּל־הָעֵדָה
הַקְהֵל אֶל־פֶּתַח אהֶֹל מוֹעֵד׃ וַיּעַַשׂ משֶֹׁה

כַּאֲשֶׁר צִוָּה ה' אתֹוֹ וַתִּקָּהֵל הָעֵדָה
אֶל־פֶּתַח אהֶֹל מוֹעֵד׃ וַיּאֹמֶר משֶֹׁה
אֶל־הָעֵדָה זהֶ הַדָּבָר אֲשֶׁר־צִוָּה ה'

לַעֲשׂוֹת׃ וַיּקְַרֵב משֶֹׁה אֶת־אַהֲרןֹ וְאֶת־בָּניָו
וַיּרְִחַץ אתָֹם בַּמָּיםִ׃ וַיּתִֵּן עָלָיו אֶת־הַכֻּתּנֹתֶ

וַיּחְַגּרֹ אתֹוֹ בָּאַבְנטֵ וַיּלְַבֵּשׁ אתֹוֹ
אֶת־הַמְּעִיל וַיּתִֵּן עָלָיו אֶת־הָאֵפדֹ וַיּחְַגּרֹ
אתֹוֹ בְּחֵשֶׁב הָאֵפדֹ וַיּאְֶפּדֹ לוֹ בּוֹ׃ וַיּשֶָׂם

עָלָיו אֶת־הַחשֶֹׁן וַיּתִֵּן אֶל־הַחשֶֹׁן
אֶת־הָאוּרִים וְאֶת־הַתֻּמִּים׃ וַיּשֶָׂם
אֶת־הַמִּצְנפֶֶת עַל־ראֹשׁוֹ וַיּשֶָׂם

עַל־הַמִּצְנפֶֶת אֶל־מוּל פָּניָו אֵת צִיץ הַזּהָָב
נזֵרֶ הַקּדֶֹשׁ כַּאֲשֶׁר צִוָּה ה' אֶת־משֶֹׁה׃ וַיּקִַּח

משֶֹׁה אֶת־שֶׁמֶן הַמִּשְׁחָה וַיּמְִשַׁח
אֶת־הַמִּשְׁכָּן וְאֶת־כָּל־אֲשֶׁר־בּוֹ וַיקְַדֵּשׁ

אתָֹם׃ וַיּזַ מִמֶּנּוּ עַל־הַמִּזבְֵּחַ שֶׁבַע פְּעָמִים
וַיּמְִשַׁח אֶת־הַמִּזבְֵּחַ וְאֶת־כָּל־כֵּלָיו
מִשֶּׁמֶןוְאֶת־הַכִּיּרֹ וְאֶת־כַּנּוֹ לְקַדְּשָׁם׃ וַיּצִקֹ
הַמִּשְׁחָה עַל ראֹשׁ אַהֲרןֹ וַיּמְִשַׁח אתֹוֹ
לְקַדְּשׁוֹ׃ וַיּקְַרֵב משֶֹׁה אֶת־בְּניֵ אַהֲרןֹ
וַיּחֲַבשֹׁוַיּלְַבִּשֵׁם כֻּתֳּנתֹ וַיּחְַגּרֹ אתָֹם אַבְנטֵ

לָהֶם מִגְבָּעוֹת כַּאֲשֶׁר צִוָּה ה' אֶת־משֶֹׁה׃
וּבָניָווַיּגֵַּשׁ אֵת פַּר הַחַטָּאת וַיּסְִמֹ� אַהֲרןֹ

אֶת־ידְֵיהֶם עַל־ראֹשׁ פַּר הַחַטָּאת׃ וַיּשְִׁחָט
וַיּקִַּח משֶֹׁה אֶת־הַדָּם וַיּתִֵּן עַל־קַרְנוֹת

הַמִּזבְֵּחַ סָבִיב בְּאֶצְבָּעוֹ וַיחְַטֵּא אֶת־הַמִּזבְֵּחַ
וְאֶת־הַדָּם יצַָק אֶל־יסְוֹד הַמִּזבְֵּחַ וַיקְַדְּשֵׁהוּ

לְכַפֵּר עָלָיו׃ וַיּקִַּח אֶת־כָּל־הַחֵלֶב אֲשֶׁר
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kidneys and their fat, and turned them into smoke on the
altar. �e rest of the bull, its hide, its �lesh, and its dung, he
put to the fire outside the camp—as the LORD had
commanded Moses. �en he brought forward the ram of
burnt o�fering. Aaron and his sons laid their hands upon
the ram’s head, and it was slaughtered. Moses dashed the
blood against all sides of the altar. �e ram was cut up into
sections and Moses turned the head, the sections, and the
suet into smoke on the altar; Moses washed the entrails and
the legs with water and turned all of the ram into smoke.
�at was a burnt o�fering for a pleasing odor, an o�fering by
fire to the LORD—as the LORD had commanded Moses. He
brought forward the second ram, the ram of ordination.
Aaron and his sons laid their hands upon the ram’s head,
and it was slaughtered. Moses took some of its blood and
put it on the ridge of Aaron’s right ear, and on the thumb of
his right hand, and on the big toe of his right foot. Moses
then brought forward the sons of Aaron, and put some of
the blood on the ridges of their right ears, and on the
thumbs of their right hands, and on the big toes of their
right feet; and the rest of the blood Moses dashed against
every side of the altar. He took the fat—the broad tail, all
the fat about the entrails, the protuberance of the liver, and
the two kidneys and their fat—and the right thigh. From
the basket of unleavened bread that was before the LORD,
he took one cake of unleavened bread, one cake of oil bread,
and one wafer, and placed them on the fat parts and on the
right thigh. He placed all these on the palms of Aaron and
on the palms of his sons, and elevated them as an elevation
o�fering before the LORD. �en Moses took them from their
hands and turned them into smoke on the altar with the
burnt o�fering. �is was an ordination o�fering for a
pleasing odor; it was an o�fering by fire to the LORD. Moses
took the breast and elevated it as an elevation o�fering
before the LORD; it was Moses’ portion of the ram of
ordination—as the LORD had commanded Moses. And
Moses took some of the anointing oil and some of the blood
that was on the altar and sprinkled it upon Aaron and upon
his vestments, and also upon his sons and upon their

עַל־הַקֶּרֶב וְאֵת יתֶֹרֶת הַכָּבֵד וְאֶת־שְׁתֵּי
הַכְּלָיתֹ וְאֶת־חֶלְבְּהֶן וַיּקְַטֵר משֶֹׁה

הַמִּזבְֵּחָה׃ וְאֶת־הַפָּר וְאֶת־ערֹוֹ וְאֶת־בְּשָׂרוֹ
וְאֶת־פִּרְשׁוֹ שָׂרַף בָּאֵשׁ מִחוּץ לַמַּחֲנהֶ

כַּאֲשֶׁר צִוָּה ה' אֶת־משֶֹׁה׃ וַיּקְַרֵב אֵת אֵיל
הָעלָֹה וַיּסְִמְכוּ אַהֲרןֹ וּבָניָו אֶת־ידְֵיהֶם
עַל־ראֹשׁ הָאָילִ׃ וַיּשְִׁחָט וַיּזִרְקֹ משֶֹׁה

אֶת־הַדָּם עַל־הַמִּזבְֵּחַ סָבִיב׃ וְאֶת־הָאַילִ
נתִַּח לִנתְָחָיו וַיּקְַטֵר משֶֹׁה אֶת־הָראֹשׁ

וְאֶת־הַנּתְָחִים וְאֶת־הַפָּדֶר׃ וְאֶת־הַקֶּרֶב
וְאֶת־הַכְּרָעַיםִ רָחַץ בַּמָּיםִ וַיּקְַטֵר משֶֹׁה

אֶת־כָּל־הָאַילִ הַמִּזבְֵּחָה עלָֹה הוּא
ה'לְרֵיחַ־ניִחחַֹ אִשֶּׁה הוּא לַה' כַּאֲשֶׁר צִוָּה
אֶת־משֶֹׁה׃ וַיּקְַרֵב אֶת־הָאַילִ הַשֵּׁניִ אֵיל

הַמִּלֻּאִים וַיּסְִמְכוּ אַהֲרןֹ וּבָניָו אֶת־ידְֵיהֶם
עַל־ראֹשׁ הָאָילִ׃ וַיּשְִׁחָט וַיּקִַּח משֶֹׁה מִדָּמוֹ

וַיּתִֵּן עַל־תְּנוּ� אזֹןֶ־אַהֲרןֹ הַימְָניִת
וְעַל־בּהֶֹן ידָוֹ הַימְָניִת וְעַל־בּהֶֹן רַגְלוֹ
משֶֹׁההַימְָניִת׃ וַיּקְַרֵב אֶת־בְּניֵ אַהֲרןֹ וַיּתִֵּן

מִן־הַדָּם עַל־תְּנוּ� אָזנְםָ הַימְָניִת וְעַל־בּהֶֹן
ידָָם הַימְָניִת וְעַל־בּהֶֹן רַגְלָם הַימְָניִת

וַיּזִרְקֹ משֶֹׁה אֶת־הַדָּם עַל־הַמִּזבְֵּחַ סָבִיב׃
וַיּקִַּח אֶת־הַחֵלֶב וְאֶת־הָאַלְיהָ

וְאֶת־כָּל־הַחֵלֶב אֲשֶׁר עַל־הַקֶּרֶב וְאֵת
יתֶֹרֶת הַכָּבֵד וְאֶת־שְׁתֵּי הַכְּלָיתֹ

וְאֶת־חֶלְבְּהֶן וְאֵת שׁוֹק הַיּמִָין׃ וּמִסַּל
הַמַּצּוֹת אֲשֶׁר לִפְניֵ ה' לָקַח חַלַּת מַצָּה

אַחַת וְחַלַּת לֶחֶם שֶׁמֶן אַחַת וְרָקִיק אֶחָד
וַיּשֶָׂם עַל־הַחֲלָבִים וְעַל שׁוֹק הַיּמִָין׃ וַיּתִֵּן

וַיּנָףֶאֶת־הַכּלֹ עַל כַּפֵּי אַהֲרןֹ וְעַל כַּפֵּי בָניָו
אתָֹם תְּנוּפָה לִפְניֵ ה'׃ וַיּקִַּח משֶֹׁה אתָֹם
מֵעַל כַּפֵּיהֶם וַיּקְַטֵר הַמִּזבְֵּחָה עַל־הָעלָֹה
מִלֻּאִים הֵם לְרֵיחַ ניִחחַֹ אִשֶּׁה הוּא לַה'׃
לִפְניֵוַיּקִַּח משֶֹׁה אֶת־הֶחָזהֶ וַינְיִפֵהוּ תְנוּפָה
ה' מֵאֵיל הַמִּלֻּאִים לְמשֶֹׁה הָיהָ לְמָנהָ
כַּאֲשֶׁר צִוָּה ה' אֶת־משֶֹׁה׃ וַיּקִַּח משֶֹׁה

מִשֶּׁמֶן הַמִּשְׁחָה וּמִן־הַדָּם אֲשֶׁר
עַל־הַמִּזבְֵּחַ וַיּזַ עַל־אַהֲרןֹ עַל־בְּגָדָיו

וְעַל־בָּניָו וְעַל־בִּגְדֵי בָניָו אִתּוֹ וַיקְַדֵּשׁ
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vestments. �us he consecrated Aaron and his vestments,
and also his sons and their vestments. Moses said to Aaron
and his sons: Boil the �lesh at the entrance of the Tent of
Meeting and eat it there with the bread that is in the basket
of ordination—as I commanded: Aaron and his sons shall
eat it; and what is le�t over of the �lesh and the bread you
shall consume in fire.
You shall not go outside the entrance of the Tent of
Meeting for seven days, until the day that your period of
ordination is completed. For your ordination will require
seven days. Everything done today, the LORD has
commanded to be done [seven days], to make expiation for
you. You shall remain at the entrance of the Tent of
Meeting day and night for seven days, keeping the LORD’s
charge—that you may not die—for so I have been
commanded. And Aaron and his sons did all the things that
the LORD had commanded through Moses.
On the eighth day Moses called Aaron and his sons, and the
elders of Israel. He said to Aaron: “Take a calf of the herd for
a sin o�fering and a ram for a burnt o�fering, without
blemish, and bring them before the LORD. And speak to the
Israelites, saying: Take a he-goat for a sin o�fering; a calf
and a lamb, yearlings without blemish, for a burnt o�fering;
and an ox and a ram for an o�fering of well-being to
sacrifice before the LORD; and a meal o�fering with oil
mixed in. For today the LORD will appear to you.” �ey
brought to the front of the Tent of Meeting the things that
Moses had commanded, and the whole community came
forward and stood before the LORD.

אֶת־אַהֲרןֹ אֶת־בְּגָדָיו וְאֶת־בָּניָו וְאֶת־בִּגְדֵי
בָניָו אִתּוֹ׃ וַיּאֹמֶר משֶֹׁה אֶל־אַהֲרןֹ

וְאֶל־בָּניָו בַּשְּׁלוּ אֶת־הַבָּשָׂר פֶּתַח אהֶֹל
מוֹעֵד וְשָׁם תּאֹכְלוּ אתֹוֹ וְאֶת־הַלֶּחֶם אֲשֶׁר
בְּסַל הַמִּלֻּאִים כַּאֲשֶׁר צִוֵּיתִי לֵאמרֹ אַהֲרןֹ

וּבָניָו יאֹכְלֻהוּ׃ וְהַנּוֹתָר בַּבָּשָׂר וּבַלָּחֶם
בָּאֵשׁ תִּשְׂרפֹוּ׃

וּמִפֶּתַח אהֶֹל מוֹעֵד �א תֵצְאוּ שִׁבְעַת
ימִָים עַד יוֹם מְ�את ימְֵי מִלֻּאֵיכֶם כִּי
שִׁבְעַת ימִָים ימְַלֵּא אֶת־ידְֶכֶם׃ כַּאֲשֶׁר
עָשָׂה בַּיּוֹם הַזֶּה צִוָּה ה' לַעֲשׂתֹ לְכַפֵּר
עֲלֵיכֶם׃ וּפֶתַח אהֶֹל מוֹעֵד תֵּשְׁבוּ יוֹמָם

וָלַילְָה שִׁבְעַת ימִָים וּשְׁמַרְתֶּם
אֶת־מִשְׁמֶרֶת ה' וְ�א תָמוּתוּ כִּי־כֵן

צֻוֵּיתִי׃ וַיּעַַשׂ אַהֲרןֹ וּבָנָיו אֵת
כָּל־הַדְּבָרִים אֲשֶׁר־צִוָּה ה' בְּידַ־משֶֹׁה׃

(ס)
וַיהְִי בַּיּוֹם הַשְּׁמִיניִ קָרָא משֶֹׁה לְאַהֲרןֹ

וּלְבָניָו וּלְזקְִניֵ ישְִׂרָאֵל׃ וַיּאֹמֶר אֶל־אַהֲרןֹ
קַח־לְ� עֵגֶל בֶּן־בָּקָר לְחַטָּאת וְאַילִ לְעלָֹה

תְּמִימִם וְהַקְרֵב לִפְניֵ ה׃ וְשׁוֹר וָאַילִ
לִשְׁלָמִים לִזבְּחַֹ לִפְניֵ ה וּמִנחְָה בְּלוּלָה

וַיּקְִחוּכִּי הַיּוֹם ה נִרְאָה אֲלֵיכֶם׃בַשָּׁמֶן
אֵת אֲשֶׁר צִוָּה משֶֹׁה אֶל־פְּניֵ אהֶֹל מוֹעֵד

וַיּקְִרְבוּ כָּל־הָעֵדָה וַיּעַַמְדוּ לִפְניֵ ה׃

Torah Model II: Tzaraat

ויקרא י״ג:א׳-ט׳
וַידְַבֵּר ה' אֶל־משֶֹׁה וְאֶל־אַהֲרןֹ לֵאמרֹ׃

אָדָם כִּי־יהְִיהֶ בְעוֹר־בְּשָׂרוֹ שְׂאֵת
אוֹ־סַפַּחַת אוֹ בַהֶרֶת וְהָיהָ בְעוֹר־בְּשָׂרוֹ
לְנגֶַע צָרָעַת וְהוּבָא אֶל־אַהֲרןֹ הַכּהֵֹן אוֹ
אֶל־אַחַד מִבָּניָו הַכּהֲֹניִם׃ וְרָאָה הַכּהֵֹן
הָפַ�אֶת־הַנּגֶַע בְּעוֹר־הַבָּשָׂר וְשֵׂעָר בַּנּגֶַע

Leviticus 13:1-9
�e LORD spoke to Moses and Aaron, saying: When a
person has on the skin of his body a swelling, a rash, or a
discoloration, and it develops into a scaly a�fection on the
skin of his body, it shall be reported to Aaron the priest or to
one of his sons, the priests. �e priest shall examine the
a�fection on the skin of his body: if hair in the a�fected patch
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לָבָן וּמַרְאֵה הַנּגֶַע עָמקֹ מֵעוֹר בְּשָׂרוֹ נגֶַע
צָרַעַת הוּא וְרָאָהוּ הַכּהֵֹן וְטִמֵּא אתֹוֹ׃

וְאִם־בַּהֶרֶת לְבָנהָ הִוא בְּעוֹר בְּשָׂרוֹ וְעָמקֹ
אֵין־מַרְאֶהָ מִן־הָעוֹר וּשְׂעָרָה �א־הָפַ�

לָבָן וְהִסְגִּיר הַכּהֵֹן אֶת־הַנּגֶַע שִׁבְעַת ימִָים׃
הַנּגֶַעוְרָאָהוּ הַכּהֵֹן בַּיּוֹם הַשְּׁבִיעִי וְהִנּהֵ
עָמַד בְּעֵיניָו �א־פָשָׂה הַנּגֶַע בָּעוֹר

וְהִסְגִּירוֹ הַכּהֵֹן שִׁבְעַת ימִָים שֵׁניִת׃ וְרָאָה
כֵּהָההַכּהֵֹן אתֹוֹ בַּיּוֹם הַשְּׁבִיעִי שֵׁניִת וְהִנּהֵ

הַנּגֶַע וְ�א־פָשָׂה הַנּגֶַע בָּעוֹר וְטִהֲרוֹ הַכּהֵֹן
מִסְפַּחַת הִיא וְכִבֶּס בְּגָדָיו וְטָהֵר׃

וְאִם־פָּשׂהֹ תִפְשֶׂה הַמִּסְפַּחַת בָּעוֹר אַחֲרֵי
הֵרָאתֹוֹ אֶל־הַכּהֵֹן לְטָהֳרָתוֹ וְנרְִאָה שֵׁניִת

אֶל־הַכּהֵֹן׃ וְרָאָה הַכּהֵֹן וְהִנּהֵ פָּשְׂתָה
הִוא׃הַמִּסְפַּחַת בָּעוֹר וְטִמְּאוֹ הַכּהֵֹן צָרַעַת

ויקרא י״ג:מ״ה-מ״ו
פְרֻמִיםוְהַצָּרוּעַ אֲשֶׁר־בּוֹ הַנּגֶַע בְּגָדָיו יהְִיוּ

וְראֹשׁוֹ יהְִיהֶ פָרוּעַ וְעַל־שָׂפָם יעְַטֶה וְטָמֵא
טָמֵא יקְִרָא׃ כָּל־ימְֵי אֲשֶׁר הַנּגֶַע בּוֹ יטְִמָא
טָמֵא הוּא בָּדָד ישֵֵׁב מִחוּץ לַמַּחֲנהֶ מוֹשָׁבוֹ׃

(ס)

ויקרא י״ד:א׳-ד׳
וַידְַבֵּר ה' אֶל־משֶֹׁה לֵּאמרֹ׃ זאֹת תִּהְיהֶ

תּוֹרַת הַמְּצרָֹע בְּיוֹם טָהֳרָתוֹ וְהוּבָא
אֶל־הַכּהֵֹן׃ וְיצָָא הַכּהֵֹן אֶל־מִחוּץ לַמַּחֲנהֶ

וְרָאָה הַכּהֵֹן וְהִנּהֵ נרְִפָּא נגֶַע־הַצָּרַעַת
מִן־הַצָּרוּעַ׃ וְצִוָּה הַכּהֵֹן וְלָקַח לַמִּטַּהֵר

שְׁתֵּי־צִפֳּרִים חַיּוֹת טְהרֹוֹת וְעֵץ אֶרֶז וּשְׁניִ
תוֹלַעַת וְאֵזבֹ׃

has turned white and the a�fection appears to be deeper
than the skin of his body, it is a leprous a�fection; when the
priest sees it, he shall pronounce him unclean. But if it is a
white discoloration on the skin of his body which does not
appear to be deeper than the skin and the hair in it has not
turned white, the priest shall isolate the a�fected person for
seven days. On the seventh day the priest shall examine
him, and if the a�fection has remained unchanged in color
and the disease has not spread on the skin, the priest shall
isolate him for another seven days. On the seventh day the
priest shall examine him again: if the a�fection has faded
and has not spread on the skin, the priest shall pronounce
him clean. It is a rash; he shall wash his clothes, and he shall
be clean. But if the rash should spread on the skin a�ter he
has presented himself to the priest and been pronounced
clean, he shall present himself again to the priest. And if the
priest sees that the rash has spread on the skin, the priest
shall pronounce him unclean; it is leprosy. When a person
has a scaly a�fection, it shall be reported to the priest.

Leviticus 13:45-46
As for the person with a leprous a�fection, his clothes shall
be rent, his head shall be le�t bare, and he shall cover over
his upper lip; and he shall call out, “Unclean! Unclean!” He
shall be unclean as long as the disease is on him. Being
unclean, he shall dwell apart; his dwelling shall be outside
the camp.

Leviticus 14:1-4
�e LORD spoke to Moses, saying: �is shall be the ritual for
a leper at the time that he is to be cleansed. When it has
been reported to the priest, the priest shall go outside the
camp. If the priest sees that the leper has been healed of his
scaly a�fection, the priest shall order two live clean birds,
cedar wood, crimson stu�f, and hyssop to be brought for
him who is to be cleansed.
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Torah Model II ½ - Miriam’s Tzaraat

במדבר י״ב:א׳-ט״ז
וַתְּדַבֵּר מִרְיםָ וְאַהֲרןֹ בְּמשֶֹׁה עַל־אדֹוֹת

הָאִשָּׁה הַכֻּשִׁית אֲשֶׁר לָקָח כִּי־אִשָּׁה כֻשִׁית
לָקָח׃ וַיּאֹמְרוּ הֲרַק אַ�־בְּמשֶֹׁה דִּבֶּר ה'
משֶֹׁההֲ�א גַּם־בָּנוּ דִבֵּר וַיּשְִׁמַע ה'׃ וְהָאִישׁ

ענו [עָניָו] מְאדֹ מִכּלֹ הָאָדָם אֲשֶׁר עַל־פְּניֵ
הָאֲדָמָה׃ (ס) וַיּאֹמֶר ה' פִּתְאםֹ אֶל־משֶֹׁה
וְאֶל־אַהֲרןֹ וְאֶל־מִרְיםָ צְאוּ שְׁלָשְׁתְּכֶם
ה'אֶל־אהֶֹל מוֹעֵד וַיּצְֵאוּ שְׁלָשְׁתָּם׃ וַיּרֵֶד
בְּעַמּוּד עָנןָ וַיּעֲַמדֹ פֶּתַח הָאהֶֹל וַיּקְִרָא
אַהֲרןֹ וּמִרְיםָ וַיּצְֵאוּ שְׁניֵהֶם׃ וַיּאֹמֶר

שִׁמְעוּ־נאָ דְבָרָי אִם־יהְִיהֶ נבְִיאֲכֶם ה'
בַּמַּרְאָה אֵלָיו אֶתְוַדָּע בַּחֲלוֹם אֲדַבֶּר־בּוֹ׃
�א־כֵן עַבְדִּי משֶֹׁה בְּכָל־בֵּיתִי נאֱֶמָן הוּא׃
פֶּה אֶל־פֶּה אֲדַבֶּר־בּוֹ וּמַרְאֶה וְ�א בְחִידתֹ
וּתְמֻנתַ ה' יבִַּיט וּמַדּוּעַ �א ירְֵאתֶם לְדַבֵּר

בְּעַבְדִּי בְמשֶֹׁה׃ וַיּחִַר אַף ה' בָּם וַיּלֵַ�׃
וְהֶעָנןָ סָר מֵעַל הָאהֶֹל וְהִנּהֵ מִרְיםָ מְצרַֹעַת
כַּשָּׁלֶג וַיּפִֶן אַהֲרןֹ אֶל־מִרְיםָ וְהִנּהֵ מְצרָֹעַת׃

וַיּאֹמֶר אַהֲרןֹ אֶל־משֶֹׁה בִּי אֲדנֹיִ אַל־נאָ
תָשֵׁת עָלֵינוּ חַטָּאת אֲשֶׁר נוֹאַלְנוּ וַאֲשֶׁר
חָטָאנוּ׃ אַל־נאָ תְהִי כַּמֵּת אֲשֶׁר בְּצֵאתוֹ
מֵרֶחֶם אִמּוֹ וַיּאֵָכֵל חֲצִי בְשָׂרוֹ׃ וַיּצְִעַק

משֶֹׁה אֶל־ה' לֵאמרֹ אֵל נאָ רְפָא נאָ לָהּ׃
(פ) וַיּאֹמֶר ה' אֶל־משֶֹׁה וְאָבִיהָ ירָקֹ ירַָק
בְּפָניֶהָ הֲ�א תִכָּלֵם שִׁבְעַת ימִָים תִּסָּגֵר

שִׁבְעַת ימִָים מִחוּץ לַמַּחֲנהֶ וְאַחַר תֵּאָסֵף׃
וַתִּסָּגֵר מִרְיםָ מִחוּץ לַמַּחֲנהֶ שִׁבְעַת ימִָים
וְהָעָם �א נסַָע עַד־הֵאָסֵף מִרְיםָ׃ וְאַחַר

נסְָעוּ הָעָם מֵחֲצֵרוֹת וַיּחֲַנוּ בְּמִדְבַּר פָּארָן׃
(פ)

Numbers 12:1-16
Miriam and Aaron spoke against Moses because of the
Cushite woman he had married: “He married a Cushite
woman!” �ey said, “Has the LORD spoken only through
Moses? Has He not spoken through us as well?” �e LORD
heard it. Now Moses was a very humble man, more so than
any other man on earth. Suddenly the LORD called to
Moses, Aaron, and Miriam, “Come out, you three, to the
Tent of Meeting.” So the three of them went out. �e LORD
came down in a pillar of cloud, stopped at the entrance of
the Tent, and called out, “Aaron and Miriam!” �e two of
them came forward; and He said, “Hear these My words:
When a prophet of the LORD arises among you, I make
Myself known to him in a vision, I speak with him in a
dream. Not so with My servant Moses; he is trusted
throughout My household. With him I speak mouth to
mouth, plainly and not in riddles, and he beholds the
likeness of the LORD. How then did you not shrink from
speaking against My servant Moses!” Still incensed with
them, the LORD departed. As the cloud withdrew from the
Tent, there was Miriam stricken with snow-white scales!
When Aaron turned toward Miriam, he saw that she was
stricken with scales. And Aaron said to Moses, “O my lord,
account not to us the sin which we committed in our folly.
Let her not be as one dead, who emerges from his mother’s
womb with half his �lesh eaten away.” So Moses cried out to
the LORD, saying, “O God, pray heal her!” But the LORD
said to Moses, “If her father spat in her face, would she not
bear her shame for seven days? Let her be shut out of camp
for seven days, and then let her be readmitted.” So Miriam
was shut out of camp seven days; and the people did not
march on until Miriam was readmitted. A�ter that the
people set out from Hazeroth and encamped in the
wilderness of Paran.
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�e Talmud’s Read: �ey’re All �e Same-- And More!

Yoma 2a:1

MISHNA: Seven days prior to Yom Kippur the Sages
would remove the High Priest, who performs the entire
Yom Kippur service, from his house to the Chamber of
Parhedrin, a room in the Temple designated specifically for
the High Priest during that period. And they would
designate another priest in his stead to replace him lest a
disqualification due to impurity or another circumstance
beyond his control prevent him from entering the Temple
on Yom Kippur.

יומא ב׳ א:א׳

קוֹדֶם יוֹם הַכִּפּוּרִיםשִׁבְעַת ימִָים
מַפְרִישִׁין כּהֵֹן גָּדוֹל מִבֵּיתוֹ לְלִשְׁכַּת

פַּרְהֶדְרִין. וּמַתְקִיניִן לוֹ כּהֵֹן אַחֵר תַּחְתָּיו
שֶׁמָּא יאֱֶרַע בּוֹ פְּסוּל.

Yoma 2a:3

GEMARA: �e halakha of sequestering the High Priest prior
to his performance of the Temple service on Yom Kippur is
comparable to the sequestering of the priest designated to
burn the red heifer. �erefore, the Gemara cites that which
we learned in a mishna there, in tractate Para: Seven days
prior to the burning of the red heifer, the Sages would
remove the priest who burns the heifer from his house to
the chamber that was before the bira at the northeast corner
of the courtyard on the Temple Mount. And that chamber
was called the Chamber of the Stone House. �e Gemara
explains: And why was it called the Chamber of the Stone
House? It is because all the actions associated with the red
heifer were performed in dung vessels, stone vessels, and
earth vessels, which are vessels that cannot become ritually
impure.

יומא ב׳ א:ג׳

תְּנןַ הָתָם: שִׁבְעַת ימִָים קוֹדֶםגְּמָ׳
שְׂרֵיפַת הַפָּרָה הָיוּ מַפְרִישִׁין כּהֵֹן
הַשּׂוֹרֵף אֶת הַפָּרָה מִבֵּיתוֹ לַלִּשְׁכָּה

שֶׁעַל פְּניֵ הַבִּירָה צָפוֹנהָ מִזרְָחָה,
וְלִשְׁכַּת בֵּית הָאֶבֶן הָיתְָה נקְִרֵאת.

וְלָמָּה נקְִרָא שְׁמָהּ לִשְׁכַּת בֵּית הָאֶבֶן
— שֶׁכׇּל מַעֲשֶׂיהָ בִּכְלֵי גְלָלִים, בִּכְלֵי

אֲבָניִם, וּבִכְלֵי אֲדָמָה.

Mishnah Para 3:1

Seven days before the burning of the [red] cow they would
separate the priest who was to burn the cow from his house
to a chamber that was facing the north-eastern corner of the
birah, and which was called the Stone Chamber. �ey would
sprinkle upon him throughout the seven days with [a
mixture of] all the sin-o�ferings that were there. Rabbi Yose

משנה פרה ג:א

שִׁבְעַת ימִָים קדֶֹם לִשְׂרֵפַת הַפָּרָה
מַפְרִישִׁין כּהֵֹן הַשּׂוֹרֵף אֶת הַפָּרָה
מִבֵּיתוֹ לַלִּשְׁכָּה שֶׁעַל פְּניֵ הַבִּירָה,
צָפוֹנהָ מִזרְָחָה, וּבֵית אֶבֶן הָיתְָה

נקְִרֵאת, וּמַזּיִן עָלָיו כָּל שִׁבְעַת הַיּמִָים
מִכָּל חַטָּאוֹת שֶׁהָיוּ שָׁם. רַבִּי יוֹסֵי

https://www.sefaria.org/Yoma.2a.1
https://www.sefaria.org/Yoma.2a.3
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said: they sprinkled upon him only on the third and the
seventh days. Rabbi Hanina the vice-chief of the priests said:
on the priest that was to burn the cow they sprinkled all the
seven days, but on the one that was to perform the service on
Yom Kippur they sprinkled on the third and the seventh days
only.

אוֹמֵר, �א הָיוּ מַזּיִן עָלָיו אֶלָּא
בַשְּׁלִישִׁי וּבַשְּׁבִיעִי בִּלְבָד. רַבִּי חֲניִנאָ
סְגָן הַכּהֲֹניִם אוֹמֵר, עַל הַכּהֵֹן הַשּׂוֹרֵף

אֶת הַפָּרָה, מַזּיִן כָּל שִׁבְעַת הַיּמִָים.
וְעַל שֶׁל יוֹם הַכִּפּוּרִים, �א הָיוּ מַזּיִן
עָלָיו אֶלָּא בַשְּׁלִישִׁי וּבַשְּׁבִיעִי בִּלְבָד:

Yoma 2a:8

§ With regard to the halakhot of sequestering the High Priest
prior to performance of the Yom Kippur service, and of
sequestering the priest designated to burn the heifer prior to
performance of the red heifer ritual, the Gemara asks: From
where in the Torah are these matters derived? Rav Minyomi
bar Ḥilkiya said that Rabbi Maḥseya bar Idi said that Rabbi
Yoḥanan said they are derived from Aaron and his sons, who
remained in the Tabernacle for seven days prior to performing
the service in the Tabernacle on the eighth day of their
inauguration, as the verse states: “As has been done this day,
so the Lord has commanded to do, to make atonement for
you” (Leviticus 8:34), meaning that this mitzva of sequestering
was not limited to the days prior to the dedication of the
Tabernacle; rather, it applies to future generations as well. �e
verse is interpreted homiletically: “To do”; these are the actions
performed in the burning of the red heifer for which the priest
performing the ritual is sequestered seven days in advance; “to
make atonement”; these are the actions performed on Yom
Kippur, before which the High Priest is sequestered seven
days.

יומא ב׳ א:ח׳

מְנאָ הָניֵ מִילֵּי? אָמַר רַב מִניְוֹמֵי בַּר
חִלְקִיּהָ אָמַר רַבִּי מַחְסֵיאָ בַּר אִידִי

אָמַר רַבִּי יוֹחָנןָ, אָמַר קְרָא:
״כַּאֲשֶׁר עָשָׂה בַּיּוֹם הַזּהֶ צִוָּה ה׳

לַעֲשׂוֹת לְכַפֵּר עֲלֵיכֶם״. ״לַעֲשׂוֹת״
— אֵלּוּ מַעֲשֵׂי פָרָה, ״לְכַפֵּר״ —

אֵלּוּ מַעֲשֵׂי יוֹם הַכִּפּוּרִים.

Yoma 2a:9

�e Gemara asks: Granted, the entire verse is not established as
referring exclusively to the red heifer, as: “To atone,” is written,
and the heifer is not capable of facilitating atonement; rather, it
facilitates ritual purity. Rather, say that the entire verse is
written with regard to Yom Kippur, as the rites performed to
achieve atonement on Yom Kippur are similar to those performed

יומא ב׳ א:ט׳

בִּשְׁלָמָא, כּוּלֵּיהּ קְרָא בְּפָרָה �א
מִתּוֹקַם — ״לְכַפֵּר״ כְּתִיב,
וּפָרָה לָאו בַּת כַּפָּרָה הִיא.

אֶלָּא, אֵימָא כּוּלֵּיהּ קְרָא בְּיוֹם
הַכִּפּוּרִים כְּתִיב!
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during the days of the inauguration. What, then, is the source for
sequestering the priest who is to perform the red heifer ritual?

Yoma 2a:10

�e Sages say in response: Derive it from a verbal analogy between
the terms commanded and commanded. It is stated here, with
regard to the days of the inauguration: “�e Lord commanded to
do,” and it is stated there, with regard to the red heifer: “�is is the
statute of the Torah that the Lord commanded, saying” (Numbers
19:2). Just as the term commanded there refers to the heifer, so too
here, the phrase: “�e Lord commanded to do” written in the
context of the days of the inauguration refers to the heifer. And just
as here, with regard to the inauguration, there is the principle of
sequestering prior to performing the service, so too there, in the
context of the halakhot of the heifer, sequestering is required prior
to performance of the mitzva.
…
Again the Gemara asks: And say that there is a verbal analogy
between the term commanded in the context of the inauguration
and the term commanded with regard to o�ferings, as it is written:
“On the day that He commanded [tzavoto] the children of Israel to
sacrifice their o�ferings” (Leviticus 7:38). �e result would be that
any priest sacrificing a communal o�fering would require
sequestering for seven days. �e Gemara rejects this: One derives
the term commanded from the identical term commanded, and
one does not derive the term that he commanded [tzavoto] from the
term commanded [tziva].
�e Gemara raises a di�ficulty: What is the practical di�ference
between the two terms? Didn’t the school of Rabbi Yishmael teach a
verbal analogy with regard to leprosy of houses between the verse:
“And the priest shall return [veshav]” (Leviticus 14:39) and the verse:
“And the priest shall come [uva]” (Leviticus 14:44)? From that verbal
analogy it is derived that this is the halakha with regard to
returning, i.e., it is a�ter seven days; and this is the same halakha
with regard to coming, i.e., it is also a�ter seven days. Obviously, the
less pronounced di�ference in grammatical forms between tziva and
tzavoto should not prevent the teaching of a verbal analogy.
�e Gemara rejects this argument: �is applies only where there
are no terms that are identical to it; however, where there are

יומא ב׳ א:י׳

אָמְרִי: ילֵָיף ״צִוָּה״ ״צִוָּה״.
כְּתִיב הָכָא: ״צִוָּה ה׳

לַעֲשׂוֹת״, וּכְתִיב הָתָם: ״זאֹת
חֻקַּת הַתּוֹרָה אֲשֶׁר צִוָּה ה׳

לֵאמרֹ״. מָה לְהַלָּן פָּרָה, אַף
כָּאן פָּרָה. וּמָה כָּאן פְּרִישָׁה,

אַף לְהַלָּן פְּרִישָׁה.

…
וְאֵימָא ״צִוָּה״ דְּקׇרְבָּנוֹת,

דִּכְתִיב: ״בְּיוֹם צַוּתֹוֹ אֶת בְּניֵ
ישְִׂרָאֵל״? דָּניִן ״צִוָּה״

מִ״צִּוָּה״ וְאֵין דָּניִן ״צַוּתֹוֹ״
מִ״צִּוָּה״.

וְהָתָנָאומַאי נפְָקָא מִינּהַּ?
דְּבֵי רַבִּי ישְִׁמָעֵאל: ״וְשָׁב
הַכּהֵֹן״ ״וּבָא הַכּהֵֹן״, זוֹ
הִיא ״שִׁיבָה״, זוֹ הִיא

״בִּיאָה״!

הָניֵ מִילֵּי, הֵיכָא דְּלֵיכָּא דְּדָמֵי
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terms that are identical to it, we derive the verbal analogy from
terms that are identical to it, rather than from terms that are
merely similar.

לֵיהּ. אֲבָל הֵיכָא דְּאִיכָּא
דְּדָמֵי לֵיהּ — מִדְּדָמֵי לֵיהּ

ילְָפִינןַ.

Yoma 2b:5

§ �e Gemara analyzes the verbal analogy from which the
sequestering of the High Priest is derived. �e Gemara states
with regard to the phrase “to make atonement,” written in the
context of the inauguration: �ese are the actions performed on
Yom Kippur. �e Gemara suggests: And say that it refers to the
atonement of o�ferings in general, such that any priest engaged
in sacrificing atonement o�ferings must be sequestered seven
days beforehand.

יומא ב׳ ב:ה׳

״לְכַפֵּר״ אֵלּוּ מַעֲשֵׂה יוֹם
הַכִּפּוּרִים. וְאֵימָא כַּפָּרָה

דְּקׇרְבָּנוֹת!

Yoma 2b:6

�e Gemara seeks to reject this suggestion from a practical
perspective. Do we know in advance which priest will happen to
sacrifice a given o�fering, and who would consequently require
sequestering? �e Sages say: Why not? �ere are certainly ways to
do so. Each of the twenty-four priestly watches has set weeks during
which it serves in the Temple, and the patrilineal families that
constitute that watch have set days during that week on which each
serves in the Temple. We could require sequestering for the entire
patrilineal family of the priestly watch designated to serve on that
day the following week. �e Gemara rejects the suggestion that all
priests should be sequestered prior to sacrificing an atonement
o�fering. We derive a matter that has a fixed time during the year,
Yom Kippur, from a matter that also has a fixed time, the
inauguration of the priests for service in the Tabernacle, to the
exclusion of o�ferings that are sacrificed every day.

יומא ב׳ ב:ו׳

מִי ידְָעִינןַ הֵי כּהֵֹן מִתְרְמֵי,
דְּבָעֵי לֵיהּ פְּרִישָׁה? אָמְרִי,

אַלְּמָה לָא?! ניִבְעֵי לֵיהּ
פְּרִישָׁה לְכוּלֵּיהּ מִשְׁמֶרֶת

בֵּית אָב! דָּניִן דָּבָר שֶׁקָּבוּעַ
לוֹ זמְַן מִדָּבָר שֶׁקָּבוּעַ לוֹ

זמְַן, לְאַפּוֹקֵי קׇרְבָּנוֹת, דְּכׇל
יוֹמָא אִיתַנהְוּ.

Again the Gemara asks: And say that one derives from the
phrase “to make atonement” the principle of sequestering
prior to sacrificing atonement o�ferings on the Festivals, which
have fixed times. �e Gemara rejects this: We derive a matter
that is performed once a year, the service of Yom Kippur, from
a matter that is performed once a year, like the inauguration,
which was a one-time event, to the exclusion of the service on
the Festivals, which is not performed once a year; rather, it is

וְאֵימָא רְגָלִים! דָּניִן דָּבָר שֶׁנּוֹהֵג
פַּעַם אַחַת בַּשָּׁנהָ מִדָּבָר הַנּוֹהֵג פַּעַם
אַחַת בַּשָּׁנהָ, לְאַפּוֹקֵי רְגָלִים, דְּלָאו

פַּעַם אַחַת בַּשָּׁנהָ ניִנהְוּ.
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performed three times a year.
�e Gemara asks: And say that the service on one Festival of
the three, which is performed once a year, should require
sequestering. And if you say: We do not know which of them is
the most significant and requires sequestering, since one could
suggest that it is Passover, with which the verse opened, as the
Torah always lists it first among the Festivals; or one could
suggest that it is Sukkot, since its mitzva is to bring numerous
o�ferings, many more than the number brought on the other
Festivals.
Rather, the Gemara rejects this possibility and explains: One
derives sequestering for seven days prior to performing a
service for one day, Yom Kippur, from sequestering for seven
days prior to performing a service for one day, the
inauguration. And one does not derive sequestering for seven
days prior to performing a service for seven days, a Festival,
from sequestering for seven days prior to performing a service
for one day, the inauguration. �erefore, atonement o�ferings
on Festivals are not derived from the inauguration.

וְאֵימָא רֶגֶל אֶחָד! וְכִי תֵּימָא: לָא
ידְָעִינןַ הֵי מִינּיַיְהוּ, אִי חַג הַמַּצּוֹת,
הוֹאִיל וּפָתַח בּוֹ הַכָּתוּב תְּחִלָּה, אִי

חַג הַסּוּכּוֹת, הוֹאִיל וּמְרוּבָּה
מִצְוָתוֹ!

אֶלָּא: דָּניִן פְּרִישַׁת שִׁבְעָה לְיוֹם
אֶחָד, מִפְּרִישַׁת שִׁבְעָה לְיוֹם אֶחָד.
וְאֵין דָּניִן פְּרִישַׁת שִׁבְעָה לְשִׁבְעָה,

מִפְּרִישַׁת שִׁבְעָה לְיוֹם אֶחָד.

Yoma 3b:8

And some say that Ravina said: One derives a matter that is an
initial service from an initial service, to the exclusion of all
these that are not initial services. �at statement of Ravina is
unclear, and the Gemara asks: What is the meaning of initial
service? If we say that initial service means one performed by
the High Priest; that is identical to the first version of Ravina’s
statement. Rather, it may be understood as follows: One derives
the initial service performed in the place, the Holy of Holies, on
Yom Kippur, from the initial service performed in the place, the
Tabernacle, on the eighth day of the inauguration. �erefore, it
is the service of Yom Kippur alone that is derived from the
inauguration.

יומא ג׳ ב:ח׳

וְאִיכָּא דְּאָמְרִי אָמַר רָבִינאָ: דָּניִן
עֲבוֹדָה תְּחִלָּה מֵעֲבוֹדָה תְּחִלָּה,
לְאַפּוֹקֵי הָניֵ — דְּלָאו תְּחִלָּה
ניִנהְוּ. מַאי תְּחִלָּה? אִילֵּימָא
תְּחִלָּה בְּכהֵֹן גָּדוֹל — הַייְנוּ

קַמַּייְתָא. אֶלָּא, עֲבוֹדָה תְּחִלָּה
בַּמָּקוֹם מֵעֲבוֹדָה תְּחִלָּה בַּמָּקוֹם.
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