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Vayikra Rabbah 12:5 
... 

 
 ויקרא רבה י״ב:ה׳

 (ה) אָמַר רַבִּי יוּדָן, כָּל אוֹתָן שֶׁבַע שָׁנִים
 שֶׁבָּנָה שְׁלמֹהֹ בֵּית הַמִּקְדָּשׁ, לאֹ שָׁתָה בָּהֶן

 ייַןִ, כֵּיוןָ שֶׁבְּנָאוֹ וְנָשָׂא בִּתְיָה בַּת פַּרְעהֹ,
 אוֹתוֹ הַלַּיְלָה שָׁתָה ייַןִ, וְהָיוּ שָׁם שְׁנֵי
 בָּלוּזְמָאוֹת, אַחַת שִׂמְחָה לְבִנְיןַ בֵּית

 הַמִּקְדָּשׁ, וְאַחַת שִׂמְחָה לְבַת פַּרְעהֹ. אָמַר
 הַקָּדוֹשׁ בָּרוּךְ הוּא שֶׁל מִי אֲקַבֵּל שֶׁל אֵלּוּ אוֹ

 שֶׁל אֵלּוּ, בְּאוֹתָהּ שָׁעָה עָלָה עַל דַּעְתּוֹ
 לְהַחְרִיב אֶת יְרוּשָׁלַיִם, הֲדָא הוּא דִכְתִיב

 (ירמיה לב, לא): כִּי עַל אַפִּי וְעַל חֲמָתִי
 הָיְתָה לִי הָעִיר הַזּאֹת וגו', אָמַר רַבִּי הִלֵּל

 בַּר הִילֶנִי, כָּזֶה שֶׁהוּא עוֹבֵר בַּמָּקוֹם הַמְטֻנָּף
 וְעוֹקֵם חָטְמוֹ. אָמַר רַבִּי חוֹנְיָא שְׁמוֹנִים מִינֵי

 רִקּוּדִין רָקְדָה בַּת פַּרְעהֹ בְּאוֹתָהּ הַלַּיְלָה,
 וְהָיָה שְׁלמֹהֹ יָשֵׁן עַד אַרְבַּע שָׁעוֹת בַּיּוֹם

 וּמַפְתְּחוֹת שֶׁל בֵּית הַמִּקְדָּשׁ נְתוּנוֹת תַּחַת
 ראֹשׁוֹ, הֲדָא הוּא דִתְנַן עַל תָּמִיד שֶׁל שַׁחַר

 שֶׁקָּרַב בְּאַרְבַּע שָׁעוֹת, נִכְנְסָה אִמּוֹ
 וְהוֹכִיחַתּוּ, ויְֵשׁ אוֹמְרִים יָרָבְעָם בֶּן נְבָט

 נִכְנַס וְהוֹכִיחוֹ, ויְָכוֹל הָיָה, רַבִּי חַגַּי בְּשֵׁם
 רַבִּי יִצְחָק, עָמַד וְכִנֵּס אֶלֶף מִתּוֹךְ שִׁבְטוֹ

 וְנִכְנַס וְהוֹכִיחוֹ, הֲדָא הוּא דִכְתִיב (הושע יג,
 א): כְּדַבֵּר אֶפְרַיִם רְתֵת, כְּדַבֵּר יָרָבְעָם

 רִתּוּתוֹ שֶׁל שְׁלמֹהֹ, אָמַר לוֹ הַקָּדוֹשׁ בָּרוּךְ
 הוּא לָמָּה אַתָּה מוֹכִיחוֹ, נָשִׂיא הוּא

 בְּיִשְׂרָאֵל, חַיּיֶךָ שֶׁאֲנִי מַטְעִימְךָ מִשְּׂרָרוּתוֹ
 וְאֵין אַתָּה יָכוֹל לַעֲמדֹ בָּהּ, כֵּיוןָ שֶׁנִּכְנַס

 לַמַּלְכוּת, מִיָּד (הושע יג, א): וַיֶּאְשַׁם בַּבַּעַל
 וַיָּמתֹ. וְרַבָּנָן אָמְרִין וַדַּאי אִמּוֹ מוֹכִיחַתּוּ,

 נָטְלָה קוּרְדִיקוּן שֶׁלָּהּ וְהָיְתָה מְסָרַסְתּוֹ לְכָאן
 וּלְכָאן וְאָמְרָה לוֹ (משלי לא, ב): מַה בְּרִי
 וּמַה בַּר בִּטְנִי, אָמַר רַבִּי הוֹשַׁעְיָא מַה בְּנִי
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 אֵין כְּתִיב כָּאן אֶלָּא מַה בְּרִי, אֵלּוּ צַוָּאוֹת
 וְאַזְהָרוֹת שֶׁל תּוֹרָה שֶׁנִּקְרֵאת בַּר, כְּמָה

 דְאַתְּ אָמַר (תהלים ב, יב): נַשְׁקוּ בַר, שֶׁכָּל
 דְּבָרֶיהָ בָּרִים. (משלי לא, ב): וּמֶה בַּר

 נְדָרָי, אָמְרָה לֵיהּ בְּרִי הַרְבֵּה נָשִׁים נָשָׂא
 אָבִיךָ וְכֵיוןָ שֶׁבָּא נָתָן הַנָּבִיא וְאָמַר לוֹ (דברי

 הימים א כב, ט): הִנֵּה בֵן נוֹלַד לָךְ כִּי
 שְׁלמֹהֹ יִהְיֶה שְׁמוֹ, הָיְתָה כָּל אַחַת אוֹמֶרֶת

 אִם מַעֲמֶדֶת אֲנִי שְׁלמֹהֹ אֲנִי מַקְרִיבָה כָּל
 קָרְבָּנוֹת שֶׁבַּתּוֹרָה, וְעַכְשָׁיו עָמַדְתִּי

 וְקָרְבְּנוֹתַי בְּיָדִי וְאַתָּה יָשֵׁן, (משלי לא, ג):
 אַל תִּתֵּן לַנָּשִׁים חֵילֶךָ וּדְרָכֶיךָ לַמְחוֹת

 מְלָכִין, אָמְרָה לוֹ, בְּנִי, דּוֹר הַמַּבוּל עַל יְדֵי
 שֶׁהָיוּ שְׁטוּפִים בְּזִמָּה נִמְחוּ מִן הָעוֹלָם,

 (משלי לא, ד): אַל לַמְלָכִים לְמוֹאֵל, אָמַר
 רַבִּי יוֹחָנָן אֵין נוֹתְנִין מַלְכוּת לְמִי שֶׁמַּפְלִיג

 עַל דְּבָרִים שֶׁל אֵל, וּמִי שֶׁעוֹשֶׂה דְּבָרִים שֶׁל
 אֵל, הוּא נָתוּן מֶלֶךְ. (משלי לא, ד): אַל

 לַמְלָכִים שְׁתוֹ ייָןִ, אַל יִשְׁתּוּ מְלָכִים ייַןִ שֶׁמָּא
 יִשְׁכְּחוּ ויְאֹמְרוּ כְּאוֹתוֹ שֶׁאָמַר (שמות ה, ב):

 מִי ה' אֲשֶׁר אֶשְׁמַע בְּקלֹוֹ, (משלי לא, ד):
 וּלְרוֹזְנִים אֵי שֵׁכָר, אוֹ כְּתִיב, אוֹי מִן קֳדָם
 חַמְרָא. (משלי לא, ה): פֶּן יִשְׁתֶּה ויְִשְׁכַּח
 מְחֻקָּק, כָּל הַשּׁוֹתֶה ייַןִ הַרְבֵּה סוֹף שֶׁהוּא
 שׁוֹכֵחַ בְּמָאתַיִם אַרְבָּעִים וּשְׁמוֹנָה אֵבָרִים
 שֶׁבּוֹ, הֲדָא הוּא דִכְתִיב: פֶּן יִשְׁתֶּה ויְִשְׁכַּח

 מְחֻקָּק, מחק"ק כְּתִיב, וְאִינוּן מָאתַיִם
 אַרְבָּעִים וּשְׁמוֹנָה. רַבִּי חֲנִינָא בַּר פָּפָּא

 אָמַר, אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא בַּיִת גָּדוֹל
 הָיָה לִי וְלאֹ הֶחֱרַבְתִּיו אֶלָּא מִפְּנֵי הַיָּיןִ,

 וְרַבָּנָן אָמְרֵי שְׁנֵי רוֹזְנִים הָיוּ לִי וְלאֹ מֵתוּ
 אֶלָּא מִפְּנֵי הַיָּיןִ, דְּתָנֵי רַבִּי יִשְׁמָעֵאל לאֹ מֵתוּ

 שְׁנֵי בָּנָיו שֶׁל אַהֲרןֹ אֶלָּא מִפְּנֵי שֶׁנִּכְנְסוּ
 שְׁתוּייֵ ייַןִ וכו', אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא לְפִי
 שֶׁבָּעוֹלָם הַזֶּה הַיַּיןִ תַּקָלָה לָעוֹלָם, לֶעָתִיד

 לָבוֹא אֲנִי עוֹשֵׂהוּ שִׂמְחָה, הֲדָא הוּא דִכְתִיב
 (יואל ד, יח): וְהָיָה בַיּוֹם הַהוּא יִטְּפוּ

 הֶהָרִים עָסִיס.
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Proverbs 31 
(1) The words of Lemuel, king of 
Massa, with which his mother 
admonished him: (2) No, my son! 
No, O son of my womb! No, O son 
of my vows! (3) Do not give your 
strength to women, Your vigor, to 
those who destroy kings. (4) Wine 
is not for kings, O Lemuel; Not for 
kings to drink, Nor any strong drink 
for princes, (5) Lest they drink and 
forget what has been ordained, 
And infringe on the rights of the 
poor. (6) Give strong drink to the 
hapless And wine to the 
embittered. (7) Let them drink and 
forget their poverty, And put their 
troubles out of mind. (8) Speak up 
for the dumb, For the rights of all 
the unfortunate. (9) Speak up, 
judge righteously, Champion the 
poor and the needy. (10) What a 
rare find is a capable wife! Her 
worth is far beyond that of rubies. 
(11) Her husband puts his 
confidence in her, And lacks no 
good thing. (12) She is good to 
him, never bad, All the days of her 
life. (13) She looks for wool and 
flax, And sets her hand to them 
with a will. (14) She is like a 
merchant fleet, Bringing her food 
from afar. (15) She rises while it is 
still night, And supplies provisions 
for her household, The daily fare of 
her maids. (16) She sets her mind 
on an estate and acquires it; She 

 
 משלי ל״א

 (א) דִּבְ֭רֵי לְמוּאֵל֣ מֶלֶ֑ךְ מַשָּׂ֝֗א אֲ שֶֽׁר־יִסְּרַתּ֥וּ
ה־בַּר־בִּטְנִי֑ וּמֶ֝ה  אִמּֽוֹ׃ (ב) מַה־בְּרִ֭י וּמַֽ

י׃ (ג) אַל־תִּתֵּן֣ לַנָּשִׁי֣ם חֵילֶךָ֑  בַּר־נְדָרָֽ
מְלָכִי֨ם ׀ ין׃ (ד) אַל֤ לַֽ  וּדְ֝רָכֶ֗יךָ לַֽמְחוֹ֥ת מְלָכִֽ
מְלָכִי֣ם שְׁתוֹ־ייָ֑ןִ וּלְ֝רוֹזְנִ֗ים או  לְֽמוֹאֵ֗ל אַל֣ לַֽ

 [אֵי֣] שֵׁכָֽר׃ (ה) פֶּן־יִשְׁ֭תֶּה ויְִשְׁכַּח֣ מְחֻקָּק֑
נִי׃ (ו) תְּנוּ־שֵׁכָר֣ לְאוֹבֵד֑  ויִֽ֝שַׁנֶּה דִּי֣ן כָּל־בְּנֵי־עֹֽ

 ויְ֝יַןִ לְמָרֵ֣י נָֽפֶשׁ׃ (ז) יִשְׁ֭תֶּה ויְִשְׁכַּח֣ רִישׁוֹ֑
 וַעֲ֝מָל֗וֹ לאֹ֣ יִזְכָּר־עֽוֹד׃ (ח) פְּתַח־פִּי֥ךָ לְאִלֵּם֑

 אֶל־דִּ֝֗ין כָּל־בְּנֵי֥ חֲלֽוֹף׃ (ט) פְּתַח־פִּי֥ךָ
 שְׁפָט־צֶדֶ֑ק וְדִ֝֗ין עָנִי֥ וְאֶבְיוֹֽן׃ (פ) (י)

הּ׃ שֶׁת־חַיִ֭ל מִי֣ יִמְצָא֑ וְרָחקֹ֖ מִפְּנִינִי֣ם מִכְרָֽ  אֵֽ
ר׃  (יא) בָּטַ֣ח בָּהּ֭ לֵב֣ בַּעְלָהּ֑ וְשָׁ֝לָ֗ל לאֹ֣ יֶחְסָֽ
 (יב) גְּמָלַתְ֣הוּ טוֹ֣ב וְלאֹ־רָע֑ כֹּ֝֗ל יְמֵי֣ חַיֶּֽיה׃
 (יג) דָּרְ֭שָׁה צֶמֶ֣ר וּפִשְׁתִּי֑ם וַתַּ֝֗עַשׂ בְּחֵפֶ֣ץ

יהָ׃ (יד) הָיְ֭תָה כָּאֳנִיּוֹ֣ת סוֹחֵר֑ מִמֶּ֝רְחָ֗ק  כַּפֶּֽ
הּ׃ (טו) וַתָּקָ֤ם ׀ בְּעוֹ֬ד לַ֗יְלָה  תָּבִי֥א לַחְמָֽ

יהָ׃ (טז)  וַתִּתֵּן֣ טֶרֶ֣ף לְבֵיתָהּ֑ וְחֹ֝֗ק לְנַעֲרתֶֹֽ
 זָמְמָה֣ שָׂדֶ֭ה וַתִּקָּחֵה֑וּ מִפְּרִי֥ כַפֶּ֝֗יהָ נטע
גְרָה֣ בְעוֹ֣ז מָתְנֶי֑הָ  [נָטְ֣עָה] כָּֽרֶם׃ (יז) חָֽ

יהָ׃ (יח) טָעֲ֭מָה כִּי־טוֹ֣ב  וַתְּ֝אַמֵּ֗ץ זְרעֹוֹתֶֽ
הּ׃ (יט)  סַחְרָהּ֑ לֹֽא־יִכְבֶּה֖ בליל [בַלַּיְ֣לָה] נֵרָֽ
לֶךְ׃  יָדֶ֭יהָ שִׁלְּחָה֣ בַכִּישׁוֹ֑ר וְכַ֝פֶּ֗יהָ תָּמְ֣כוּ פָֽ

אֶבְיוֹֽן׃  (כ) כַּפָּ֭הּ פָּרְשָׂה֣ לֶעָנִי֑ ויְָ֝דֶ֗יהָ שִׁלְּחָה֥ לָֽ
 (כא) לאֹ־תִירָא֣ לְבֵיתָהּ֣ מִשָּׁלֶ֑ג כִּי֥ כָל־בֵּי֝תָ֗הּ
שְׂתָה־לָּהּ֑ שֵׁשׁ֖  לָבֻשׁ֥ שָׁנִֽים׃ (כב) מַרְבַדִּי֥ם עָֽ
הּ׃ (כג) נוֹדָע֣ בַּשְּׁעָרִי֣ם בַּעְלָהּ֑  וְאַרְגָּמָן֣ לְבוּשָֽׁ
 בְּשִׁ֝בְתּ֗וֹ עִם־זִקְנֵי־אָֽרֶץ׃ (כד) סָדִי֣ן עָשְׂ֭תָה

כְּנַעֲנִֽי׃ (כה)  וַתִּמְכּרֹ֑ וַחֲ֝ג֗וֹר נָתְנָה֥ לַֽ
 עזֹ־וְהָדָר֥ לְבוּשָׁהּ֑ וַתִּ֝שְׂחַ֗ק לְיוֹ֣ם אַחֲרֽוֹן׃
 (כו) פִּי֭הָ פָּתְחָה֣ בְחָכְמָה֑ וְתֽוֹרַת־חֶ֝֗סֶד
 עַל־לְשׁוֹנָֽהּ׃ (כז) צוֹ֭פִיָּה הֲלִיכוֹ֣ת בֵּיתָהּ֑

 וְלֶחֶ֥ם עַצְ֝ל֗וּת לאֹ֣ תאֹכֵֽל׃ (כח) קָמ֣וּ בָנֶ֭יהָ
לְלָהּ׃ (כט) רַבּוֹ֣ת בָּנ֭וֹת  ויְַֽאַשְּׁרוּ֑הָ בַּעְ֝לָ֗הּ ויְַֽהַֽ

 עָשׂ֣וּ חָיִ֑ל וְאַ֝֗תְּ עָלִי֥ת עַל־כֻּלָּֽנָה׃ (ל) שֶׁקֶ֣ר
 הַחֵ֭ן וְהֶבֶ֣ל הַיּפִֹ֑י אִשָּׁה֥ יִרְאַת־ה' הִי֣א

https://www.sefaria.org/Proverbs.31
https://www.sefaria.org/Proverbs.31
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plants a vineyard by her own 
labors. (17) She girds herself with 
strength, And performs her tasks 
with vigor. (18) She sees that her 
business thrives; Her lamp never 
goes out at night. (19) She sets her 
hand to the distaff; Her fingers 
work the spindle. (20) She gives 
generously to the poor; Her hands 
are stretched out to the needy. (21) 
She is not worried for her 
household because of snow, For 
her whole household is dressed in 
crimson. (22) She makes covers 
for herself; Her clothing is linen 
and purple. (23) Her husband is 
prominent in the gates, As he sits 
among the elders of the land. (24) 
She makes cloth and sells it, And 
offers a girdle to the merchant. (25) 
She is clothed with strength and 
splendor; She looks to the future 
cheerfully. (26) Her mouth is full of 
wisdom, Her tongue with kindly 
teaching. (27) She oversees the 
activities of her household And 
never eats the bread of idleness. 
(28) Her children declare her 
happy; Her husband praises her, 
(29) “Many women have done well, 
But you surpass them all.” (30) 
Grace is deceptive, Beauty is 
illusory; It is for her fear of the 
LORD That a woman is to be 
praised. (31) Extol her for the fruit 
of her hand, And let her works 
praise her in the gates. 

 תִתְהַלָּֽל׃ (לא) תְּנוּ־לָהּ֭ מִפְּרִי֣ יָדֶי֑הָ ויִֽהַלְלוּ֖הָ
 בַשְּׁעָרִי֣ם מַעֲשֶׂיהָ׃
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Sanhedrin 101b:11-15 
The Gemara resumes its 
discussion of Jeroboam. ​And from 
where do we​ derive ​that 
Jeroboam ​does not enter into the 
World-to-Come?​ It is derived from 
a verse, ​as it is written: “And by 
this matter there was a sin to the 
house of Jeroboam, and to 
eradicate it and to destroy it 
from off the face of the earth”​ (I 
Kings 13:34). It can be interpreted 
to mean: ​To eradicate it in this 
world, and to destroy it for the 
World-to-Come.​ ​Rabbi Yoḥanan 
says: For what​ virtue ​was 
Jeroboam privileged​ to ascend ​to 
monarchy?​ It is ​due to​ the fact 
that he rebuked Solomon​ for his 
sins. ​And for what​ misdeed ​was 
he punished​ and lost everything? 
It is ​due to​ the fact ​that he 
rebuked​ Solomon and humiliated 
him ​in public, as it is stated: 
“And this was the cause that he 
lifted his hand against the king: 
Solomon built the Millo, and 
repaired the breaches of the city 
of David his father”​ (I Kings 
11:27). Jeroboam ​said to 
Solomon: ​David, your father, 
created breaches in the wall so 
that the Jewish people could 
ascend for the pilgrimage 
Festival, and you sealed them in 
order to marshal forced labor 
[​angarya​] for the daughter of 
Pharaoh,​ your wife. ​And what​ is 

 סנהדרין ק״א ב:י״א-ט״ו
 ומנא לן דלא אתי לעלמא דאתי דכתיב

 (מלכים א יג, לד) ויהי בדבר הזה לחטאת
 בית ירבעם ולהכחיד ולהשמיד מעל פני

 אדמה להכחיד בעולם הזה ולהשמיד
 לעולם הבא אמר רבי יוחנן מפני מה זכה
 ירבעם למלכות מפני שהוכיח את שלמה

 ומפני מה נענש מפני שהוכיחו ברבים
 שנאמר (מלכים א יא, כז) וזה הדבר אשר

 הרים יד במלך שלמה בנה את המלוא
 סגר את פרץ עיר דוד אביו אמר לו דוד

 אביך פרץ פרצות בחומה כדי שיעלו
 ישראל לרגל ואתה גדרת אותם כדי

 לעשות אנגריא לבת פרעה ומאי וזה אשר
 הרים יד במלך אמר רב נחמן שחלץ

 תפיליו בפניו אמר רב נחמן גסות הרוח
 שהיה בו בירבעם טרדתו מן העולם

 שנאמר (מלכים א יב, כו) ויאמר ירבעם
 בלבו עתה תשוב הממלכה לבית דוד אם
 יעלה העם הזה לעשות זבחים בבית ה'

 בירושלים ושב לב העם הזה אל אדוניהם
 אל רחבעם מלך יהודה והרגוני ושבו אל

 רחבעם מלך יהודה אמר גמירי דאין
 ישיבה בעזרה אלא למלכי בית יהודה

 בלבד כיון דחזו ליה לרחבעם דיתיב ואנא
 קאימנא סברי הא מלכא והא עבדא ואי

 יתיבנא מורד במלכות הואי וקטלין לי
 ואזלו בתריה מיד (מלכים א יב, כח) ויועץ
 המלך ויעש שני עגלי זהב ויאמר אליהם

 רב לכם מעלות ירושלים הנה אלקיך
 ישראל אשר העלוך מארץ מצרים וישם

 את האחד בבית אל ואת האחד נתן בדן
 מאי ויועץ אמר רבי יהודה שהושיב רשע

 אצל צדיק אמר להו חתמיתו על כל
 דעבידנא אמרו ליה הין אמר להו מלכא
 בעינא למיהוי אמרו ליה הין כל דאמינא
 לכו עבידתו אמרו ליה הין אפילו למפלח
 לעבודת כוכבים אמר ליה צדיק ח"ו אמר

https://www.sefaria.org/Sanhedrin.101b.11-15
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the meaning of the phrase ​“and 
this was the cause that he lifted 
his hand against the king”? Rav 
Naḥman says: He removed his 
phylacteries before​ Solomon, 
thereby demonstrating that he 
does not consider Solomon his 
superior. ​Rav Naḥman says: The 
arrogance that existed in 
Jeroboam drove him from the 
World-to-Come, ​as it is stated: 
“And Jeroboam said in his 
heart: Now shall the kingdom 
return to the house of David. If 
this people go up to offer 
sacrifices in the House of the 
Lord in Jerusalem, then shall the 
heart of this people turn again to 
their lord, even to Rehoboam, 
king of Judea, and they shall kill 
me and return to Rehoboam, 
king of Judea”​ (I Kings 
12:26–27). Jeroboam calculated 
and ​said: It is learned​ as a 
tradition ​that sitting in the 
Temple courtyard​ is permitted 
only for kings of the house of 
Judah alone. Once they see 
Rehoboam, who is sitting, and 
they see ​me standing, they will 
think: This,​ Rehoboam, ​is king, 
and that,​ Jeroboam, ​is the 
servant. And if I sit​ there, ​I will 
be​ considered ​a traitor against 
the throne, and they will kill me 
and follow him. Immediately,​ the 
following took place: ​“And the 
king took counsel, and made 
two calves of gold, and said to 

 ליה רשע לצדיק ס"ד דגברא כירבעם פלח
 לעבודת כוכבים אלא למינסינהו הוא דקא

 בעי אי קבליתו למימריה
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them: It is too much for you to 
ascend to Jerusalem; behold 
your gods, Israel, who brought 
you up from the land of Egypt. 
And he placed the one in Bethel 
and the other he placed in Dan” 
(I Kings 12:28–29). ​What​ is the 
meaning of the phrase ​“and​ the 
king ​took counsel”? Rabbi 
Yehuda says:​ It means ​that​ he 
assembled the elders of the 
kingdom of Israel and ​seated a 
wicked​ person ​alongside a 
righteous​ person and consulted 
them. ​He said​ to the elders: ​Do 
you sign​ a writ of authorization ​for 
all that I am doing? They said to 
him: Yes. He said to them: I want 
to be the king. They said to him: 
Yes.​ Jeroboam said to them: ​Will 
you do everything I tell you to 
do? They said to him: Yes.​ He 
said to them: ​Even to worship 
idols? A righteous​ man ​said: 
Heaven forfend;​ idol worship is 
unacceptable. The ​wicked​ man 
seated alongside him ​said to the 
righteous​ man: ​Does it enter 
your mind that a man like 
Jeroboam​ would ​worship idols? 
Rather, he​ merely ​seeks to test 
those sitting here, to determine ​if 
they accept​ and will obey ​his 
pronouncements. 

 
Shabbat 56b:5-15 
Rabbi Shmuel bar Naḥmani said 

 
 שבת נ״ו ב:ה׳-ט״ו

 אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי אָמַר רַבִּי

https://www.sefaria.org/Shabbat.56b.5-15
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that ​Rabbi Yonatan said: Anyone 
who says that​ King ​Solomon 
sinned is nothing other than 
mistaken, as it is stated: “And 
his heart was not perfect with 
the Lord his God, as was the 
heart of David, his father”​ (I 
Kings 11:4). By inference: 
Solomon’s heart ​was not equal to 
the heart of David, his father; 
however, ​he also did not sin. 
However, how​ then ​do I establish 
the meaning of the verse: ​“For it 
came to pass, when Solomon 
was old, that his wives turned 
away his heart after other gods” 
(I Kings 11:4)? ​That​ verse is ​in 
accordance with​ the statement of 
Rabbi Natan; as Rabbi Natan 
raised a contradiction​ between 
the two parts of the verse. On the 
one hand, ​it is written: “For it 
came to pass, when Solomon 
was old, that his wives turned 
away his heart​ after other gods.” 
On the other hand, ​isn’t it written: 
“And his heart was not perfect with 
the Lord his God, ​as was the 
heart of David his father,” 
indicating that Solomon’s heart 
was not equal to the heart of 
David his father;​ however, ​he 
also did not sin?​ Rather, the 
verse ​says as follows: For it 
came to pass, when Solomon 
was old, that his wives turned 
away his heart,​ in an attempt to 
spur him to go ​after other gods; 
however, he did not go​ after 

 יוֹנָתָן: כּלׇ הָאוֹמֵר שְׁלמֹהֹ חָטָא אֵינוֹ אֶלָּא
 טוֹעֶה, שֶׁנֶּאֱמַר: ״וְלאֹ הָיָה לְבָבוֹ שָׁלֵם עִם
 ה׳ אֱלקָֹיו כִּלְבַב דָּוִד אָבִיו״ — כִּלְבַב דָּוִד

 אָבִיו הוּא דְּלָא הֲוָה, מִיחְטָא נָמֵי לָא חֲטָא.
 אֶלָּא מָה אֲנִי מְקַיּיֵם ״ויְַהִי לְעֵת זִקְנַת

 שְׁלמֹהֹ נָשָׁיו הִטּוּ אֶת לְבָבוֹ״ — הַהִיא כְּרַבִּי
 נָתָן. דְּרַבִּי נָתָן רָמֵי, כְּתִיב: ״ויְַהִי לְעֵת זִקְנַת

 שְׁלמֹהֹ נָשָׁיו הִטּוּ אֶת לְבָבוֹ״, וְהָכְתִיב:
 ״כִּלְבַב דָּוִד אָבִיו״ — כִּלְבַב דָּוִד אָבִיו הוּא

 דְּלָא הֲוָה מִיחְטָא נָמֵי לָא חֲטָא! הָכִי קָאָמַר:
 ״ויְַהִי לְעֵת זִקְנַת שְׁלמֹהֹ נָשָׁיו הִטּוּ אֶת לְבָבוֹ
 לָלֶכֶת אַחֲרֵי אֱלקִֹים אֲחֵרִים״ — וְלאֹ הָלַךְ.

 וְהָכְתִיב: ״אָז יִבְנֶה שְׁלמֹהֹ בָּמָה לִכְמוֹשׁ
 שִׁקֻּץ מוֹאָב״ — שֶׁבִּקֵּשׁ לִבְנוֹת וְלאֹ בָּנָה.

 אֶלָּא מֵעַתָּה: ״אָז יִבְנֶה יְהוֹשֻׁעַ מִזְבֵּחַ לַה׳״
 — שֶׁבִּקֵּשׁ לִבְנוֹת וְלאֹ בָּנָה?! אֶלָּא דִּבְנָה,

 הָכָא נָמֵי דִּבְנָה! אֶלָּא כִּדְתַנְיָא, רַבִּי יוֹסֵי
 אוֹמֵר: ״וְאֶת הַבָּמוֹת אֲשֶׁר עַל פְּנֵי יְרוּשָׁלִַים

 אֲשֶׁר מִימִין לְהַר הַמִּשְׁחָה אֲשֶׁר בָּנָה
 שְׁלמֹהֹ מֶלֶךְ יִשְׂרָאֵל לְעַשְׁתּרֶֹת שִׁקֻּץ צִידנִֹים
 וְגוֹ׳״. אֶפְשָׁר בָּא אָסָא וְלאֹ בִּיעֲרָם, יְהוֹשָׁפָט

 וְלאֹ בִּיעֲרָם, עַד שֶׁבָּא יאֹשִׁיָּה וּבִיעֲרָם?
 וַהֲלאֹ כּלׇ עֲבוֹדָה זָרָה שֶׁבְּאֶרֶץ יִשְׂרָאֵל אָסָא

 ויִהוֹשָׁפָט בִּיעֲרוּם! אֶלָּא מַקִּישׁ רִאשׁוֹנִים
 לָאַחֲרוֹנִים, מָה אַחֲרוֹנִים לאֹ עָשׂוּ וְתָלָה

 בָּהֶן לְשֶׁבַח, אַף רִאשׁוֹנִים לאֹ עָשׂוּ וְתָלָה
 בָּהֶן לִגְנַאי. וְהָכְתִיב: ״וַיַּעַשׂ שְׁלמֹהֹ הָרַע
 בְּעֵינֵי ה׳״! אֶלָּא מִפְּנֵי שֶׁהָיָה לוֹ לִמְחוֹת

 בְּנָשָׁיו וְלאֹ מִיחָה מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ
 חָטָא. אָמַר רַב יְהוּדָה אָמַר שְׁמוּאֵל: נוֹחַ לוֹ
 לְאוֹתוֹ צַדִּיק שֶׁיְּהֵא שַׁמָּשׁ לְדָבָר אַחֵר, וְאַל
 יִכָּתֵב בּוֹ ״וַיַּעַשׂ הָרָע בְּעֵינֵי ה׳״. אָמַר רַב

 יְהוּדָה אָמַר שְׁמוּאֵל: בְּשָׁעָה שֶׁנָּשָׂא שְׁלמֹהֹ
 אֶת בַּת פַּרְעהֹ, הִכְנִיסָה לוֹ אֶלֶף מִינֵי זֶמֶר,
 וְאָמְרָה לוֹ כָּךְ עוֹשִׂין לַעֲבוֹדָה זָרָה פְּלוֹנִית,

 וְכָךְ עוֹשִׂים לַעֲבוֹדָה זָרָה פְּלוֹנִית, וְלאֹ
 מִיחָה בָּהּ. אָמַר רַב יְהוּדָה אָמַר שְׁמוּאֵל:
 בְּשָׁעָה שֶׁנָּשָׂא שְׁלמֹהֹ אֶת בַּת פַּרְעהֹ יָרַד
 גַּבְרִיאֵל וְנָעַץ קנֶה בַּיָּם וְעָלָה בּוֹ שִׂירְטוֹן,
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them. The Gemara asks: ​Isn’t it 
written: “Then did Solomon 
build [​yivne​] an altar for 
Kemosh, the abomination of 
Moab,​ in the hill that is before 
Jerusalem, and for Molech, the 
abomination of the children of 
Ammon” (I Kings 11:7), indicating 
that Solomon did in fact stray after 
idols? The Gemara answers: This 
can be understood to mean ​that 
Solomon ​sought to build​ an altar 
for idols ​but did not build​ it. The 
Gemara objects: ​But now​ if that is 
the way to understand the future 
tense verb form ​yivne​, what of 
another instance where the same 
form is employed: ​“Then did 
Joshua build [​yivne​] an altar to 
the Lord God​ of Israel in Mount 
Eival” (Joshua 8:30)? There too, 
would you say that Joshua ​sought 
to build​ an altar ​but did not build 
one? ​Rather,​ there, in the case of 
Joshua, it means that ​he​ actually 
built it. Here too,​ with regard to 
Solomon, it means that ​he​ actually 
built​ the altar. ​Rather,​ this verse 
should be understood ​as it was 
taught​ in a ​baraita​ that ​Rabbi 
Yosei says:​ The verse states: 
“And the altars that were before 
Jerusalem, which were on the 
right hand of the Mount of 
Olives, which Solomon the king 
of Israel had built for Ashtoret 
the abomination of the Zidonim, 
and for Kemosh the abomination of 
Moab, and for Milkom the 

 וְעָלָיו נִבְנָה כְּרַךְ גָּדוֹל [שֶׁל רוֹמִי]. בְּמַתְנִיתָא
 תָּנָא: אוֹתוֹ הַיּוֹם שֶׁהִכְנִיס יָרָבְעָם שְׁנֵי עֶגְלֵי

 זָהָב, אֶחָד בְּבֵית אֵל וְאֶחָד בְּדָן, נִבְנָה צְרִיף
 אֶחָד, וְזֶהוּ אִיטַלְיָאה שֶׁל יוָןָ.
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abomination of the children of 
Ammon, did the king defile” (II 
Kings 23:13). All these were 
destroyed by Josiah. The Gemara 
asks: ​Is it possible that​ the 
righteous king ​Asa came and did 
not destroy them,​ and the 
righteous king ​Jehosaphat​ came 
and did not destroy them until 
Josiah came and destroyed 
them? Didn’t Asa and 
Jehosaphat destroy all the 
idolatry in Eretz Yisrael? Rather, 
the ​verse juxtaposes the earlier 
ones,​ i.e., Solomon, ​to the later 
ones,​ i.e., Josiah. ​Just as the 
later ones,​ Josiah, ​did not effect 
the destruction of the altars, as it 
was done by his predecessors, 
and​ nevertheless ​the verse 
attributes​ it ​to him to praise​ him 
as if he had destroyed all those 
altars, ​so too, the earlier ones, 
Solomon, ​did not effect​ the 
construction, ​and​ nevertheless ​the 
verse attributes​ it ​to him to 
disgrace​ him as he did not prevent 
their construction. The Gemara 
raises another question. ​Isn’t it 
written: “And Solomon did evil 
in the sight of the Lord”​ (I Kings 
11:6), clearly indicating that 
Solomon sinned? ​Rather, since 
he should have protested 
against​ the conduct of ​his wives, 
i.e., their involvement in idolatry, 
but he did not protest, the verse 
ascribes to him​ liability ​as if he 
had sinned.​ ​Rav Yehuda said 



 

11 

that ​Shmuel said: It would have 
been preferable for that 
righteous man,​ Solomon, ​to be a 
servant​ tasked with drawing water 
and hewing wood ​for another 
matter,​ i.e., idolatry, ​and not​ have 
the verse ​write about him: “And 
he did evil in the sight of the 
Lord,”​ even though he did not. 
Rav Yehuda said​ that ​Shmuel 
said: When Solomon married 
Pharaoh’s daughter, she 
brought to him a thousand 
musical instruments and said to 
him: This is the way we do​ it ​for 
this idolatry, and this is the way 
we do​ it ​for that idolatry, and he 
did not protest​ that talk. ​Rav 
Yehuda said​ that ​Shmuel said: 
When Solomon married 
Pharaoh’s daughter,​ the angel 
Gabriel descended​ from heaven 
and implanted a reed into the 
sea, and a sandbar grew around 
it,​ growing larger each year, ​and 
upon it the great city of Rome 
was built,​ which became God’s 
instrument to punish Israel. ​It was 
taught in a ​baraita​: On that very 
day that Jeroboam introduced 
two golden calves, one in 
Beth-El and the other in Dan, a 
single​ small ​hut was 
constructed,​ which was the first 
house constructed there. ​And that 
was​ the inauguration of ​Italy of 
Greece. 
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Shabbat 30a:3-30b:2 
The Gemara relates: ​This 
question was asked before 
Rabbi Tanḥum from  the village of 
Nevi: What is​ the ruling ​with 
regard to extinguishing a 
burning lamp before a sick 
person on Shabbat?​ The Gemara 
relates that Rabbi Tanḥum 
delivered an entire homily touching 
upon both aggadic and halakhic 
materials surrounding this 
question. ​He began and said: 
You,​ King ​Solomon, where is 
your wisdom, where is your 
understanding? Not only do 
your statements contradict​ the 
statements of your father David, 
but your statements​ even 
contradict each other. Your 
father David said: “The dead 
praise not the Lord,​ neither any 
that go down into silence” (Psalms 
115:17); ​and you said: “And I 
praised the dead that are already 
dead​ more than the living that are 
yet alive” (Ecclesiastes 4:2). ​And 
then again you said: “For a 
living dog is better than a dead 
lion”​ (Ecclesiastes 9:4). These are 
different assessments of life and 
death. He resolved the 
contradictions in the following 
manner: This is ​not difficult. That 
which David said: “The dead 
praise not the Lord,” this is what 
he is saying: A person should 
always engage in Torah and 

 שבת ל׳ א:ג׳-ל׳ ב:ב׳
 שְׁאוּל שְׁאֵילָה זוֹ לְעֵילָּא מֵרַבִּי תַּנְחוּם דְּמִן

 נוֹי: מַהוּ לְכַבּוֹת בּוּצִינָא דְנוּרָא מִקַּמֵּי
 בְּאִישָׁא בְּשַׁבְּתָא? פְּתַח וַאֲמַר: אַנְתְּ שְׁלמֹהֹ

 אָן חכְׇמְתָךְ, אָן סוּכְלְתָנוּתָךְ? לאֹ דַּיּיֶךָּ
 שֶׁדְּבָרֶיךָ סוֹתְרִין דִּבְרֵי דָּוִד אָבִיךָ, אֶלָּא
 שֶׁדְּבָרֶיךָ סוֹתְרִין זֶה אֶת זֶה. דָּוִד אָבִיךָ

 אָמַר: ״לאֹ הַמֵּתִים יְהַלְלוּ יָהּ״, וְאַתְּ אָמַרְתָּ:
 ״וְשַׁבֵּחַ אֲנִי אֶת הַמֵּתִים שֶׁכְּבָר מֵתוּ״,

 וְחָזַרְתָּ וְאָמַרְתָּ: ״כִּי לְכֶלֶב חַי הוּא טוֹב מִן
 הָאַרְיֵה הַמֵּת״! לָא קַשְׁיָא, הָא דְּקָאָמַר דָּוִד

 ״לאֹ הַמֵּתִים יְהַלְלוּ יָהּ״ — הָכִי קָאָמַר:
 לְעוֹלָם יַעֲסוֹק אָדָם בְּתוֹרָה וּבְמִצְוֹת קוֹדֶם
 שֶׁיָּמוּת, שֶׁכֵּיוןָ שֶׁמֵּת, בָּטֵל מִן הַתּוֹרָה וּמִן
 הַמִּצְוֹת וְאֵין לְהַקָּדוֹשׁ בָּרוּךְ הוּא שֶׁבַח בּוֹ.

 וְהַייְנוּ דְּאָמַר רַבִּי יוֹחָנָן, מַאי דִכְתִיב:
 ״בַּמֵּתִים חפְׇשִׁי״ — כֵּיוןָ שֶׁמֵּת אָדָם נַעֲשֶׂה

 חפְׇשִׁי מִן הַתּוֹרָה וּמִן הַמִּצְוֹת. וּדְקָאָמַר
 שְׁלמֹהֹ ״וְשַׁבֵּחַ אֲנִי אֶת הַמֵּתִים שֶׁכְּבָר

 מֵתוּ״, שֶׁכְּשֶׁחָטְאוּ יִשְׂרָאֵל בַּמִּדְבָּר, עָמַד
 משֶֹׁה לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא וְאָמַר כַּמָּה

 תְּפִלּוֹת וְתַחֲנוּנִים לְפָנָיו וְלאֹ נַעֲנָה, וּכְשֶׁאָמַר
 ״זְכוֹר לְאַבְרָהָם לְיִצְחָק וּלְיִשְׂרָאֵל עֲבָדֶיךָ״

 — מִיָּד נַעֲנָה. וְלאֹ יָפֶה אָמַר שְׁלמֹהֹ
 ״וְשַׁבֵּחַ אֲנִי אֶת הַמֵּתִים שֶׁכְּבָר מֵתוּ״? דָּבָר
 אַחֵר: מִנְהָגוֹ שֶׁל עוֹלָם, מֶלֶךְ בָּשָׂר וָדָם גּוֹזֵר

 גְּזֵרָה — סָפֵק מְקַיְּימִין אוֹתָהּ סָפֵק אֵין
 מְקַיְּימִין אוֹתָהּ. וְאִם תִּמְצֵי לוֹמַר מְקַיְּימִין

 אוֹתָהּ — בְּחַיָּיו מְקַיְּימִין אוֹתָהּ בְּמוֹתוֹ אֵין
 מְקַיְּימִין אוֹתָהּ. וְאִילּוּ משֶֹׁה רַבֵּינוּ גָּזַר כַּמָּה

 גְּזֵירוֹת וְתִיקֵּן כַּמָּה תַּקָּנוֹת וְקַיָּימוֹת הֵן
 לְעוֹלָם וּלְעוֹלְמֵי עוֹלָמִים. וְלאֹ יָפֶה אָמַר

 שְׁלמֹהֹ ״וְשַׁבֵּחַ אֲנִי אֶת הַמֵּתִים וְגוֹ׳״?! דָּבָר
 אַחֵר: ״וְשַׁבֵּחַ אֲנִי וְגוֹ׳״, כִּדְרַב יְהוּדָה אָמַר

 רַב. דְּאָמַר רַב יְהוּדָה אָמַר רַב: מַאי דִכְתִיב
 ״עֲשֵׂה עִמִּי אוֹת לְטוֹבָה ויְִרְאוּ שׂוֹנְאַי

 ויְֵבוֹשׁוּ״ — אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ
 הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, מְחוֹל לִי עַל אוֹתוֹ

https://www.sefaria.org/Shabbat.30a.3-30b.2
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mitzvot before he dies, as once 
he is ​dead he is idle from Torah 
and mitzvot and there is no 
praise for the Holy One, Blessed 
be He,​ from ​him. And that is​ what 
Rabbi Yoḥanan said: What  is the 
meaning of ​that which is written: 
“Set free among the dead,​ like 
the slain that lie in the grave, 
whom You remember no more” 
(Psalms 88:6)? ​When a person 
dies​ he then ​becomes free of 
Torah and mitzvot.​ ​And that 
which Solomon said: “And I 
praised the dead that are already 
dead”;​ he was not speaking of all 
dead people, but rather in praise of 
certain dead people. ​As when 
Israel sinned in the desert, 
Moses stood before the Holy 
One, Blessed be He, and he said 
several prayers and 
supplications before Him, and 
his prayers ​were not answered. 
And when he said: “Remember 
Abraham, Isaac, and Israel, Your 
servants”​ (Exodus 32:13), his 
prayers ​were answered 
immediately.​ Consequently, ​did 
Solomon not speak 
appropriately​ when ​he said: 
“Wherefore I praised the dead 
that are already dead”?​ Certainly 
the merit of the deceased 
forefathers is greater than that of 
the righteous people who are alive. 
Alternatively, the way of the 
world​ is such that when ​a 
flesh-and-blood prince issues a 

 עָוֹן. אָמַר לוֹ: מָחוּל לָךְ. אָמַר לוֹ: עֲשֵׂה עִמִּי
 אוֹת בְּחַיַּי. אָמַר לוֹ: בְּחַיּיֶךָ אֵינִי מוֹדִיעַ,

 בְּחַיַּי שְׁלמֹהֹ בִּנְךָ אֲנִי מוֹדִיעַ. כְּשֶׁבָּנָה
 שְׁלמֹהֹ אֶת בֵּית הַמִּקְדָּשׁ, בִּיקֵּשׁ לְהַכְנִיס

 אָרוֹן לְבֵית קדְׇשֵׁי הַקֳּדָשִׁים. דָּבְקוּ שְׁעָרִים
 זֶה בָּזֶה. אָמַר שְׁלמֹהֹ עֶשְׂרִים וְאַרְבָּעָה

 רְנָנוֹת, וְלאֹ נַעֲנָה. פָּתַח וְאָמַר: ״שְׂאוּ
 שְׁעָרִים רָאשֵׁיכֶם וְהִנָּשְׂאוּ פִּתְחֵי עוֹלָם ויְָבאֹ

 מֶלֶךְ הַכָּבוֹד״. רְהַטוּ בָּתְרֵיהּ לְמִיבְלְעֵיהּ,
 אֲמַרוּ: ״מִי הוּא זֶה מֶלֶךְ הַכָּבוֹד״. אֲמַר

 לְהוּ: ״ה׳ עִזּוּז וְגִבּוֹר״. חָזַר וְאָמַר: ״שְׂאוּ
 שְׁעָרִים רָאשֵׁיכֶם וּשְׂאוּ פִּתְחֵי עוֹלָם ויְָבאֹ
 מֶלֶךְ הַכָּבוֹד מִי הוּא זֶה מֶלֶךְ הַכָּבוֹד ה׳

 צְבָאוֹת הוּא מֶלֶךְ הַכָּבוֹד סֶלָה״, וְלאֹ נַעֲנָה.
 כֵּיוןָ שֶׁאָמַר: ״ה׳ אֱלקִֹים אַל תָּשֵׁב פְּנֵי

 מְשִׁיחֶךָ זָכְרָה לְחַסְדֵי דָּוִד עַבְדֶּךָ״, מִיָּד
 נַעֲנָה. בְּאוֹתָהּ שָׁעָה נֶהְפְּכוּ פְּנֵי כּלׇ שׂוֹנְאֵי

 דָוִד כְּשׁוּלֵי קְדֵירָה, וַיֵּדְעוּ כלׇ הָעָם וְכלׇ
 יִשְׂרָאֵל שֶׁמָּחַל לוֹ הַקָּדוֹשׁ בָּרוּךְ הוּא עַל

 אוֹתוֹ עָוֹן. וְלאֹ יָפֶה אָמַר שְׁלמֹהֹ: ״וְשַׁבֵּחַ אֲנִי
 אֶת הַמֵּתִים שֶׁכְּבָר מֵתוּ״?! וְהַייְנוּ דִּכְתִיב:
 ״בַּיּוֹם הַשְּׁמִינִי שִׁלַּח אֶת הָעָם ויְַבָרֲכוּ אֶת
 הַמֶּלֶךְ וַיֵּלְכוּ לְאהֳׇלֵיהֶם שְׂמֵחִים וְטוֹבֵי לֵב
 עַל כּלׇ הַטּוֹבָה אֲשֶׁר עָשָׂה ה׳ לְדָוִד עַבְדּוֹ

 וּלְיִשְׂרָאֵל עַמּוֹ״. ״וַיֵּלְכוּ לְאהֳׇלֵיהֶם״ —
 שֶׁמָּצְאוּ נְשׁוֹתֵיהֶן בְּטָהֳרָה. ״שְׂמֵחִים״ —

 שֶׁנֶּהֱנוּ מִזִּיו הַשְּׁכִינָה. ״וְטוֹבֵי לֵב״ —
 שֶׁנִּתְעַבְּרוּ נְשׁוֹתֵיהֶן שֶׁל כּלׇ אֶחָד וְאֶחָד

 ויְָלְדָה זָכָר. ״עַל כּלׇ הַטּוֹבָה אֲשֶׁר עָשָׂה ה׳
 לְדָוִד עַבְדּוֹ (וּלְיִשְׂרָאֵל עַמּוֹ״. ״לְדָוִד עַבְדּוֹ)״
 — שֶׁמָּחַל לוֹ עַל אוֹתוֹ עָוֹן. ״וּלְיִשְׂרָאֵל עַמּוֹ״
 — דְּאַחֵיל לְהוּ עָוֹן דְּיוֹם הַכִּפּוּרִים. וּדְקָאָמַר

 שְׁלמֹהֹ: ״כִּי לְכֶלֶב חַי הוּא טוֹב מִן הָאַרְיֵה
 הַמֵּת״, כִּדְרַב יְהוּדָה אָמַר רַב. דְּאָמַר רַב

 יְהוּדָה אָמַר רַב, מַאי דִכְתִיב: ״הוֹדִיעֵנִי ה׳
 קִצִּי וּמִדַּת יָמַי מַה הִיא אֵדְעָה מֶה חָדֵל

 אָנִי״ — אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא:
 רִבּוֹנוֹ שֶׁל עוֹלָם, הוֹדִיעֵנִי ה׳ קִצִּי. אָמַר לוֹ:

 גְּזֵרָה הִיא מִלְּפָנַי שֶׁאֵין מוֹדִיעִין קצּוֹ שֶׁל
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decree​ on the public it is 
uncertain whether they fulfill it 
and ​uncertain whether they do 
not fulfill it. And​ even ​if you want 
to say​ that ​they fulfill it, it​ is only 
during his lifetime​ that ​they fulfill 
it; after he dies they do not fulfill 
it. But Moses our teacher issued 
several decrees and instituted 
several ordinances, and they are 
in effect forever and ever. And,​ if 
so, ​is it not appropriate​ that 
which ​Solomon said: “Wherefore 
I praised the dead that are 
already dead”?​ ​Alternatively, 
another explanation is given for the 
verse: ​“And I praised​ the dead 
that are already dead,” ​is in 
accordance with​ that which ​Rav 
Yehuda said​ that ​Rav said. As 
Rav Yehuda said​ that ​Rav said: 
What​ is the meaning of the verse 
that was written: “Work on my 
behalf a sign for good; that they 
that hate me may see it, and be 
put to shame”​ (Psalms 86:17)? 
David said before the Holy One, 
Blessed be He: Master of the 
Universe, forgive me for that sin 
in the matter of Bathsheba. ​He 
said to him: It is forgiven you. 
David ​said to Him: Show me a 
sign in my lifetime​ so that all will 
know that You have forgiven me. 
God ​said to him: In your lifetime 
I will not make it known​ that you 
were forgiven; however, ​in the 
lifetime of your son Solomon I 
will make it known.​ ​When 

 בָּשָׂר וָדָם. ״וּמִדַּת יָמַי מַה הִיא״ — גְּזֵרָה
 הִיא מִלְּפָנַי שֶׁאֵין מוֹדִיעִין מִדַּת יָמָיו שֶׁל

 אָדָם. ״וְאֵדְעָה מֶה חָדֵל אָנִי״ — אָמַר לוֹ:
 בְּשַׁבָּת תָּמוּת. אָמוּת בְּאֶחָד בְּשַׁבָּת? אָמַר

 לוֹ: כְּבָר הִגִּיעָה מַלְכוּת שְׁלמֹהֹ בִּנְךָ, וְאֵין
 מַלְכוּת נוֹגַעַת בַּחֲבֶרְתָּהּ אֲפִילּוּ כִּמְלאֹ

 נִימָא. אָמוּת בְּעֶרֶב שַׁבָּת? אָמַר לוֹ: ״כִּי
 טוֹב יוֹם בַּחֲצֵרֶיךָ מֵאָלֶף״ — טוֹב לִי יוֹם
 אֶחָד שֶׁאַתָּה יוֹשֵׁב וְעוֹסֵק בַּתּוֹרָה מֵאֶלֶף
 עוֹלוֹת שֶׁעָתִיד שְׁלמֹהֹ בִּנְךָ לְהַקְרִיב לְפָנַי

 עַל גַּבֵּי הַמִּזְבֵּחַ. כּלׇ יוֹמָא דְשַׁבְּתָא הֲוָה
 יָתֵיב וְגָרֵיס כּוּלֵּי יוֹמָא. הַהוּא יוֹמָא דְּבָעֵי

 לְמֵינַח נַפְשֵׁיהּ, קָם מַלְאַךְ הַמָּוֶת קַמֵּיהּ וְלָא
 יְכִיל לֵיהּ, דְּלָא הֲוָה פָּסֵק פּוּמֵּיהּ מִגִּירְסָא.
 אֲמַר: מַאי אַעֲבֵיד לֵיהּ? הֲוָה לֵיהּ בּוּסְתָּנָא

 אֲחוֹרֵי בֵּיתֵיהּ, אֲתָא מַלְאַךְ הַמָּוֶת סָלֵיק
 וּבָחֵישׁ בְּאִילָנֵי. נְפַק לְמִיחְזֵי. הֲוָה סָלֵיק

 בְּדַרְגָּא, אִיפְּחִית דַּרְגָּא מִתּוּתֵיהּ, אִישְׁתִּיק
 וְנָח נַפְשֵׁיהּ. שְׁלַח שְׁלמֹהֹ לְבֵי מִדְרְשָׁא:

 אַבָּא מֵת וּמוּטָל בַּחַמָּה, וּכְלָבִים שֶׁל בֵּית
 אַבָּא רְעֵבִים — מָה אֶעֱשֶׂה? שְׁלַחוּ לֵיהּ:
 חֲתוֹךְ נְבֵלָה וְהַנַּח לִפְנֵי הַכְּלָבִים. וְאָבִיךְ,

 הַנַּח עָלָיו כִּכָּר אוֹ תִּינוֹק וְטַלְטְלוֹ. וְלאֹ יָפֶה
 אָמַר שְׁלמֹהֹ: ״כִּי לְכֶלֶב חַי הוּא טוֹב מִן

 הָאַרְיֵה הַמֵּת״. וּלְעִנְיןַ שְׁאֵילָה דְּשָׁאֵילְנָא
 קֳדָמֵיכוֹן: נֵר קְרוּיָה ״נֵר״, וְנִשְׁמָתוֹ שֶׁל אָדָם
 קְרוּיָה ״נֵר״. מוּטָב תִּכְבֶּה נֵר שֶׁל בָּשָׂר וָדָם

 מִפְּנֵי נֵרוֹ שֶׁל הַקּדוֹשׁ בָּרוּך הוּא.
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Solomon built the Temple​ and 
sought to bring the Ark into the 
Holy of Holies,​ the ​gates clung 
together​ and could not be opened. 
Solomon uttered twenty-four 
songs​ of praise, as in his prayer 
there are twenty-four expressions 
of prayer, song, etc. (I Kings 8), 
and​ his prayer ​was not answered. 
He began and said: “Lift up your 
heads, O you gates, and be you 
lifted up, you everlasting doors; 
that the King of glory may come 
in”​ (Psalms 24:7). Immediately, 
the gates ​ran after him to 
swallow him,​ as they thought that 
in the words: “King of glory” he was 
referring to himself, ​and they said 
to him: ​“Who is the King of 
glory?”​ (Psalms 24:8). ​He said to 
them: “The Lord strong and 
mighty,​ the Lord mighty in battle” 
(Psalms 24:8). And ​he said​ again: 
“Lift up your heads, O you 
gates, yea, lift them up, you 
everlasting doors; that the King 
of glory may come in. Who then 
is the King of glory? The Lord of 
hosts; He is the King of glory. 
Selah”​ (Psalms 24:9–10), ​and he 
was not answered. When he 
said: “O Lord God, turn not 
away the face of Your anointed; 
remember the good deeds of 
David Your servant”​ (II 
Chronicles 6:42), ​he was 
immediately answered,​ and a fire 
descended from Heaven (II 
Chronicles 7:1). ​At that moment, 
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the faces of all of David’s 
enemies turned​ dark ​like the 
charred ​bottom of a pot. And​ all 
of ​Israel knew that the Holy One, 
Blessed be He, forgave him for 
that sin. And​ if so, is it ​not 
appropriate​ what ​Solomon said: 
“And I praised the dead that are 
already dead,”​ David, more than 
the living, Solomon, to whose 
request to open the gates of the 
Temple God did not respond? ​And 
that is what is written: “On the 
eighth day he sent the people 
away, and they blessed the king, 
and went unto their tents joyful 
and glad of heart for all the 
goodness that the Lord had 
shown unto David His servant 
and to Israel His people”​ (I Kings 
8:66). The Gemara explains: ​And 
went unto their tents,​ in 
accordance with the common 
expression: One’s house is his 
wife. It is explained ​that​ when they 
returned home ​they found their 
wives ritually pure​ from the ritual 
impurity of menstruation. ​Joyful 
means ​that they enjoyed the 
aura of the Divine Presence​ at 
the dedication of the Temple. ​And 
glad of heart​ means ​that the wife 
of each and every one of them 
was impregnated and gave birth 
to a male.​ The verse continues: 
For all the goodness that the 
Lord had shown unto David His 
servant and to Israel His people. 
Unto David His servant​ means 
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that at that opportunity they all saw 
that​ God ​forgave him for that 
sin. And to Israel His people 
means ​that He forgave them​ for 
the ​sin​ of ​Yom Kippur,​ as they did 
not fast that year (see I Kings 
8:65). The Gemara continues: ​And 
that ​which Solomon said: “For a 
living dog is better than a dead 
lion”​ (Ecclesiastes 9:4), ​is in 
accordance with​ that which ​Rav 
Yehuda​ said that ​Rav said. As 
Rav Yehuda said​ that ​Rav said: 
What​ is the meaning of that verse 
which​ David ​said: “Lord, make 
me to know my end, and the 
measure of my days, what it is; 
let me know how short-lived I 
am” (​Psalms 39:5)? It means that 
David said before the Holy One, 
Blessed be He: Master of the 
Universe, Lord, make me to 
know my end;​ in how long will I 
die? God ​said to him: It is 
decreed before Me that​ I do ​not 
reveal the end of​ the life of ​flesh 
and blood.​ He asked further: ​And 
the measure of my days;​ on 
what​ day of the year will I die? He 
said to him: ​It is decreed before 
Me not to reveal the measure of 
a person’s days.​ Again he 
requested: ​Let me know how 
short-lived I am;​ on what day of 
the week will I die? ​He said to 
him: You will die on Shabbat. 
David requested of God: ​Let me 
die on the first​ day ​of the week 
so that the honor of Shabbat will 
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not be tarnished by the pain of 
death. ​He said to him:​ On that 
day ​the​ time of ​the kingdom of 
your son Solomon has already 
arrived, and one kingdom does 
not overlap with another​ and 
subtract from the time allotted to 
another ​even a hairbreadth.​ He 
said to him: ​I will​ cede a day of my 
life and ​die on Shabbat eve.​ God 
said to him: “For a day in your 
courts is better than a 
thousand”​ (Psalms 84:11); ​a 
single day in which you sit and 
engage in Torah is preferable to 
Me than the thousand 
burnt-offerings that your son 
Solomon will offer before Me on 
the altar​ (see I Kings 3:4). What 
did David do? ​Every Shabbat he 
would sit and learn all day​ long 
to protect himself from the Angel of 
Death. On ​that day on which​ the 
Angel of Death ​was supposed to 
put his soul to rest,​ the day on 
which David was supposed to die, 
the Angel of Death stood before 
him and was unable​ to overcome 
him because ​his mouth did not 
pause from study.​ The Angel of 
Death ​said: What shall I do to 
him? David had a garden 
[​bustana​] behind his house; the 
Angel of Death came, climbed, 
and shook the trees.​ David ​went 
out to see.​ As ​he climbed the 
stair, the stair broke beneath 
him.​ He was startled and ​was 
silent,​ interrupted his studies for a 
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moment, ​and died.​ Since David 
died in the garden, ​Solomon sent 
the following question ​to the study 
hall: Father died and is lying in 
the sun, and the dogs of father’s 
house are hungry.​ There is room 
for concern lest the dogs come and 
harm his body. What shall I do? 
They sent​ an answer ​to him: Cut 
up an​ animal ​carcass and place 
it before the dogs.​ Since the dogs 
are hungry, handling the animal 
carcass to feed them is permitted. 
And​ with regard to ​your father,​ it 
is prohibited to move his body 
directly. ​Place a loaf​ of bread ​or 
an infant on top of him, and​ you 
can ​move him​ into the shade due 
to the bread or the infant. ​And​ is it 
not appropriate​ what ​Solomon 
said: “​F​or a living dog is better 
than a dead lion.”​ The ultimate 
conclusion of this discussion is that 
life is preferable to death. ​And 
now, ​with regard to the question 
that I asked before you;​ Rav 
Tanḥum spoke modestly, as, 
actually, they had asked him the 
question. ​A lamp is called ​ner 
and a person’s soul is​ also 
called ​ner​,​ as it is written: “The 
spirit of man is the lamp [​ner​] of the 
Lord” (Proverbs 20:27). ​It is 
preferable​ that ​the lamp of​ a 
being of ​flesh and blood,​ an 
actual lamp, ​will be extinguished 
in favor of the lamp of the Holy 
One, Blessed be He,​ a person’s 
soul. Therefore, one is permitted to 
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extinguish a flame for the sake of a 
sick person. 


