King Solomon and His Demons: Session Four
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Proverbs 31

(1) The words of Lemuel, king of Massa,
with which his mother admonished him:
(2) No, my son! No, O son of my womb!
No, O son of my vows! (3) Do not give
your strength to women, Your vigor, to
those who destroy kings. (4) Wine is not
for kings, O Lemuel; Not for kings to
drink, Nor any strong drink for princes,
(5) Lest they drink and forget what has
been ordained, And infringe on the rights
of the poor. (6) Give strong drink to the
hapless And wine to the embittered. (7)
Let them drink and forget their poverty,
And put their troubles out of mind. (8)
Speak up for the dumb, For the rights of
all the unfortunate. (9) Speak up, judge
righteously, Champion the poor and the
needy. (10) What a rare find is a capable
wife! Her worth is far beyond that of
rubies. (11) Her husband puts his
confidence in her, And lacks no good
thing. (12) She is good to him, never
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bad, All the days of her life. (13) She
looks for wool and flax, And sets her
hand to them with a will. (14) She is like
a merchant fleet, Bringing her food from
afar. (15) She rises while it is still night,
And supplies provisions for her
household, The daily fare of her maids.
(16) She sets her mind on an estate and
acquires it; She plants a vineyard by her
own labors. (17) She girds herself with
strength, And performs her tasks with
vigor. (18) She sees that her business
thrives; Her lamp never goes out at
night. (19) She sets her hand to the
distaff; Her fingers work the spindle. (20)
She gives generously to the poor; Her
hands are stretched out to the needy.
(21) She is not worried for her household
because of snow, For her whole
household is dressed in crimson. (22)
She makes covers for herself; Her
clothing is linen and purple. (23) Her
husband is prominent in the gates, As he
sits among the elders of the land. (24)
She makes cloth and sells it, And offers
a girdle to the merchant. (25) She is
clothed with strength and splendor; She
looks to the future cheerfully. (26) Her
mouth is full of wisdom, Her tongue with
kindly teaching. (27) She oversees the
activities of her household And never
eats the bread of idleness. (28) Her
children declare her happy; Her husband
praises her, (29) “Many women have
done well, But you surpass them all.”
(30) Grace is deceptive, Beauty is
illusory; It is for her fear of the LORD
That a woman is to be praised. (31) Extol
her for the fruit of her hand, And let her
works praise her in the gates.

Sanhedrin 101b:11-15

The Gemara resumes its discussion of
Jeroboam. And from where do we
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derive that Jeroboam does not enter
into the World-to-Come? It is derived
from a verse, as it is written: “And by
this matter there was a sin to the
house of Jeroboam, and to eradicate
it and to destroy it from off the face of
the earth” (I Kings 13:34). It can be
interpreted to mean: To eradicate it in
this world, and to destroy it for the
World-to-Come. Rabbi Yohanan says:
For what virtue was Jeroboam
privileged to ascend to monarchy? It is
due to the fact that he rebuked
Solomon for his sins. And for what
misdeed was he punished and lost
everything? It is due to the fact that he
rebuked Solomon and humiliated him in
public, as it is stated: “And this was
the cause that he lifted his hand
against the king: Solomon built the
Millo, and repaired the breaches of
the city of David his father” (I Kings
11:27). Jeroboam said to Solomon:
David, your father, created breaches
in the wall so that the Jewish people
could ascend for the pilgrimage
Festival, and you sealed them in order
to marshal forced labor [angarya] for
the daughter of Pharaoh, your wife.
And what is the meaning of the phrase
“and this was the cause that he lifted
his hand against the king”? Rav
Nahman says: He removed his
phylacteries before Solomon, thereby
demonstrating that he does not consider
Solomon his superior. Rav Nahman
says: The arrogance that existed in
Jeroboam drove him from the
World-to-Come, as it is stated: “And
Jeroboam said in his heart: Now shall
the kingdom return to the house of
David. If this people go up to offer
sacrifices in the House of the Lord in
Jerusalem, then shall the heart of this
people turn again to their lord, even to
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Rehoboam, king of Judea, and they
shall kill me and return to Rehoboam,
king of Judea” (I Kings 12:26-27).
Jeroboam calculated and said: It is
learned as a tradition that sitting in the
Temple courtyard is permitted only for
kings of the house of Judah alone.
Once they see Rehoboam, who is
sitting, and they see me standing, they
will think: This, Rehoboam, is king,
and that, Jeroboam, is the servant.
And if | sit there, | will be considered a
traitor against the throne, and they
will kill me and follow him.
Immediately, the following took place:
“And the king took counsel, and made
two calves of gold, and said to them:
It is too much for you to ascend to
Jerusalem; behold your gods, Israel,
who brought you up from the land of
Egypt. And he placed the one in
Bethel and the other he placed in
Dan” (I Kings 12:28-29). What is the
meaning of the phrase “and the king
took counsel”? Rabbi Yehuda says: It
means that he assembled the elders of
the kingdom of Israel and seated a
wicked person alongside a righteous
person and consulted them. He said to
the elders: Do you sign a writ of
authorization for all that | am doing?
They said to him: Yes. He said to
them: | want to be the king. They said
to him: Yes. Jeroboam said to them:
Will you do everything | tell you to
do? They said to him: Yes. He said to
them: Even to worship idols? A
righteous man said: Heaven forfend;
idol worship is unacceptable. The
wicked man seated alongside him said
to the righteous man: Does it enter
your mind that a man like Jeroboam
would worship idols? Rather, he
merely seeks to test those sitting here,
to determine if they accept and will



obey his pronouncements.

Shabbat 56b:5-15

Rabbi Shmuel bar Nahmani said that
Rabbi Yonatan said: Anyone who
says that King Solomon sinned is
nothing other than mistaken, as it is
stated: “And his heart was not perfect
with the Lord his God, as was the
heart of David, his father” (I Kings
11:4). By inference: Solomon’s heart
was not equal to the heart of David,
his father; however, he also did not
sin. However, how then do | establish
the meaning of the verse: “For it came
to pass, when Solomon was old, that
his wives turned away his heart after
other gods” (I Kings 11:4)? That verse
is in accordance with the statement of
Rabbi Natan; as Rabbi Natan raised a
contradiction between the two parts of
the verse. On the one hand, it is
written: “For it came to pass, when
Solomon was old, that his wives
turned away his heart after other gods.”
On the other hand, isn’t it written: “And
his heart was not perfect with the Lord
his God, as was the heart of David his
father,” indicating that Solomon’s heart
was not equal to the heart of David
his father; however, he also did not
sin? Rather, the verse says as follows:
For it came to pass, when Solomon
was old, that his wives turned away
his heart, in an attempt to spur him to go
after other gods; however, he did not
go after them. The Gemara asks: Isn’t it
written: “Then did Solomon build
[yivne] an altar for Kemosh, the
abomination of Moab, in the hill that is
before Jerusalem, and for Molech, the
abomination of the children of Ammon” (I
Kings 11:7), indicating that Solomon did
in fact stray after idols? The Gemara
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answers: This can be understood to
mean that Solomon sought to build an
altar for idols but did not build it. The
Gemara objects: But now if that is the
way to understand the future tense verb
form yivne, what of another instance
where the same form is employed:
“Then did Joshua build [yivne] an
altar to the Lord God of Israel in Mount
Eival” (Joshua 8:30)? There too, would
you say that Joshua sought to build an
altar but did not build one? Rather,
there, in the case of Joshua, it means
that he actually built it. Here too, with
regard to Solomon, it means that he
actually built the altar. Rather, this verse
should be understood as it was taught
in a baraita that Rabbi Yosei says: The
verse states: “And the altars that were
before Jerusalem, which were on the
right hand of the Mount of Olives,
which Solomon the king of Israel had
built for Ashtoret the abomination of
the Zidonim, and for Kemosh the
abomination of Moab, and for Milkom the
abomination of the children of Ammon,
did the king defile” (Il Kings 23:13). All
these were destroyed by Josiah. The
Gemara asks: Is it possible that the
righteous king Asa came and did not
destroy them, and the righteous king
Jehosaphat came and did not destroy
them until Josiah came and destroyed
them? Didn’t Asa and Jehosaphat
destroy all the idolatry in Eretz
Yisrael? Rather, the verse juxtaposes
the earlier ones, i.e., Solomon, to the
later ones, i.e., Josiah. Just as the later
ones, Josiah, did not effect the
destruction of the altars, as it was done
by his predecessors, and nevertheless
the verse attributes it to him to praise
him as if he had destroyed all those
altars, so too, the earlier ones,
Solomon, did not effect the



construction, and nevertheless the
verse attributes it to him to disgrace
him as he did not prevent their
construction. The Gemara raises another
question. Isn’t it written: “And
Solomon did evil in the sight of the
Lord” (I Kings 11:6), clearly indicating
that Solomon sinned? Rather, since he
should have protested against the
conduct of his wives, i.e., their
involvement in idolatry, but he did not
protest, the verse ascribes to him
liability as if he had sinned. Rav
Yehuda said that Shmuel said: It
would have been preferable for that
righteous man, Solomon, to be a
servant tasked with drawing water and
hewing wood for another matter, i.e.,
idolatry, and not have the verse write
about him: “And he did evil in the
sight of the Lord,” even though he did
not. Rav Yehuda said that Shmuel
said: When Solomon married
Pharaoh’s daughter, she brought to
him a thousand musical instruments
and said to him: This is the way we do
it for this idolatry, and this is the way
we do it for that idolatry, and he did
not protest that talk. Rav Yehuda said
that Shmuel said: When Solomon
married Pharaoh’s daughter, the angel
Gabriel descended from heaven and
implanted a reed into the sea, and a
sandbar grew around it, growing larger
each year, and upon it the great city of
Rome was built, which became God’s
instrument to punish Israel. It was
taught in a baraita: On that very day
that Jeroboam introduced two golden
calves, one in Beth-El and the other in
Dan, a single small hut was
constructed, which was the first house
constructed there. And that was the
inauguration of Italy of Greece.



Shabbat 30a:3-30b:2

The Gemara relates: This question was
asked before Rabbi Tanhum from the
village of Nevi: What is the ruling with
regard to extinguishing a burning
lamp before a sick person on
Shabbat? The Gemara relates that
Rabbi Tanhum delivered an entire homily
touching upon both aggadic and halakhic
materials surrounding this question. He
began and said: You, King Solomon,
where is your wisdom, where is your
understanding? Not only do your
statements contradict the statements
of your father David, but your
statements even contradict each
other. Your father David said: “The
dead praise not the Lord, neither any
that go down into silence” (Psalms
115:17); and you said: “And | praised
the dead that are already dead more
than the living that are yet alive”
(Ecclesiastes 4:2). And then again you
said: “For a living dog is better than a
dead lion” (Ecclesiastes 9:4). These are
different assessments of life and death.
He resolved the contradictions in the
following manner: This is not difficult.
That which David said: “The dead
praise not the Lord,” this is what he is
saying: A person should always
engage in Torah and mitzvot before
he dies, as once he is dead he is idle
from Torah and mitzvot and there is
no praise for the Holy One, Blessed
be He, from him. And that is what
Rabbi Yohanan said: What is the
meaning of that which is written: “Set
free among the dead, like the slain that
lie in the grave, whom You remember no
more” (Psalms 88:6)? When a person
dies he then becomes free of Torah
and mitzvot. And that which Solomon
said: “And | praised the dead that are
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already dead”; he was not speaking of
all dead people, but rather in praise of
certain dead people. As when Israel
sinned in the desert, Moses stood
before the Holy One, Blessed be He,
and he said several prayers and
supplications before Him, and his
prayers were not answered. And when
he said: “Remember Abraham, Isaac,
and Israel, Your servants” (Exodus
32:13), his prayers were answered
immediately. Consequently, did
Solomon not speak appropriately
when he said: “Wherefore | praised
the dead that are already dead”?
Certainly the merit of the deceased
forefathers is greater than that of the
righteous people who are alive.
Alternatively, the way of the world is
such that when a flesh-and-blood
prince issues a decree on the public it
is uncertain whether they fulfill it and
uncertain whether they do not fulfill it.
And even if you want to say that they
fulfill it, it is only during his lifetime
that they fulfill it; after he dies they do
not fulfill it. But Moses our teacher
issued several decrees and instituted
several ordinances, and they are in
effect forever and ever. And, if so, is it
not appropriate that which Solomon
said: “Wherefore | praised the dead
that are already dead”? Alternatively,
another explanation is given for the
verse: “And | praised the dead that are
already dead,” is in accordance with
that which Rav Yehuda said that Rav
said. As Rav Yehuda said that Rav
said: What is the meaning of the verse
that was written: “Work on my behalf
a sign for good; that they that hate me
may see it, and be put to shame”
(Psalms 86:17)? David said before the
Holy One, Blessed be He: Master of
the Universe, forgive me for that sin in
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the matter of Bathsheba. He said to
him: It is forgiven you. David said to
Him: Show me a sign in my lifetime so
that all will know that You have forgiven
me. God said to him: In your lifetime |
will not make it known that you were
forgiven; however, in the lifetime of
your son Solomon | will make it
known. When Solomon built the
Temple and sought to bring the Ark
into the Holy of Holies, the gates
clung together and could not be
opened. Solomon uttered twenty-four
songs of praise, as in his prayer there
are twenty-four expressions of prayer,
song, etc. (I Kings 8), and his prayer
was not answered. He began and
said: “Lift up your heads, O you
gates, and be you lifted up, you
everlasting doors; that the King of
glory may come in” (Psalms 24:7).
Immediately, the gates ran after him to
swallow him, as they thought that in the
words: “King of glory” he was referring to
himself, and they said to him: “Who is
the King of glory?” (Psalms 24:8). He
said to them: “The Lord strong and
mighty, the Lord mighty in battle”
(Psalms 24:8). And he said again: “Lift
up your heads, O you gates, yea, lift
them up, you everlasting doors; that
the King of glory may come in. Who
then is the King of glory? The Lord of
hosts; He is the King of glory. Selah”
(Psalms 24:9-10), and he was not
answered. When he said: “O Lord
God, turn not away the face of Your
anointed; remember the good deeds
of David Your servant” (Il Chronicles
6:42), he was immediately answered,
and a fire descended from Heaven (Il
Chronicles 7:1). At that moment, the
faces of all of David’s enemies turned
dark like the charred bottom of a pot.
And all of Israel knew that the Holy
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One, Blessed be He, forgave him for
that sin. And if so, is it not appropriate
what Solomon said: “And | praised the
dead that are already dead,” David,
more than the living, Solomon, to whose
request to open the gates of the Temple
God did not respond? And that is what
is written: “On the eighth day he sent
the people away, and they blessed the
king, and went unto their tents joyful
and glad of heart for all the goodness
that the Lord had shown unto David
His servant and to Israel His people”
(I Kings 8:66). The Gemara explains:
And went unto their tents, in
accordance with the common
expression: One’s house is his wife. It is
explained that when they returned home
they found their wives ritually pure
from the ritual impurity of menstruation.
Joyful means that they enjoyed the
aura of the Divine Presence at the
dedication of the Temple. And glad of
heart means that the wife of each and
every one of them was impregnated
and gave birth to a male. The verse
continues: For all the goodness that
the Lord had shown unto David His
servant and to Israel His people. Unto
David His servant means that at that
opportunity they all saw that God
forgave him for that sin. And to Israel
His people means that He forgave
them for the sin of Yom Kippur, as they
did not fast that year (see | Kings 8:65).
The Gemara continues: And that which
Solomon said: “For a living dog is
better than a dead lion” (Ecclesiastes
9:4), is in accordance with that which
Rav Yehuda said that Rav said. As Rav
Yehuda said that Rav said: What is the
meaning of that verse which David said:
“Lord, make me to know my end, and
the measure of my days, what it is; let
me know how short-lived | am”
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(Psalms 39:5)? It means that David said
before the Holy One, Blessed be He:
Master of the Universe, Lord, make
me to know my end; in how long will |
die? God said to him: It is decreed
before Me that | do not reveal the end
of the life of flesh and blood. He asked
further: And the measure of my days;
on what day of the year will | die? He
said to him: It is decreed before Me not
to reveal the measure of a person’s
days. Again he requested: Let me know
how short-lived | am; on what day of
the week will | die? He said to him: You
will die on Shabbat. David requested of
God: Let me die on the first day of the
week so that the honor of Shabbat will
not be tarnished by the pain of death. He
said to him: On that day the time of the
kingdom of your son Solomon has
already arrived, and one kingdom
does not overlap with another and
subtract from the time allotted to another
even a hairbreadth. He said to him: |
will cede a day of my life and die on
Shabbat eve. God said to him: “For a
day in your courts is better than a
thousand” (Psalms 84:11); a single
day in which you sit and engage in
Torah is preferable to Me than the
thousand burnt-offerings that your
son Solomon will offer before Me on
the altar (see | Kings 3:4). What did
David do? Every Shabbat he would sit
and learn all day long to protect himself
from the Angel of Death. On that day on
which the Angel of Death was
supposed to put his soul to rest, the
day on which David was supposed to
die, the Angel of Death stood before
him and was unable to overcome him
because his mouth did not pause from
study. The Angel of Death said: What
shall | do to him? David had a garden
[bustana] behind his house; the Angel
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of Death came, climbed, and shook
the trees. David went out to see. As he
climbed the stair, the stair broke
beneath him. He was startled and was
silent, interrupted his studies for a
moment, and died. Since David died in
the garden, Solomon sent the following
question to the study hall: Father died
and is lying in the sun, and the dogs
of father’s house are hungry. There is
room for concern lest the dogs come and
harm his body. What shall | do? They
sent an answer to him: Cut up an
animal carcass and place it before the
dogs. Since the dogs are hungry,
handling the animal carcass to feed them
is permitted. And with regard to your
father, it is prohibited to move his body
directly. Place a loaf of bread or an
infant on top of him, and you can
move him into the shade due to the
bread or the infant. And is it not
appropriate what Solomon said: “For
a living dog is better than a dead
lion.” The ultimate conclusion of this
discussion is that life is preferable to
death. And now, with regard to the
question that | asked before you; Rav
Tanhum spoke modestly, as, actually,
they had asked him the question. A
lamp is called ner and a person’s soul
is also called ner, as it is written: “The
spirit of man is the lamp [ner] of the Lord”
(Proverbs 20:27). It is preferable that
the lamp of a being of flesh and blood,
an actual lamp, will be extinguished in
favor of the lamp of the Holy One,
Blessed be He, a person’s soul.
Therefore, one is permitted to extinguish
a flame for the sake of a sick person.

Eruvin 21b:12-16

Concerning the significance of observing
the words of the Sages, the Gemara
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relates: The Sages taught in a baraita:
It once happened that Rabbi Akiva
was incarcerated in a prison, and
Rabbi Yehoshua HaGarsi would come
to the prison to attend to his needs.
Every day his disciples would bring
him water in a measured quantity. One
day the prison guard met Rabbi
Yehoshua HaGarsi and said to him:
The amount of your water today is
more than usual; perhaps you need it
in order to soften the walls and thus
undermine the prison. He then poured
out half the water, and gave him the
other half to take in to Rabbi Akiva.
When Rabbi Yehoshua came to Rabbi
Akiva, and the latter saw the small
amount of water he had brought, he said
to him: Yehoshua, do you not know
that | am old, and my life depends on
your life? No one else brings me water,
so if you bring me less than | need, my
life is endangered. After Rabbi Yehoshua
related to him the entire incident,
Rabbi Akiva said to him: Give me
water so that | may wash my hands.
Rabbi Yehoshua said to him: The water
that | brought will not suffice for
drinking; how will it suffice for
washing your hands? He said to him:
What can | do; for transgressing the
words of the Sages and eating without
first washing hands one is liable to
receive the death penalty. And if so, it is
better that | should die my own death
by thirst, rather than transgress the
opinion of my colleagues who enacted
that one must wash hands before eating.
They said that he would not taste
anything until Rabbi Yehoshua
brought him water and he washed his
hands. When the Sages heard about
this, they said: If in his old age and
weakened state he is still so meticulous
in his observance of the mitzvot, how
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much more so must he have been in
his youth. And if in prison he is so
scrupulous in his behavior, how much
more so must he have been when not
in prison. Rav Yehuda said that
Shmuel said: At the time that King
Solomon instituted the ordinances of
eiruv of courtyards and of washing
hands to purify them from their impurity,
which are added safeguards to the
words of the Torah, a Divine Voice
emerged and said in his praise: “My
son, if your heart is wise, My heart will
be glad, even Mine” (Proverbs 23:15).
And it states with regard to him: “My
son, be wise and make My heart glad,
that | may respond to he who taunts
Me” (Proverbs 27:11).

Berakhot 48b:2

With regard to the origins of the four
blessings of Grace after Meals, Rav
Nahman said:

Moses instituted for Israel the first
blessing of: Who feeds all, when the
manna descended for them and they
needed to thank God.

Joshua instituted the blessing of the
land when they entered Eretz Yisrael.
David and Solomon instituted the third
blessing: Who builds Jerusalem, in the
following manner:

David instituted “...on Israel Your
people and on Jerusalem Your city...”
as he conquered the city,

and Solomon instituted “...on the
great and Holy Temple...” as he was
the one who built the Temple.

They instituted the blessing: Who is
good and does good, at Yavne in
reference to the slain Jews of the city
of Beitar at the culmination of the bar
Kokheva rebellion. They were ultimately
brought to burial after a period during
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which Hadrian refused to permit their
burial. As Rav Mattana said: On the
same day that the slain of Beitar were
brought to burial, they instituted the
blessing: Who is good and does good,
at Yavne. Who is good, thanking God
that the corpses did not decompose
while awaiting burial, and does good,
thanking God that they were ultimately
brought to burial.
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