2) What treatment may we provide to a dying patient?

Mishnah Avodah Zarah 2:2 (27a)

We may allow [heathens] to heal us when the healing relates to money,
but not personal healing...

Talmud Bavli Avodah Zarah 27a-b

What is ‘healing relating to money’ and what is ‘personal healing’?...
‘Healing relating to money’ refers to one's cattle [i.e., ‘money’=property],
and ‘personal healing’ refers to one's own body...

Rava said in the name of R. Yochanan, and some say R. Hisda in the name
of R. Yochanan: In the case where it is unclear whether [the patient] will live
or die, we may not allow them to heal; but if he will certainly die, we may
allow them to heal. ‘If he will [certainly] die’? Surely there is still
momentary life [to be considered]! We are not concerned for [the potential
loss of] momentary life. From where do we learn that we’re not concerned
for [the potential loss of] momentary life? The scripture states: If we say:
we will enter into the city, then the famine is in the city, and we shall die
there [Il Kings 7:4] — but isn’t there momentary life [which they might

forfeit]! This implies that the momentary life is not to be considered.

An objection was raised [from a beraita]:

One may not do business with sectarians, nor may one be healed by
them even if one is risking only momentary life. It once happened to
Ben Dama the son of R. Ishmael's sister that he was bitten by a
serpent and Jacob of Kefar Sekania came to heal him, but R. Ishmael
did not let him. Whereupon Ben Dama said, “My brother R. Ishmael,
let him, so that | may be healed by him, and | will even cite a verse
from the Torah that he is to be permitted”; but he did not manage to
complete his statement, when his soul departed and he
died. Whereupon R. Ishmael exclaimed: “Fortunate are you Ben
Dama, for you were pure in body and your soul likewise left you in
purity; nor have you transgressed the words of your colleagues, who
have said, He who breaks through a fence, a serpent shall bite him
[Ecc. 10:8].”

Sectarianism is different [than paganism] for it entices, and one [having
dealings with sectarians] may be drawn after them.

[Regarding that which was] said: “Nor have you transgressed the words of
your colleagues, who have said, He who breaks through a fence, a serpent
shall bite him”—but a serpent did indeed sting him! [The verse refers to]
the ‘serpent bite’ of the Rabbis, which [is worse than a normal serpent’s bite
in that] it can never be cured. Now, what is it that Ben Dama might have
said? "He shall live by them" [Lev. 18:5], but not die by them. And [how
would] R. Ishmael [have responded]? This notion applies only when in
private, but not in public; for it has been taught:
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R. Ishmael used to say: Whence can we deduce that if they say to one,
“Worship the idol and you won't be killed,” that he may worship it so
as not to be killed? Because Scripture says: He shall live by them, but
not die by them. You might take this to mean even in public, therefore
Scripture says: And you shall not profane my holy name [Lev. 22:32].

Responsa Iggerot Moshe Yoreh Deah 2:58

On the issue of potentially dangerous operations for which the chance of
recovery is less than 50%, but without which it’s certain that [the patient]
will die within a short time, it’s true that | agreed to permit them as our
friend R. Yosef Eliyahu Henkin told you. And the reason is that [the only
thing at stake] is ‘momentary life’ — that perhaps [the patient] will die
sooner from the operation than he would have otherwise, and it’s stated
explicitly in Avodah Zarah 27b [that] “..we are not concerned [for the
potential loss of] momentary life.” And see Rashi, [who explains that] the
“idolater will [almost] certainly kill him” — which is why in a case where [the
patient] might live or might die it’s forbidden to seek treatment from
[idolaters] since the chance that he will die by [seeking treatment from the
idolater] is much greater than 50%; but even so, when [the patient] will
certainly die and [the only thing at stake] is ‘momentary life,” it's permitted
to seek treatment from an idolater — even though it’s close to certain that
he will kill him — because of the slight chance that he will heal him...

And it must be so based on the gemara, which brings a proof from the
verse, “If we enter the city, there is famine in the city and we will die there,”
which is why it was permissible for them to cast themselves [on the mercy
of] the Aramean camp even though it was much more likely that they would
be killed [by the Arameans]. We see from here that we are not concerned
with [the potential loss of] ‘momentary life’ even if salvation is a distant
possibility, and it’s much more likely that [one] will be killed...

Talmud Bavli Sanhedrin 84b

We learned: He who strikes his father or his mother is liable only if he
wounds them... The scholars asked: May a son let blood for his father? R.
Matna ruled: “You shall love your neighbour as yourself”. R. Dimi b. Hinena
said: [The Torah states,] “He who smites a beast, he shall restore it: and he
that smites a man, he shall be put to death”: just as one who strikes an
animal to heal it isn’t liable for damage, so if one wounds a man to heal him
he’s not liable.

Rashi ibid., s.v. “Ve-ahavta”

“You shall love your neighbor as yourself”: One is prohibited from doing
to others only that which one wouldn’t want done to oneself.
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R. Shlomo Zalman Auerbach, Assia vol. 59-60, p. 46

Since physical pain is very difficult for a person... it makes sense to say that
one must take pity on him and try to lessen his suffering... particularly since
it's possible that intense pains weaken and damage him more than
medications. If the person is conscious, it seems to me that one must inform
him [about giving him analegsics] since in any case he knows his own
situation. But it seems to me that even if he is unaware, we nonetheless
find in Rashi on Sanhedrin 84b: "'You shall love your neighbor as yourself'":
One is prohibited from doing to others only that which one wouldn’t want
done to oneself." For in this situation, any patient wishes to lessen his pain
even if it harms him, and since this is the case, we may assume that it is to
his benefit.

Obviously all this is only where one's intention is to lessen the pain, and
that which [analgesics] are likely to hasten his death is akin to an undesired
pesik reishei [double effect] (though | use this term only rheotircally). We
also find in a number of places in the Talmud regarding many practices that
border on being dangerous, and even so, since people engage in them, we
say "nowadays 'God protects fools' [Ps. 116:6]". And since most patients
[received pain medication], it's possible that this principle would apply here

as well, and we are required to relieve [their] pain, and God will have mercy.

Nishmat Avraham, Yoreh Deah §339

R. Shlomo Zalman Auerbach also told me that it's permitted to give
morphine and the like to an end-stage patient when it's needed in order to
relieve his pains, even if it is likely to hasten his death, on the condition that
the purpose of the treatment is solely to relive his pain and suffering. And
this is only when his life is not necessarily shortened by any individual
injection, but rather only by the aggregate of all the injections...
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