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II Samuel 11-12 שמואל ב י״א-י״ב
את  ת ׀ צֵ֣ ה לְעֵ֣ ת הַשָּׁנָ֜ (א) וַיְהִי֩ לִתְשׁוּבַ֨

יו  ד אֶת־יוֹאָב֩ וְאֶת־עֲבָדָ֨ ח דָּוִ֡ ים וַיִּשְׁלַ֣ הַמַּלְאֿכִ֗
תוּ֙ אֶת־בְּנֵ֣י עַמּ֔וֹן  ל וַיַּשְׁחִ֙ עִמּ֜וֹ וְאֶת־כָּל־יִשְׂרָאֵ֗
ב בִּירוּשָׁלִָֽ ם׃ (ס)  ד יוֹשֵׁ֥ ה וְדָוִ֖ וַיָּצֻ֖רוּ עַל־רַבָּ֑

ל  ד מֵעַ֤ קָם דָּוִ֜ רֶב וַיָּ֨ ת הָעֶ֗ י ׀ לְעֵ֣ (ב) וַיְהִ֣
לֶ� וַיַּ֥ רְא  מִשְׁכָּבוֹ֙ וַיִּתְהַלֵּ֙� עַל־גַּ֣ג בֵּית־הַמֶּ֔

ה  ת מַרְאֶ֖ ה טוֹבַ֥ אִשָּׁ֔ ל הַגָּ֑ג וְהָ֣ צֶת מֵעַ֣ ה רֹחֶ֖ אִשָּׁ֛
אמֶר  ֹ֗ ה וַיּ אִשָּׁ֑ שׁ לָֽ ד וַיִּדְרֹ֖ ח דָּוִ֔ ד׃ (ג) וַיִּשְׁלַ֣ מְאֹֽ

שֶׁת  ם אֵ֖ בַע בַּת־אֱלִיעָ֔ הֲלוֹא־זאֹת֙ בַּת־שֶׁ֣
ים  ד מַלְאָכִ֜ י׃ (ד) וַיִּשְׁלַח֩ דָּוִ֨ אוּרִיָּה֥ הַחִתִּֽ
יא  הּ וְהִ֥ ב עִמָּ֔ הָ וַתָּב֤וֹא אֵלָיו֙ וַיִּשְׁכַּ֣ וַיִּקָּחֶ֗

הּ׃ (ה)  שָׁב אֶל־בֵּיתָֽ הּ וַתָּ֖ שֶׁת מִטֻּמְאָתָ֑ מִתְקַדֶּ֖
אמֶר  ֹ֖ ד וַתּ ה וַתִּשְׁלַח֙ וַתַּגֵּ֣ד לְדָוִ֔ אִשָּׁ֑ הַר הָֽ וַתַּ֖

ח  ב שְׁלַ֣ ח דָּוִד֙ אֶל־יוֹאָ֔ כִי׃ (ו) וַיִּשְׁלַ֤ ה אָנֹֽ הָרָ֥
ב  ח יוֹאָ֛ י וַיִּשְׁלַ֥ י אֶת־אֽוּרִיָּה֖ הַחִתִּ֑ אֵלַ֔

יו  א אוּרִיָּה֖ אֵלָ֑ ֹ֥ ד׃ (ז) וַיָּב אֶת־אֽוּרִיָּה֖ אֶל־דָּוִֽ
ם  ד לִשְׁל֤וֹם יוֹאָב֙ וְלִשְׁל֣וֹם הָעָ֔ ל דָּוִ֗ וַיִּשְׁאַ֣

ה  אמֶר דָּוִד֙ לְא֣וּרִיָּ֔ ֹ֤ ה׃ (ח) וַיּ וְלִשְׁל֖וֹם הַמִּלְחָמָֽ

(1) At the turn of the year, the season when 
kings go out [to battle], David sent Joab 
with his officers and all Israel with him, 
and they devastated Ammon and besieged 
Rabbah; David remained in Jerusalem. (2) 
Late one afternoon, David rose from his 
couch and strolled on the roof of the royal 
palace; and from the roof he saw a woman 
bathing. The woman was very beautiful, 
(3) and the king sent someone to make 
inquiries about the woman. He reported, 
“She is Bathsheba daughter of Eliam [and] 
wife of Uriah the Hittite.” (4) David sent 
messengers to fetch her; she came to him 
and he lay with her—she had just purified 
herself after her period—and she went 
back home. (5) The woman conceived, and 
she sent word to David, “I am pregnant.” 
(6) Thereupon David sent a message to 
Joab, “Send Uriah the Hittite to me”; and 
Joab sent Uriah to David. (7) When Uriah 
came to him, David asked him how Joab 
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ית  א אֽוּרִיָּה֙ מִבֵּ֣ י� וַיֵּצֵ֤ ץ רַגְלֶ֑ ד לְבֵיתְ֖� וּרְחַ֣ רֵ֥
לֶ�׃ (ט)  ת הַמֶּֽ יו מַשְׂאַ֥ א אַחֲרָ֖ לֶ� וַתֵּצֵ֥ הַמֶּ֔

ת  לֶ� אֵ֖ ית הַמֶּ֔ תַח בֵּ֣ ה פֶּ֚ וַיִּשְׁכַּ֣ב אוּרִיָּ֗
ד אֶל־בֵּיתֽוֹ׃ (י)  א יָרַ֖ ֹ֥ י אֲדֹנָ֑יו וְל כָּל־עַבְדֵ֣

ד אוּרִיָּה֖ אֶל־בֵּית֑וֹ  א־יָרַ֥ ֹֽ ר ל דוּ לְדָוִד֙ לֵאמֹ֔ וַיַּגִּ֤
ה  רֶ֙� אַתָּ֣ ה הֲל֤וֹא מִדֶּ֙ ד אֶל־אוּרִיָּ֗ אמֶר דָּוִ֜ ֹ֨ וַיּ

אמֶר  ֹ֨ �׃ (יא) וַיּ דְתָּ אֶל־בֵּיתֶֽ א־יָרַ֥ ֹֽ א מַדּ֖וּעַ ל בָ֔
ה  יהוּדָ֜ ל וִֽ אָרוֹן וְיִשְׂרָאֵ֨ ד הָ֠ ה אֶל־דָּוִ֗ אוּרִיָּ֜
י  י אֲדֹנִ֨ ב וְעַבְדֵ֤ י יוֹאָ֜ ים בַּסֻּכּ֗וֹת וַאדֹנִ֨ יֹשְׁבִ֣

י  י אָב֧וֹא אֶל־בֵּיתִ֛ ים וַאֲנִ֞ עַל־פְּנֵ֤י הַשָּׂדֶה֙ חֹנִ֔
י  ֙� וְחֵ֣ י חַיֶּ֙ ל וְלִשְׁתּ֖וֹת וְלִשְׁכַּ֣ב עִם־אִשְׁתִּ֑ לֶאֱכֹ֥

ה׃ (יב)  ר הַזֶּֽ ה אֶת־הַדָּבָ֥ ם־אֶעֱשֶׂ֖ � אִֽ נַפְשֶׁ֔
ב בָּזֶה֛ גַּם־הַיּ֖וֹם  ה שֵׁ֥ ד אֶל־אוּרִיָּ֗ אמֶר דָּוִ֜ ֹ֨ וַיּ

שֶׁב אוּרִיָּה֧ בִירוּשָׁלִַ֛ ם  ךָּ וַיֵּ֨ ר אֲשַׁלְּחֶ֑ וּמָחָ֣
ד  ת׃ (יג) וַיִּקְרָא־ל֣וֹ דָוִ֗ מָּחֳרָֽ בַּיּ֥וֹם הַה֖וּא וּמִֽ
רֶב  א בָעֶ֗ הוּ וַיֵּצֵ֣  יְשַׁכְּרֵ֑ אכַל לְפָנָ֛יו וַיֵּ֖שְׁתְּ וַֽ ֹ֧ וַיּ

יו וְאֶל־בֵּית֖וֹ  י אֲדֹנָ֔ ב בְּמִשְׁכָּבוֹ֙ עִם־עַבְדֵ֣ לִשְׁכַּ֤
פֶר  ד סֵ֖ ב דָּוִ֛ קֶר וַיִּכְתֹּ֥ י בַבֹּ֔ ד׃ (יד) וַיְהִ֣ א יָרָֽ ֹ֥ ל
ב  ח בְּיַד֥ אוּרִיָּֽה׃ (טו) וַיִּכְתֹּ֥ ב וַיִּשְׁלַ֖ אֶל־יוֹאָ֑

ה אֶל־מוּל֙ פְּנֵ֤י  ר הָב֣וּ אֶת־אֽוּרִיָּ֗ פֶר לֵאמֹ֑ בַּסֵּ֖
ה  יו וְנִכָּ֥ ם מֵאַחֲרָ֖ ה וְשַׁבְתֶּ֥ חֲזָקָ֔ הַמִּלְחָמָה֙ הַֽ

יר  ב אֶל־הָעִ֑ י בִּשְׁמ֥וֹר יוֹאָ֖ ת׃ (ס) (טז) וַיְהִ֕ וָמֵֽ
י  ע כִּ֥ ר יָדַ֔ ה אֶל־הַמָּקוֹם֙ אֲשֶׁ֣ וַיִּתֵּן֙ אֶת־א֣וּרִיָּ֔

י הָעִיר֙  צְא֜וּ אַנְשֵׁ֤ ם׃ (יז) וַיֵּ֨ יִל שָֽׁ אַנְשֵׁי־חַ֖
ד  י דָוִ֑ ם מֵעַבְדֵ֣ ל מִן־הָעָ֖ ב וַיִּפֹּ֥ וַיִּלָּחֲמ֣וּ אֶת־יוֹאָ֔

ב  ח יוֹאָ֑ י׃ (יח) וַיִּשְׁלַ֖ מָת גַּ֖ם אוּרִיָּה֥ הַחִתִּֽ וַיָּ֕
ה׃ (יט)  י הַמִּלְחָמָֽ ד אֶת־כָּל־דִּבְרֵ֖ וַיַּגֵּ֣ד לְדָוִ֔

ת  ר כְּכַלּוֹתְ֗� אֵ֛ � לֵאמֹ֑ ו אֶת־הַמַּלְאָ֖ וַיְצַ֥
לֶ�׃ (כ)  ר אֶל־הַמֶּֽ ה לְדַבֵּ֥ י הַמִּלְחָמָ֖ כָּל־דִּבְרֵ֥

ר לְ֔�  לֶ� וְאָמַ֣ ת הַמֶּ֔ ם־תַּעֲלֶה֙ חֲמַ֣ ה אִֽ וְהָיָ֗
ם הֲל֣וֹא  יר לְהִלָּחֵ֑ ם אֶל־הָעִ֖ מַדּ֛וּעַ נִגַּשְׁתֶּ֥

ה׃ (כא)  ל הַחוֹמָֽ ת אֲשֶׁר־יֹר֖וּ מֵעַ֥ ם אֵ֥ יְדַעְתֶּ֔
שֶׁת  לֶ� בֶּן־יְרֻבֶּ֗ ה אֶת־אֲבִימֶ֣ י־הִכָּ֞ מִֽ

ל  כֶב מֵעַ֤ לַח רֶ֜ יכָה עָלָיו֩ פֶּ֨ ה הִשְׁלִ֣ הֲלֽוֹא־אִשָּׁ֡
ם  מָּה נִגַּשְׁתֶּ֖ ץ לָ֥ חוֹמָה֙ וַיָּמָ֣ת בְּתֵבֵ֔ הַֽ

י  ם עַבְדְּ֛� אוּרִיָּה֥ הַחִתִּ֖ מַרְתָּ֔ גַּ֗ ה וְאָ֣ חוֹמָ֑ אֶל־הַֽ
ת  ד אֵ֛ � וַיָּבאֹ֙ וַיַּגֵּ֣ד לְדָוִ֔ ת׃ (כב) וַיֵּ֖לֶ� הַמַּלְאָ֑ מֵֽ
אמֶר הַמַּלְאָ֙�  ֹ֤ ב׃ (כג) וַיּ ר שְׁלָח֖וֹ יוֹאָֽ כָּל־אֲשֶׁ֥

and the troops were faring and how the 
war was going. (8) Then David said to 
Uriah, “Go down to your house and bathe 
your feet.” When Uriah left the royal 
palace, a present from the king followed 
him. (9) But Uriah slept at the entrance of 
the royal palace, along with the other 
officers of his lord, and did not go down to 
his house. (10) When David was told that 
Uriah had not gone down to his house, he 
said to Uriah, “You just came from a 
journey; why didn’t you go down to your 
house?” (11) Uriah answered David, “The 
Ark and Israel and Judah are located at 
Succoth, and my master Joab and Your 
Majesty’s men are camped in the open; 
how can I go home and eat and drink and 
sleep with my wife? As you live, by your 
very life, I will not do this!” (12) David 
said to Uriah, “Stay here today also, and 
tomorrow I will send you off.” So Uriah 
remained in Jerusalem that day. The next 
day, (13) David summoned him, and he ate 
and drank with him until he got him 
drunk; but in the evening, [Uriah] went out 
to sleep in the same place, with his lord’s 
officers; he did not go down to his home. 
(14) In the morning, David wrote a letter to 
Joab, which he sent with Uriah. (15) He 
wrote in the letter as follows: “Place Uriah 
in the front line where the fighting is 
fiercest; then fall back so that he may be 
killed.” (16) So when Joab was besieging 
the city, he stationed Uriah at the point 
where he knew that there were able 
warriors. (17) The men of the city sallied 
out and attacked Joab, and some of 
David’s officers among the troops fell; 
Uriah the Hittite was among those who 
died. (18) Joab sent a full report of the 
battle to David. (19) He instructed the 
messenger as follows: “When you finish 
reporting to the king all about the battle, 
(20) the king may get angry and say to you, 
‘Why did you come so close to the city to 
attack it? Didn’t you know that they would 
shoot from the wall? (21) Who struck down 
Abimelech son of Jerubbesheth? Was it 
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ים וַיֵּצְא֥וּ  אֲנָשִׁ֔ ינוּ֙ הָֽ י־גָבְר֤וּ עָלֵ֨ ד כִּֽ אֶל־דָּוִ֔
תַח  ם עַד־פֶּ֥ ה וַנִּהְיֶה֥ עֲלֵיהֶ֖ ינוּ הַשָּׂדֶ֑ אֵלֵ֖
עַר׃ (כד) ויראו [וַיֹּר֨וּ] המוראים  הַשָּֽׁ

ה וַיָּמ֖וּתוּ  ל הַחוֹמָ֔ ֙� מֵעַ֣ ים] אֶל־עֲבָדֶ֙ [הַמּוֹרִ֤
ת׃  י מֵֽ ם עַבְדְּ֛� אוּרִיָּה֥ הַחִתִּ֖ לֶ� וְגַ֗ י הַמֶּ֑ מֵעַבְדֵ֣
ר  ה־תאֹמַ֤ � כֹּֽ ד אֶל־הַמַּלְאָ֗ אמֶר דָּוִ֜ ֹ֨ (ס) (כה) וַיּ

ה  ר הַזֶּ֔ י֙� אֶת־הַדָּבָ֣ ע בְּעֵינֶ֙ אֶל־יוֹאָב֙ אַל־יֵרַ֤
ק מִלְחַמְתְּ֧�  רֶב הַחֲזֵ֨ ל הֶחָ֑ ה וְכָזֶה֖ תּאֹכַ֣ י־כָזֹ֥ כִּֽ

הוּ׃ (כו) וַתִּשְׁמַע֙  הּ וְחַזְּקֵֽ יר וְהָרְסָ֖ אֶל־הָעִ֛
ד  הּ וַתִּסְפֹּ֖ ת אוּרִיָּה֣ אִישָׁ֑ ה כִּי־מֵ֖ שֶׁת אֽוּרִיָּ֔ אֵ֣
ד  ח דָּוִ֜ בֶל וַיִּשְׁלַ֨ ר הָאֵ֗ הּ׃ (כז) וַיַּעֲבֹ֣ עַל־בַּעְלָֽ

לֶד ל֖וֹ  ה וַתֵּ֥ הּ אֶל־בֵּיתוֹ֙ וַתְּהִי־ל֣וֹ לְאִשָּׁ֔ וַיַּאַסְפָ֤
ד בְּעֵינֵ֥י  ה דָוִ֖ ר אֲשֶׁר־עָשָׂ֥ ן וַיֵּ֧ רַע הַדָּבָ֛ בֵּ֑

ן  ח יְהוָ֛ה אֶת־נָתָ֖ ה׃ (פ) (א) וַיִּשְׁלַ֧ יְהוָֽ
ים  אמֶר לוֹ֙ שְׁנֵ֣י אֲנָשִׁ֗ ֹ֤ יו וַיּ א אֵלָ֗ ֹ֣ ד וַיָּב אֶל־דָּוִ֑

אשׁ׃ (ב)  ד רָֽ יר וְאֶחָ֥ ד עָשִׁ֖ ת אֶחָ֥ יר אֶחָ֔ הָיוּ֙ בְּעִ֣
ד׃ (ג)  ה מְאֹֽ ר הַרְבֵּ֥ אן וּבָקָ֖ ֹ֥ יר הָיָה֛ צ לְעָשִׁ֗

ת קְטַנָּה֙  ה אַחַ֤ ל כִּי֩ אִם־כִּבְשָׂ֨ ין־כֹּ֗ שׁ אֵֽ וְלָרָ֣
ו  ל עִמּ֛וֹ וְעִם־בָּנָ֖יו יַחְדָּ֑ הָ וַתִּגְדַּ֥ ה וַיְחַיֶּ֕ ר קָנָ֔ אֲשֶׁ֣
ב  ל וּמִכֹּס֤וֹ תִשְׁתֶּה֙ וּבְחֵיק֣וֹ תִשְׁכָּ֔ מִפִּתּ֨וֹ תאֹכַ֜

עָשִׁיר֒  ישׁ הֶֽ ת׃ (ד) וַיָּב֣אֹ הֵלֶ֮� לְאִ֣ וַתְּהִי־ל֖וֹ כְּבַֽ
חַ  חַת מִצּאֹנוֹ֙ וּמִבְּקָר֔וֹ לַעֲשׂ֕וֹת לָאֹרֵ֖ ל לָקַ֤ וַיַּחְמֹ֗

אשׁ  ישׁ הָרָ֔ ח אֶת־כִּבְשַׂת֙ הָאִ֣ הַבָּא־ל֑וֹ וַיִּקַּ֗
ד  ף דָּוִ֛ חַר־אַ֥ יו׃ (ה) וַיִּֽ א אֵלָֽ ישׁ הַבָּ֥ הָ לָאִ֖  יַּעֲשֶׂ֔ וַֽ

י  ה כִּ֣ ן חַי־יְהוָ֕ אמֶר֙ אֶל־נָתָ֔ ֹ֙ ד וַיּ ישׁ מְאֹ֑ בָּאִ֖
את׃ (ו)  ֹֽ ה ז ישׁ הָעֹשֶׂ֥ וֶת הָאִ֖ בֶן־מָ֔

ר  קֶב אֲשֶׁ֤ יִם עֵ֗ ם אַרְבַּעְתָּ֑ ה יְשַׁלֵּ֣ וְאֶת־הַכִּבְשָׂ֖
ל׃  א־חָמָֽ ֹֽ ר ל ל אֲשֶׁ֥ ה וְעַ֖ ר הַזֶּ֔ עָשָׂה֙ אֶת־הַדָּבָ֣

ישׁ  ה הָאִ֑ ד אַתָּ֣ ן אֶל־דָּוִ֖ אמֶר נָתָ֛ ֹ֧ (ז) וַיּ
י�ֽ  י מְשַׁחְתִּ֤ ל אָנֹכִ֞ י יִשְׂרָאֵ֗ ה אֱ�הֵ֣ ר יְהוָ֜ כֹּה־אָמַ֨

י� מִיַּד֥  י הִצַּלְתִּ֖ ל וְאָנֹכִ֥ לֶ֙� עַל־יִשְׂרָאֵ֔ לְמֶ֙
י�  ית אֲדֹנֶ֗ ה לְ֜� אֶת־בֵּ֣ שָׁאֽוּל׃ (ח) וָאֶתְּנָ֨

ית  � וָאֶתְּנָ֣ה לְ֔� אֶת־בֵּ֥ י֙� בְּחֵיקֶ֔ י אֲדֹנֶ֙ וְאֶת־נְשֵׁ֤
נָּה  פָה לְּ֖� כָּהֵ֥ ט וְאֹסִ֥ ם־מְעָ֔ ה וְאִ֨ יהוּדָ֑ ל וִֽ יִשְׂרָאֵ֖

ה  ר יְהוָ֗ נָּה׃ (ט) מַדּ֜וּעַ בָּזִ֣יתָ ׀ אֶת־דְּבַ֣ וְכָהֵֽ
ת אוּרִיָּה֤  לַעֲשׂ֣וֹת הָרַע֮ בעינו [בְּעֵינַי֒] אֵ֣

חְתָּ לְּ֖�  ת־אִשְׁתּ֔וֹ לָקַ֥ רֶב וְאֶ֨ יתָ בַחֶ֔ חִתִּי֙ הִכִּ֣ הַֽ
רֶב בְּנֵ֥י עַמּֽוֹן׃ (י)  גְתָּ בְּחֶ֖ ה וְאֹת֣וֹ הָרַ֔ לְאִשָּׁ֑

not a woman who dropped an upper 
millstone on him from the wall at Thebez, 
from which he died? Why did you come 
so close to the wall?’ Then say: ‘Your 
servant Uriah the Hittite was among those 
killed.’” (22) The messenger set out; he 
came and told David all that Joab had sent 
him to say. (23) The messenger said to 
David, “First the men prevailed against us 
and sallied out against us into the open; 
then we drove them back up to the 
entrance to the gate. (24) But the archers 
shot at your men from the wall and some 
of Your Majesty’s men fell; your servant 
Uriah the Hittite also fell.” (25) Whereupon 
David said to the messenger, “Give Joab 
this message: ‘Do not be distressed about 
the matter. The sword always takes its toll. 
Press your attack on the city and destroy 
it!’ Encourage him!” (26) When Uriah’s 
wife heard that her husband Uriah was 
dead, she lamented over her husband. (27) 
After the period of mourning was over, 
David sent and had her brought into his 
palace; she became his wife and she bore 
him a son. But the LORD was displeased 
with what David had done, (1) and the 
LORD sent Nathan to David. He came to 
him and said, “There were two men in the 
same city, one rich and one poor. (2) The 
rich man had very large flocks and herds, 
(3) but the poor man had only one little 
ewe lamb that he had bought. He tended it 
and it grew up together with him and his 
children: it used to share his morsel of 
bread, drink from his cup, and nestle in his 
bosom; it was like a daughter to him. (4) 
One day, a traveler came to the rich man, 
but he was loath to take anything from his 
own flocks or herds to prepare a meal for 
the guest who had come to him; so he took 
the poor man’s lamb and prepared it for 
the man who had come to him.” (5) David 
flew into a rage against the man, and said 
to Nathan, “As the LORD lives, the man 
who did this deserves to die! (6) He shall 
pay for the lamb four times over, because 
he did such a thing and showed no pity.” 
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ם  רֶב מִבֵּיתְ֖� עַד־עוֹלָ֑ ה לאֹ־תָס֥וּר חֶ֛ וְעַתָּ֗
שֶׁת֙ אוּרִיָּה֣  ח אֶת־אֵ֙ נִי וַתִּקַּ֗ י בְזִתָ֔ קֶב כִּ֣ עֵ֚

ה ׀  ה׃ (ס) (יא) כֹּ֣ י לִהְי֥וֹת לְ֖� לְאִשָּֽׁ הַחִתִּ֔
 � י� רָעָה֙ מִבֵּיתֶ֔ ים עָלֶ֤ ה הִנְנִי֩ מֵקִ֨ ר יְהוָ֗ אָמַ֣
י�  י לְרֵעֶ֑ י� וְנָתַתִּ֖ י֙� לְעֵינֶ֔ י אֶת־נָשֶׁ֙ וְלָקַחְתִּ֤

את׃ (יב)  ֹֽ מֶשׁ הַזּ י� לְעֵינֵ֖י הַשֶּׁ֥ וְשָׁכַב֙ עִם־נָשֶׁ֔
י אֶעֱשֶׂה֙  תֶר וַאֲנִ֗ יתָ בַסָּ֑ ה עָשִׂ֣ י אַתָּ֖ כִּ֥

ל וְנֶ֥ גֶד  ה נֶ֥ גֶד כָּל־יִשְׂרָאֵ֖ ר הַזֶּ֔ אֶת־הַדָּבָ֣
ן  אמֶר דָּוִד֙ אֶל־נָתָ֔ ֹ֤ מֶשׁ׃ (ס) (יג) וַיּ הַשָּֽׁ

ד  ן אֶל־דָּוִ֗ אמֶר נָתָ֜ ֹ֨ יהוָ֑ה (ס) וַיּ אתִי לַֽ חָטָ֖
א תָמֽוּת׃ (יד)  ֹ֥ יר חַטָּאתְ֖� ל גַּם־יְהוָ֛ה הֶעֱבִ֥

ר  ה בַּדָּבָ֖ י יְהוָ֔ צְתָּ֙ אֶת־אֹיְבֵ֣ ץ נִאַ֙ י־נִאֵ֤ פֶס כִּֽ אֶ֗
ן הַיִּלּ֥וֹד לְ֖� מ֥וֹת יָמֽוּת׃ (טו)  ם הַבֵּ֛ הַזֶּ֑ה גַּ֗
לֶד  ה אֶת־הַיֶּ֜ ף יְהוָ֗ ן אֶל־בֵּית֑וֹ וַיִּגֹּ֣ וַיֵּ֥לֶ� נָתָ֖

שׁ׃ (טז)  ד וַיֵּאָנַֽ שֶׁת־אוּרִיָּה֛ לְדָוִ֖ ה אֵֽ ר יָלְדָ֧ אֲשֶׁ֨
ד הַנָּ֑עַר וַיָּצָ֤ם  ים בְּעַ֣ ד אֶת־הָאֱ�הִ֖ שׁ דָּוִ֛ וַיְבַקֵּ֥
מוּ  רְצָה׃ (יז) וַיָּקֻ֜ ב אָֽ ן וְשָׁכַ֥ א וְלָ֖ דָּוִד֙ צ֔וֹם וּבָ֥

א  ֹ֣ רֶץ וְל יו לַהֲקִימ֖וֹ מִן־הָאָ֑ זִקְנֵ֤י בֵיתוֹ֙ עָלָ֔
י בַּיּ֥וֹם  חֶם׃ (יח) וַיְהִ֛ ם לָֽ א אִתָּ֖ א־בָרָ֥ ֹֽ ה וְל אָבָ֔

יד  ד לְהַגִּ֥ י דָוִ֜ רְאוּ֩ עַבְדֵ֨ י וַיָּמָ֣ת הַיָּלֶ֑ד וַיִּֽ הַשְּׁבִיעִ֖
מְרוּ֙ הִנֵּה֩ בִהְי֨וֹת  י אָֽ לֶד כִּ֤ ת הַיֶּ֗ ל֣וֹ ׀ כִּי־מֵ֣

נוּ  ע בְּקוֹלֵ֔ רְנוּ אֵלָיו֙ וְלאֹ־שָׁמַ֣ י דִּבַּ֤ לֶד חַ֗ הַיֶּ֜
ה׃  ה רָעָֽ ת הַיֶּלֶ֖ד וְעָשָׂ֥ יו מֵ֥ ר אֵלָ֛ י� נאֹמַ֥ וְאֵ֨

ים וַיָּבֶ֥ן  תְלַחֲשִׁ֔ י עֲבָדָיו֙ מִֽ ד כִּ֤ (יט) וַיַּ֣ רְא דָּוִ֗
יו  ד אֶל־עֲבָדָ֛ אמֶר דָּוִ֧ ֹ֨ ת הַיָּלֶ֑ד וַיּ י מֵ֣ ד כִּ֣ דָּוִ֖

ד  ת׃ (כ) וַיָּקָם֩ דָּוִ֨ אמְרוּ מֵֽ ֹ֥ ת הַיֶּלֶ֖ד וַיּ הֲמֵ֥
סֶ� וַיְחַלֵּף֙ שמלתו  ץ וַיָּ֗ רֶץ וַיִּרְחַ֣ מֵהָאָ֜

חוּ וַיָּבאֹ֙  א בֵית־יְהוָ֖ה וַיִּשְׁתָּ֑ ֹ֥ יו] וַיָּב [שִׂמְ�תָ֔
ל׃  חֶם וַיּאֹכַֽ ימוּ ל֛וֹ לֶ֖ ל וַיָּשִׂ֥ אֶל־בֵּית֔וֹ וַיִּשְׁאַ֕
ר הַזֶּ֖ה  ה־הַדָּבָ֥ יו מָֽ (כא) וַיּאֹמְר֤וּ עֲבָדָיו֙ אֵלָ֔

בְךְּ  מְתָּ וַתֵּ֔ יתָה בַּעֲב֞וּר הַיֶּלֶ֤ד חַי֙ צַ֣ ר עָשִׂ֑ אֲשֶׁ֣
חֶם׃ (כב)  אכַל לָֽ ֹ֥ מְתָּ וַתּ לֶד קַ֖ ת הַיֶּ֔ אֲשֶׁר֙ מֵ֣ וְכַֽ

י  ה כִּ֤ אֶבְכֶּ֑ מְתִּי וָֽ י צַ֖ אמֶר בְּעוֹד֙ הַיֶּלֶ֣ד חַ֔ ֹ֕ וַיּ
י  עַ יחנני [וְחַנַּ֥נִי] יְהוָ֖ה וְחַ֥ י יוֹדֵ֔ רְתִּי֙ מִ֣ אָמַ֙
ם  י צָ֔ מָּה זֶּה֙ אֲנִ֣ ת לָ֤ ה ׀ מֵ֗ לֶד׃ (כג) וְעַתָּ֣ הַיָּֽ

יו וְה֖וּא  � אֵלָ֔ ל לַהֲשִׁיב֖וֹ ע֑וֹד אֲנִי֙ הֹלֵ֣ הַאוּכַ֥
ת  ד אֵ֚ ם דָּוִ֗ י׃ (כד) וַיְנַחֵ֣ א־יָשׁ֥וּב אֵלָֽ ֹֽ ל

הּ  ב עִמָּ֑ יהָ וַיִּשְׁכַּ֣ א אֵלֶ֖ ֹ֥ בַע אִשְׁתּ֔וֹ וַיָּב בַּת־שֶׁ֣

(7) And Nathan said to David, “That man 
is you! Thus said the LORD, the God of 
Israel: ‘It was I who anointed you king 
over Israel and it was I who rescued you 
from the hand of Saul. (8) I gave you your 
master’s house and possession of your 
master’s wives; and I gave you the House 
of Israel and Judah; and if that were not 
enough, I would give you twice as much 
more. (9) Why then have you flouted the 
command of the LORD and done what 
displeases Him? You have put Uriah the 
Hittite to the sword; you took his wife and 
made her your wife and had him killed by 
the sword of the Ammonites. (10) 
Therefore the sword shall never depart 
from your House—because you spurned 
Me by taking the wife of Uriah the Hittite 
and making her your wife.’ (11) Thus said 
the LORD: ‘I will make a calamity rise 
against you from within your own house; I 
will take your wives and give them to 
another man before your very eyes and he 
shall sleep with your wives under this very 
sun. (12) You acted in secret, but I will 
make this happen in the sight of all Israel 
and in broad daylight.’” (13) David said to 
Nathan, “I stand guilty before the LORD!” 
And Nathan replied to David, “The LORD 
has remitted your sin; you shall not die. 
(14) However, since you have spurned the 
enemies of the LORD by this deed, even 
the child about to be born to you shall 
die.” (15) Nathan went home, and the 
LORD afflicted the child that Uriah’s wife 
had borne to David, and it became 
critically ill. (16) David entreated God for 
the boy; David fasted, and he went in and 
spent the night lying on the ground. (17) 
The senior servants of his household tried 
to induce him to get up from the ground; 
but he refused, nor would he partake of 
food with them. (18) On the seventh day 
the child died. David’s servants were 
afraid to tell David that the child was 
dead; for they said, “We spoke to him 
when the child was alive and he wouldn’t 
listen to us; how can we tell him that the 
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ה  א] אֶת־שְׁמוֹ֙ שְׁ�מֹ֔ ן ויקרא [וַתִּקְרָ֤ לֶד בֵּ֗ וַתֵּ֣
יא  ן הַנָּבִ֔ ח בְּיַד֙ נָתָ֣ וַיהוָ֖ה אֲהֵבֽוֹ׃ (כה) וַיִּשְׁלַ֗
ה׃ (פ)  ידְיָהּ֑ בַּעֲב֖וּר יְהוָֽ א אֶת־שְׁמ֖וֹ יְדִ֣ וַיִּקְרָ֥

ד  ת בְּנֵ֣י עַמּ֑וֹן וַיִּלְכֹּ֖ ב בְּרַבַּ֖ חֶם יוֹאָ֔ (כו) וַיִּלָּ֣
ב  ח יוֹאָ֛ ה׃ (כז) וַיִּשְׁלַ֥ יר הַמְּלוּכָֽ אֶת־עִ֥

ה  מְתִּי בְרַבָּ֔ אמֶר֙ נִלְחַ֣ ֹ֙ ד וַיּ ים אֶל־דָּוִ֑ מַלְאָכִ֖
ה אֱסֹף֙  יִם׃ (כח) וְעַתָּ֗ יר הַמָּֽ דְתִּי אֶת־עִ֥ גַּם־לָכַ֖

הּ  יר וְלָכְדָ֑ ם וַחֲנֵ֥ה עַל־הָעִ֖ אֶת־יֶתֶ֣ר הָעָ֔
יהָ׃  י עָלֶֽ א שְׁמִ֖ יר וְנִקְרָ֥ ד אֲנִי֙ אֶת־הָעִ֔ פֶּן־אֶלְכֹּ֤
תָה  ם וַיֵּ֣לֶ� רַבָּ֑ ד אֶת־כָּל־הָעָ֖ ף דָּוִ֛ (כט) וַיֶּאֱסֹ֥

ח  הּ׃ (ל) וַיִּקַּ֣  יִּלְכְּדָֽ הּ וַֽ חֶם בָּ֖ וַיִּלָּ֥
הּ  ל ראֹשׁ֜וֹ וּמִשְׁקָלָ֨ רֶת־מַלְכָּם֩ מֵעַ֨ אֶת־עֲטֶֽ

ד  אשׁ דָּוִ֑ ֹ֣ י עַל־ר ה וַתְּהִ֖ בֶן יְקָרָ֔ ר זָהָב֙ וְאֶ֣ כִּכַּ֤
ד׃ (לא)  ה מְאֹֽ יא הַרְבֵּ֥ יר הוֹצִ֖ ל הָעִ֛ וּשְׁלַ֥

מְּגֵרָה  יא וַיָּשֶׂ֣ם בַּ֠ הּ הוֹצִ֗ ם אֲשֶׁר־בָּ֜ וְאֶת־הָעָ֨
יר  ל וְהֶעֱבִ֤ ת הַבַּרְזֶ֗ ל וּֽבְמַגְזְרֹ֣ י הַבַּרְזֶ֜ וּבַחֲרִצֵ֨

י  ל עָרֵ֣ ה לְכֹ֖ ן יַעֲשֶׂ֔ ן] וְכֵ֣ אוֹתָם֙ במלכן [בַּמַּלְבֵּ֔
ם יְרוּשָׁלִָֽ ם׃  ד וְכָל־הָעָ֖ י־עַמּ֑וֹן וַיָּשָׁ֧ב דָּוִ֛ בְנֵֽ

(פ)

child is dead? He might do something 
terrible.” (19) When David saw his 
servants talking in whispers, David 
understood that the child was dead; David 
asked his servants, “Is the child dead?” 
“Yes,” they replied. (20) Thereupon David 
rose from the ground; he bathed and 
anointed himself, and he changed his 
clothes. He went into the House of the 
LORD and prostrated himself. Then he 
went home and asked for food, which they 
set before him, and he ate. (21) His 
courtiers asked him, “Why have you acted 
in this manner? While the child was alive, 
you fasted and wept; but now that the 
child is dead, you rise and take food!” (22) 
He replied, “While the child was still 
alive, I fasted and wept because I thought: 
‘Who knows? The LORD may have pity 
on me, and the child may live.’ (23) But 
now that he is dead, why should I fast? 
Can I bring him back again? I shall go to 
him, but he will never come back to me.” 
(24) David consoled his wife Bathsheba; he 
went to her and lay with her. She bore a 
son and she named him Solomon. The 
LORD favored him, (25) and He sent a 
message through the prophet Nathan; and 
he was named Jedidiah at the instance of 
the LORD. (26) Joab attacked Rabbah of 
Ammon and captured the royal city. (27) 
Joab sent messengers to David and said, “I 
have attacked Rabbah and I have already 
captured the water city. (28) Now muster 
the rest of the troops and besiege the city 
and capture it; otherwise I will capture the 
city myself, and my name will be 
connected with it.” (29) David mustered all 
the troops and marched on Rabbah, and he 
attacked it and captured it. (30) The crown 
was taken from the head of their king and 
it was placed on David’s head—it weighed 
a talent of gold, and [on it] were precious 
stones. He also carried off a vast amount 
of booty from the city. (31) He led out the 
people who lived there and set them to 
work with saws, iron threshing boards, and 
iron axes, or assigned them to 
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brickmaking; David did this to all the 
towns of Ammon. Then David and all the 
troops returned to Jerusalem.

I Samuel 20:24-42 שמואל א כ׳:כ״ד-מ״ב
דֶשׁ וַיֵּ֧שֶׁב  י הַחֹ֔ ה וַיְהִ֣ ד בַּשָּׂדֶ֑ ר דָּוִ֖ (כד) וַיִּסָּתֵ֥

חֶם לֶאֱכֽוֹל׃ (כה) וַיֵּ֣שֶׁב  לֶ� על־[אֶל־] הַלֶּ֖ הַמֶּ֛
עַם אֶל־מוֹשַׁב֙  עַם ׀ בְּפַ֗ מֶּלֶ� עַל־מ֨וֹשָׁב֜וֹ כְּפַ֣ הַ֠
ד שָׁא֑וּל  ן וַיֵּ֥שֶׁב אַבְנֵ֖ר מִצַּ֣ קָם֙ יְה֣וֹנָתָ֔ יר וַיָּ֙ הַקִּ֔

ר שָׁא֛וּל  א־דִבֶּ֥ ֹֽ ד׃ (כו) וְל ד מְק֥וֹם דָּוִֽ וַיִּפָּקֵ֖
ה ה֔וּא  י אָמַר֙ מִקְרֶ֣ מְא֖וּמָה בַּיּ֣וֹם הַה֑וּא כִּ֤
א טָהֽוֹר׃ (ס) (כז)  ֹ֥ י־ל י טָה֛וֹר ה֖וּא כִּֽ בִּלְתִּ֥

ד  ד מְק֣וֹם דָּוִ֑ י וַיִּפָּקֵ֖ דֶשׁ֙ הַשֵּׁנִ֔ ת הַחֹ֨ מָּחֳרַ֤ י מִֽ וַיְהִ֗
ן בְּנ֔וֹ מַדּ֜וּעַ  אמֶר שָׁאוּל֙ אֶל־יְהוֹנָתָ֣ ֹ֤ (ס) וַיּ

י גַּם־תְּמ֥וֹל גַּם־הַיּ֖וֹם  א בֶן־יִשַׁ֛ לאֹ־בָ֧
ן אֶת־שָׁא֑וּל  חֶם׃ (כח) וַיַּעַ֥ן יְהוֹנָתָ֖ אֶל־הַלָּֽ
חֶם׃  ית לָֽ י עַד־בֵּ֥ ד מֵעִמָּדִ֖ ל דָּוִ֛ ל נִשְׁאַ֥ נִשְׁאֹ֨

נוּ  ה לָ֜ י זֶבַח֩ מִשְׁפָּחָ֨ א כִּ֣ נִי נָ֡ אמֶר שַׁלְּחֵ֣ ֹ֡ (כט) וַיּ
אתִי  ה אִם־מָצָ֤ י וְעַתָּ֗ ה־לִי֙ אָחִ֔ יר וְה֤וּא צִוָּֽ בָּעִ֗

י  ה אֶת־אֶחָ֑ לְטָה נָּ֖א וְאֶרְאֶ֣ י� אִמָּ֥ חֵן֙ בְּעֵינֶ֔
לֶ�׃ (ס) (ל)  ן הַמֶּֽ א אֶל־שֻׁלְחַ֖ ן לאֹ־בָ֔ עַל־כֵּ֣

אמֶר ל֔וֹ  ֹ֣ ן וַיּ ף שָׁאוּל֙ בִּיה֣וֹנָתָ֔ חַר־אַ֤ וַיִּֽ
ר  י־בֹחֵ֤ עְתִּי כִּֽ ן־נַעֲוַ֖ת הַמַּרְדּ֑וּת הֲל֣וֹא יָדַ֗ בֶּֽ

�׃ שֶׁת עֶרְוַ֥ת אִמֶּֽ שְׁתְּ֔� וּלְבֹ֖ י לְבָ֨ אַתָּה֙ לְבֶן־יִשַׁ֔
י  ר בֶּן־יִשַׁי֙ חַ֣ ים אֲשֶׁ֤ י כָל־הַיָּמִ֗ (לא) כִּ֣

ה  � וְעַתָּ֗ ה וּמַלְכוּתֶ֑ א תִכּ֖וֹן אַתָּ֣ ֹ֥ ה ל עַל־הָאֲדָמָ֔
וֶת הֽוּא׃ (ס)  י בֶן־מָ֖ י כִּ֥ ח אֹתוֹ֙ אֵלַ֔ ח וְקַ֤ שְׁלַ֨
אמֶר  ֹ֧ יו וַיּ ן אֶת־שָׁא֖וּל אָבִ֑ עַן֙ יְה֣וֹנָתָ֔ (לב) וַיַּ֙

טֶל שָׁא֧וּל  ה׃ (לג) וַיָּ֨ ה עָשָֽׂ ת מֶ֥ מָּה יוּמַ֖ יו לָ֥ אֵלָ֛
ן  דַע֙ יְה֣וֹנָתָ֔ יו לְהַכֹּת֑וֹ וַיֵּ֙ ית עָלָ֖ ת־הַחֲנִ֛ אֶֽ

ד׃  ית אֶת־דָּוִֽ יו לְהָמִ֥ ם אָבִ֖ יא מֵעִ֥ לָה הִ֛ י־כָ֥ כִּֽ
ן  ם הַשֻּׁלְחָ֖ ן מֵעִ֥ (ס) (לד) וַיָּ֧ קָם יְהוֹנָתָ֛

דֶשׁ הַשֵּׁנִי֙  ל בְּיוֹם־הַחֹ֤ ף וְלאֹ־אָכַ֞ בָּחֳרִי־אָ֑
יו׃ (ס) י הִכְלִמ֖וֹ אָבִֽ ד כִּ֥ י נֶעְצַב֙ אֶל־דָּוִ֔ חֶם כִּ֤ לֶ֔
ד  ה לְמוֹעֵ֣ ן הַשָּׂדֶ֖ א יְהוֹנָתָ֛ קֶר וַיֵּצֵ֧ י בַבֹּ֔ (לה) וַיְהִ֣
ץ  אמֶר לְנַעֲר֔וֹ רֻ֗ ֹ֣ ן עִמּֽוֹ׃ (לו) וַיּ ד וְנַ֥עַר קָטֹ֖ דָּוִ֑

ה  י מוֹרֶ֑ ר אָנֹכִ֖ ים אֲשֶׁ֥ חִצִּ֔ א נָא֙ אֶת־הַ֣ מְצָ֥
צִי לְהַעֲבִרֽוֹ׃ (לז)  ה הַחֵ֖ ץ וְהֽוּא־יָרָ֥ הַנַּ֣עַר רָ֔

(24) David hid in the field. The new moon 
came, and the king sat down to partake of 
the meal. (25) When the king took his usual 
place on the seat by the wall, Jonathan 
rose and Abner sat down at Saul’s side; 
but David’s place remained vacant. (26) 
That day, however, Saul said nothing. “It’s 
accidental,” he thought. “He must be 
unclean and not yet cleansed.” (27) But on 
the day after the new moon, the second 
day, David’s place was vacant again. So 
Saul said to his son Jonathan, “Why didn’t 
the son of Jesse come to the meal 
yesterday or today?” (28) Jonathan 
answered Saul, “David begged leave of me 
to go to Bethlehem. (29) He said, ‘Please 
let me go, for we are going to have a 
family feast in our town and my brother 
has summoned me to it. Do me a favor, let 
me slip away to see my kinsmen.’ That is 
why he has not come to the king’s table.” 
(30) Saul flew into a rage against Jonathan. 
“You son of a perverse, rebellious 
woman!” he shouted. “I know that you 
side with the son of Jesse—to your shame, 
and to the shame of your mother’s 
nakedness! (31) For as long as the son of 
Jesse lives on earth, neither you nor your 
kingship will be secure. Now then, have 
him brought to me, for he is marked for 
death.” (32) But Jonathan spoke up and 
said to his father, “Why should he be put 
to death? What has he done?” (33) At that, 
Saul threw his spear at him to strike him 
down; and Jonathan realized that his father 
was determined to do away with David. 
(34) Jonathan rose from the table in a rage. 
He ate no food on the second day of the 
new moon, because he was grieved about 
David, and because his father had 
humiliated him. (35) In the morning, 
Jonathan went out into the open for the 
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ה  ר יָרָ֖ צִי אֲשֶׁ֥ עַר֙ עַד־מְק֣וֹם הַחֵ֔ א הַנַּ֙ ֹ֤ וַיָּב
אמֶר  ֹ֔ עַר֙ וַיּ י הַנַּ֙ ן אַחֲרֵ֤ א יְהוֹנָתָ֜ ן וַיִּקְרָ֨ יְהוֹנָתָ֑

א  לְאָה׃ (לח) וַיִּקְרָ֤ צִי מִמְּ֥� וָהָֽ הֲל֥וֹא הַחֵ֖
ד  ל־תַּעֲמֹ֑ ה ח֖וּשָׁה אַֽ עַר מְהֵרָ֥ י הַנַּ֔ יְהֽוֹנָתָן֙ אַחֲרֵ֣

ים]  חִצִּ֔ ט נַ֤עַר יְהֽוֹנָתָן֙ אֶת־החצי [הַ֣ וַיְלַקֵּ֞
ע  א־יָדַ֣ ֹֽ יו׃ (לט) וְהַנַּ֖עַר ל א אֶל־אֲדֹנָֽ ֹ֖ וַיָּב

ר׃  ד יָדְע֖וּ אֶת־הַדָּבָֽ � יְהֽוֹנָתָן֙ וְדָוִ֔ מְא֑וּמָה אַ֤
יו אֶל־הַנַּ֖עַר  ן יְהֽוֹנָתָן֙ אֶת־כֵּלָ֔ (מ) וַיִּתֵּ֤

יר׃ (מא)  יא הָעִֽ � הָבֵ֥ אמֶר ל֔וֹ לֵ֖ ֹ֣ אֲשֶׁר־ל֑וֹ וַיּ
יו  ל לְאַפָּ֥ גֶב וַיִּפֹּ֨ צֶל הַנֶּ֔ ם מֵאֵ֣ ד קָ֚ הַנַּעַר֮ בָּא֒ וְדָוִ֗
ישׁ   יִּשְּׁק֣וּ ׀ אִ֣ ים וַֽ חוּ שָׁ֣�שׁ פְּעָמִ֑ רְצָה וַיִּשְׁתַּ֖ אַ֛

ד  הוּ עַד־דָּוִ֖ ישׁ אֶת־רֵעֵ֔ הוּ וַיִּבְכּוּ֙ אִ֣ אֶת־רֵעֵ֗
 � ד לֵ֣ ן לְדָוִ֖ אמֶר יְהוֹנָתָ֛ ֹ֧ יל׃ (מב) וַיּ הִגְדִּֽ

ם  חְנוּ בְּשֵׁ֤ ינוּ אֲנַ֗ עְנוּ שְׁנֵ֜ לְשָׁל֑וֹם אֲשֶׁר֩ נִשְׁבַּ֨
ין  � וּבֵ֥ י וּבֵינֶ֗ הְיֶה֣ ׀ בֵּינִ֣ ה יִֽ ר יְהוָ֞ יְהוָה֙ לֵאמֹ֔

ם׃ (פ) ין זַרְעֲ֖� עַד־עוֹלָֽ י וּבֵ֥ זַרְעִ֛

meeting with David, accompanied by a 
young boy. (36) He said to the boy, “Run 
ahead and find the arrows that I shoot.” 
And as the boy ran, he shot the arrows past 
him. (37) When the boy came to the place 
where the arrows shot by Jonathan had 
fallen, Jonathan called out to the boy, 
“Hey, the arrows are beyond you!” (38) 
And Jonathan called after the boy, “Quick, 
hurry up. Don’t stop!” So Jonathan’s boy 
gathered the arrows and came back to his 
master.— (39) The boy suspected nothing; 
only Jonathan and David knew the 
arrangement.— (40) Jonathan handed the 
gear to his boy and told him, “Take these 
back to the town.” (41) When the boy got 
there, David emerged from his 
concealment at the Negeb. He flung 
himself face down on the ground and 
bowed low three times. They kissed each 
other and wept together; David wept the 
longer. (42) Jonathan said to David, “Go in 
peace! For we two have sworn to each 
other in the name of the LORD: ‘May the 
LORD be [witness] between you and me, 
and between your offspring and mine, 
forever!’”

I Samuel 21 שמואל א כ״א
א  ֹ֤ יר׃ (ב) וַיָּב א הָעִֽ ן בָּ֥ � וִיהוֹנָתָ֖ (א) וַיָּ֖ קָם וַיֵּלַ֑
לֶ�  ד אֲחִימֶ֜ ן וַיֶּחֱרַ֨ לֶ� הַכֹּהֵ֑ בֶה אֶל־אֲחִימֶ֖ דָוִד֙ נֹ֔

 � אמֶר לוֹ֙ מַדּ֤וּעַ אַתָּה֙ לְבַדֶּ֔ ֹ֤ ד וַיּ את דָּוִ֗ לִקְרַ֣
לֶ�  ד לַאֲחִימֶ֣ אמֶר דָּוִ֜ ֹ֨ �׃ (ג) וַיּ ין אִתָּֽ ישׁ אֵ֥ וְאִ֖

ישׁ  י אִ֣ אמֶר אֵלַ֗ ֹ֣ ן הַמֶּלֶ֮� צִוַּ֣נִי דָבָר֒ וַיּ הַכֹּהֵ֗
י  ר אֲשֶׁר־אָנֹכִ֥ אַל־יֵ֧ דַע מְא֛וּמָה אֶת־הַדָּבָ֛

עְתִּי  ים יוֹדַ֔ � וְאֶת־הַנְּעָרִ֣ ר צִוִּיתִ֑ חֲ֖� וַאֲשֶׁ֣ שֹׁלֵֽ
ה מַה־יֵּ֧שׁ  י׃ (ד) וְעַתָּ֗ י אַלְמוֹנִֽ אֶל־מְק֥וֹם פְּ�נִ֖

י א֖וֹ  חֶם תְּנָ֣ה בְיָדִ֑ חַת־יָדְ֛� חֲמִשָּׁה־לֶ֖ תַּֽ
אמֶר  ֹ֔ ן אֶת־דָּוִד֙ וַיּ עַן הַכֹּהֵ֤ א׃ (ה) וַיַּ֨ הַנִּמְצָֽ
חֶם  י־אִם־לֶ֤ י כִּֽ חַת יָדִ֑ ל אֶל־תַּ֣ חֶם חֹ֖ ין־לֶ֥ אֵֽ

ה׃  � מֵאִשָּֽׁ ים אַ֥ שׁ אִם־נִשְׁמְר֥וּ הַנְּעָרִ֖ דֶשׁ֙ יֵ֔ קֹ֨
י  אמֶר ל֗וֹ כִּ֣ ֹ֣ ן וַיּ ד אֶת־הַכֹּהֵ֜ (פ) (ו) וַיַּעַן֩ דָּוִ֨

י  ם בְּצֵאתִ֕ נוּ֙ כִּתְמ֣וֹל שִׁלְשֹׁ֔ רָה־לָ֨ ה עֲצֻֽ אִם־אִשָּׁ֤

(1) David then went his way, and Jonathan 
returned to the town. (2) David went to the 
priest Ahimelech at Nob. Ahimelech came 
out in alarm to meet David, and he said to 
him, “Why are you alone, and no one with 
you?” (3) David answered the priest 
Ahimelech, “The king has ordered me on a 
mission, and he said to me, ‘No one must 
know anything about the mission on which 
I am sending you and for which I have 
given you orders.’ So I have directed [my] 
young men to such and such a place. (4) 
Now then, what have you got on hand? 
Any loaves of bread? Let me have them—
or whatever is available.” (5) The priest 
answered David, “I have no ordinary bread 
on hand; there is only consecrated bread—
provided the young men have kept away 
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ף  ל וְאַ֕ רֶ� חֹ֔ דֶשׁ וְהוּא֙ דֶּ֣ ים קֹ֑ י־הַנְּעָרִ֖ וַיִּהְי֥וּ כְלֵֽ
ן  לִי׃ (ז) וַיִּתֶּן־ל֥וֹ הַכֹּהֵ֖ שׁ בַּכֶּֽ י הַיּ֖וֹם יִקְדַּ֥ כִּ֥
חֶם  י־אִם־לֶ֤ חֶם כִּֽ ם לֶ֗ יָה שָׁ֜ דֶשׁ כִּי֩ לאֹ־הָ֨ קֹ֑

חֶם  ה לָשׂוּם֙ לֶ֣ הַפָּנִים֙ הַמּֽוּסָרִים֙ מִלִּפְנֵ֣י יְהוָ֔
י  ם אִישׁ֩ מֵעַבְדֵ֨ ם בְּי֖וֹם הִלָּקְחֽוֹ׃ (ח) וְשָׁ֡ חֹ֔

ה וּשְׁמ֖וֹ  שָׁא֜וּל בַּיּ֣וֹם הַה֗וּא נֶעְצָר֙ לִפְנֵ֣י יְהוָ֔
ר לְשָׁאֽוּל׃  ים אֲשֶׁ֥ יר הָרֹעִ֖ י אַבִּ֥ ג הָאֲדֹמִ֑ דֹּאֵ֣

ה  ין יֶשׁ־פֹּ֥ לֶ� וְאִ֛ אמֶר דָּוִד֙ לַאֲחִימֶ֔ ֹ֤ (ט) וַיּ
י  י גַם־חַרְבִּ֤ רֶב כִּ֣ ית אוֹ־חָ֑ חַת־יָדְ֖� חֲנִ֣ תַֽ

י־הָיָה֥  י כִּֽ חְתִּי בְיָדִ֔ א־לָקַ֣ ֹֽ וְגַם־כֵּלַי֙ ל
ן  אמֶר הַכֹּהֵ֗ ֹ֣ לֶ� נָחֽוּץ׃ (ס) (י) וַיּ דְבַר־הַמֶּ֖

מֶק  יתָ ׀ בְּעֵ֣ י אֲשֶׁר־הִכִּ֣ ת הַפְּלִשְׁתִּ֜ חֶרֶב֩ גָּלְיָ֨
י  ה בַשִּׂמְלָה֮ אַחֲרֵ֣ יא לוּטָ֣ ה הִנֵּה־הִ֞ הָאֵלָ֗
ין  י אֵ֥ ח כִּ֣ קַּח־לְ֙� קָ֔ הּ תִּֽ הָאֵפוֹד֒ אִם־אֹתָ֤

ין כָּמ֖וֹהָ  ד אֵ֥ אמֶר דָּוִ֛ ֹ֧ הּ בָּזֶה֑ וַיּ רֶת זוּלָתָ֖ אַחֶ֛
ח בַּיּוֹם־הַה֖וּא  ד וַיִּבְרַ֥ י׃ (יא) וַיָּ֣ קָם דָּוִ֔ תְּנֶ֥נָּה לִּֽ
ת׃ (יב)  לֶ� גַּֽ ישׁ מֶ֥ א אֶל־אָכִ֖ ֹ֕ מִפְּנֵ֣י שָׁא֑וּל וַיָּב

ד  יו הֲלוֹא־זֶה֥ דָוִ֖ י אָכִישׁ֙ אֵלָ֔ אמְר֜וּ עַבְדֵ֤ ֹ֨ וַיּ
ר  ה יַעֲנ֤וּ בַמְּחֹלוֹת֙ לֵאמֹ֔ רֶץ הֲל֣וֹא לָזֶ֗ לֶ� הָאָ֑ מֶ֣
ד ברבבתו  יו] וְדָוִ֖ הִכָּ֤ה שָׁאוּל֙ באלפו [בַּאֲלָפָ֔

ים  ד אֶת־הַדְּבָרִ֥ יו׃] (יג) וַיָּשֶׂ֧ם דָּוִ֛ [בְּרִבְבֹתָֽ
ישׁ  ד מִפְּנֵ֖י אָכִ֥ א מְאֹ֔ לֶּה בִּלְבָב֑וֹ וַיִּרָ֣ הָאֵ֖

ם  ינֵיהֶ֔ ת׃ (יד) וַיְשַׁנּ֤וֹ אֶת־טַעְמוֹ֙ בְּעֵ֣ לֶ�־גַּֽ מֶֽ
ם ויתו [וַיְתָיו֙] עַל־דַּלְת֣וֹת  ל בְּיָדָ֑ וַיִּתְהֹלֵ֖

אמֶר  ֹ֥ עַר וַיּ֥וֹרֶד רִיר֖וֹ אֶל־זְקָנֽוֹ׃ (טו) וַיּ הַשַּׁ֔
עַ  ישׁ מִשְׁתַּגֵּ֔ יו הִנֵּ֤ה תִרְאוּ֙ אִ֣ ישׁ אֶל־עֲבָדָ֑ אָכִ֖
ר מְשֻׁגָּעִים֙  י׃ (טז) חֲסַ֤ יאוּ אֹת֖וֹ אֵלָֽ מָּה תָּבִ֥ לָ֛
י הֲזֶה֖  עַ עָלָ֑ ה לְהִשְׁתַּגֵּ֖ ם אֶת־זֶ֔ נִי כִּי־הֲבֵאתֶ֣ אָ֔

י׃ (ס) יָב֥וֹא אֶל־בֵּיתִֽ

from women.” (6) In reply to the priest, 
David said, “I assure you that women have 
been kept from us, as always. Whenever I 
went on a mission, even if the journey was 
a common one, the vessels of the young 
men were consecrated; all the more then 
may consecrated food be put into their 
vessels today.” (7) So the priest gave him 
consecrated bread, because there was none 
there except the bread of display, which 
had been removed from the presence of 
the LORD, to be replaced by warm bread 
as soon as it was taken away.— (8) Now 
one of Saul’s officials was there that day, 
detained before the LORD; his name was 
Doeg the Edomite, Saul’s chief herdsman. 
(9) David said to Ahimelech, “Haven’t you 
got a spear or sword on hand? I didn’t take 
my sword or any of my weapons with me, 
because the king’s mission was urgent.” 
(10) The priest said, “There is the sword of 
Goliath the Philistine whom you slew in 
the valley of Elah; it is over there, 
wrapped in a cloth, behind the ephod. If 
you want to take that one, take it, for there 
is none here but that one.” David replied, 
“There is none like it; give it to me.” (11) 
That day David continued on his flight 
from Saul and he came to King Achish of 
Gath. (12) The courtiers of Achish said to 
him, “Why, that’s David, king of the land! 
That’s the one of whom they sing as they 
dance:  Saul has slain his thousands;  
David, his tens of thousands.” (13) These 
words worried David and he became very 
much afraid of King Achish of Gath. (14) 
So he concealed his good sense from 
them; he feigned madness for their benefit. 
He scratched marks on the doors of the 
gate and let his saliva run down his beard. 
(15) And Achish said to his courtiers, “You 
see the man is raving; why bring him to 
me? (16) Do I lack madmen that you have 
brought this fellow to rave for me? Should 
this fellow enter my house?”

I Samuel 22:6-23 שמואל א כ״ב:ו׳-כ״ג
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ים  ד וַאֲנָשִׁ֖ ע דָּוִ֔ י נוֹדַ֣ ע שָׁא֔וּל כִּ֚ (ו) וַיִּשְׁמַ֣
ה  ב בַּגִּבְעָ֜ ר אִתּ֑וֹ וְשָׁאוּל֩ יוֹשֵׁ֨ אֲשֶׁ֣

יו  רָמָה֙ וַחֲנִית֣וֹ בְיָד֔וֹ וְכָל־עֲבָדָ֖ שֶׁל בָּֽ חַת־הָאֶ֤ תַּֽ
עֲבָדָיו֙  אמֶר שָׁא֗וּל לַֽ ֹ֣ יו׃ (ז) וַיּ ים עָלָֽ נִצָּבִ֥

י  יו שִׁמְעוּ־נָ֖א בְּנֵ֣י יְמִינִ֑ ים עָלָ֔ הַנִּצָּבִ֣
ים  ן בֶּן־יִשַׁי֙ שָׂד֣וֹת וּכְרָמִ֔ ם יִתֵּ֤ גַּם־לְכֻלְּכֶ֗

י מֵאֽוֹת׃ (ח)  ים וְשָׂרֵ֥ י אֲלָפִ֖ ים שָׂרֵ֥ לְכֻלְּכֶ֣ם יָשִׂ֔
ה אֶת־אָזְנִי֙  י וְאֵין־גֹּלֶ֤ ם עָלַ֗ ם כֻּלְּכֶ֜ כִּי֩ קְשַׁרְתֶּ֨

י  ה מִכֶּ֛ם עָלַ֖ י וְאֵין־חֹלֶ֥ י עִם־בֶּן־יִשַׁ֔ בִּכְרָת־בְּנִ֣
י  י עָלַ֛ י אֶת־עַבְדִּ֥ י הֵקִים֩ בְּנִ֨ י כִּ֣ ה אֶת־אָזְנִ֑ וְגֹלֶ֣
י  ג הָאֲדֹמִ֗ עַן דֹּאֵ֣ ה׃ (ס) (ט) וַיַּ֜ ב כַּיּ֥וֹם הַזֶּֽ לְאֹרֵ֖

יתִי֙  ר רָאִ֙ י־שָׁא֖וּל וַיּאֹמַ֑ ב עַל־עַבְדֵֽ וְה֛וּא נִצָּ֥
לֶ�  בֶה אֶל־אֲחִימֶ֖ א נֹ֔ י בָּ֣ אֶת־בֶּן־יִשַׁ֔

ה נָ֣תַן  ה וְצֵידָ֖ יהוָ֔ בֶּן־אֲחִטֽוּב׃ (י) וַיִּשְׁאַל־לוֹ֙ בַּֽ
י נָ֥תַן לֽוֹ׃ (יא)  רֶב גָּלְיָת֥ הַפְּלִשְׁתִּ֖ ת חֶ֛ ל֑וֹ וְאֵ֗

לֶ�  לֶ� לִקְראֹ֩ אֶת־אֲחִימֶ֨ ח הַמֶּ֡ וַיִּשְׁלַ֣
יו  ית אָבִ֛ ת כָּל־בֵּ֥ ן וְאֵ֨ בֶּן־אֲחִיט֜וּב הַכֹּהֵ֗

לֶ�׃  ם אֶל־הַמֶּֽ אוּ כֻלָּ֖ ב וַיָּבֹ֥ ר בְּנֹ֑ ים אֲשֶׁ֣ הַכֹּהֲנִ֖
ע־נָ֖א בֶּן־אֲחִיט֑וּב  מַֽ אמֶר שָׁא֔וּל שְֽׁ ֹ֣ (ס) (יב) וַיּ
אמֶר אלו [אֵלָיו֙]  ֹ֤ י׃ (יג) וַיּ י אֲדֹנִֽ אמֶר הִנְנִ֥ ֹ֖ וַיּ

י  ה וּבֶן־יִשָׁ֑ י אַתָּ֖ ם עָלַ֔ מָּה קְשַׁרְתֶּ֣ שָׁא֔וּל לָ֚
ים  א�הִ֔ רֶב וְשָׁא֥וֹל לוֹ֙ בֵּֽ חֶם וְחֶ֗ בְּתִתְּ֨� ל֜וֹ לֶ֣

ה׃ (ס) (יד) וַיַּעַ֧ן  ב כַּיּ֥וֹם הַזֶּֽ י לְאֹרֵ֖ לָק֥וּם אֵלַ֛
י֙�  י בְכָל־עֲבָדֶ֙ ר וּמִ֤ לֶ� וַיּאֹמַ֑ לֶ� אֶת־הַמֶּ֖ אֲחִימֶ֛
 � ר אֶל־מִשְׁמַעְתֶּ֖ לֶ� וְסָ֥ ן הַמֶּ֛ ן וַחֲתַ֥ ד נֶאֱמָ֔ כְּדָוִ֣

�׃ (טו) הַיּ֧וֹם הַחִ֛�תִי  ד בְּבֵיתֶֽ וְנִכְבָּ֥
י  ילָה לִּ֑ ים חָלִ֣ לשאול־[לִשְׁאָל־] ל֥וֹ בֵא�הִ֖

י  ית אָבִ֔ לֶ� בְּעַבְדּ֤וֹ דָבָר֙ בְּכָל־בֵּ֣ אַל־יָשֵׂם֩ הַמֶּ֨
ן א֥וֹ  ר קָטֹ֖ את דָּבָ֥ ֹ֔ ע עַבְדְּ֙� בְּכָל־ז א־יָדַ֤ ֹֽ י ל כִּ֠

לֶ� מ֥וֹת תָּמ֖וּת  אמֶר הַמֶּ֔ ֹ֣ גָדֽוֹל׃ (טז) וַיּ
אמֶר  ֹ֣ י�׃ (יז) וַיּ ית אָבִֽ ה וְכָל־בֵּ֥ לֶ� אַתָּ֖ אֲחִימֶ֑
יתוּ ׀  בּוּ וְהָמִ֣ יו סֹ֥ ים עָלָ֜ לֶ� לָרָצִים֩ הַנִּצָּבִ֨ הַמֶּ֡

 דְעוּ֙  י יָֽ ד וְכִ֤ י גַם־יָדָם֙ עִם־דָּוִ֔ ה כִּ֤ כֹּהֲנֵ֣י יְהוָ֗
י]  א גָל֖וּ אֶת־אזנו [אָזְנִ֑ ֹ֥ חַ ה֔וּא וְל י־בֹרֵ֣ כִּֽ

עַ  ם לִפְגֹ֖ לֶ֙� לִשְׁ֣�חַ אֶת־יָדָ֔ י הַמֶּ֙ א־אָב֞וּ עַבְדֵ֤ ֹֽ וְל
לֶ֙� לדויג  אמֶר הַמֶּ֙ ֹ֤ ה׃ (ס) (יח) וַיּ בְּכֹהֲנֵ֥י יְהוָֽ
ב דויג  ים וַיִּסֹּ֞ ה וּפְגַ֖ע בַּכֹּהֲנִ֑ ב אַתָּ֔ ג] סֹ֣ [לְדוֹאֵ֔
ים וַיָּמֶ֣ת ׀  הֲנִ֔ י וַיִּפְגַּע־הוּא֙ בַּכֹּ֣ ג] הָאֲדֹמִ֗ [דּוֹאֵ֣

(6) When Saul heard that David and the 
men with him had been located—Saul was 
then in Gibeah, sitting under the tamarisk 
tree on the height, spear in hand, with all 
his courtiers in attendance upon him— (7) 
Saul said to the courtiers standing about 
him, “Listen, men of Benjamin! Will the 
son of Jesse give fields and vineyards to 
every one of you? And will he make all of 
you captains of thousands or captains of 
hundreds? (8) Is that why all of you have 
conspired against me? For no one informs 
me when my own son makes a pact with 
the son of Jesse; no one is concerned for 
me and no one informs me when my own 
son has set my servant in ambush against 
me, as is now the case.” (9) Doeg the 
Edomite, who was standing among the 
courtiers of Saul, spoke up: “I saw the son 
of Jesse come to Ahimelech son of Ahitub 
at Nob. (10) He inquired of the LORD on 
his behalf and gave him provisions; he 
also gave him the sword of Goliath the 
Philistine.” (11) Thereupon the king sent 
for the priest Ahimelech son of Ahitub and 
for all the priests belonging to his father’s 
house at Nob. They all came to the king, 
(12) and Saul said, “Listen to me, son of 
Ahitub.” “Yes, my lord,” he replied. (13) 
And Saul said to him, “Why have you and 
the son of Jesse conspired against me? 
You gave him food and a sword, and 
inquired of God for him—that he may rise 
in ambush against me, as is now the case.”
(14) Ahimelech replied to the king, “But 
who is there among all your courtiers as 
trusted as David, son-in-law of Your 
Majesty and obedient to your bidding, and 
esteemed in your household? (15) This is 
the first time that I inquired of God for 
him; I have done no wrong. Let not Your 
Majesty find fault with his servant [or] 
with any of my father’s house; for your 
servant knew nothing whatever about all 
this.” (16) But the king said, “You shall 
die, Ahimelech, you and all your father’s 
house.” (17) And the king commanded the 
guards standing by, “Turn about and kill 



12/1/2020 The Image of King David in the Babylonian Talmud | Sefaria

https://www.sefaria.org/sheets/273047?editor=1 10/67

א אֵפ֥וֹד  ישׁ נֹשֵׂ֖ ים וַחֲמִשָּׁה֙ אִ֔ בַּיּ֣וֹם הַה֗וּא שְׁמֹנִ֤
ה  הֲנִים֙ הִכָּ֣ ב עִיר־הַכֹּֽ ת נֹ֤ ד׃ (יט) וְאֵ֨ בָּֽ
ל  ה מֵעוֹלֵ֖ רֶב מֵאִישׁ֙ וְעַד־אִשָּׁ֔ לְפִי־חֶ֔

רֶב׃ (כ)  ה לְפִי־חָֽ וְעַד־יוֹנֵ֑ק וְשׁ֧וֹר וַחֲמ֛וֹר וָשֶׂ֖
לֶ֙� בֶּן־אֲחִט֔וּב וּשְׁמ֖וֹ  ד לַאֲחִימֶ֙ ט בֵּן־אֶחָ֗ וַיִּמָּלֵ֣
ר  ד׃ (כא) וַיַּגֵּ֥ד אֶבְיָתָ֖ י דָוִֽ ח אַחֲרֵ֥ ר וַיִּבְרַ֖ אֶבְיָתָ֑

ה׃ (כב)  ת כֹּהֲנֵ֥י יְהוָֽ ג שָׁא֔וּל אֵ֖ י הָרַ֣ ד כִּ֚ לְדָוִ֑
עְתִּי בַּיּ֤וֹם הַהוּא֙  ר יָדַ֜ ד לְאֶבְיָתָ֗ אמֶר דָּוִ֜ ֹ֨ וַיּ

יד  י־הַגֵּ֥ד יַגִּ֖ י כִּֽ ג] הָאֲדֹמִ֔ י־שָׁם֙ דויג [דּוֹאֵ֣ כִּֽ
י�׃  ית אָבִֽ תִי בְּכָל־נֶ֖פֶשׁ בֵּ֥ י סַבֹּ֔ לְשָׁא֑וּל אָנֹכִ֣
שׁ  י אֲשֶׁר־יְבַקֵּ֥ א כִּ֛ ה אִתִּי֙ אַל־תִּירָ֔ (כג) שְׁבָ֤
רֶת  י־מִשְׁמֶ֥ � כִּֽ שׁ אֶת־נַפְשֶׁ֑ י יְבַקֵּ֣ אֶת־נַפְשִׁ֖

י׃ ה עִמָּדִֽ אַתָּ֖

the priests of the LORD, for they are in 
league with David; they knew he was 
running away and they did not inform 
me.” But the king’s servants would not 
raise a hand to strike down the priests of 
the LORD. (18) Thereupon the king said to 
Doeg, “You, Doeg, go and strike down the 
priests.” And Doeg the Edomite went and 
struck down the priests himself; that day, 
he killed eighty-five men who wore the 
linen ephod. (19) He put Nob, the town of 
the priests, to the sword: men and women, 
children and infants, oxen, asses, and 
sheep—[all] to the sword. (20) But one son 
of Ahimelech son of Ahitub escaped—his 
name was Abiathar—and he fled to David.
(21) When Abiathar told David that Saul 
had killed the priests of the LORD, (22) 
David said to Abiathar, “I knew that day, 
when Doeg the Edomite was there, that he 
would tell Saul. I am to blame for all the 
deaths in your father’s house. (23) Stay 
with me; do not be afraid; for whoever 
seeks your life must seek my life also. It 
will be my care to guard you.”

II Samuel 21:1-14 שמואל ב כ״א:א׳-י״ד
ים שָׁנָה֙  ד שָׁ֣�שׁ שָׁנִ֗ י דָוִ֜ י רָעָב֩ בִּימֵ֨ (א) וַיְהִ֣
ד אֶת־פְּנֵ֣י יְהוָ֑ה (ס)  שׁ דָּוִ֖ ה וַיְבַקֵּ֥ י שָׁנָ֔ אַחֲרֵ֣
ים  ית הַדָּמִ֔ ה אֶל־שָׁאוּל֙ וְאֶל־בֵּ֣ אמֶר יְהוָ֗ ֹ֣ וַיּ

א  ים׃ (ב) וַיִּקְרָ֥ ית אֶת־הַגִּבְעֹנִֽ עַל־אֲשֶׁר־הֵמִ֖
ים  ם וְהַגִּבְעֹנִ֞ אמֶר אֲלֵיהֶ֑ ֹ֣ ים וַיּ לֶ� לַגִּבְעֹנִ֖ הַמֶּ֛

י  י אִם־מִיֶּתֶ֣ר הָאֱמֹרִ֔ מָּה כִּ֚ ל הֵ֗ א מִבְּנֵ֧י יִשְׂרָאֵ֣ ֹ֣ ל
שׁ שָׁאוּל֙  ם וַיְבַקֵּ֤ וּבְנֵ֤י יִשְׂרָאֵל֙ נִשְׁבְּע֣וּ לָהֶ֔

ה׃ (ג)  ל וִיהוּדָֽ י־יִשְׂרָאֵ֖ ם בְּקַנּאֹת֥וֹ לִבְנֵֽ לְהַכֹּתָ֔
ה לָכֶ֑ם  ה אֶעֱשֶׂ֖ ים מָ֥ אמֶר דָּוִד֙ אֶל־הַגִּבְעֹנִ֔ ֹ֤ וַיּ
ה׃ (ד)  ת יְהוָֽ ר וּבָרְכ֖וּ אֶת־נַחֲלַ֥ ה אֲכַפֵּ֔ וּבַמָּ֣
סֶף  נוּ] כֶּ֤ ין־לי [לָ֜ ים אֵֽ אמְרוּ ל֣וֹ הַגִּבְעֹנִ֗ ֹ֧ וַיּ

ישׁ  נוּ אִ֖ ין־לָ֥ וְזָהָב֙ עִם־שָׁא֣וּל וְעִם־בֵּית֔וֹ וְאֵֽ
ים  ם אֹמְרִ֖ ה־אַתֶּ֥ אמֶר מָֽ ֹ֛ ל וַיּ ית בְּיִשְׂרָאֵ֑ לְהָמִ֣
לֶ� הָאִישׁ֙  אמְרוּ֙ אֶל־הַמֶּ֔ ֹֽ ם׃ (ה) וַיּ ה לָכֶֽ אֶעֱשֶׂ֥

דְנוּ  נוּ נִשְׁמַ֕ ר דִּמָּה־לָ֑ נוּ וַאֲשֶׁ֖ ר כִּלָּ֔ אֲשֶׁ֣

(1) There was a famine during the reign of 
David, year after year for three years. 
David inquired of the LORD, and the 
LORD replied, “It is because of the 
bloodguilt of Saul and [his] house, for he 
put some Gibeonites to death.” (2) The 
king summoned the Gibeonites and spoke 
to them.—Now the Gibeonites were not of 
Israelite stock, but a remnant of the 
Amorites, to whom the Israelites had given 
an oath; and Saul had tried to wipe them 
out in his zeal for the people of Israel and 
Judah.— (3) David asked the Gibeonites, 
“What shall I do for you? How shall I 
make expiation, so that you may bless the 
LORD’s own people?” (4) The Gibeonites 
answered him, “We have no claim for 
silver or gold against Saul and his 
household; and we have no claim on the 
life of any other man in Israel.” And 
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ל׃ (ו) ינתן־[יתַֻּן־]  ב בְּכָל־גְּבֻ֥ל יִשְׂרָאֵֽ הִתְיַצֵּ֖ מֵֽ
ה  יהוָ֔ עֲנוּם֙ לַֽ יו וְהוֹקַֽ ה אֲנָשִׁים֙ מִבָּנָ֔ נוּ שִׁבְעָ֤ לָ֜
לֶ�  אמֶר הַמֶּ֖ ֹ֥ יר יְהוָ֑ה (ס) וַיּ ת שָׁא֖וּל בְּחִ֣ בְּגִבְעַ֥

שֶׁת  לֶ� עַל־מְפִי־בֹ֖ ל הַמֶּ֔ ן׃ (ז) וַיַּחְמֹ֣ י אֶתֵּֽ אֲנִ֥
ר  ת יְהוָה֙ אֲשֶׁ֣ ן בֶּן־שָׁא֑וּל עַל־שְׁבֻעַ֤ בֶּן־יְהוֹנָתָ֣
ן בֶּן־שָׁאֽוּל׃ (ח)  ין יְהוֹנָתָ֥ ד וּבֵ֖ ין דָּוִ֔ ם בֵּ֣ ינֹתָ֔ בֵּֽ

ה בַת־אַיָּה֙  י רִצְפָּ֤ נֵי בְּנֵ֨ לֶ� אֶת־שְׁ֠ ח הַמֶּ֡ וַיִּקַּ֣
י  ה לְשָׁא֔וּל אֶת־אַרְמֹנִ֖ ר יָלְדָ֣ אֲשֶׁ֣

ל  שֶׁת בְּנֵי֙ מִיכַ֣ שֶׁת וְאֶת־חֲמֵ֗ וְאֶת־מְפִבֹ֑
י  ל בֶּן־בַּרְזִלַּ֖ ה לְעַדְרִיאֵ֥ ר יָלְדָ֛ בַּת־שָׁא֔וּל אֲשֶׁ֥
ים וַיֹּקִיעֻם֤  ם בְּיַד֣ הַגִּבְעֹנִ֗  יִּתְּנֵ֞ י׃ (ט) וַֽ הַמְּחֹלָתִֽ
ם]  ה וַיִּפְּל֥וּ שבעתים [שְׁבַעְתָּ֖ בָּהָר֙ לִפְנֵ֣י יְהוָ֔

י קָצִיר֙  מָּה] הֻמְת֜וּ בִּימֵ֤ יָחַ֑ד והם [וְהֵ֨
ים׃  יר שְׂעֹרִֽ ת] קְצִ֥ ים תחלת [בִּתְחִלַּ֖ אשֹׁנִ֔ בָּרִ֣
הוּ  ק וַתַּטֵּ֨ ה אֶת־הַשַּׂ֜ ח רִצְפָּה֩ בַת־אַיָּ֨ (י) וַתִּקַּ֣
יִם  ד נִתַּ�־מַ֥ יר עַ֛ ת קָצִ֔ הּ אֶל־הַצּוּר֙ מִתְּחִלַּ֣ לָ֤

יִם  א־נָתְנָה֩ ע֨וֹף הַשָּׁמַ֜ ֹֽ יִם וְל ם מִן־הַשָּׁמָ֑ עֲלֵיהֶ֖
יְלָה׃  ה לָֽ ם וְאֶת־חַיַּת֥ הַשָּׂדֶ֖ לָנ֤וּחַ עֲלֵיהֶם֙ יוֹמָ֔

ה  ה רִצְפָּ֥ ת אֲשֶׁר־עָשְׂתָ֛ ד אֵ֧ (יא) וַיּגַֻּ֖ד לְדָוִ֑
ח  ד וַיִּקַּ֞ גֶשׁ שָׁאֽוּל׃ (יב) וַיֵּ֣לֶ� דָּוִ֗ בַת־אַיָּה֖ פִּלֶ֥
ן בְּנ֔וֹ  אֶת־עַצְמ֤וֹת שָׁאוּל֙ וְאֶת־עַצְמוֹת֙ יְהוֹנָתָ֣

ם  ד אֲשֶׁר֩ גָּנְב֨וּ אֹתָ֜ ישׁ גִּלְעָ֑ י יָבֵ֣ ת בַּעֲלֵ֖ מֵאֵ֕
ר תלום [תְּלָא֥וּם] שם  ן אֲשֶׁ֨ ית־שַׁ֗ ב בֵּֽ מֵרְחֹ֣
ים] בְּי֨וֹם הַכּ֧וֹת  מָּה֙] [פְּלִשְׁתִּ֔ הפלשתים [שָׁ֙

עַ׃ (יג) וַיַּעַ֤ל מִשָּׁם֙  ים אֶת־שָׁא֖וּל בַּגִּלְבֹּֽ פְּלִשְׁתִּ֛
ן בְּנ֑וֹ  אֶת־עַצְמ֣וֹת שָׁא֔וּל וְאֶת־עַצְמ֖וֹת יְהוֹנָתָ֣
ים׃ (יד) וַיִּקְבְּר֣וּ  וַיַּאַ֣סְפ֔וּ אֶת־עַצְמ֖וֹת הַמּוּקָעִֽ

רֶץ  נוֹ בְּאֶ֨ תָן־בְּ֠ אֶת־עַצְמוֹת־שָׁא֣וּל וִיהוֹנָֽ
ל   יַּעֲשׂ֔וּ כֹּ֥ יו וַֽ ישׁ אָבִ֔ בֶר֙ קִ֣ ע בְּקֶ֙ ן בְּצֵלָ֗ בִּנְיָמִ֜

רֶץ  ים לָאָ֖ ר אֱ�הִ֛ לֶ� וַיֵּעָתֵ֧ אֲשֶׁר־צִוָּ֖ה הַמֶּ֑
ן׃ (פ) חֲרֵי־כֵֽ אַֽ

[David] responded, “Whatever you say I 
will do for you.” (5) Thereupon they said 
to the king, “The man who massacred us 
and planned to exterminate us, so that we 
should not survive in all the territory of 
Israel— (6) let seven of his male issue be 
handed over to us, and we will impale 
them before the LORD in Gibeah of Saul, 
the chosen of the LORD.” And the king 
replied, “I will do so.” (7) The king spared 
Mephibosheth son of Jonathan son of Saul, 
because of the oath before the LORD 
between the two, between David and 
Jonathan son of Saul. (8) Instead, the king 
took Armoni and Mephibosheth, the two 
sons that Rizpah daughter of Aiah bore to 
Saul, and the five sons that Merab 
daughter of Saul bore to Adriel son of 
Barzillai the Meholathite, (9) and he 
handed them over to the Gibeonites. They 
impaled them on the mountain before the 
LORD; all seven of them perished at the 
same time. They were put to death in the 
first days of the harvest, the beginning of 
the barley harvest. (10) Then Rizpah 
daughter of Aiah took sackcloth and 
spread it on a rock for herself, and she 
stayed there from the beginning of the 
harvest until rain from the sky fell on the 
bodies; she did not let the birds of the sky 
settle on them by day or the wild beasts 
[approach] by night. (11) David was told 
what Saul’s concubine Rizpah daughter of 
Aiah had done. (12) And David went and 
took the bones of Saul and of his son 
Jonathan from the citizens of Jabesh-
gilead, who had made off with them from 
the public square of Beth-shan, where the 
Philistines had hung them up on the day 
the Philistines killed Saul at Gilboa. (13) 
He brought up the bones of Saul and of his 
son Jonathan from there; and he gathered 
the bones of those who had been impaled. 
(14) And they buried the bones of Saul and 
of his son Jonathan in Zela, in the territory 
of Benjamin, in the tomb of his father 
Kish. And when all that the king had 
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commanded was done, God responded to 
the plea of the land thereafter.

II Samuel 21:15-22 שמואל ב כ״א:ט״ו-כ״ב
ים  ה לַפְּלִשְׁתִּ֖ (טו) וַתְּהִי־ע֧וֹד מִלְחָמָ֛

יו עִמּ֛וֹ וַיִּלָּחֲמ֥וּ  ד וַעֲבָדָ֥ רֶד דָּוִ֜ ל וַיֵּ֨ אֶת־יִשְׂרָאֵ֑
ד׃ (טז) וישבו  ים וַיָּעַ֥ף דָּוִֽ אֶת־פְּלִשְׁתִּ֖

ל  ה וּמִשְׁקַ֤ י הָרָפָ֗ ר ׀ בִּילִידֵ֣ ב אֲשֶׁ֣ י] בְּנֹ֜ [וְיִשְׁבִּ֨
שֶׁת וְה֖וּא חָג֣וּר  ל נְחֹ֔ קֵינוֹ֙ שְׁ֤�שׁ מֵאוֹת֙ מִשְׁקַ֣

ד׃ (יז)  אמֶר לְהַכּ֥וֹת אֶת־דָּוִֽ ֹ֖ ה וַיּ חֲדָשָׁ֑
ה וַיַּ֥ �  י בֶּן־צְרוּיָ֔ עֲזָר־לוֹ֙ אֲבִישַׁ֣ וַיַּֽ

ד  ז נִשְׁבְּעוּ֩ אַנְשֵׁי־דָוִ֨ הוּ אָ֣ י וַיְמִיתֵ֑ אֶת־הַפְּלִשְׁתִּ֖
א  ֹ֥ ה וְל נוּ֙ לַמִּלְחָמָ֔ א ע֤וֹד אִתָּ֙ ר לאֹ־תֵצֵ֨ ל֜וֹ לֵאמֹ֗

 יְהִי֙  ל׃ (פ) (יח) וַֽ ה אֶת־נֵ֥ר יִשְׂרָאֵֽ תְכַבֶּ֖
ה בְּג֖וֹב  ן וַתְּהִי־ע֧וֹד הַמִּלְחָמָ֛ חֲרֵי־כֵ֔ אַֽ

י  שָׁתִ֔ ה סִבְּכַי֙ הַחֻ֣ ז הִכָּ֗ ים אָ֣ עִם־פְּלִשְׁתִּ֑
ה׃ (פ) (יט)  י הָרָפָֽ ר בִּילִדֵ֥ ף אֲשֶׁ֖ אֶת־סַ֕

 � ים וַיַּ֡ ה בְּג֖וֹב עִם־פְּלִשְׁתִּ֑ וַתְּהִי־ע֧וֹד הַמִּלְחָמָ֛
ת  י אֵ֚ ית הַלַּחְמִ֗ ים בֵּ֣ י אֹרְגִ֜ אֶלְחָנָן֩ בֶּן־יַעְרֵ֨

ים׃ (ס)  ץ חֲנִית֔וֹ כִּמְנ֖וֹר אֹרְגִֽ י וְעֵ֣ גָּלְיָת֣ הַגִּתִּ֔
ישׁ  י ׀ אִ֣ ה בְּגַ֑ת וַיְהִ֣ (כ) וַתְּהִי־ע֥וֹד מִלְחָמָ֖

יו  ת רַגְלָ֜ ת יָדָיו֩ וְאֶצְבְּעֹ֨ מדין [מָד֗וֹן] וְאֶצְבְּעֹ֣
ר וְגַם־ה֖וּא  ים וְאַרְבַּע֙ מִסְפָּ֔ שׁ עֶשְׂרִ֤ שׁ וָשֵׁ֗ שֵׁ֣

הוּ֙  ל וַיַּכֵּ֙ ף אֶת־יִשְׂרָאֵ֑ ה׃ (כא) וַיְחָרֵ֖ ד לְהָרָפָֽ ילַֻּ֥
ד׃ (כב)  י דָוִֽ ה] אֲחִ֥ ן בֶּן־שמעי [שִׁמְעָ֖ יְה֣וֹנָתָ֔
ה בְּגַ֑ת וַיִּפְּל֥וּ  לֶּה ילְֻּד֥וּ לְהָרָפָ֖ עַת אֵ֛ אֶת־אַרְבַּ֥

יו׃ (פ) ד וּבְיַד֥ עֲבָדָֽ בְיַד־דָּוִ֖

(15) Again war broke out between the 
Philistines and Israel, and David and the 
men with him went down and fought the 
Philistines; David grew weary, (16) and 
Ishbi-benob tried to kill David.—He was a 
descendant of the Raphah; his bronze 
spear weighed three hundred shekels and 
he wore new armor.— (17) But Abishai 
son of Zeruiah came to his aid; he attacked 
the Philistine and killed him. It was then 
that David’s men declared to him on oath, 
“You shall not go with us into battle any 
more, lest you extinguish the lamp of 
Israel!” (18) After this, fighting broke out 
again with the Philistines, at Gob; that was 
when Sibbecai the Hushathite killed Saph, 
a descendant of the Raphah. (19) Again 
there was fighting with the Philistines at 
Gob; and Elhanan son of Jaareoregim the 
Bethlehemite killed Goliath the Gittite, 
whose spear had a shaft like a weaver’s 
bar. (20) Once again there was fighting, at 
Gath. There was a giant of a man, who had 
six fingers on each hand and six toes on 
each foot, twenty-four in all; he too was 
descended from the Raphah. (21) When he 
taunted Israel, Jonathan, the son of 
David’s brother Shimei, killed him. (22) 
Those four were descended from the 
Raphah in Gath, and they fell by the hands 
of David and his men.

II Samuel 24 שמואל ב כ״ד
סֶת  ל וַיָּ֨ ה לַחֲר֖וֹת בְּיִשְׂרָאֵ֑ סֶף֙ אַף־יְהוָ֔ (א) וַיֹּ֨
ל  � מְנֵ֥ה אֶת־יִשְׂרָאֵ֖ ר לֵ֛ ד בָּהֶם֙ לֵאמֹ֔ אֶת־דָּוִ֤
ב ׀  לֶ� אֶל־יוֹאָ֣ אמֶר הַמֶּ֜ ֹ֨ ה׃ (ב) וַיּ וְאֶת־יְהוּדָֽ
י  א בְּכָל־שִׁבְטֵ֤ יִל אֲשֶׁר־אִתּ֗וֹ שֽׁוּט־נָ֞ שַׂר־הַחַ֣

בַע וּפִקְד֖וּ  ר שֶׁ֔ יִשְׂרָאֵל֙ מִדָּן֙ וְעַד־בְּאֵ֣
ם׃ (ס) (ג)  ר הָעָֽ ת מִסְפַּ֥ י אֵ֖ ם וְיָ֣ דַעְתִּ֔ אֶת־הָעָ֑
י�  ף יְהוָה֩ אֱ�הֶ֨ לֶ� וְיוֹסֵ֣ ב אֶל־הַמֶּ֗ אמֶר יוֹאָ֜ ֹ֨ וַיּ

(1) The anger of the LORD again flared up 
against Israel; and He incited David 
against them, saying, “Go and number 
Israel and Judah.” (2) The king said to 
Joab, -his army commander, “Make the 
rounds of all the tribes of Israel, from Dan 
to Beer-sheba, and take a census of the 
people, so that I may know the size of the 
population.” (3) Joab answered the king, 
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ים וְעֵינֵ֥י  ה פְעָמִ֔ ם ׀ וְכָהֵם֙ מֵאָ֣ ם כָּהֵ֤ אֶל־הָעָ֜
ץ  מָּה חָפֵ֖ לֶ� לָ֥ י הַמֶּ֔ לֶ� רֹא֑וֹת וַאדֹנִ֣ י־הַמֶּ֖ אֲדֹנִֽ

ב  לֶ֙� אֶל־יוֹאָ֔ ה׃ (ד) וַיֶּחֱזַק֤ דְּבַר־הַמֶּ֙ ר הַזֶּֽ בַּדָּבָ֥
יִל֙ לִפְנֵ֣י  י הַחַ֙ ב וְשָׂרֵ֤ א יוֹאָ֜ יִל וַיֵּצֵ֨ י הֶחָ֑ ל שָׂרֵ֣ וְעַ֖

ל׃ (ה)  ם אֶת־יִשְׂרָאֵֽ ד אֶת־הָעָ֖ לֶ� לִפְקֹ֥ הַמֶּ֔
ין  ר יְמִ֥ ן וַיַּחֲנ֣וּ בַעֲרוֹעֵ֗ וַיַּעַבְר֖וּ אֶת־הַיַּרְדֵּ֑

ר בְּתוֹ�־הַנַּ֥חַל הַגָּ֖ד וְאֶל־יַעְזֵֽר׃ (ו)  יר אֲשֶׁ֛ הָעִ֛
י  ים חָדְשִׁ֑ רֶץ תַּחְתִּ֖ דָה וְאֶל־אֶ֥ אוּ֙ הַגִּלְעָ֔ וַיָּבֹ֨

אוּ֙  יב אֶל־צִידֽוֹן׃ (ז) וַיָּבֹ֨ עַן וְסָבִ֖ נָה יַּ֔ אוּ֙ דָּ֣ וַיָּבֹ֨
צְא֛וּ  י וַיֵּֽ כְּנַעֲנִ֑ י וְהַֽ י הַחִוִּ֖ ר וְכָל־עָרֵ֥ מִבְצַר־צֹ֔

טוּ  בַע׃ (ח) וַיָּשֻׁ֖ ר שָֽׁ ה בְּאֵ֥ אֶל־נֶ֥ גֶב יְהוּדָ֖
ים  ה חֳדָשִׁ֛ ה תִשְׁעָ֧ אוּ מִקְצֵ֨ רֶץ וַיָּבֹ֜ בְּכָל־הָאָ֑

ב  ן יוֹאָ֛ ים י֖וֹם יְרוּשָׁלִָֽ ם׃ (ט) וַיִּתֵּ֥ וְעֶשְׂרִ֥
י  לֶ� וַתְּהִ֣ ם אֶל־הַמֶּ֑ ר מִפְקַד־הָעָ֖ אֶת־מִסְפַּ֥

ף  לֵֽ יִל֙ שֹׁ֣ ישׁ־חַ֙ לֶף אִֽ ל שְׁמֹנֶה֩ מֵא֨וֹת אֶ֤ יִשְׂרָאֵ֡
ישׁ׃  לֶף אִֽ ה חֲמֵשׁ־מֵא֥וֹת אֶ֖ ישׁ יְהוּדָ֔ רֶב וְאִ֣ חֶ֔

ר  ן סָפַ֣ (י) וַיַּ֤ � לֵב־דָּוִד֙ אֹת֔וֹ אַחֲרֵי־כֵ֖
אתִי  ה חָטָ֤ ד אֶל־יְהוָ֗ אמֶר דָּוִ֜ ֹ֨ ם (ס) וַיּ אֶת־הָעָ֑

עֲבֶר־נָא֙  ה הַֽ ה יְהוָ֔ יתִי וְעַתָּ֣ ר עָשִׂ֔ מְאֹד֙ אֲשֶׁ֣
ד׃ (יא) וַיָּ֥ קָם  לְתִּי מְאֹֽ י נִסְכַּ֖ ן עַבְדְּ֔� כִּ֥ אֶת־עֲוֹ֣

ה הָיָה֙ אֶל־גָּ֣ד  קֶר (פ) וּדְבַר־יְהוָ֗ ד בַּבֹּ֑ דָּוִ֖
ר׃ (יב) הָל֞וֹ� וְדִבַּרְתָּ֣  ד לֵאמֹֽ יא חֹזֵ֥ה דָוִ֖ הַנָּבִ֔

ל  י נוֹטֵ֣ ה שָׁ֕�שׁ אָנֹכִ֖ ר יְהוָ֔ ה אָמַ֣ ד כֹּ֚ אֶל־דָּוִ֗
�׃ (יג)  עֱשֶׂה־לָּֽ ם וְאֶֽ חַת־מֵהֶ֖ י� בְּחַר־לְ֥� אַֽ עָלֶ֑
אמֶר ל֡וֹ הֲתָב֣וֹא  ֹ֣ ד וַיַּגֶּד־ל֑וֹ וַיּ וַיָּבאֹ־גָ֥ד אֶל־דָּוִ֖
ה  � אִם־שְׁ�שָׁ֣ ב ׀ בְּאַרְצֶ֡ ים ׀ רָעָ֣ בַע שָׁנִ֣ לְ֣� שֶֽׁ

 � י� וְה֣וּא רֹדְפֶ֗ י־צָרֶ֜ דָשִׁים נסְֻ֨� לִפְנֵֽ חֳ֠
� עַתָּה֙  בֶר֙ בְּאַרְצֶ֔ ים דֶּ֙ יוֹת שְׁ֨�שֶׁת יָמִ֥ וְאִם־הֱ֠
ר׃ (ס) (יד)  י דָּבָֽ יב שֹׁלְחִ֖ ה מָה־אָשִׁ֥ ע וּרְאֵ֔ דַּ֣
ד נִפְּלָה־נָּ֤א  י מְאֹ֑ ד אֶל־גָּ֖ד צַר־לִ֣ אמֶר דָּוִ֛ ֹ֧ וַיּ

יו]  חֲמָ֔ ים רחמו [רַֽ י־רַבִּ֣ בְיַד־יְהוָה֙ כִּֽ
בֶר֙  ן יְהוָ֥ה דֶּ֙ לָה׃ (טו) וַיִּתֵּ֨ ם אַל־אֶפֹּֽ וּבְיַד־אָדָ֖

ד וַיָּמָ֣ת  ת מוֹעֵ֑ קֶר וְעַד־עֵ֣ ל מֵהַבֹּ֖ בְּיִשְׂרָאֵ֔
לֶף  ים אֶ֖ בַע שִׁבְעִ֥ ר שֶׁ֔ ם מִדָּן֙ וְעַד־בְּאֵ֣ מִן־הָעָ֗

� ׀ יְרֽוּשָׁלַםִ֮  ישׁ׃ (טז) וַיִּשְׁלַח֩ יָד֨וֹ הַמַּלְאָ֥ אִֽ
יּאֹמֶר  ה וַ֠ רָעָ֔ לְשַׁחֲתָהּ֒ וַיִּנָּ֤חֶם יְהוָה֙ אֶל־הָ֣

 � רֶף יָדֶ֑ ה הֶ֣ ב עַתָּ֖ ית בָּעָם֙ רַ֔ � הַמַּשְׁחִ֤ לַמַּלְאָ֞
רֶן האורנה  ה עִם־גֹּ֖ � יְהוָה֙ הָיָ֔ וּמַלְאַ֤

“May the LORD your God increase the 
number of the people a hundredfold, while 
your own eyes see it! But why should my 
lord king want this?” (4) However, the 
king’s command to Joab and to the officers 
of the army remained firm; and Joab and 
the officers of the army set out, at the 
instance of the king, to take a census of the 
people of Israel. (5) They crossed the 
Jordan and encamped at Aroer, on the 
right side of the town, which is in the 
middle of the wadi of Gad, and [went on] 
to Jazer. (6) They continued to Gilead and 
to the region of Tahtim-hodshi, and they 
came to Dan-jaan and around to Sidon. (7) 
They went onto the fortress of Tyre and all 
the towns of the Hivites and Canaanites, 
and finished at Beer-sheba in southern 
Judah. (8) They traversed the whole 
country, and then they came back to 
Jerusalem at the end of nine months and 
twenty days. (9) Joab reported to the king 
the number of the people that had been 
recorded: in Israel there were 800,000 
soldiers ready to draw the sword, and the 
men of Judah numbered 500,000. (10) But 
afterward David reproached himself for 
having numbered the people. And David 
said to the LORD, “I have sinned 
grievously in what I have done. Please, O 
LORD, remit the guilt of Your servant, for 
I have acted foolishly.” (11) When David 
rose in the morning, the word of the 
LORD had come to the prophet Gad, 
David’s seer: (12) “Go and tell David, 
‘Thus said the LORD: I hold three things 
over you; choose one of them, and I will 
bring it upon you.’” (13) Gad came to 
David and told him; he asked, “Shall a 
seven-year famine come upon you in the 
land, or shall you be in flight from your 
adversaries for three months while they 
pursue you, or shall there be three days of 
pestilence in your land? Now consider 
carefully what reply I shall take back to 
Him who sent me.” (14) David said to Gad, 
“I am in great distress. Let us fall into the 
hands of the LORD, for His compassion is 
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ד  י׃ (ס) (יז) וַיּאֹמֶר֩ דָּוִ֨ וְנָה] הַיְבֻסִֽ [הָאֲרַ֥
� ׀ הַמַּכֶּ֣ה  ת־הַמַּלְאָ֣ ה בִּרְאֹת֣וֹ ׀ אֶֽ אֶל־יְהוָ֜

י  אתִי֙ וְאָנֹכִ֣ י חָטָ֙ ה אָנֹכִ֤ אמֶר֙ הִנֵּ֨ ֹ֙ ם וַיּ בָעָ֗
י נָ֥א יָדְ֛�  ה עָשׂ֑וּ תְּהִ֨ אן מֶ֣ ֹ֖ לֶּה הַצּ יתִי וְאֵ֥ הֶעֱוֵ֔
ד  י׃ (פ) (יח) וַיָּבאֹ־גָ֥ד אֶל־דָּוִ֖ ית אָבִֽ י וּבְבֵ֥ בִּ֖

יהוָה֙  ם לַֽ אמֶר ל֗וֹ עֲלֵה֙ הָקֵ֤ ֹ֣ בַּיּ֣וֹם הַה֑וּא וַיּ
י׃ (יט)  וְנָה] הַיְבֻסִֽ רֶן ארניה [אֲרַ֥ חַ בְּגֹ֖ מִזְבֵּ֔

ה׃ (כ)  ר צִוָּ֥ה יְהוָֽ ד כַּאֲשֶׁ֖ וַיַּעַ֤ל דָּוִד֙ כִּדְבַר־גָּ֔
יו  לֶ֙� וְאֶת־עֲבָדָ֔ וְנָה וַיַּ֤ רְא אֶת־הַמֶּ֙ ף אֲרַ֗ וַיַּשְׁקֵ֣

לֶ�  חוּ לַמֶּ֛ וְנָה וַיִּשְׁתַּ֧ א אֲרַ֔ יו וַיֵּצֵ֣ ים עָלָ֑ עֹבְרִ֖
א  וְנָה מַדּ֛וּעַ בָּ֥ אמֶר אֲרַ֔ ֹ֣ רְצָה׃ (כא) וַיּ יו אָֽ אַפָּ֖
ד לִקְנ֧וֹת  אמֶר דָּוִ֜ ֹ֨ לֶ� אֶל־עַבְדּ֑וֹ וַיּ י־הַמֶּ֖ אֲדֹנִֽ

ה  יהוָ֔ חַ֙ לַֽ רֶן לִבְנ֤וֹת מִזְבֵּ֙ מֵעִמְּ֣� אֶת־הַגֹּ֗
אמֶר  ֹ֤ ם׃ (כב) וַיּ ל הָעָֽ ה מֵעַ֥ ר הַמַּגֵּפָ֖ וְתֵעָצַ֥

לֶ� הַטּ֣וֹב  י הַמֶּ֖ ח וְיַעַ֛ל אֲדֹנִ֥ ד יִקַּ֥ וְנָה֙ אֶל־דָּוִ֔ אֲרַ֙
ים  ה וְהַמֹּרִגִּ֛ ר לָעֹלָ֔ בעינו [בְּעֵינָ֑יו] רְאֵה֙ הַבָּקָ֣

וְנָה  ן אֲרַ֥ ל נָתַ֛ ים׃ (כג) הַכֹּ֗ ר לָעֵצִֽ י הַבָּקָ֖ וּכְלֵ֥
לֶ�  וְנָה֙ אֶל־הַמֶּ֔ אמֶר אֲרַ֙ ֹ֤ לֶ� (ס) וַיּ לֶ� לַמֶּ֑ הַמֶּ֖

לֶ�  אמֶר הַמֶּ֜ ֹ֨ �׃ (כד) וַיּ י� יִרְצֶֽ יְהוָ֥ה אֱ�הֶ֖
יר  י־קָנ֨וֹ אֶקְנֶ֤ה מֵאֽוֹתְ֙� בִּמְחִ֔ א כִּֽ ֹ֚ וְנָה ל אֶל־אֲרַ֗

קֶן  י עֹל֣וֹת חִנָּ֑ם וַיִּ֨ ה לַיהוָ֥ה אֱ�הַ֖ א אַעֲלֶ֛ ֹ֧ וְל
ים  סֶף שְׁקָלִ֥ ר בְּכֶ֖ רֶן֙ וְאֶת־הַבָּקָ֔ ד אֶת־הַגֹּ֨ דָּוִ֤
ה  יהוָ֔ חַ֙ לַֽ ד מִזְבֵּ֙ ם דָּוִ֤ ים׃ (כה) וַיִּבֶן֩ שָׁ֨ חֲמִשִּֽׁ
רֶץ  ר יְהוָה֙ לָאָ֔ ים וַיֵּעָתֵ֤ וַיַּעַ֥ל עֹל֖וֹת וּשְׁלָמִ֑

ל׃ ל יִשְׂרָאֵֽ ה מֵעַ֥ ר הַמַּגֵּפָ֖ וַתֵּעָצַ֥

great; and let me not fall into the hands of 
men.” (15) The LORD sent a pestilence 
upon Israel from morning until the set 
time; and 70,000 of the people died, from 
Dan to Beer-sheba. (16) But when the 
angel extended his hand against Jerusalem 
to destroy it, the LORD renounced further 
punishment and said to the angel who was 
destroying the people, “Enough! Stay your 
hand!” The angel of the LORD was then 
by the threshing floor of Araunah the 
Jebusite. (17) When David saw the angel 
who was striking down the people, he said 
to the LORD, “I alone am guilty, I alone 
have done wrong; but these poor sheep, 
what have they done? Let Your hand fall 
upon me and my father’s house!” (18) Gad 
came to David the same day and said to 
him, “Go and set up an altar to the LORD 
on the threshing floor of Araunah the 
Jebusite.” (19) David went up, following 
Gad’s instructions, as the LORD had 
commanded. (20) Araunah looked out and 
saw the king and his courtiers approaching 
him. So Araunah went out and bowed low 
to the king, with his face to the ground. 
(21) And Araunah asked, “Why has my 
lord the king come to his servant?” David 
replied, “To buy the threshing floor from 
you, that I may build an altar to the LORD 
and that the plague against the people may 
be checked.” (22) And Araunah said to 
David, “Let my lord the king take it and 
offer up whatever he sees fit. Here are 
oxen for a burnt offering, and the threshing 
boards and the gear of the oxen for wood. 
(23) All this, O king, Araunah gives to 
Your Majesty. And may the LORD your 
God,” Araunah added, “respond to you 
with favor!” (24) But the king replied to 
Araunah, “No, I will buy them from you at 
a price. I cannot sacrifice to the LORD my 
God burnt offerings that have cost me 
nothing.” So David bought the threshing 
floor and the oxen for fifty shekels of 
silver. (25) And David built there an altar 
to the LORD and sacrificed burnt offerings 
and offerings of well-being. The LORD 
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responded to the plea for the land, and the 
plague against Israel was checked.

Sanhedrin 95a סנהדרין צ״ה א
מאי (ישעיהו י, לב) עוד היום בנוב לעמוד 

אמר רב הונא אותו היום נשתייר מעונה 
של נוב אמרי ליה כלדאי אי אזלת האידנא 

יכלת לה ואי לא לא יכלת לה אורחא 
דבעא לסגויי בעשרה יומא סגא בחד יומא

כי מטו לירושלם שדי ליה ביסתרקי עד 
דסליק ויתיב מעילוי שורה עד דחזיוה 

לכולה ירושלם כי חזייה איזוטר בעיניה 
אמר הלא דא היא קרתא דירושלם דעלה 
ארגישית כל משיריתי ועלה כבשית כל 

מדינתא הלא היא זעירא וחלשא מכל 
כרכי עממיא דכבשית בתקוף ידי עלה 

וקם ומניד ברישיה מוביל ומייתי בידיה 
על טור בית מקדשא דבציון ועל עזרתא 
דבירושלם אמרי נישדי ביה ידא האידנא 
אמר להו תמהיתו למחר אייתי לי כל חד 

וחד מינייכו גולמו הרג מיניה מיד (מלכים 
ב יט, לה) ויהי בלילה ההוא ויצא מלאך 

ה' ויך במחנה אשור מאה ושמונים 
וחמשה אלף וישכימו בבקר והנה כלם 

פגרים מתים אמר רב פפא היינו דאמרי 
אינשי בת דינא בטל דינא (שמואל ב כא, 

טז) וישבי בנוב אשר בילידי הרפה 
ומשקל קינו שלש מאות משקל נחשת 

והוא חגור חדשה ויאמר להכות את דוד 
מאי וישבי בנוב אמר רב יהודה אמר רב 

איש שבא על עסקי נוב א"ל הקב"ה לדוד 
עד מתי יהיה עון זה טמון בידך על ידך 
נהרגה נוב עיר הכהנים ועל ידך נטרד 

דואג האדומי ועל ידך נהרגו שאול 
ושלשת בניו רצונך יכלו זרעך או תמסר 

ביד אויב אמר לפניו רבונו של עולם 
מוטב אמסר ביד אויב ולא יכלה זרעי 
יומא חד נפק לשכור בזאי אתא שטן 

The Gemara asks: What is the meaning of 
the phrase: “This very day shall he halt 
at Nov” (Isaiah 10:32)? Rav Huna says: 
That was the final day that remained 
from the punishment that the Jewish 
people received from the sin of Nov (see 
I Samuel, chapter 22). The astrologers 
said to Sennacherib: If you go and 
conquer them now, you will overcome the 
Jewish people; and if not, you will not 
overcome the Jewish people. The Gemara 
relates: He walked and traversed in one 
day a road upon which one must walk 
for ten days in order to traverse it. When 
they arrived in Jerusalem they cast 
mats [bistarkei] for Sennacherib and piled 
them high until he ascended and sat 
above the wall, to the extent that he was 
able to see the entire city of Jerusalem. 
When he saw it, it seemed small in his 
eyes and he said: Is this the city of 
Jerusalem for which I have disrupted 
all my camps and for which I have 
conquered all these countries? Is it 
smaller and weaker than all the cities of 
the nations that I have conquered with 
my might? He went up and shook his 
head in contempt, and dismissively waved 
his hand at the Temple Mount that is in 
Zion and at the courtyard that is in 
Jerusalem. His officers said to him: Let 
us attack now and begin the conquest of 
Jerusalem. Sennacherib said to them: You 
are weary. Tomorrow, each and every 
one of you will bring me a piece of a 
stone from the wall equivalent in size to 
the seal [gulmo harag] of a letter, and this 
will suffice to breach the wall and 
vanquish the city. The verse recounts that 
immediately: “And it came to pass that 
night, that the angel of the Lord went 
forth and smote in the camp of the 
Assyrians one hundred and eighty-five 

https://www.sefaria.org/Sanhedrin.95a.3-95b.4
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ואדמי ליה כטביא פתק ביה גירא ולא 
מטייה משכיה עד דאמטייה לארץ 

פלשתים כדחזייה ישבי בנוב אמר היינו 
האי דקטליה לגלית אחי כפתיה קמטיה 

אותביה ושדייה תותי בי בדייא אתעביד 
ליה ניסא מכא ליה ארעא מתותיה היינו 

דכתיב (תהלים יח, לז) תרחיב צעדי תחתי 
ולא מעדו קרסולי ההוא יומא אפניא 

דמעלי שבתא הוה אבישי בן צרויה הוה 
קא חייף רישיה בד' גרבי דמיא חזינהו 

כתמי דמא איכא דאמרי אתא יונה איטריף 
קמיה אמר כנסת ישראל ליונה אימתילא 
שנאמר (תהלים סח, יד) כנפי יונה נחפה 

בכסף שמע מינה דוד מלכא דישראל 
בצערא שרי אתא לביתיה ולא אשכחיה 

אמר תנן אין רוכבין על סוסו ואין יושבין 
על כסאו ואין משתמשין בשרביטו בשעת 
הסכנה מאי אתא שאיל בי מדרשא אמרו 

ליה בשעת הסכנה שפיר דמי רכביה 
לפרדיה וקם ואזל קפצה ליה ארעא בהדי 

דקא מסגי חזייה לערפה אמיה דהוות 
נוולא כי חזיתיה פסקתה לפילכה שדתיה 
עילויה סברא למקטליה אמרה ליה עלם 

אייתי לי פלך פתקיה בריש מוחה וקטלה 
כד חזייה ישבי בנוב אמר השתא הוו בי 
תרין וקטלין לי פתקיה לדוד לעילא ודץ 

ליה לרומחיה אמר ניפול עלה ונקטל אמר 
אבישי שם אוקמיה לדוד בין שמיא 

לארעא ונימא ליה איהו אין חבוש מוציא 
עצמו מבית האסורין א"ל מאי בעית הכא 
א"ל הכי אמר לי קודשא בריך הוא והכי 

אהדרי ליה א"ל אפיך צלותיך בר ברך 
קירא ליזבון ואת לא תצטער א"ל אי הכי 
סייע בהדן היינו דכתיב (שמואל ב כא, יז) 
ויעזור לו אבישי בן צרויה אמר רב יהודה 

אמר רב שעזרו בתפלה אמר אבישי שם 
ואחתיה הוה קא רדיף בתרייהו כי מטא 

קובי אמרי קום ביה כי מטא בי תרי אמרי 

thousand; and when men arose in the 
morning, behold, they were all dead 
corpses” (II Kings 19:35). Rav Pappa 
says that this is in accordance with the 
adage that people say: When quarrel lies 
and is delayed overnight, the quarrel is 
nullified. Since Jerusalem was not 
conquered that day, the decree was voided.
§ Apropos the massacre of Nov, the 
Gemara relates: “And Ishbibenob, who 
was of the sons of the giant, the weight 
of whose spear was three hundred 
shekels of brass; and he was girded with 
new armor and planned to slay David” 
(II Samuel 21:16). The Gemara asks: 
What is the meaning of Ishbibenob? Rav 
Yehuda says that Rav says: This is a man 
[ish] who came to punish David over 
matters of Nov. The Holy One, Blessed 
be He, said to David: Until when will 
this sin be concealed in your hand 
without punishment? Through your 
actions the inhabitants of Nov, the city of 
priests, were massacred, and through 
your actions, Doeg the Edomite was 
banished from the World-to-Come, and 
through your actions Saul and his three 
sons were killed. God said to David: Your 
arrival in Nov and your misleading 
Ahimelech the priest generated the chain 
of events, and therefore you must be 
punished. You may choose the 
punishment. Is it your desire that your 
descendants will cease to exist or that 
you will be handed to the enemy? David 
said before Him: Master of the 
Universe, it is preferable that I will be 
handed to the enemy and my 
descendants will not cease to exist. One 
day David went to hunt with a falcon 
[liskor bazzai]. Satan came and 
appeared to him as a deer. He shot an 
arrow at the deer, and the arrow did not 
reach it. Satan led David to follow the 
deer until he reached the land of the 
Philistines. When Ishbibenob saw David 
he said: This is that person who killed 
Goliath, my brother. He bound him, 
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בתרי גוריין קטלוה לאריא אמרי ליה זיל 
אשתכח לערפה אימיך בקיברא כי אדכרו 

ליה שמא דאימיה כחש חיליה וקטליה 
היינו דכתיב (שמואל ב כא, יז) אז נשבעו 

אנשי דוד לו לאמר לא תצא עוד אתנו 
למלחמה ולא תכבה את נר ישראל ת"ר 
שלשה קפצה להם הארץ אליעזר עבד 
אברהם ויעקב אבינו ואבישי בן צרויה 

אבישי בן צרויה הא דאמרן אליעזר עבד 
אברהם דכתיב (בראשית כד, מב) ואבוא 
היום אל העין למימרא דההוא יומא נפק 

יעקב אבינו דכתיב (בראשית כח, י) ויצא 
יעקב מבאר שבע וילך חרנה וכתיב ויפגע 

במקום וילן שם כי בא השמש כי מטא 
לחרן אמר אפשר עברתי על מקום 

שהתפללו בו אבותי ואני לא התפללתי בו 
בעי למיהדר כיון דהרהר בדעתיה למיהדר 

קפצה ליה ארעא מיד ויפגע במקום דבר 
אחר אין פגיעה אלא תפלה שנאמר 

(ירמיהו ז, טז) ואתה אל תתפלל בעד העם 
הזה ואל תשא בעדם רנה ותפלה ואל 

תפגע בי וילן שם כי בא השמש בתר דצלי 
בעי למיהדר אמר הקב"ה צדיק זה בא 

לבית מלוני יפטר בלא לינה מיד בא 
השמש והיינו דכתיב ויזרח לו השמש וכי 

לו בלבד זרחה והלא לכל העולם כולו 
זרחה אלא א"ר יצחק שמש שבא בעבורו 

זרחה בעבורו ומנלן דכלה זרעיה דדוד 
דכתי' (מלכים ב יא, א) ועתליה אם 

אחזיהו ראתה כי מת בנה ותקם ותאבד 
את כל זרע הממלכה והא אשתייר ליה 
יואש התם נמי אשתייר אביתר דכתיב 

(שמואל א כב, כ) וימלט בן אחד 
לאחימלך בן אחיטוב ושמו אביתר אמר 

רב יהודה אמר רב אלמלא (לא) נשתייר 
אביתר לאחימלך בן אחיטוב לא נשתייר 

מזרעו של דוד שריד ופליט

doubled him over, and placed him on the 
ground, and then he cast him under the 
beam of an olive press to crush him. A 
miracle was performed for him, and the 
earth opened beneath him so he was not 
crushed by the beam. That is the meaning 
of that which is written: “You have 
enlarged my steps beneath me, that my 
feet did not slip” (Psalms 18:37). The 
Gemara relates: That day at dusk on 
Shabbat eve, Abishai ben Zeruiah 
shampooed his hair with four jugs of 
water in preparation for Shabbat. He saw 
four bloodstains. There are those who 
say: A dove came and fluttered its wings 
before him. Abishai said: The 
congregation of Israel is likened to a 
dove, as it is stated: “You shall shine as 
the wings of a dove covered with silver 
and her pinions with yellow gold” (Psalms 
68:14); conclude from it that David, king 
of Israel, is in a state of distress. He 
came to David’s house and did not find 
him. Abishai said that we learned in a 
mishna (22a): One may not ride on the 
king’s horse, and one may not sit on his 
throne, and one may not use his scepter. 
In a period of danger, what is the 
halakha? He came and asked in the study 
hall what the ruling is in that situation. 
They said to him: In a period of danger 
one may well do so. He mounted the 
king’s mule and arose and went to the 
land of the Philistines. The land 
miraculously contracted for him and he 
arrived quickly. As he was progressing he 
saw Orpah, Ishbibenob’s mother, who 
was spinning thread with a spindle. When 
she saw him, she removed her spindle 
and threw it at him, intending to kill 
him. After failing to do so, she said to 
Abishai: Young man, bring me my 
spindle. He threw the spindle and struck 
her at the top of her brain and killed 
her. When Ishbibenob saw him, he said: 
Now they are two, David and Abishai, 
and they will kill me. He threw David 
up in the air, and stuck his spear into the 
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ground. He said: Let David fall upon it 
and die. Abishai recited a sacred name 
of God and suspended David between 
heaven and earth so that he would not 
fall. The Gemara asks: And let David 
himself recite the name of God and save 
himself. Why did he need Abishai? The 
Gemara answers: A prisoner does not 
release himself from a prison but 
requires someone else to release him. 
Similarly, one in danger is incapable of 
rescuing himself. Abishai said to David: 
What do you seek here and why did you 
fall into Ishbibenob’s hands? David said 
to him: This is what the Holy One, 
Blessed be He, said to me, and this is 
what I responded to Him; the time to 
submit to my enemy has arrived. Abishai 
said to him: Reverse your prayer and 
pray that your descendants will cease to 
exist rather than that you will be handed to 
the enemy, in accordance with the adage 
that people say: Let your son’s son be a 
poor peddler and sell wax, and you will 
not suffer. Do not limit your expenses to 
leave an inheritance for your descendants. 
David said to him: If so, help me. That is 
the meaning of that which is written: 
“And Abishai, son of Zeruiah, came to 
his aid, and smote the Philistine and killed 
him” (II Samuel 21:17). Rav Yehuda says 
that Rav says: This means that he came 
to his aid in prayer. Abishai recited 
another sacred name of God and caused 
David to land safely after being suspended 
between heaven and earth, and they fled. 
Ishbibenob pursued them, intending to 
kill them. When they reached the place 
named Kuvi they said: The name of the 
place is an abbreviation for the phrase 
meaning: Stand and battle against him 
[kum beih]. When they reached a place 
called Bei Terei, David and Abishai said: 
With two [bitrei] cubs they killed the 
lion, meaning they expected to be 
successful. They said to Ishbibenob: Go 
find Orpah, your mother, in the grave. 
When they mentioned his mother’s 
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name to him and told him she died, his 
strength diminished, and they killed 
him. The Gemara notes: It is after this 
that it is written: “Then David’s men 
took an oath to him saying: You shall 
not go with us to war anymore and you 
will not douse the lamp of Israel” 
(II Samuel 21:17). § The Sages taught in 
a baraita with regard to land contracting to 
shorten a journey: For three individuals 
the land contracted, and each one 
miraculously reached his destination 
quickly: Eliezer, servant of Abraham, 
and Jacob our forefather, and Abishai, 
son of Zeruiah. The Gemara elaborates: 
The case of Abishai, son of Zeruiah, is 
that which we said. The case of Eliezer, 
servant of Abraham, is as it is written: 
“And I came that day to the well” 
(Genesis 24:42). His intention was to say 
to the members of Rebecca’s family that 
on that day he left Canaan and on the 
same day he arrived, to underscore the 
miraculous nature of his undertaking on 
behalf of Abraham. The case of Jacob our 
forefather is as it is written: “And Jacob 
departed from Beersheba and went to 
Haran” (Genesis 28:10), and it is written 
thereafter, ostensibly after he arrived in 
Haran: “And he encountered [vayyifga] 
the place, and he slept there, for the sun 
had set” (Genesis 28:11). This means that 
when Jacob arrived at Haran, he said: Is 
it possible that I bypassed a place where 
my forefathers prayed and I did not 
pray there? He sought to return to Beit 
El. Once he contemplated in his mind to 
return, the land contracted for him, and 
immediately: “And he encountered the 
place,” indicating that he arrived there 
unexpectedly, sooner than he would have 
arrived without a miracle. Alternatively, 
encounter means nothing other than 
prayer, as it is stated: “And you, do not 
pray on behalf of this nation, and do not 
raise on their behalf song and prayer, 
and do not encounter [tifga] Me, for I do 
not hear you” (Jeremiah 7:16). It is 
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written: “And he slept there because the 
sun had set” (Genesis 28:11). After Jacob 
prayed and he sought to return to his 
travels, the Holy One, Blessed be He, 
said: This righteous man came to My 
inn. Will I allow him to take leave 
without sleeping here? Immediately the 
sun set, not at the proper time, and that is 
the meaning of that which is written with 
regard to Jacob: “And the sun shone for 
him when he passed Penuel” (Genesis 
32:32). The Gemara asks: And did the sun 
shine only for him? But didn’t the sun 
shine for the entire world? Rather, 
Rabbi Yitzḥak says: The sun that set not 
at the proper time exclusively for him 
shone not at the proper time exclusively 
for him in order to rectify the disparity 
created by the premature sunset. Apropos 
David’s prayer that his descendants cease, 
the Gemara asks: And from where do we 
derive that David’s descendants ceased 
to exist? It is derived from a verse, as it is 
stated: “And Athaliah the mother of 
Ahaziah saw that her son was dead, and 
she arose and destroyed all the royal 
descendants” (II Kings 11:1). The 
Gemara asks: But didn’t Joash remain 
alive, and therefore, not all of David’s 
descendants ceased to exist? The Gemara 
answers: There too, in the massacre in 
Nov, Abiathar, one of the priests, 
remained alive, as it is written: “And 
one of the sons of Ahimelech, son of 
Ahitub, named Abiathar, escaped” 
(I Samuel 22:20). Rav Yehuda says that 
Rav says: Were it not for the fact that 
Abiathar remained alive for Ahimelech, 
son of Ahitub, there would have been no 
remnant or refugee remaining from the 
descendants of David.

Yevamot 76b יבמות ע״ו ב
מתני׳ עמוני ומואבי אסורים ואיסורן 

איסור עולם אבל נקבותיהם מותרות מיד 
מצרי ואדומי אינם אסורים אלא עד 

mishna Ammonite and Moabite converts 
are prohibited from entering into the 
congregation and marrying a woman who 
was born Jewish, and their prohibition is 

https://www.sefaria.org/Yevamot.76b.8-17
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שלשה דורות אחד זכרים ואחד נקבות 
ר"ש מתיר את הנקבות מיד א"ר שמעון 
ק"ו הדברים ומה אם במקום שאסר את 
הזכרים איסור עולם התיר את הנקבות 

מיד מקום שלא אסר את הזכרים אלא עד 
שלשה דורות אינו דין שנתיר את הנקבות 
מיד אמרו לו אם הלכה נקבל ואם לדין יש 
תשובה אמר להם לא כי הלכה אני אומר: 

גמ' מנא ה"מ א"ר יוחנן דאמר קרא 
(שמואל א יז, נה) וכראות שאול את דוד 
יוצא לקראת הפלשתי אמר אל אבנר שר 
הצבא בן מי זה הנער אבנר ויאמר אבנר 
חי נפשך המלך אם ידעתי ולא ידע ליה 

והכתיב (שמואל א טז, כא) ויאהבהו מאד 
ויהי לו נושא כלים אלא אאבוה קא 
משאיל ואביו לא ידע ליה והכתיב 

(שמואל א יז, יב) והאיש בימי שאול זקן 
בא באנשים ואמר רב ואיתימא רבי אבא 
זה ישי אבי דוד שנכנס באוכלוסא ויצא 
באוכלוסא ה"ק שאול אי מפרץ אתי אי 

מזרח אתי אי מפרץ אתי מלכא הוי 
שהמלך פורץ לעשות דרך ואין ממחין 
בידו אי מזרח אתי חשיבא בעלמא הוי 

מ"ט אמר ליה שאל עליה דכתיב (שמואל 
א יז, לח) וילבש שאול את דוד מדיו 

כמדתו וכתיב ביה בשאול (שמואל א ט, 
ב) משכמו ומעלה גבוה מכל העם א"ל 

דואג האדומי עד שאתה משאיל עליו אם 
הגון הוא למלכות אם לאו שאל עליו אם 

ראוי לבא בקהל אם לאו מ"ט דקאתי 
מרות המואביה א"ל אבנר תנינא עמוני 

ולא עמונית מואבי ולא מואבית אלא 
מעתה ממזר ולא ממזרת ממזר כתיב מום 
זר מצרי ולא מצרית שאני הכא דמפרש 

טעמא דקרא (דברים כג, ה) על אשר לא 
קדמו אתכם בלחם ובמים דרכו של איש 

לקדם ולא דרכה של אשה לקדם היה להם 
לקדם אנשים לקראת אנשים ונשים 

eternal, for all generations. However, 
their female counterparts, even the 
convert herself, are permitted 
immediately. Egyptian and Edomite 
converts are prohibited from entering 
into the congregation only for three 
generations, both males and females. 
Rabbi Shimon renders permitted 
Egyptian and Edomite females 
immediately. Rabbi Shimon said: The 
matter may be derived by way of an 
a fortiori inference: If in a place where 
the Torah rendered prohibited the males 
with an eternal prohibition, i.e., 
Ammonites and Moabites, it rendered 
permitted the females immediately, then 
in a place where it rendered prohibited 
the males for only three generations, i.e., 
Egyptians and Edomites, is it not right 
that we should render permitted the 
females immediately? Rabbi Shimon’s 
colleagues said to him: If you are 
reporting a halakha that you received 
from your teachers, we will accept it from 
you. But if you merely wish to prove your 
case with an a fortiori inference based on 
your own reasoning, there is a refutation 
of your argument. Rabbi Shimon said to 
them: That is not so. I disagree with your 
claim that the a fortiori inference can be 
refuted, but in any case I am stating a 
halakha handed down to me by my 
teachers. gemara The Gemara asks: From 
where are these matters derived that 
female Ammonites and Moabites are 
permitted immediately? Rabbi Yoḥanan 
said: As the verse states: “And when 
Saul saw David go forth against the 
Philistine, he said to Abner, the captain 
of the host: Abner, whose son is this 
youth? And Abner said: As your soul 
lives, O king, I cannot tell” (I Samuel 
17:55). This verse is puzzling: Did Saul 
really not recognize him? But isn’t it 
previously written: “And David came to 
Saul, and stood before him; and he loved 
him greatly; and he became his armor-
bearer” (I Samuel 16:21)? Rather, it must 
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לקראת נשים אישתיק מיד ויאמר המלך 
שאל אתה בן מי זה העלם התם קרי ליה 
נער הכא קרי ליה עלם הכי קא אמר ליה 

הלכה נתעלמה ממך צא ושאל בבית 
המדרש שאל אמרו ליה עמוני ולא עמונית 

מואבי ולא מואבית

be that he was asking about David’s 
father. The Gemara is still puzzled by this 
verse: And did Saul not recognize 
David’s father? But isn’t it written with 
regard to Jesse, David’s father: “And the 
man in the days of Saul was old, and 
came among men” (I Samuel 17:12), and 
Rav, and some say Rabbi Abba, said: 
This is referring to Jesse, father of David, 
who always entered with multitudes 
[ukhlusa] and left with multitudes. As he 
was clearly a man of importance, everyone 
must have known who he was. Rather, this 
is what Saul was saying, in his attempt to 
clarify David’s lineage: Does he come 
from the descendants of Perez, or does he 
come from the descendants of Zerah? 
What is the significance of this question? 
If he comes from Perez he will be king, 
as a king may breach [poretz] a way for 
himself and no one can stop him. And if 
he comes from Zerah he will be merely 
a man of importance, but not a king. The 
Gemara continues with its explanation: 
For what reason did Saul say to Abner 
that he should inquire about David? As it 
is written: “And Saul clad David with 
his apparel [maddav]” (I Samuel 17:38), 
which indicates that the clothes were of 
David’s size [kemiddato]. And it is 
written with regard to Saul: “From his 
shoulders and upward he was higher 
than any of the people” (I Samuel 9:2). 
Upon seeing that his clothes fit David, 
Saul began to fear that it might be David 
who was destined for the throne, and he 
therefore inquired into his background. At 
that point, Doeg the Edomite said to 
Saul: Before you inquire as to whether 
or not he is fit for kingship, inquire as to 
whether or not he is even fit to enter 
into the congregation. What is the 
reason for such doubts? It is that he 
descends from Ruth the Moabite, and 
Moabites are permanently barred from 
entering the congregation. Abner said to 
him: We already learned that there is no 
room for such concern. As the verse states: 
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“An Ammonite or a Moabite shall not 
enter into the congregation of the Lord” 
(Deuteronomy 23:4), teaching that an 
Ammonite man is barred from entering 
into the congregation, but not an 
Ammonite woman; and similarly, a 
Moabite man is barred from entering into 
the congregation, but not a Moabite 
woman. Doeg said to him: However, if 
that is so, say that the verse that renders it 
prohibited for a mamzer to enter the 
congregation renders prohibited only a 
male mamzer, but not a female mamzer. 
Abner replied: It is written: “A mamzer,” 
which should be understood not as a noun 
but as an adjective, denoting a strange 
blemish [mum zar], one who is defective 
due to a forbidden relationship, and this 
applies to males and females alike. Doeg 
retorted: If so, say that it is prohibited for 
only an Egyptian man to enter into the 
congregation, but not an Egyptian 
woman. Abner answered: Here it is 
different, as the reason for the 
prohibition recorded in this verse with 
regard to Ammonites is explicit: 
“Because they did not meet you with 
bread and with water on the way, when 
you came forth out of Egypt” 
(Deuteronomy 23:5). Since it is the way 
of a man to go forth to meet guests but it 
is not the way of a woman to go forth, 
females were not included in this 
prohibition. Doeg countered: Still, the 
men should have gone forth to meet the 
men, and the women to meet the 
women. Abner was silent, as he did not 
know how to respond to this objection. 
Immediately: “And the king said, 
inquire you whose son is this lad” 
(I Samuel 17:56). The Gemara comments: 
There, in the previous verse, Saul calls 
him youth [na’ar], and here he calls him 
lad [elem]. This change in the wording 
hints at the following discussion. Saul said 
to Doeg as follows: The halakha is 
hidden [nitalma] from you, and you are 
ignorant of the law. Go and inquire about 



12/1/2020 The Image of King David in the Babylonian Talmud | Sefaria

https://www.sefaria.org/sheets/273047?editor=1 24/67

the matter in the study hall. He went to 
the study hall and asked. They said to 
him: The halakha is: An Ammonite man 
is forbidden, but not an Ammonite 
woman; a Moabite man is forbidden, but 
not a Moabite woman.

II Samuel 21:1-14 שמואל ב כ״א:א׳-י״ד
ים שָׁנָה֙  ד שָׁ֣�שׁ שָׁנִ֗ י דָוִ֜ י רָעָב֩ בִּימֵ֨ (א) וַיְהִ֣
ד אֶת־פְּנֵ֣י יְהוָ֑ה (ס)  שׁ דָּוִ֖ ה וַיְבַקֵּ֥ י שָׁנָ֔ אַחֲרֵ֣
ים  ית הַדָּמִ֔ ה אֶל־שָׁאוּל֙ וְאֶל־בֵּ֣ אמֶר יְהוָ֗ ֹ֣ וַיּ

א  ים׃ (ב) וַיִּקְרָ֥ ית אֶת־הַגִּבְעֹנִֽ עַל־אֲשֶׁר־הֵמִ֖
ים  ם וְהַגִּבְעֹנִ֞ אמֶר אֲלֵיהֶ֑ ֹ֣ ים וַיּ לֶ� לַגִּבְעֹנִ֖ הַמֶּ֛

י  י אִם־מִיֶּתֶ֣ר הָאֱמֹרִ֔ מָּה כִּ֚ ל הֵ֗ א מִבְּנֵ֧י יִשְׂרָאֵ֣ ֹ֣ ל
שׁ שָׁאוּל֙  ם וַיְבַקֵּ֤ וּבְנֵ֤י יִשְׂרָאֵל֙ נִשְׁבְּע֣וּ לָהֶ֔

ה׃ (ג)  ל וִיהוּדָֽ י־יִשְׂרָאֵ֖ ם בְּקַנּאֹת֥וֹ לִבְנֵֽ לְהַכֹּתָ֔
ה לָכֶ֑ם  ה אֶעֱשֶׂ֖ ים מָ֥ אמֶר דָּוִד֙ אֶל־הַגִּבְעֹנִ֔ ֹ֤ וַיּ
ה׃ (ד)  ת יְהוָֽ ר וּבָרְכ֖וּ אֶת־נַחֲלַ֥ ה אֲכַפֵּ֔ וּבַמָּ֣
סֶף  נוּ] כֶּ֤ ין־לי [לָ֜ ים אֵֽ אמְרוּ ל֣וֹ הַגִּבְעֹנִ֗ ֹ֧ וַיּ

ישׁ  נוּ אִ֖ ין־לָ֥ וְזָהָב֙ עִם־שָׁא֣וּל וְעִם־בֵּית֔וֹ וְאֵֽ
ים  ם אֹמְרִ֖ ה־אַתֶּ֥ אמֶר מָֽ ֹ֛ ל וַיּ ית בְּיִשְׂרָאֵ֑ לְהָמִ֣
לֶ� הָאִישׁ֙  אמְרוּ֙ אֶל־הַמֶּ֔ ֹֽ ם׃ (ה) וַיּ ה לָכֶֽ אֶעֱשֶׂ֥

דְנוּ  נוּ נִשְׁמַ֕ ר דִּמָּה־לָ֑ נוּ וַאֲשֶׁ֖ ר כִּלָּ֔ אֲשֶׁ֣
ל׃ (ו) ינתן־[יתַֻּן־]  ב בְּכָל־גְּבֻ֥ל יִשְׂרָאֵֽ הִתְיַצֵּ֖ מֵֽ
ה  יהוָ֔ עֲנוּם֙ לַֽ יו וְהוֹקַֽ ה אֲנָשִׁים֙ מִבָּנָ֔ נוּ שִׁבְעָ֤ לָ֜
לֶ�  אמֶר הַמֶּ֖ ֹ֥ יר יְהוָ֑ה (ס) וַיּ ת שָׁא֖וּל בְּחִ֣ בְּגִבְעַ֥

שֶׁת  לֶ� עַל־מְפִי־בֹ֖ ל הַמֶּ֔ ן׃ (ז) וַיַּחְמֹ֣ י אֶתֵּֽ אֲנִ֥
ר  ת יְהוָה֙ אֲשֶׁ֣ ן בֶּן־שָׁא֑וּל עַל־שְׁבֻעַ֤ בֶּן־יְהוֹנָתָ֣
ן בֶּן־שָׁאֽוּל׃ (ח)  ין יְהוֹנָתָ֥ ד וּבֵ֖ ין דָּוִ֔ ם בֵּ֣ ינֹתָ֔ בֵּֽ

ה בַת־אַיָּה֙  י רִצְפָּ֤ נֵי בְּנֵ֨ לֶ� אֶת־שְׁ֠ ח הַמֶּ֡ וַיִּקַּ֣
י  ה לְשָׁא֔וּל אֶת־אַרְמֹנִ֖ ר יָלְדָ֣ אֲשֶׁ֣

ל  שֶׁת בְּנֵי֙ מִיכַ֣ שֶׁת וְאֶת־חֲמֵ֗ וְאֶת־מְפִבֹ֑
י  ל בֶּן־בַּרְזִלַּ֖ ה לְעַדְרִיאֵ֥ ר יָלְדָ֛ בַּת־שָׁא֔וּל אֲשֶׁ֥
ים וַיֹּקִיעֻם֤  ם בְּיַד֣ הַגִּבְעֹנִ֗  יִּתְּנֵ֞ י׃ (ט) וַֽ הַמְּחֹלָתִֽ
ם]  ה וַיִּפְּל֥וּ שבעתים [שְׁבַעְתָּ֖ בָּהָר֙ לִפְנֵ֣י יְהוָ֔

י קָצִיר֙  מָּה] הֻמְת֜וּ בִּימֵ֤ יָחַ֑ד והם [וְהֵ֨
ים׃  יר שְׂעֹרִֽ ת] קְצִ֥ ים תחלת [בִּתְחִלַּ֖ אשֹׁנִ֔ בָּרִ֣
הוּ  ק וַתַּטֵּ֨ ה אֶת־הַשַּׂ֜ ח רִצְפָּה֩ בַת־אַיָּ֨ (י) וַתִּקַּ֣

(1) There was a famine during the reign of 
David, year after year for three years. 
David inquired of the LORD, and the 
LORD replied, “It is because of the 
bloodguilt of Saul and [his] house, for he 
put some Gibeonites to death.” (2) The 
king summoned the Gibeonites and spoke 
to them.—Now the Gibeonites were not of 
Israelite stock, but a remnant of the 
Amorites, to whom the Israelites had given 
an oath; and Saul had tried to wipe them 
out in his zeal for the people of Israel and 
Judah.— (3) David asked the Gibeonites, 
“What shall I do for you? How shall I 
make expiation, so that you may bless the 
LORD’s own people?” (4) The Gibeonites 
answered him, “We have no claim for 
silver or gold against Saul and his 
household; and we have no claim on the 
life of any other man in Israel.” And 
[David] responded, “Whatever you say I 
will do for you.” (5) Thereupon they said 
to the king, “The man who massacred us 
and planned to exterminate us, so that we 
should not survive in all the territory of 
Israel— (6) let seven of his male issue be 
handed over to us, and we will impale 
them before the LORD in Gibeah of Saul, 
the chosen of the LORD.” And the king 
replied, “I will do so.” (7) The king spared 
Mephibosheth son of Jonathan son of Saul, 
because of the oath before the LORD 
between the two, between David and 
Jonathan son of Saul. (8) Instead, the king 
took Armoni and Mephibosheth, the two 
sons that Rizpah daughter of Aiah bore to 
Saul, and the five sons that Merab 
daughter of Saul bore to Adriel son of 
Barzillai the Meholathite, (9) and he 
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יִם  ד נִתַּ�־מַ֥ יר עַ֛ ת קָצִ֔ הּ אֶל־הַצּוּר֙ מִתְּחִלַּ֣ לָ֤
יִם  א־נָתְנָה֩ ע֨וֹף הַשָּׁמַ֜ ֹֽ יִם וְל ם מִן־הַשָּׁמָ֑ עֲלֵיהֶ֖
יְלָה׃  ה לָֽ ם וְאֶת־חַיַּת֥ הַשָּׂדֶ֖ לָנ֤וּחַ עֲלֵיהֶם֙ יוֹמָ֔

ה  ה רִצְפָּ֥ ת אֲשֶׁר־עָשְׂתָ֛ ד אֵ֧ (יא) וַיּגַֻּ֖ד לְדָוִ֑
ח  ד וַיִּקַּ֞ גֶשׁ שָׁאֽוּל׃ (יב) וַיֵּ֣לֶ� דָּוִ֗ בַת־אַיָּה֖ פִּלֶ֥
ן בְּנ֔וֹ  אֶת־עַצְמ֤וֹת שָׁאוּל֙ וְאֶת־עַצְמוֹת֙ יְהוֹנָתָ֣

ם  ד אֲשֶׁר֩ גָּנְב֨וּ אֹתָ֜ ישׁ גִּלְעָ֑ י יָבֵ֣ ת בַּעֲלֵ֖ מֵאֵ֕
ר תלום [תְּלָא֥וּם] שם  ן אֲשֶׁ֨ ית־שַׁ֗ ב בֵּֽ מֵרְחֹ֣
ים] בְּי֨וֹם הַכּ֧וֹת  מָּה֙] [פְּלִשְׁתִּ֔ הפלשתים [שָׁ֙

עַ׃ (יג) וַיַּעַ֤ל מִשָּׁם֙  ים אֶת־שָׁא֖וּל בַּגִּלְבֹּֽ פְּלִשְׁתִּ֛
ן בְּנ֑וֹ  אֶת־עַצְמ֣וֹת שָׁא֔וּל וְאֶת־עַצְמ֖וֹת יְהוֹנָתָ֣
ים׃ (יד) וַיִּקְבְּר֣וּ  וַיַּאַ֣סְפ֔וּ אֶת־עַצְמ֖וֹת הַמּוּקָעִֽ

רֶץ  נוֹ בְּאֶ֨ תָן־בְּ֠ אֶת־עַצְמוֹת־שָׁא֣וּל וִיהוֹנָֽ
ל   יַּעֲשׂ֔וּ כֹּ֥ יו וַֽ ישׁ אָבִ֔ בֶר֙ קִ֣ ע בְּקֶ֙ ן בְּצֵלָ֗ בִּנְיָמִ֜

רֶץ  ים לָאָ֖ ר אֱ�הִ֛ לֶ� וַיֵּעָתֵ֧ אֲשֶׁר־צִוָּ֖ה הַמֶּ֑
ן׃ (פ) חֲרֵי־כֵֽ אַֽ

handed them over to the Gibeonites. They 
impaled them on the mountain before the 
LORD; all seven of them perished at the 
same time. They were put to death in the 
first days of the harvest, the beginning of 
the barley harvest. (10) Then Rizpah 
daughter of Aiah took sackcloth and 
spread it on a rock for herself, and she 
stayed there from the beginning of the 
harvest until rain from the sky fell on the 
bodies; she did not let the birds of the sky 
settle on them by day or the wild beasts 
[approach] by night. (11) David was told 
what Saul’s concubine Rizpah daughter of 
Aiah had done. (12) And David went and 
took the bones of Saul and of his son 
Jonathan from the citizens of Jabesh-
gilead, who had made off with them from 
the public square of Beth-shan, where the 
Philistines had hung them up on the day 
the Philistines killed Saul at Gilboa. (13) 
He brought up the bones of Saul and of his 
son Jonathan from there; and he gathered 
the bones of those who had been impaled. 
(14) And they buried the bones of Saul and 
of his son Jonathan in Zela, in the territory 
of Benjamin, in the tomb of his father 
Kish. And when all that the king had 
commanded was done, God responded to 
the plea of the land thereafter.

Yevamot 78b יבמות ע״ח ב
אמר רב חנא בר אדא נתינים דוד גזר 

עליהם שנאמר (שמואל ב כא, ב) ויקרא 
המלך לגבעונים ויאמר אליהם והגבעונים 
לא מבני ישראל המה וגו' מאי טעמא גזר 

עלייהו דכתיב (שמואל ב כא, א) ויהי 
רעב בימי דוד שלש שנים שנה אחר שנה 

שנה ראשונה אמר להם שמא עובדי 
עבודת כוכבים יש בכם דכתיב (דברים 

יא, טז) ועבדתם אלהים אחרים 
והשתחויתם להם ועצר את השמים ולא 

יהיה מטר וגו' בדקו ולא מצאו שניה אמר 

§ Rav Ḥana bar Adda said: As for the 
Gibeonites, it was King David who 
decreed that they may not enter into the 
congregation, as it is stated: “And the 
king called the Gibeonites and said to 
them. Now the Gibeonites are not of the 
children of Israel, but of the remnant of 
the Amorites” (II Samuel 21:2). This verse 
indicates that it was David who ruled that 
they are not part of the Jewish people and 
that they are barred from the congregation 
even though they converted. The Gemara 
asks: What is the reason that David 
decreed that they may not enter into the 
congregation? In order to answer this 
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להם שמא עוברי עבירה יש בכם דכתיב 
(ירמיהו ג, ג) וימנעו רביבים ומלקוש לא 

היה ומצח אשה זונה היה לך וגו' בדקו 
ולא מצאו שלישית אמר להם שמא פוסקי 
צדקה ברבים יש בכם ואין נותנין דכתיב 

(משלי כה, יד) נשיאים ורוח וגשם אין 
איש מתהלל במתת שקר בדקו ולא מצאו 
אמר אין הדבר תלוי אלא בי מיד ויבקש 
דוד את פני ה' מאי היא אמר ריש לקיש 
ששאל באורים ותומים מאי משמע א"ר 
אלעזר אתיא פני פני כתיב הכא ויבקש 
דוד את פני ה' וכתיב התם (במדבר כז, 
כא) ושאל לו במשפט האורים לפני ה' 

ויאמר ה' אל שאול ואל בית הדמים על 
אשר המית הגבעונים אל שאול שלא 

נספד כהלכה ואל בית הדמים על אשר 
המית הגבעונים וכי היכן מצינו בשאול 
שהמית הגבעונים אלא מתוך שהרג נוב 

עיר הכהנים שהיו מספיקין להם מים 
ומזון מעלה עליו הכתוב כאילו הרגן קא 

תבע אל שאול שלא נספד כהלכה וקא 
תבע על אשר המית הגבעונים אין דאמר 

ריש לקיש מאי דכתיב (צפניה ב, ג) בקשו 
את ה' כל ענוי ארץ אשר משפטו פעלו 

באשר משפטו שם פעלו אמר דוד שאול 
נפקו להו תריסר ירחי שתא ולא דרכיה 

למספדיה נתינים ניקרינהו ונפייסינהו 
(שמואל ב כא, ב) ויקרא המלך לגבעונים 
ויאמר אליהם מה אעשה לכם ובמה אכפר 

וברכו את נחלת ה' ויאמרו לו הגבעונים 
אין לנו כסף וזהב עם שאול ועם ביתו 

ואין לנו איש וגו' יותן לנו שבעה אנשים 
מבניו והוקענום לה' וגו' מיפייס ולא 

פייסינהו אמר שלשה סימנים יש באומה 
זו הרחמנים והביישנין וגומלי חסדים 

רחמנים דכתיב (דברים יג, יח) ונתן לך 
רחמים ורחמך והרבך ביישנין דכתיב 
(שמות כ, כ) בעבור תהיה יראתו על 

question, the Gemara recounts all the 
relevant background events. As it is 
written: “And there was a famine in the 
days of David three years, year after 
year” (II Samuel 21:1). In the first year 
David said to the Jewish people: Perhaps 
there are idol worshippers among you, 
this being a sin that can lead to drought, as 
it is written: “Take heed to yourselves, 
lest your heart be deceived, and you turn 
aside, and serve other gods, and worship 
them; and the anger of the Lord be 
kindled against you, and He shut up the 
heaven, so that there shall be no rain, 
and the ground shall not yield her fruit” 
(Deuteronomy 11:16–17). They examined 
the matter but did not find sinners of this 
kind. In the second year of the drought 
David said to them: Perhaps there are 
transgressors in sexual matters among 
you, as this too can lead to drought, as it is 
written: “Therefore the showers have 
been withheld, and there has been no 
latter rain; yet you had a harlot’s 
forehead, you refused to be ashamed” 
(Jeremiah 3:3), which indicates that 
licentious behavior can lead to a cessation 
of rainfall. Again they examined the 
matter, but did not find sinners of this 
kind either. In the third year he said to 
them: Perhaps there are among you 
those who pledge money to charity in 
public, but do not actually give any 
charity. As it is written: “As vapors and 
wind without rain, so is he that boasts 
himself of a false gift” (Proverbs 25:14), 
teaching that one who falsely boasts of 
making a gift prevents the rain from 
falling. Once again they examined the 
matter, but could not find such sinners. 
Having unsuccessfully searched the 
Jewish people for sins that cause drought, 
David said: The matter depends on 
nothing other than myself. Immediately 
it is stated: “And David sought the 
presence of the Lord” (II Samuel 21:1). 
The Gemara asks: What is this? How did 
David seek God? Reish Lakish said: He 
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פניכם גומלי חסדים דכתיב (בראשית יח, 
יט) למען אשר יצוה את בניו ואת ביתו 

וגו' כל שיש בו שלשה סימנים הללו ראוי 
להדבק באומה זו (שמואל ב כא, ח) ויקח 

המלך את שני בני רצפה בת איה אשר 
ילדה לשאול את ארמוני ואת מפיבושת 

ואת חמשת בני מיכל בת שאול אשר ילדה 
לעדריאל בן ברזילי המחולתי מאי שנא 

הני אמר רב הונא העבירום לפני ארון כל 
שארון קולטו למיתה כל שאין ארון קולטו 
לחיים מתיב רב חנא בר קטינא (שמואל ב 

כא, ז) ויחמול המלך על מפיבושת בן 
יהונתן בן שאול שלא העבירו וכי משוא 

פנים יש בדבר אלא שהעבירו וקלטו 
ובקש עליו רחמים ופלטו ואכתי משוא 

פנים יש בדבר אלא שבקש רחמים שלא 
יקלטנו הארון והא כתיב (דברים כד, טז) 

לא יומתו אבות על בנים וגו' אמר רבי 
חייא בר אבא אמר רבי יוחנן מוטב 

שתעקר אות אחת מן התורה ואל יתחלל 
שם שמים בפרהסיא (שמואל ב כא, י) 

ותקח רצפה בת איה את השק ותטהו לה 
אל הצור מתחלת קציר עד נתך מים 

עליהם מן השמים ולא נתנה עוף השמים 
לנוח עליהם יומם וחית השדה לילה והא 

כתיב (דברים כא, כג) לא תלין נבלתו על 
העץ אמר רבי יוחנן משום רבי שמעון בן 

יהוצדק מוטב שתעקר אות אחת מן 
התורה ויתקדש שם שמים בפרהסיא שהיו 
עוברים ושבים אומרים מה טיבן של אלו 

הללו בני מלכים הם ומה עשו פשטו 
ידיהם בגרים גרורים אמרו אין לך אומה 
שראויה להדבק בה כזו ומה בני מלכים 

כך בני הדיוטות על אחת כמה וכמה ומה 
גרים גרורים כך ישראל על אחת כמה 

וכמה

inquired through the Urim VeTummim, 
the stones embedded in the High Priest’s 
breastplate, which served as a means of 
communicating with God. The Gemara 
asks: From where may it be inferred that 
David’s seeking was by way of the Urim 
VeTummim? Rabbi Elazar said: This is 
derived by way of a verbal analogy 
between the word “presence” used here 
and the word “presence” used elsewhere. 
It is written here: “And David sought 
the presence of the Lord,” and it is 
written there: “And he shall stand before 
Eleazar the priest, who shall inquire for 
him by the judgment of the Urim in the 
presence of the Lord” (Numbers 27:21). 
Consequently, the “presence of the Lord” 
sought by David must have involved the 
Urim VeTummim. The verse continues: 
“And the Lord said: It is for Saul, and 
for his bloody house, because he put to 
death the Gibeonites” (II Samuel 21:1). 
The Gemara explains: “For Saul” means 
that the Jewish people were punished 
because he was not eulogized properly. 
“And for his bloody house” is “because 
he put to death the Gibeonites.” The 
Gemara is puzzled by this explanation: 
Now, where do we find that Saul put to 
death the Gibeonites? The Gemara 
clarifies: Rather, because he killed the 
people of Nob, the city of priests, who 
would provide the Gibeonites with water 
and food in exchange for their services, 
the verse ascribes to him as if he himself 
had killed them. The Gemara questions 
this understanding: On one hand, God 
demands retribution because Saul was 
not eulogized properly, while on the 
other hand, He demands retribution 
because Saul himself put to death the 
Gibeonites. The Gemara answers: Yes, 
this is how it should be. As Reish Lakish 
said: What is the meaning of that which 
is written: “Seek the Lord, all the 
humble of the earth, that have executed 
[pa’alu] His justice” (Zephaniah 2:3)? 
Where mention is made of the justice to 
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be carried out against a person, his good 
deeds [pa’alo] should be mentioned there 
as well. David said: With regard to the 
eulogy for Saul, there have already 
passed the twelve months of the year of 
mourning, i.e., several years have elapsed 
since the twelve-month mourning period 
for Saul, and it is not the proper way to 
eulogize after such a long time. As for the 
Gibeonites, let us call them and appease 
them. Consequently, the verse states: 
“And the king called the Gibeonites and 
said to them…What shall I do for you, 
and with what shall I make atonement 
that you may bless the inheritance of the 
Lord? And the Gibeonites said to him: 
It is not a matter of silver or gold 
between us and Saul or his house; 
neither is it for us to put any man to 
death in Israel…Let seven men of his 
sons be delivered to us, and we will hang 
them up to the Lord…” (II Samuel 21:1–
6). He tried to appease them in other 
ways, but they would not be appeased. 
David said: There are three 
distinguishing marks of this nation, the 
Jewish people. They are merciful, they are 
shamefaced, and they perform acts of 
kindness.  
They are merciful, as it is written: “And 
He will give you mercy, and have mercy 
upon you and multiply you” 
(Deuteronomy 13:18); not only will God 
have mercy upon you, but He will bestow 
the attribute of mercy upon you.  
They are shamefaced, as it is written: 
“And that His fear shall be upon your 
faces” (Exodus 20:17), and the fear that is 
on one’s face is his shame.  
They perform acts of kindness, as it is 
written: “For I have known him, to the 
end that he may command his children 
and his household after him, that they 
may keep the way of the Lord, to practice 
righteousness and justice” (Genesis 
18:19), i.e., to perform acts of kindness.  
Whoever has these three distinguishing 
marks is fit to cleave to this nation. 
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Those who lack these qualities, however, 
are unfit to be part of the Jewish people. 
When David saw the cruelty of the 
Gibeonites, he decreed that they may 
never enter into the congregation of Israel.
The Gemara continues with its 
understanding of the incident: “And the 
king took the two sons of Rizpah, 
daughter of Aiah, whom she bore unto 
Saul, Armoni and Mephibosheth, and 
the five sons of Michal, daughter of 
Saul, whom she bore to Adriel the son of 
Barzillai the Meholathite” (II Samuel 
21:8). The Gemara asks: What is 
different about these sons that David 
chose them from among all the 
descendants of Saul? Rav Huna said: He 
passed all of Saul’s descendants before 
the Ark of the Covenant. Whoever was 
held back by the Ark, so that he could 
not move on, was condemned to death; 
whoever was not held back by the Ark 
was set apart for life. Rav Ḥana bar 
Ketina raised an objection: The verse 
states: “And the king had pity on 
Mephibosheth, son of Jonathan, son of 
Saul, because of the Lord’s oath that was 
between them, between David and 
Jonathan, son of Saul” (II Samuel 21:7). If 
the seven men were condemned by the 
Ark, how did the king’s pity affect their 
sentence? The Gemara answers: It means 
that he did not pass Mephibosheth before 
the Ark at all, so that he would not be in 
danger of being held back at all. The 
Gemara questions this behavior: May 
favoritism be shown in this matter? 
Once the decision was placed in the hand 
of Heaven, how could David have 
intervened in matters of life and death and 
not pass Mephibosheth before the Ark? 
Rather, what happened was that David 
passed Mephibosheth before the Ark and 
the Ark held him back, but David 
immediately asked for mercy on his 
behalf, and the Ark released him. The 
Gemara asks: But the difficulty still 
remains: May favoritism be shown in this 
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matter? Once the Ark condemned 
Mephibosheth to death, how could David 
have intervened so that another would 
have to die in his place? Rather, David 
asked for mercy on his behalf, that the 
Ark should not hold him back and 
performed no other action. The Gemara 
raises a difficulty with regard to the story 
as related by the Bible: But isn’t it 
written: “The fathers shall not be put to 
death for the children; neither shall the 
children be put to death for the fathers” 
(Deuteronomy 24:16)? As Saul’s sons had 
not sinned, why were they put to death? 
Rabbi Ḥiyya bar Abba said that Rabbi 
Yoḥanan said: It is better that one letter 
and one mitzva be uprooted from the 
Torah in this manner and thereby the 
name of Heaven not be desecrated in 
public [parhesya]. The killing of the 
Gibeonites by the Jewish people 
constituted a desecration of God’s name. 
In order to repair the damage, David 
acquiesced to the Gibeonites’ demands, 
even though they contradicted Torah law. 
The Gemara continues with its analysis of 
the incident. The verse states: “And 
Rizpah, daughter of Aiah, took 
sackcloth and spread it for her upon the 
rock, from the beginning of harvest 
until water was poured upon them from 
heaven; and she allowed neither the 
birds of the air to rest on them by day, 
nor the beasts of the field by night” 
(II Samuel 21:10). The Gemara raises a 
difficulty: How could they have left Saul’s 
executed sons unburied all that time? Isn’t 
it written: “His body shall not remain 
all night upon the tree; but you shall 
surely bury him the same day” 
(Deuteronomy 21:23)? Rabbi Yoḥanan 
said in the name of Rabbi Shimon ben 
Yehotzadak: It is better that one letter 
be uprooted from the Torah and thereby 
the name of Heaven be sanctified in 
public. How so? As the gentile passersby 
would say: What is the nature of these 
people who have been left hanging here 
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for so long? They were told that these are 
sons of kings. And what did they do to 
deserve such a fate? They had laid their 
hands upon and caused harm to 
calculating converts who had converted 
for personal gain and were never permitted 
to enter into the congregation. Those 
passersby said: There is no nation as 
worthy of cleaving to it as this one. If 
the sons of kings who harmed converts 
are treated in this manner, all the more so 
would the sons of ordinary people 
[hedyotot] be. And if calculating 
converts are related to in this way, all the 
more so would this apply to members of 
the Jewish people themselves.

Sanhedrin 21a סנהדרין כ״א א
אמר רב יהודה אמר רב ארבע מאות 

ילדים היו לו לדוד וכולן בני יפת תואר 
היו ומגדלי בלוריות היו וכולן יושבין 

בקרונות של זהב ומהלכין בראשי גייסות 
היו והם היו בעלי אגרופין של בית דוד 
ואמר רב יהודה אמר רב תמר בת יפת 
תואר היתה שנאמר (שמואל ב יג, יג) 

ועתה דבר נא (על) המלך כי לא ימנעני 
ממך ואי ס"ד בת נישואין הואי אחתיה מי 

הוה שריא ליה אלא שמע מינה בת יפת 
תואר היתה

Rav Yehuda says that Rav says: David 
had four hundred children in his army, 
and all of them were sons of beautiful 
women taken captive from their gentile 
homes during war (see Deuteronomy 
21:10–14). And they grew their hair in a 
gentile hairstyle, and they all sat in 
carriages [bikronot] of gold. And they 
walked at the head of the troops, and 
they were the strong-arm enforcers of 
the house of David, on whose loyalty 
David’s monarchy relied. And Rav 
Yehuda says that Rav says: David’s 
daughter Tamar was the daughter of a 
beautiful woman taken captive in war and 
was born before her mother converted. 
Therefore, Tamar was not considered the 
daughter of David according to halakha. 
The proof of this is in what she said to 
Amnon, son of David, as it is stated: 
“Now, therefore, speak, please, to the 
king, for he will not withhold me from 
you” (II Samuel 13:13). And if it enters 
your mind to say that she was the 
daughter of a woman David married, 
would David have permitted Amnon’s 
sister to him as a wife? Rather, learn 
from this verse that she was the daughter 
of a beautiful woman who converted 
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after Tamar was born, so halakhically 
Tamar was not a daughter of David.

Sanhedrin 48b סנהדרין מ״ח ב
ת"ר הרוגי מלכות נכסיהן למלך הרוגי 

ב"ד נכסיהן ליורשין ר' יהודה אומר אף 
הרוגי מלכות נכסיהן ליורשין אמרו ליה 
לרבי יהודה והלא כבר נאמר (מלכים א 
כא, יח) הנה בכרם נבות אשר ירד שם 

לרשתו אמר להן בן אחי אביו היה וראוי 
ליורשו היה והלא הרבה בנים היו לו אמר 

להן אותו ואת בניו הרג שנא' (מלכים ב 
ט, כו) אם לא את דמי נבות ואת דמי בניו 

ראיתי ורבנן ההוא בנים הראוין לצאת 
ממנו בשלמא למאן דאמר נכסיהן למלך 

היינו דכתיב (מלכים א כא, יג) ברך נבות 
אלהים ומלך אלא למאן דאמר נכסיהן 

ליורשין למה לי ומלך ולטעמיך אלהים 
למה לי אלא לאפושי ריתחא ה"נ לאפושי 
ריתחא בשלמא למאן דאמר נכסיהן למלך 
היינו דכתיב (מלכים א ב, כח) וינס יואב 
אל אהל ה' ויחזק בקרנות המזבח וכתיב 

(מלכים א ב, כב) ויאמר לא (אצא) כי פה 
אמות אלא למאן דאמר נכסיהן ליורשין 

מאי נפקא ליה מינה לחיי שעה (מלכים א 
ב, ל) וישב בניהו את המלך דבר לאמר 

כה דיבר יואב וכה ענני אמר ליה זיל 
אימא ליה תרתי לא תעביד בהאי גברא אי 

קטלית ליה קבול לטותיה דלטייה אבוך 
ואי לא שבקיה דליקו בלטותיה דלטייה 

אבוך (מלכים א ב, לא) ויאמר לו המלך 
עשה כאשר דבר ופגע בו וקברתו אמר 

רב יהודה אמר רב כל קללות שקילל דוד 
את יואב נתקיימו בזרעו של דוד (שמואל 
ב ג, כט) אל יכרת מבית יואב זב ומצורע 
ומחזיק בפלך ונופל בחרב וחסר לחם זב 

מרחבעם דכתיב (מלכים א יב, יח) והמלך 
רחבעם התאמץ לעלות במרכבה לנוס 

§ The Sages taught in a baraita: With 
regard to those executed by a Jewish king 
for crimes that they committed against 
him, their property belongs to the king. 
As for those executed by the court for a 
capital transgression, their property 
belongs to their heirs. Rabbi Yehuda 
says: Even with regard to those executed 
by a Jewish king, their property belongs 
to their heirs. The Rabbis said to Rabbi 
Yehuda: But isn’t it already stated: 
“Arise, go down to meet Ahab, king of 
Israel, who is in Samaria; behold he is in 
the vineyard of Naboth, where he is 
gone down there to inherit it” (I Kings 
21:18)? The wording of the verse indicates 
that Ahab went down there by right, 
proving that the property of those executed 
by the king legally belongs to the king. 
Rabbi Yehuda said to them: Ahab was 
Naboth’s cousin, the son of his paternal 
uncle, and therefore he was fit to inherit 
from him. Accordingly, he took 
possession of the property in his capacity 
as an heir, and not as the king. They said 
to him: But Naboth had many sons. 
Why, then, did they not inherit from him? 
Rabbi Yehuda said to them: Ahab 
executed Naboth and also his sons, as it 
is stated: “I have seen yesterday the 
blood of Naboth and the blood of his 
sons” (II Kings 9:26). The Gemara asks: 
And how do the Rabbis counter this 
claim? The Gemara answers: In their 
opinion, that verse is referring to the sons 
who would have issued from him had 
Naboth not been executed. Ahab was held 
accountable for the blood of Naboth and 
for the blood of his unborn children. The 
Gemara raises a difficulty: Granted, 
according to the one who says that the 
property of those executed by the king 
belongs to the king, that is the reason 
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ירושלים וכתיב (ויקרא טו, ט) וכל 
המרכב אשר ירכב עליו הזב יטמא מצורע 

מעוזיהו דכתיב (דברי הימים ב כו, טז) 
ובחזקתו גבה לבו עד להשחית וימעל בה' 
אלהיו ויבא אל היכל ה' להקטיר על מזבח 

הקטרת וכתיב (דברי הימים ב כו, יט) 
והצרעת זרחה במצחו מחזיק בפלך מאסא 
דכתיב (מלכים א טו, כג) רק לעת זקנתו 
חלה את רגליו ואמר רב יהודה אמר רב 

שאחזו פודגרא א"ל מר זוטרא בריה דרב 
נחמן לרב נחמן היכי דמי א"ל כמחט 

בבשר החי מנא ידע אי בעית אימא מיחש 
הוה חייש ביה ואיבעית אימא מרביה הוה 
גמיר לה ואיבעית אימא (תהלים כה, יד) 

סוד ה' ליראיו ובריתו להודיעם נופל 
בחרב מיאשיהו דכתיב (דברי הימים ב 
לה, כג) ויורו (המורים) למלך יאשיהו 

ואמר רב יהודה אמר רב שעשו כל גופו 
ככברה וחסר לחם מיכניה דכתיב (מלכים 
ב כה, ל) וארוחתו ארוחת תמיד נתנה לו 

אמר רב יהודה אמר רב היינו דאמרי 
אינשי

that it is written that Jezebel arranged for 
witnesses to falsely testify that “Naboth 
cursed God and the king” (I Kings 
21:13). Since Naboth cursed the king, 
Ahab could execute him and seize his 
property. But according to the one who 
says that the property of those executed 
by the king belongs to their heirs, why do 
I need the testimony that Naboth cursed 
the king? It would have sufficed for the 
witnesses to testify that he cursed God, in 
which case he would have been executed 
by the court, and Ahab would have taken 
possession of the vineyard as his heir. The 
Gemara answers: And according to your 
reasoning, that the witnesses testified that 
Naboth cursed the king so that Ahab could 
execute him and seize his property, why 
do I need the additional testimony that 
Naboth cursed God? Rather, you must 
say that the witnesses were instructed to 
testify that Naboth cursed both God and 
the king in order to increase the anger of 
the judges by accusing him of a second 
offense. So too, it can be argued that 
according to Rabbi Yehuda’s reasoning, 
the witnesses testified that Naboth also 
cursed the king in order to increase the 
anger of the judges. No proof can be 
brought from here that the property of 
those executed by the king belongs to the 
king. The Gemara raises another difficulty: 
Granted, according to the one who says 
that the property of those executed by the 
king belongs to the king, that is the 
reason that it is written: “And Joab fled 
to the tent of the Lord and caught hold 
of the horns of the altar” (I Kings 2:28), 
describing Joab’s actions after it became 
known that he supported Adonijah, and 
furthermore it is written: “And he said, I 
will not leave, for here I will die” 
(I Kings 2:30). Joab did not want to be put 
to death by the king because he did not 
want his property to pass into the king’s 
possession. But according to the one who 
says that the property of those executed 
by the king belongs to their heirs, what 
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difference did taking refuge in the 
Sanctuary make to him? The Gemara 
answers: Joab fled to the sanctuary in 
order to live a short while longer. 
Consequently, there is no proof from here 
to either side of the dispute. § The Gemara 
continues to discuss the incident involving 
Joab. After Joab took refuge in the 
Sanctuary and King Solomon sent 
Benaiah, son of Jehoiada, to fall upon him, 
Benaiah ordered Joab to leave the 
sanctuary, whereupon Joab refused. The 
verse then states: “And Benaiah brought 
the king word back, saying: So said 
Joab, and so he answered me” (I Kings 
2:30). The Gemara explains: Joab said to 
him: Go and say to Solomon: You 
cannot perform two actions to this man, 
i.e., to me, Joab. If you kill him, i.e., me, 
you and your descendants will receive the 
curses with which your father cursed 
me. And if you do not wish to receive 
those curses, let him go so that he may 
receive the curses with which your 
father cursed him. And the next verse 
states: “And the king said to him: Do as 
he has said, and fall upon him, and bury 
him.” Solomon thereby accepted his 
father’s curses upon himself and his 
descendants. Rav Yehuda says that Rav 
says: All the curses with which David 
cursed Joab were ultimately fulfilled in 
David’s descendants, due to the curse that 
Solomon accepted upon himself. David 
cursed Joab: “Let the house of Joab 
never lack such as are afflicted with a 
discharge, or a leper, or that hold onto a 
staff, or fall by the sword, or lack 
bread” (II Samuel 3:29). The Gemara 
clarifies: The curse of being afflicted 
“with a discharge,” i.e., a zav, was 
fulfilled among Solomon’s descendants in 
Rehoboam, as it is written: “And King 
Rehoboam made speed to get him up to 
his chariot [bamerkava] to flee to 
Jerusalem” (I Kings 12:18), and it is 
written: “And whatever saddle 
[hamerkav] he that has a discharge rides 
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upon shall be unclean” (Leviticus 15:9). 
The similarity between the words merkava 
and merkav indicates that Rehoboam was 
a zav. The curse of “a leper” was fulfilled 
among Solomon’s descendants in Uzziah, 
as it is written: “But when he was 
strong, his heart was lifted up to his 
destruction; for he transgressed against 
the Lord his God, and went into the 
Temple of the Lord to burn incense 
upon the altar of incense” (II Chronicles 
26:16). And it is also written: “And 
leprosy broke out on his forehead” 
(II Chronicles 26:19). The curse of those 
who “hold onto a staff” was fulfilled 
among Solomon’s descendants in Asa, as 
it is written concerning him: “But in the 
time of his old age, he was diseased in 
his feet” (I Kings 15:23). And Rav 
Yehuda says that Rav says: This means 
that he was seized with gout [podagra]. 
Mar Zutra, son of Rav Naḥman, said to 
Rav Naḥman: What are the 
circumstances and symptoms of this 
disease? Rav Naḥman said to him: The 
pain is similar to the pain of a needle 
piercing live flesh. The Gemara asks: How 
did Rav Naḥman know what gout is like? 
The Gemara answers: If you wish, say 
that he himself suffered from the disease. 
And if you wish, say that he learned it as 
a tradition from his teacher. And if you 
wish, say that he knew this through divine 
inspiration, as the verse states: “The 
secret of the Lord is with them that fear 
Him; and He will show to them His 
covenant” (Psalms 25:14). The curse of 
those who “fall by the sword” was 
fulfilled among Solomon’s descendants in 
Josiah, as it is written: “And the archers 
shot at King Josiah” (II Chronicles 
35:23), and Rav Yehuda says that Rav 
says: They shot him with so many arrows 
that they turned his whole body into a 
sieve. The curse of those who “lack 
bread” was fulfilled among Solomon’s 
descendants in Jeconiah, as it is written 
concerning him: “And as for his food 
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allowance, there was a continual food 
allowance given him by the king, a daily 
portion for every day, all the days of his 
life” (II Kings 25:30). Rav Yehuda says 
that Rav says: This explains the adage 
that people say:

Sanhedrin 49a סנהדרין מ״ט א
תהא לוטא ולא תהא לאטה אתיוה ליואב 

דייניה אמר ליה מאי טעמא קטלתיה 
לאבנר אמר ליה גואל הדם דעשאל הואי 

עשאל רודף הוה אמר ליה היה לו להצילו 
באחד מאבריו אמר ליה לא יכיל ליה א"ל 

השתא בדופן חמישית כיון ליה דכתיב 
(שמואל ב ב, כג) ויכהו אבנר באחרי 
החנית אל החומש וא"ר יוחנן בדופן 

חמישית במקום שמרה וכבד תלויין בו 
באחד מאיבריו לא יכיל ליה אמר ליה 

ניזיל אבנר מאי טעמא קטלתיה לעמשא 
אמר ליה עמשא מורד במלכות הוה 

דכתיב (שמואל ב כ, ד) ויאמר המלך 
לעמשא הזעק לי את איש יהודה שלשת 
ימים וגו' וילך עמשא להזעיק את יהודה 

ויוחר וגו' אמר ליה עמשא אכין ורקין 
דרש אשכחינהו דפתיח להו במסכתא אמר 
כתיב (יהושע א, יח) כל איש אשר ימרה 
את פיך ולא ישמע את דבריך לכל אשר 

תצונו יומת יכול אפילו לדברי תורה 
תלמוד לומר רק חזק ואמץ אלא ההוא 

גברא מורד במלכות הוה דכתיב (מלכים 
א ב, כח) והשמועה באה עד יואב כי יואב 
נטה אחרי אדניה ואחרי אבשלום לא נטה 

מאי לא נטה אמר רב יהודה שביקש 
לנטות ולא נטה ומאי טעמא לא נטה אמר 

רבי אלעזר עדיין ליחלוחית של דוד 
קיימת רבי יוסי ברבי חנינא אמר עדיין 

איצטגניני של דוד קיימין דאמר רב יהודה 
אמר רב ארבע מאות ילדים היו לו לדוד 

Be the one who is cursed and not the 
one who curses, as a curse eventually 
returns to the one who curses. The Gemara 
returns to discuss the incident of Joab: 
They brought Joab before Solomon, who 
judged him. Solomon said to Joab: What 
is the reason that you killed Abner? Joab 
said to him: I was the blood redeemer of 
the blood of Asahel; when Abner 
murdered my brother Asahel I killed him, 
in fulfillment of my duty as his blood 
redeemer. Solomon said to him: But 
Asahel was pursuing Abner with the 
intention of killing him, and therefore he 
had the status of a pursuer. Since Abner 
killed Asahel in an act of self-defense, you 
had no right to kill him as a redeemer of 
Asahel’s blood. Joab said to Solomon: 
Abner could have saved himself by 
wounding Asahel in one of his limbs. 
Having failed to do so, he was guilty of 
murder, and I was therefore entitled to kill 
him. Solomon said to him: Abner was not 
able to injure Asahel, because he was 
running and could not aim with precision. 
Joab said to Solomon: Now Abner was 
able to aim and hit him precisely in the 
fifth rib, as it is written: “And Abner 
smote him with the butt end of the spear 
in the ḥomesh” (II Samuel 2:23), and 
Rabbi Yoḥanan says that this means that 
he hit him in the fifth rib, the place 
where the gallbladder and liver hang. If 
Abner could aim with precision at the fifth 
rib, could he not have successfully aimed 
at one of Asahel’s limbs? Solomon said 
to Joab: Set aside Abner, as you have 
presented a convincing argument that you 
are not liable for his death. But what is 
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כולן בני יפת תואר היו ומגדלי בלורית 
היו ומהלכין בראשי הגייסות היו והן הן 

בעלי אגרופין של דוד ופליגא דרבי אבא 
בר כהנא דאמר רבי אבא בר כהנא 
אילמלא דוד לא עשה יואב מלחמה 

ואילמלא יואב לא עסק דוד בתורה דכתיב 
(שמואל ב ח, טו) ויהי דוד עושה משפט 

וצדקה לכל עמו ויואב בן צרויה על הצבא 
מה טעם דוד עשה משפט וצדקה לכל עמו 
משום דיואב על הצבא ומה טעם יואב על 

הצבא משום דדוד עושה משפט וצדקה 
לכל עמו (שמואל ב ג, כו) ויצא יואב מעם 

דוד וישלח מלאכים אחרי אבנר וישיבו 
אותו מבור הסירה מאי בור הסירה אמר 
רבי אבא בר כהנא בור וסירה גרמו לו 
לאבנר שיהרג (שמואל ב ג, כז) ויטהו 

יואב אל תוך השער לדבר אתו בשלי אמר 
רבי יוחנן שדנו דין סנהדרי א"ל מ"ט 

קטלתיה לעשאל עשאל רודף היה היה לך 
להצילו באחד מאיבריו לא יכילי ליה 

השתא בדופן חמישית כוונת ליה באחד 
מאיבריו לא יכלת ליה לדבר אתו בשלי 
אמר רב יהודה אמר רב על עיסקי שלו 
(שמואל ב ג, כז) ויכהו שם אל החומש 

אמר רבי יוחנן בדופן חמישית מקום 
שמרה וכבד תלויין בו (מלכים א ב, לב) 

והשיב ה' את דמו על ראשו אשר פגע 
בשני אנשים צדיקים וטובים ממנו טובים 

שהיו דורשין אכין ורקין והוא לא דרש 
צדיקים שהן בפה ולא עשו והוא באיגרת 
עשה (שמואל ב כ, י) ועמשא לא נשמר 

בחרב אשר ביד יואב אמר רב שלא חשדו
(מלכים א ב, לד) ויקבר בביתו במדבר 

אטו ביתו מדבר הוא אמר רב יהודה אמר 
רב כמדבר מה מדבר מופקר לכל אף ביתו 

של יואב מופקר לכל דבר אחר כמדבר 
מה מדבר מנוקה מגזל ועריות אף ביתו 

של יואב מנוקה מגזל ועריות (דברי 

the reason you killed Amasa? Abner 
said to him: I killed Amasa in 
punishment for his having rebelled 
against the king, as it is written: “And 
the king said to Amasa: Muster to me 
the men of Judah within three days, and 
be you here present. And Amasa went to 
call the men of Judah, but he was later 
than the set time that he had assigned to 
him” (II Samuel 20:4–5). Solomon said to 
him: Amasa was not guilty of rebelling 
against the king because he interpreted 
the words akh and rak in a restrictive 
manner, and in that way he limited the 
king’s authority. How so? Amasa found 
the men of Judah starting to study a new 
tractate. He said to himself: It is written: 
“Any man who rebels against your 
commandment, and will not listen to 
your words in all that you command 
him, he shall be put to death” (Joshua 
1:18), indicating that the king of Israel has 
unlimited power. Based on these words 
alone, one might have thought that the 
king must be obeyed even when that 
would lead to abstention from the study of 
the words of Torah. Therefore, that same 
verse states: “Only [rak] be strong and 
of a good courage.” The word “rak” is a 
restrictive term that serves to limit the 
king’s authority in a situation where 
obeying his command will minimalize the 
study of Torah. Consequently, Amasa was 
justified when he did not muster the men 
of Judah at the appointed time, and you 
had no right to kill him. Solomon 
continued: Rather, the opposite is true. 
That man, you, Joab, rebelled against 
the king, as it is written: “Then tidings 
came to Joab, for Joab had followed 
after Adonijah, though he had not 
followed after Absalom. And Joab fled to 
the tent of the Lord and caught hold of the 
horns of the altar” (I Kings 2:28). Joab 
followed Adonijah, thereby rebelling 
against Solomon, the lawful king. The 
Gemara asks: What does the verse mean 
to teach when it says that Joab did not 
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הימים א יא, ח) ויואב יחיה את שאר 
העיר אמר רב יהודה אפילו מוניני 

וצחנתא טעים פריס להו:  
 

הדרן עלך נגמר הדין 
 

follow Absalom? Rav Yehuda says: It 
serves to teach that Joab wanted to follow 
Absalom, but in practice he did not 
follow him. The Gemara asks: If he 
wanted to do so, what is the reason that 
Joab did not follow Absalom? Rabbi 
Elazar says: When Absalom rebelled 
against his father, David was still in full 
possession of his vitality, meaning he was 
still strong, and Joab feared him. Rabbi 
Yosei, son of Rabbi Ḥanina, says: 
David’s stars [itztagninei], the planetary 
influences that determined his fortune, still 
stood for him. As Rav Yehuda says that 
Rav says: David had four hundred 
children in his army, and all of them 
were sons of beautiful women taken 
captive from their gentile homes during 
war (see Deuteronomy 21:10–14), and 
they grew their hair in a gentile hair 
style, and they would go at the head of 
the troops, and they were the strong-
arm enforcers of the house of David, on 
whose loyalty David’s monarchy relied. 
As long as David was supported by this 
force, Joab was afraid to challenge him. 
The Gemara notes: And those who view 
Joab in a negative light disagree with the 
opinion of Rabbi Abba bar Kahana, as 
Rabbi Abba bar Kahana says: Were it 
not for David, who studied Torah, Joab 
would not have been able to wage war 
successfully, and were it not for the 
military acumen of Joab, David would 
not have been able to study Torah. As it 
is written: “And David executed 
judgment and justice to all his people, 
and Joab, son of Zeruiah, was over the 
army” (II Samuel 8:15–16). What is the 
reason that David “executed judgment 
and justice to all his people”? He was 
able to do so because “Joab, son of 
Zeruiah, was over the army,” assisting 
him and fighting his battles. And what is 
the reason that “Joab, son of Zeruiah, 
was over the army”? He was able to do 
so because “David executed judgment 
and justice to all his people.” § The verse 
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states: “And Joab went out from David, 
and sent messengers after Abner, and 
they brought him back from Bor Sirah” 
(II Samuel 3:26). The Gemara asks: What 
is the meaning of the name Bor Sirah? 
Rabbi Abba bar Kahana says: A well 
[bor] and a thorn [vesira] caused Abner 
to be killed. Abner became liable to be 
killed when he failed to take advantage of 
two opportunities to bring about a 
reconciliation between King Saul and 
David. First, when David cut off a corner 
of Saul’s robe after he entered a cave in 
order to relieve himself, and second, when 
David found Saul sleeping and took the 
jug of water and the spear from next to his 
head. Rather than tell Saul that David 
could have killed him and refrained from 
doing so, Abner suggested to Saul that his 
robe may have been torn by a thornbush 
and that his jug of water may have been 
taken by one of his own men. These two 
incidents are alluded to by the words bor, 
well, i.e., jug of water, and sira, thornbush.
The verse states: “And Joab took him 
aside in the gate to speak with him 
quietly” (II Samuel 3:27). Rabbi 
Yoḥanan says: Joab judged Abner 
according to the halakha of the 
Sanhedrin, which would sit in judgment 
by the gate of the city. How so? Joab said 
to Abner: What is the reason that you 
killed Asahel? Abner said to him: Asahel 
was pursuing me with the intention to kill 
me, and therefore he had the status of a 
pursuer, whom I had the right to kill in 
self-defense. Joab said to Abner: Even so, 
you could have saved yourself by 
wounding one of his limbs. Abner replied: 
I was not able to do so as I was running 
and could not aim with precision. Joab 
said to him: Now seeing that you were 
able to aim and hit him precisely in the 
fifth rib, could you not have successfully 
aimed at one of his limbs? The Gemara 
asks: What is the meaning of “to speak 
with him quietly [basheli]”? Rav 
Yehuda says that Rav says: He took him 
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aside to speak to him by way of deception 
[shalu]. As for what is stated: “And 
Abner smote him with the butt end of the 
spear in the ḥomesh” (II Samuel 2:23), 
Rabbi Yoḥanan says: He hit him in the 
fifth [ḥamishit] rib, the place where the 
gallbladder and liver hang. § The verse 
states that Solomon said to Benaiah, son of 
Jehoiada, concerning Joab: “And the 
Lord shall return the blood upon his 
own head, for he fell upon two men 
more righteous and better than he” 
(I Kings 2:32). The Gemara explains: 
Amasa and Abner were “better” that 
Joab, as they interpreted the words akh 
and rak in a restrictive manner that 
limited the king’s authority, while he did 
not interpret them in that way, 
demonstrating that they were greater than 
him in Torah. Amasa and Abner were also 
“more righteous” than Joab, as they both 
received oral instructions directly from 
Saul to slay the priests of Nov and they 
did not do so, whereas Joab was 
instructed by David in a letter to kill 
Uriah and he did so. The verse states: 
“But Amasa took no heed of the sword 
in Joab’s hand” (II Samuel 20:10). Rav 
says: Amasa took no heed of the sword 
because he did not suspect that Joab was 
capable of murdering him. The verse states 
with regard to Joab: “And he was buried 
in his own house, in the wilderness” 
(I Kings 2:34). The Gemara asks: Is that 
to say that Joab’s house was a 
wilderness? Rav Yehuda says that Rav 
says: Joab’s house was like the 
wilderness; just as the wilderness is 
freely open to all, so too, Joab’s house 
was freely open to all, as he generously 
opened his house to the poor and made 
them feel like members of the household. 
Alternatively, Joab’s house was like the 
wilderness; just as the wilderness is 
clean of theft and sexual immorality, as 
it is uninhabited, so too, Joab’s house was 
clean of theft and sexual immorality, 
owing to his righteousness. As for the 
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verse: “And Joab kept alive the rest of 
the city” (I Chronicles 11:8), Rav Yehuda 
says: Not only would Joab feed the poor, 
but he would even give them treats of 
types of small fish so they would lack for 
nothing.

I Kings 1:28-36 מלכים א א׳:כ״ח-ל״ו
י  אמֶר קִרְאוּ־לִ֖ ֹ֔ לֶ� דָּוִד֙ וַיּ עַן הַמֶּ֤ (כח) וַיַּ֨

ד לִפְנֵ֥י  תַּעֲמֹ֖ לֶ� וַֽ בַע וַתָּבאֹ֙ לִפְנֵ֣י הַמֶּ֔ לְבַת־שָׁ֑
ה  ר חַי־יְהוָ֕ לֶ� וַיּאֹמַ֑ ע הַמֶּ֖ לֶ�׃ (כט) וַיִּשָּׁבַ֥ הַמֶּֽ

י  ה׃ (ל) כִּ֡ י מִכָּל־צָרָֽ ה אֶת־נַפְשִׁ֖ אֲשֶׁר־פָּדָ֥
י יִשְׂרָאֵל֙  ה אֱ�הֵ֤ � בַּיהוָ֨ עְתִּי לָ֜ כַּאֲשֶׁר֩ נִשְׁבַּ֨
י וְה֛וּא  ה בְנֵ֙� יִמְ֣�� אַחֲרַ֔ י־שְׁ�מֹ֤ ר כִּֽ לֵאמֹ֔
ה הַיּ֥וֹם  ן אֶעֱשֶׂ֖ י כֵּ֥ י כִּ֛ י תַּחְתָּ֑ ב עַל־כִּסְאִ֖ יֵשֵׁ֥

רֶץ  יִם֙ אֶ֔ בַע אַפַּ֙ ד בַּת־שֶׁ֤ ה׃ (לא) וַתִּקֹּ֨ הַזֶּֽ
ד  לֶ� דָּוִ֖ י הַמֶּ֥ י אֲדֹנִ֛ אמֶר יְחִ֗ ֹ֕ לֶ� וַתּ חוּ לַמֶּ֑ וַתִּשְׁתַּ֖

ד  לֶ� דָּוִ֗ אמֶר ׀ הַמֶּ֣ ֹ֣ ם׃ (פ) (לב) וַיּ לְעֹלָֽ
יא  ן הַנָּבִ֔ י לְצָד֤וֹק הַכֹּהֵן֙ וּלְנָתָ֣ קִרְאוּ־לִ֞

לֶ�׃ (לג)  אוּ לִפְנֵ֥י הַמֶּֽ ע וַיָּבֹ֖ וְלִבְנָיָה֖וּ בֶּן־יְהוֹיָדָ֑
י  ם קְח֤וּ עִמָּכֶם֙ אֶת־עַבְדֵ֣ לֶ� לָהֶ֗ אמֶר הַמֶּ֜ ֹ֨ וַיּ

י  ה בְנִ֔ ם וְהִרְכַּבְתֶּם֙ אֶת־שְׁ�מֹ֣ אֲדֹנֵיכֶ֔
ם אֹת֖וֹ  י וְהוֹרַדְתֶּ֥ ה אֲשֶׁר־לִ֑ עַל־הַפִּרְדָּ֖

ן  ם צָד֨וֹק הַכֹּהֵ֜ ח אֹת֣וֹ שָׁ֠ אֶל־גִּחֽוֹן׃ (לד) וּמָשַׁ֣
ל וּתְקַעְתֶּם֙  לֶ� עַל־יִשְׂרָאֵ֑ יא לְמֶ֖ ן הַנָּבִ֛ וְנָתָ֧

ה׃ (לה)  לֶ� שְׁ�מֹֽ י הַמֶּ֥ ם יְחִ֖ ר וַאֲמַרְתֶּ֕ בַּשּׁוֹפָ֔
י וְה֥וּא  ב עַל־כִּסְאִ֔ יו וּבָא֙ וְיָשַׁ֣ ם אַחֲרָ֗ וַעֲלִיתֶ֣

יד  הְי֣וֹת נָגִ֔ יתִי֙ לִֽ י וְאֹת֤וֹ צִוִּ֙ יִמְ֖�� תַּחְתָּ֑
עַן בְּנָיָה֧וּ  ה׃ (לו) וַיַּ֨ ל וְעַל־יְהוּדָֽ עַל־יִשְׂרָאֵ֖

ן  ן כֵּ֚ אמֶר ׀ אָמֵ֑ ֹ֣ לֶ� וַיּ ע אֶת־הַמֶּ֖ בֶן־יְהֽוֹיָדָ֛
לֶ�׃ י הַמֶּֽ י אֲדֹנִ֥ ה אֱ�הֵ֖ ר יְהוָ֔ יאֹמַ֣

(28) King David’s response was: “Summon 
Bathsheba!” She entered the king’s 
presence and stood before the king. (29) 
And the king took an oath, saying, “As the 
LORD lives, who has rescued me from 
every trouble: (30) The oath I swore to you 
by the LORD, the God of Israel, that your 
son Solomon should succeed me as king 
and that he should sit upon my throne in 
my stead, I will fulfill this very day!” (31) 
Bathsheba bowed low in homage to the 
king with her face to the ground, and she 
said, “May my lord King David live 
forever!” (32) Then King David said, 
“Summon to me the priest Zadok, the 
prophet Nathan, and Benaiah son of 
Jehoiada.” When they came before the 
king, (33) the king said to them, “Take my 
loyal soldiers, and have my son Solomon 
ride on my mule and bring him down to 
Gihon. (34) Let the priest Zadok and the 
prophet Nathan anoint him there king over 
Israel, whereupon you shall sound the horn 
and shout, ‘Long live King Solomon!’ (35) 
Then march up after him, and let him 
come in and sit on my throne. For he shall 
succeed me as king; him I designate to be 
ruler of Israel and Judah.” (36) Benaiah son 
of Jehoiada spoke up and said to the king, 
“Amen! And may the LORD, the God of 
my lord the king, so ordain.

Sanhedrin 74a סנהדרין ע״ד א
אביי אמר ביכול להציל באחד מאבריו 

ורבי יונתן בן שאול היא דתניא רבי יונתן 
בן שאול אומר רודף שהיה רודף אחר 

Abaye says: The ruling of the mishna is 
stated with regard to a young woman 
who was raped in a case where one was 
able to save her by injuring the pursuer in 
one of his limbs, so that it was not 

https://www.sefaria.org/I_Kings.1.28-36
https://www.sefaria.org/I_Kings.1.28-36
https://www.sefaria.org/Sanhedrin.74a.2-5
https://www.sefaria.org/Sanhedrin.74a.2-5
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חבירו להורגו ויכול להצילו באחד 
מאבריו ולא הציל נהרג עליו מאי טעמא 
דרבי יונתן בן שאול דכתיב (שמות כא, 

כב) וכי ינצו אנשים (יחדו) וגו' וא"ר 
אלעזר במצות שבמיתה הכתוב מדבר 
דכתיב (שמות כא, כג) ואם אסון יהיה 

ונתתה נפש תחת נפש ואפ"ה אמר רחמנא 
ולא יהיה אסון ענוש יענש אי אמרת 

בשלמא יכול להציל באחד מאבריו לא 
ניתן להצילו בנפשו היינו דמשכחת לה 

דיענש כגון שיכול להציל באחד מאבריו 
אלא אי אמרת יכול להציל באחד מאבריו 
נמי ניתן להצילו בנפשו היכי משכחת לה 

דיענש

necessary to kill him in order to achieve 
her rescue, and it is in accordance with the 
opinion of Rabbi Yonatan ben Shaul. As 
it is taught in a baraita: Rabbi Yonatan 
ben Shaul says: If a pursuer was 
pursuing another to kill him, and one 
was able to save the pursued party without 
killing the pursuer, but instead by injuring 
him in one of his limbs, but he did not 
save him in this manner and rather chose 
to kill him, he is executed on his account 
as a murderer. The Gemara explains: 
What is the reason of Rabbi Yonatan 
ben Shaul? As it is written: “If men 
strive and strike a woman with child, so 
that her fruit departs, and yet no further 
harm ensues, he shall be punished, 
according to the demands that the 
woman’s husband makes on him; and he 
shall pay it as the judges determine” 
(Exodus 21:22). And concerning this 
Rabbi Elazar says: The verse is 
speaking of striving to kill, where each 
man was trying to kill the other. The proof 
is that it is written: “But if any harm 
ensues, then you shall give life for life” 
(Exodus 21:23), and if there was no 
intention to kill, why should he be 
executed? And even so, the Merciful One 
states: “And yet no further harm 
ensues, he shall be punished,” teaching 
that he must pay the monetary value of the 
fetus to the woman’s husband. Granted, if 
you say that in a case where one is able to 
save the pursued party by injuring the 
pursuer in one of his limbs, he may not 
save the pursued party at the cost of the 
pursuer’s life, and if he killed the pursuer 
rather than injure him he is liable to 
receive the death penalty, that is how you 
find the possibility that the one who 
ultimately struck the woman would be 
punished. This would be in a case where 
it was possible to save the man under 
attack, i.e., one of the men who were 
fighting, by injuring the pursuer, i.e., the 
other man, who ultimately struck the 
woman, in one of his limbs. In this case, 
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the one who ultimately struck the woman 
was not subject to being killed. Therefore, 
he is subject to pay a fine. But if you say 
that even if one is able to save the pursued 
party by injuring the pursuer in one of his 
limbs, he can also save him at the cost of 
the pursuer’s life, how can you find the 
possibility that the one who ultimately 
struck the woman would be punished? 
When he was going to strike the other 
man, he was at risk of being killed, as 
anybody could have killed him at that 
time, and the halakha is that anybody who 
commits an act warranting death exempts 
himself from any monetary obligation 
ensuing from that act.

Sanhedrin 19b סנהדרין י״ט ב
שאלו תלמידיו את ר' יוסי היאך נשא דוד 

שתי אחיות בחייהן אמר להן מיכל אחר 
מיתת מירב נשאה ר' יהושע בן קרחה 

אומר קידושי טעות היו לו במירב שנאמר 
(שמואל ב ג, יד) תנה את אשתי את מיכל 

אשר ארסתי לי במאה ערלות פלשתים 
מאי תלמודא אמר רב פפא מיכל אשתי 

ולא מירב אשתי מאי קידושי טעות דכתיב 
(שמואל א יז, כה) והיה האיש אשר יכנו 

יעשרנו המלך עושר גדול וגו' אזל קטליה 
אמר לו מלוה אית לך גבאי והמקדש 

במלוה אינה מקודשת אזל יהבה לעדריאל 
דכתיב (שמואל א יח, יט) ויהי בעת תת 

את מירב בת שאול לדוד וגו' א"ל אי 
בעית דאתן לך מיכל זיל אייתי לי מאה 

ערלות פלשתים אזל אייתי ליה א"ל מלוה 
ופרוטה אית לך גבאי שאול סבר מלוה 
ופרוטה דעתיה אמלוה ודוד סבר מלוה 
ופרוטה דעתיה אפרוטה ואיבעית אימא 

דכולי עלמא מלוה ופרוטה דעתיה 
אפרוטה שאול סבר לא חזו ולא מידי ודוד 
סבר חזו לכלבי ושונרי ור' יוסי האי תנה 

את אשתי את מיכל מאי דריש ביה ר' יוסי 

The Gemara relates a discussion about 
David’s marriage to Merab and Michal 
from a baraita (Tosefta, Sota 11:9): Rabbi 
Yosei’s students asked him: How did 
David marry two sisters while they were 
both alive? Rabbi Yosei said to them: He 
married Michal only after the death of 
Merab, which is permitted. Rabbi 
Yehoshua ben Korḥa says a different 
explanation: His betrothal to Merab was 
in error and therefore void from the 
outset, and so Michal was permitted to 
him. This is as it is stated in the words of 
King David to Saul’s son Ish-bosheth: 
“Deliver me my wife Michal, whom I 
betrothed to me for one hundred 
foreskins of the Philistines” (II Samuel 
3:14). The Gemara asks: What is the 
biblical derivation here? How does Rabbi 
Yehoshua ben Korḥa learn from this verse 
that King David’s betrothal to Merab was 
in error? Rav Pappa says: In the verse, 
David indicates: Michal is my wife but 
Merab is not my wife. The Gemara asks: 
What caused the betrothal between David 
and Merab to be a mistaken betrothal? 
The Gemara responds: As it is written 
about Israel’s war against the Philistines 
and Goliath: “And it shall be that the 

https://www.sefaria.org/Sanhedrin.19b.4-13
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לטעמיה דתניא רבי יוסי היה דורש 
מקראות מעורבין כתיב (שמואל ב כא, ח) 

ויקח המלך את שני בני רצפה בת איה 
אשר ילדה לשאול את אדמוני ואת 

מפיבושת ואת חמשת בני מיכל אשר ילדה 
לעדריאל המחולתי וגו' וכי לעדריאל 

נתנה והלא לפלטי בן ליש נתנה דכתיב 
(שמואל א כה, מד) ושאול נתן את מיכל 

בתו אשת דוד לפלטי בן ליש וגו' אלא 
מקיש קידושי מירב לעדריאל לקידושי 

מיכל לפלטי מה קידושי מיכל לפלטי 
בעבירה אף קידושי מירב לעדריאל 

בעבירה ור' יהושע בן קרחה נמי הכתיב 
את חמשת בני מיכל בת שאול אמר לך 
רבי יהושע וכי מיכל ילדה והלא מירב 
ילדה מירב ילדה ומיכל גידלה לפיכך 

נקראו על שמה ללמדך שכל המגדל יתום 
בתוך ביתו מעלה עליו הכתוב כאילו 

ילדו:

man who kills him, the king will enrich 
him with great riches and will give him 
his daughter, and make his father’s house 
free in Israel” (I Samuel 17:25). David 
went and killed Goliath. King Saul said to 
him: You have a loan in my possession, 
as I owe you the great wealth that I 
promised, though David had not given him 
an actual monetary loan. And the halakha 
is that with regard to one who betroths a 
woman by forgiving a loan, she is not 
betrothed, and therefore David’s betrothal 
of Merab did not take effect. Saul went 
and gave Merab to Adriel, as it is 
written: “But it came to pass at the time 
when Merab, Saul’s daughter, should 
have been given to David, that she was 
given to Adriel the Meholathite as a wife” 
(I Samuel 18:19). Saul said to David: If 
you want me to give you Michal, go 
bring me one hundred foreskins of the 
Philistines (see I Samuel 18:25–27). 
David went and brought Saul two 
hundred foreskins. Saul said to him: Even 
though you brought the foreskins, the 
betrothal is not valid, as you, David, have 
a loan and one peruta in my possession, 
i.e., the wealth Saul owed him for slaying 
Goliath as well as the item of lesser 
monetary value, the foreskins of the 
Philistines. Saul and David had a halakhic 
dispute on this point: Saul reasoned that 
in the case of one who betroths a woman 
by forgiving a loan and giving her one 
peruta, his mind is focused on the loan 
and not on the additional peruta, and 
therefore the betrothal is not valid. And 
David reasoned that in the case of one 
who betroths a woman by forgiving a loan 
and giving her one peruta, his mind is 
focused on the peruta and therefore the 
betrothal is valid. And if you wish, say 
instead: Everyone reasons that in the case 
of one who betroths a woman by forgiving 
a loan and giving her one peruta, his 
mind is focused on the peruta. Saul 
reasoned that foreskins of Philistines are 
not fit for any purpose and as such are 
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worth not even one peruta, and that 
consequently the betrothal did not take 
effect. And David reasoned that they are 
fit for dogs and cats as food and as such 
are worth at least one peruta, and therefore 
the betrothal takes effect. The Gemara 
asks: And according to Rabbi Yosei, who 
explains that David married Michal after 
the death of Merab, with regard to this 
verse: “Deliver me my wife Michal” 
(II Samuel 3:14), what does he derive 
from it? The Gemara answers: Rabbi 
Yosei conforms to his standard line of 
reasoning, as it is taught in a baraita 
(Tosefta, Sota 11:8): Rabbi Yosei would 
derive meaning from mixed verses that 
seem contradictory. The Tosefta continues. 
It is written: “But the king took the two 
sons of Rizpah, daughter of Aiah, whom 
she bore unto Saul, Armoni and 
Mephibosheth, and the five sons of 
Michal, daughter of Saul, whom she bore 
to Adriel, son of Barzillai the 
Meholathite” (II Samuel 21:8). But did 
Saul give Michal to Adriel? But didn’t 
he give her to Palti, son of Laish, as it is 
written: “Now Saul had given Michal 
his daughter, David’s wife, to Palti, son 
of Laish” (I Samuel 25:44)? The Tosefta 
continues: The first verse does not mean, 
then, that Michal married Adriel. Rather, 
the verse compares Merab’s betrothal to 
Adriel to Michal’s betrothal to Palti: 
Just as Michal’s betrothal to Palti was 
effected in transgression, according to all 
opinions, since she was already married to 
David, so, too, Merab’s betrothal to 
Adriel was effected in transgression, 
since according to halakha she was 
betrothed to David. The Gemara asks: 
And according to Rabbi Yehoshua ben 
Korḥa as well, isn’t it written: “And the 
five sons of Michal, daughter of Saul, 
whom she bore to Adriel” (II Samuel 
21:8). Rabbi Yehoshua ben Korḥa could 
have said to you to understand it this way: 
And did Michal give birth to these 
children? But didn’t Merab give birth to 
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them for Adriel? Rather, Merab gave 
birth to them and died, and Michal 
raised them in her house. Therefore, the 
children were called by her name, to 
teach you that with regard to anyone who 
raises an orphan in his house, the verse 
ascribes him credit as if he gave birth to 
him.

Berakhot 3b ברכות ג׳ ב
וְדָוִד בְּפַלְגָא דְלֵילְיָא הֲוָה קָאֵי? מֵאוּרְתָּא 

הֲוָה קָאֵי! דִּכְתִיב: ״קִדַּמְתִּי בַנֶּשֶׁף 
וָאֲשַׁוֵּעָה״, וּמִמַּאי דְּהַאי ״נֶשֶׁף״ אוּרְתָּא 

הוּא? — דִּכְתִיב: ״בְּנֶשֶׁף בְּעֶרֶב יוֹם 
בְּאִישׁוֹן לַיְלָה וַאֲפֵלָה״! אָמַר רַב אוֹשַׁעְיָא, 
אָמַר רַבִּי אַחָא: הָכִי קָאָמַר (דָּוִד): מֵעוֹלָם 

לאֹ עָבַר עָלַי חֲצוֹת לַיְלָה בְּשֵׁינָה. רַבִּי זֵירָא 
אָמַר: עַד חֲצוֹת לַיְלָה הָיָה מִתְנַמְנֵם כְּסוּס, 
מִכָּאן וְאֵילָ� הָיָה מִתְגַּבֵּר כַּאֲרִי. רַב אָשֵׁי 
אָמַר: עַד חֲצוֹת לַיְלָה הָיָה עוֹסֵק בְּדִבְרֵי 
תוֹרָה, מִכָּאן וְאֵילָ� בְּשִׁירוֹת וְתִשְׁבָּחוֹת. 
וְ״נֶשֶׁף״ אוּרְתָּא הוּא? הָא ״נֶשֶׁף״ צַפְרָא 

הוּא! דִּכְתִיב: ״וַיַּכֵּם דָּוִד מֵהַנֶּשֶׁף וְעַד 
הָעֶרֶב לְמָחֳרָתָם״. מַאי לָאו — מִצַּפְרָא 

וְעַד לֵילְיָא? לָא, מֵאוּרְתָּא וְעַד אוּרְתָּא. אִי 
הָכִי, לִכְתּוֹב ״מֵהַנֶּשֶׁף וְעַד הַנֶּשֶׁף״ אוֹ 

״מֵהָעֶרֶב וְעַד הָעֶרֶב״! אֶלָּא אָמַר רָבָא: תְּרֵי 
נִשְׁפֵי הָווּ — נְשַׁף לֵילְיָא וְאָתֵי יְמָמָא, נְשַׁף 
יְמָמָא וְאָתֵי לֵילְיָא. וְדָוִד מִי הֲוָה יָדַע פַּלְגָא 
דְּלֵילְיָא אֵימַת? הַשְׁתָּא מֹשֶׁה רַבֵּינוּ לָא הֲוָה 

יָדַע, דִּכְתִיב ״כַּחֲצוֹת הַלַּיְלָה אֲנִי יוֹצֵא 
בְּתוֹ� מִצְרָיִם״. מַאי ״כַּחֲצוֹת״. אִילֵימָא 

דַּאֲמַר לֵיהּ קוּדְשָׁא בְּרִי� הוּא ״כַּחֲצוֹת״ — 
מִי אִיכָּא סְפֵיקָא קַמֵּי שְׁמַיָּא?! אֶלָּא: דַּאֲמַר 
לֵיהּ (לִמְחַר) ״בַּחֲצוֹת״ (כִּי הַשְׁתָּא), וַאֲתָא 
אִיהוּ וַאֲמַר ״כַּחֲצוֹת״, אַלְמָא: מְסַפְּקָא לֵיהּ, 

וְדָוִד הֲוָה יָדַע?! דָּוִד, סִימָנָא הֲוָה לֵיהּ, 
דְּאָמַר רַב אַחָא בַּר בִּיזְנָא, אָמַר רַבִּי 

שִׁמְעוֹן חֲסִידָא: כִּנּוֹר הָיָה תָּלוּי לְמַעְלָה 

Incidental to the Gemara’s mention of 
King David, other sources are cited that 
describe his actions. Regarding that which 
was cited above, that he would rise in the 
middle of the night in order to serve his 
Creator, the Gemara asks: Did David rise 
at midnight? He rose in the evening. As 
it is written: “I rose with the neshef and 
cried, I hoped for Your word” (Psalms 
119:147). And how do we know that this 
neshef is the evening? As it is written: 
“In the neshef, in the evening of the day, 
in the blackness of night and the 
darkness” (Proverbs 7:9). Apparently, 
King David did indeed rise when it was 
still evening. The Gemara suggests several 
ways to resolve this contradiction. Rabbi 
Oshaya said that Rabbi Aḥa said: David 
said as follows: Midnight never passed 
me by in my sleep. Sometimes I fulfilled 
the verse, “I rose with the neshef and 
cried,” but I always, at least, fulfilled the 
verse, “At midnight I rise to give thanks 
for Your righteous laws.” Rabbi Zeira 
said: Until midnight, David would doze 
like a horse, as a horse dozes, but never 
sleeps deeply. From midnight on, he 
would gain the strength of a lion. Rav 
Ashi said: Until midnight, he would 
study Torah, as it is written: “I rose with 
the neshef and cried, I hoped for Your 
word,” and from midnight on, he would 
engage in songs and praise, as it is 
written: “At midnight I rise to give 
thanks.” To this point, the discussion has 
been based on the assumption that neshef 
means evening. The Gemara asks: Does 
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מִמִּטָּתוֹ שֶׁל דָּוִד, וְכֵיוָן שֶׁהִגִּיעַ חֲצוֹת לַיְלָה, 
בָּא רוּחַ צְפוֹנִית וְנוֹשֶׁבֶת בּוֹ וּמְנַגֵּן מֵאֵלָיו, 
מִיָּד הָיָה עוֹמֵד וְעוֹסֵק בַּתּוֹרָה עַד שֶׁעָלָה 
עַמּוּד הַשַּׁחַר. כֵּיוָן שֶׁעָלָה עַמּוּד הַשַּׁחַר 
נִכְנְסוּ חַכְמֵי יִשְׂרָאֵל אֶצְלוֹ. אָמְרוּ לוֹ: 
אֲדוֹנֵינוּ הַמֶּלֶ�, עַמְּ� יִשְׂרָאֵל צְרִיכִין 

פַּרְנָסָה. אָמַר לָהֶם: לְכוּ וְהִתְפַּרְנְסוּ זֶה 
מִזֶּה. אָמְרוּ לוֹ: אֵין הַקּוֹמֶץ מַשְׂבִּיעַ אֶת 

הָאֲרִי, וְאֵין הַבּוֹר מִתְמַלֵּא מֵחוּלְיָתוֹ. אָמַר 
לָהֶם: לְכוּ וּפִשְׁטוּ יְדֵיכֶם בִּגְדוּד. מִיָּד 

יוֹעֲצִים בַּאֲחִיתוֹפֶל, וְנִמְלָכִין בְּסַנְהֶדְרִין, 
וְשׁוֹאֲלִין בְּאוּרִים וְתוּמִּים. אָמַר רַב יוֹסֵף: 
מַאי קְרָא? דִּכְתִיב ״וְאַחֲרֵי אֲחִיתֹפֶל בְּנָיָהוּ 
בֶּן יְהוֹיָדָע וְאֶבְיָתָר וְשַׂר צָבָא לַמֶּלֶ� יוֹאָב״.

אֲחִיתוֹפֶל — זֶה יוֹעֵץ, וְכֵן הוּא אוֹמֵר: 
״וַעֲצַת אֲחִיתֹפֶל אֲשֶׁר יָעַץ בַּיָּמִים הָהֵם 

כַּאֲשֶׁר יִשְׁאַל אִישׁ בִּדְבַר הָאֱ�הִים״.

neshef really mean evening? Doesn’t 
neshef mean morning? As it is written: 
“And David slew them from the neshef 
until the evening of the next day” (I 
Samuel 30:17). Doesn’t this verse mean 
from the morning until the night, in 
which case neshef must mean morning? 
The Gemara responds: No, this verse 
means that David slew them from one 
evening until the next evening. The 
Gemara rejects this response: If so, let the 
verse be written: From the neshef until 
the neshef, or from the evening until the 
evening. Why would the verse employ 
two different terms for a single concept? 
Rather, Rava said: There are two times 
referred to as neshef, and the word can 
refer to either evening or morning. Neshef 
must be understood in accordance with its 
Aramaic root: The night moves past 
[neshaf ] and the day arrives, and the 
day moves past [neshaf ] and the night 
arrives. When King David said: At 
midnight I rise, the assumption is that he 
rose precisely at midnight. The Gemara 
asks: Did David know exactly when it 
was midnight? Even Moses our teacher 
did not know exactly when it was 
midnight. How do we know this about 
Moses? As it is written that he said to 
Pharaoh: “Thus said the Lord: About 
midnight, I will go out into the midst of 
Egypt” (Exodus 11:4). The word about 
indicates that it was only an 
approximation. The Gemara clarifies: 
What is the meaning of the expression: 
About midnight? Did Moses say it or did 
God say it? If we say that the Holy One, 
Blessed be He, Himself, said: About 
midnight, to Moses, is there doubt 
before God in heaven? Rather, this must 
be understood as follows: God told 
Moses: At midnight, but from the fact 
that when Moses came to Pharaoh he 
said: About midnight; apparently, 
Moses was uncertain about the exact 
moment of midnight. Moses, the greatest 
of all the prophets, was uncertain, and 
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David knew? The Gemara offers several 
answers to this question: 
 
David had a sign indicating when it was 
midnight. As Rav Aḥa bar Bizna said 
that Rabbi Shimon Ḥasida said: A lyre 
hung over David’s bed, and once 
midnight arrived, the northern midnight 
wind would come and cause the lyre to 
play on its own. David would 
immediately rise from his bed and study 
Torah until the first rays of dawn. 
 
Once dawn arrived, the Sages of Israel 
entered to advise him with regard to the 
various concerns of the nation and the 
economy. They said to him: Our master, 
the king, your nation requires 
sustenance. 
 
He said: Go and sustain one another, 
provide each other with whatever is 
lacking. 
 
The Sages of Israel responded to him 
with a parable: A single handful of food 
does not satisfy a lion, and a pit will not 
be filled merely from the rain that falls 
directly into its mouth, but other water 
must be piped in (ge’onim). So too, the 
nation cannot sustain itself using its own 
resources. 
 
King David told them: Go and take up 
arms with the troops in battle in order to 
expand our borders and provide our people 
with the opportunity to earn a livelihood. 
The Sages immediately seek advice from 
Ahitophel to determine whether or not it 
was appropriate to go to war at that time 
and how they should conduct themselves, 
and they consult the Sanhedrin in order 
to receive the requisite license to wage a 
war under those circumstances (Tosefot 
HaRosh). And they ask the Urim 
VeTummim whether or not they should go 
to war, and whether or not they would be 
successful. Rav Yosef said: Upon what 
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verse is this aggada based? As it is 
written: “And after Ahitophel was 
Yehoyada son of Benayahu and Evyatar, 
and the general of the king’s army, 
Yoav” (I Chronicles 27:34). The 
individuals named in this verse correspond 
with the roles in the aggada as follows: 
Ahitophel is the adviser whose advice 
they sought first with regard to going to 
war, and so it says: “Now the counsel of 
Ahitophel, which he counseled in those 
days, was as a man who inquires of the 
word of God; so was the counsel of 
Ahitophel both with David and with 
Absalom” (II Samuel 16:23).

Berakhot 4a ברכות ד׳ א
״בְּנָיָהוּ בֶּן יְהוֹיָדָע״ זֶה סַנְהֶדְרִין, ״וְאֶבְיָתָר״ 

אֵלּוּ אוּרִים וְתוּמִּים. וְכֵן הוּא אוֹמֵר: 
״וּבְנָיָהוּ בֶּן יְהוֹיָדָע עַל הַכְּרֵתִי וְעַל 

הַפְּלֵתִי״. וְלָמָּה נִקְרָא שְׁמָם ״כְּרֵתִי״ 
וּ״פְלֵתִי״? ״כְּרֵתִי״ שֶׁכּוֹרְתִים דִּבְרֵיהֶם, 

״פְּלֵתִי״ שֶׁמּוּפְלָאִים בְּדִבְרֵיהֶם. וְאַחַר כָּ� 
״שַׂר צָבָא לַמֶּלֶ� יוֹאָב״. אָמַר רַב יִצְחָק בַּר 
אַדָּא, וְאָמְרִי לַהּ אָמַר רַב יִצְחָק בְּרֵיהּ דְּרַב 
אִידִי: מַאי קְרָא ״עוּרָה כְבוֹדִי עוּרָה הַנֵּבֶל 

וְכִנּוֹר אָעִירָה שָּׁחַר״. רַבִּי זֵירָא אָמַר: מֹשֶׁה 
לְעוֹלָם הֲוָה יָדַע, וְדָוִד נָמֵי הֲוָה יָדַע. וְכֵיוָן 
דְּדָוִד הֲוָה יָדַע, כִּנּוֹר לְמָה לֵיהּ? לְאִתְּעוֹרֵי 
מִשִּׁנְתֵּיהּ. וְכֵיוָן דְּמֹשֶׁה הֲוָה יָדַע, לְמָה לֵיהּ 
לְמֵימַר ״כַּחֲצוֹת״? — מֹשֶׁה קָסָבַר: שֶׁמָּא 

יִטְעוּ אִצְטַגְנִינֵי פַּרְעֹה, וְיאֹמְרוּ ״מֹשֶׁה בַּדַּאי 
הוּא״. דְּאָמַר מָר: לַמֵּד לְשׁוֹנְ� לוֹמַר ״אֵינִי 

יוֹדֵעַ״, שֶׁמָּא תִּתְבַּדֶּה וְתֵאָחֵז. רַב אָשֵׁי 
אָמַר: בְּפַלְגָא אוּרְתָּא דִתְלֵיסַר נָגְהֵי אַרְבֵּסַר 
הֲוָה קָאֵי, וְהָכִי קָאָמַר מֹשֶׁה לְיִשְׂרָאֵל, אָמַר 

הַקָּדוֹשׁ בָּרוּ� הוּא: לְמָחָר כַּחֲצוֹת הַלַּיְלָה 
כִּי הָאִידָּנָא אֲנִי יוֹצֵא בְּתוֹ� מִצְרָיִם. ״לְדָוִד, 

שָׁמְרָה נַפְשִׁי כִּי חָסִיד אָנִי״. לֵוִי וְרַבִּי 
יִצְחָק. חַד אָמַר: כָּ� אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ 

Benayahu ben Yehoyada corresponds to 
the Sanhedrin, since he was the head of 
the Sanhedrin, and Evyatar corresponds 
to the Urim VeTummim, as Evyatar ben 
Ahimelekh the priest would oversee 
inquiries directed to the Urim VeTummim 
(see I Samuel 23:9). And so it says 
regarding Benayahu ben Yehoyada’s 
position as head of the Sanhedrin: “And 
Benayahu ben Yehoyada was over the 
Kereti and over the Peleti” (II Samuel 
20:23). And why was the Sanhedrin 
called Kereti UPeleti? It was called Kereti 
because they were decisive [koretim] in 
their pronouncements. It was called 
Peleti because their pronouncements and 
wisdom were wondrous [mufla’im]. The 
head of the Kereti UPeleti was the head of 
the Sanhedrin. According to the order of 
the verse, upon being instructed by King 
David to go to war, the Sages first 
consulted with Ahitophel, then with the 
Sanhedrin, then they would ask the Urim 
VeTummim, and only thereafter was the 
general of the king’s army, Yoav, given 
the command to ready the military for 
battle. Rav Yitzḥak bar Adda, and some 
say Rav Yitzḥak, son of Rav Idi, said: 
From what verse is it derived that David’s 
lyre would wake him at midnight? 
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בָּרוּ� הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, לאֹ חָסִיד 
אֲנִי? שֶׁכָּל מַלְכֵי מִזְרָח וּמַעֲרָב יְשֵׁנִים עַד 

שָׁ�שׁ שָׁעוֹת, וַאֲנִי ״חֲצוֹת לַיְלָה אָקוּם 
לְהוֹדוֹת לְ�״. וְאִידַּ�, כָּ� אָמַר דָּוִד לִפְנֵי 
הַקָּדוֹשׁ בָּרוּ� הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, לאֹ 

חָסִיד אֲנִי? שֶׁכָּל מַלְכֵי מִזְרָח וּמַעֲרָב 
יוֹשְׁבִים אֲגוּדּוֹת אֲגוּדּוֹת בִּכְבוֹדָם, וַאֲנִי יָדַי 

מְלוּכְלָכוֹת בְּדָם וּבְשָׁפִיר וּבְשִׁלְיָא כְּדֵי 
לְטַהֵר אִשָּׁה לְבַעֲלָהּ. וְלאֹ עוֹד, אֶלָּא כָּל מָה 

שֶׁאֲנִי עוֹשֶׂה, אֲנִי נִמְלָ� בִּמְפִיבֹשֶׁת רַבִּי, 
וְאוֹמֵר לוֹ: ״מְפִיבֹשֶׁת רַבִּי, יָפֶה דַּנְתִּי? יָפֶה 

חִייַּבְתִּי? יָפֶה זִכִּיתִי? יָפֶה טִהַרְתִּי? יָפֶה 
טִמֵּאתִי?״, וְלאֹ בּוֹשְׁתִּי. אָמַר רַבִּי יְהוֹשֻׁעַ 
בְּרֵיהּ דְּרַב אִידִי: מַאי קְרָא — ״וַאֲדַבְּרָה 

בְעֵדֹתֶי� נֶגֶד מְלָכִים וְלאֹ אֵבוֹשׁ״. תָּנָא: לאֹ 
״מְפִיבֹשֶׁת״ שְׁמוֹ, אֶלָּא ״אִישׁ בּשֶׁת״ שְׁמוֹ, 
וְלָמָּה נִקְרָא שְׁמוֹ מְפִיבֹשֶׁת? שֶׁהָיָה מְבַיֵּישׁ 

פְּנֵי דָּוִד בַּהֲלָכָה, לְפִיכָ� זָכָה דָּוִד וְיָצָא 
מִמֶּנּוּ כִּלְאָב. וְאָמַר רַבִּי יוֹחָנָן: לאֹ ״כִּלְאָב״ 
שְׁמוֹ אֶלָּא ״דָּנִיאֵל״ שְׁמוֹ, וְלָמָּה נִקְרָא שְׁמוֹ 

״כִּלְאָב״ — שֶׁהָיָה מַכְלִים פְּנֵי מְפִיבֹשֶׁת 
בַּהֲלָכָה. וְעָלָיו אָמַר שְׁ�מֹה בְּחָכְמָתוֹ ״בְּנִי 

אִם חָכַם לִבֶּ� יִשְׂמַח לִבִּי גַם אָנִי״, וְאוֹמֵר: 
״חֲכַם בְּנִי וְשַׂמַּח לִבִּי וְאָשִׁיבָה חֹרְפִי דָבָר״.

וְדָוִד מִי קָרֵי לְנַפְשֵׁיהּ ״חָסִיד״? וְהָכְתִיב 
״לוּלֵא הֶאֱמַנְתִּי לִרְאוֹת בְּטוּב ה׳ בְּאֶרֶץ 

חַיִּים״, וְתָנָא מִשְּׁמֵיהּ דְּרַבִּי יוֹסֵי: לָמָּה נָקוּד 
עַל ״לוּלֵא״? — אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ 
בָּרוּ� הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, מוּבְטָח אֲנִי 

בְּ� שֶׁאַתָּה מְשַׁלֵּם שָׂכָר טוֹב לַצַּדִּיקִים 
לֶעָתִיד לָבוֹא, אֲבָל אֵינִי יוֹדֵעַ אִם יֵשׁ לִי 

חֵלֶק בֵּינֵיהֶם אִם לָאו?! שֶׁמָּא יִגְרוֹם 
הַחֵטְא. כִּדְרַבִּי יַעֲקֹב בַּר אִידִי, דְּרַבִּי יַעֲקֹב 

בַּר אִידִי רָמֵי, כְּתִיב: ״וְהִנֵּה אָנֹכִי עִמָּ� 
וּשְׁמַרְתִּי� בְּכָל אֲשֶׁר תֵּלֵ�״, וּכְתִיב: ״וַיִּירָא 

יַעֲקֹב מְאֹד״ אָמַר: שֶׁמָּא יִגְרוֹם הַחֵטְא.

“Awake, my glory; awake, harp and 
lyre; I will wake the dawn” (Psalms 
57:9). This means that the playing lyre has 
already woken, and now I must engage in 
Torah study until dawn. Rabbi Zeira 
offered a different solution to the question 
of whether Moses and David knew exactly 
when it was midnight and said: Moses 
certainly knew when it was midnight, 
and David also knew. The Gemara asks: 
If David knew, then why did he need the 
lyre? The Gemara answers: He needed the 
lyre to wake him from his sleep. 
Similarly with regard to Moses, since 
Moses knew the precise moment of 
midnight, why did he say: About 
midnight, instead of: At midnight? Moses 
did so because he maintained: Lest 
Pharaoh’s astrologers err and believe 
midnight to be earlier. Since no disaster 
would have occurred, they would say: 
Moses is a liar. Moses spoke in 
accordance with the principle articulated 
by the Master: Accustom your tongue to 
say: I do not know, lest you become 
entangled in a web of deceit. Rav Ashi 
said: This question is unfounded, as 
Moses was standing at midnight of the 
thirteenth, leading into the fourteenth, 
when he pronounced his prophecy, and 
Moses told Israel that the Holy One, 
Blessed be He, said that tomorrow, at the 
exact time like midnight tonight, I will 
go out into the midst of Egypt. This 
indicates that the passage should not be 
understood to mean about midnight, an 
approximation; but rather, like midnight, 
as a comparison, likening midnight 
tomorrow to midnight tonight. The 
Gemara further explores King David’s 
character. It is said: “A prayer of David…
Keep my soul, for I am pious” (Psalms 
86:1–2). Levi and Rabbi Yitzḥak debated 
the meaning of this verse and how David’s 
piety is manifest in the fact that he went 
beyond his fundamental obligations. One 
said: David’s declaration of piety referred 
to his awakening during the night to pray, 
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and so said David before the Holy One, 
Blessed be He: Master of the Universe, 
am I not pious? As all of the kings of the 
East and the West sleep until the third 
hour of the day, but although I am a king 
like them, “At midnight I rise to give 
thanks” (Psalms 119:62). And the other 
Sage said: David said the following 
before the Holy One, Blessed be He: 
Master of the Universe, am I not pious? 
For all of the kings of the East and the 
West sit in groups befitting their 
honored status, but I sit as a judge who 
issues rulings for the people. Women come 
with questions of ritual impurity and my 
hands become soiled with their blood as I 
labor to determine whether or not it is 
blood of impurity and she has 
menstruating woman status, and with a 
fetus that miscarried at a stage of 
development before it was clear whether 
or not it is considered a birth, and with 
placenta, which women sometimes 
discharge unrelated to the birth of a child 
(see Leviticus 15:19–30 with regard to 
blood, and 12:1–8 with regard to 
miscarriage and placenta). King David 
went to all this trouble in order to render 
a woman ritually pure and consequently 
permitted to her husband. If, after 
examination, a Sage declares the woman 
ritually pure, she is permitted to be with 
her husband, which leads to increased love 
and affection, and ultimately to 
procreation (Rabbi Yoshiyahu Pinto). And 
not only do I engage in activity considered 
to be beneath the station of a king, but I 
consult my teacher, Mefivoshet, son of 
King Saul’s son, Jonathan, with regard to 
everything that I do. I say to him: 
Mefivoshet, my teacher, did I decide 
properly? Did I convict properly? Did I 
acquit properly? Did I rule ritually pure 
properly? Did I rule ritually impure 
properly? And I was not embarrassed. 
Forgoing royal dignity should make me 
worthy to be called pious. Rav Yehoshua, 
son of Rav Idi, said: What verse alludes 
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to this? “And I speak Your testimonies 
before kings and I will not be ashamed” 
(Psalms 119:46). This verse alludes both 
to David’s commitment to Torah, in 
contrast to the kings of the East and the 
West, as well as to the fact that he was not 
ashamed to discuss matters of Torah with 
Mefivoshet, a descendant of kings. David 
was not afraid to have his mistakes 
corrected by Mefivoshet. It was taught in 
a Tosefta from a tannaitic tradition: His 
name was not Mefivoshet, but rather 
Ish Boshet was his name. Why was Ish 
Boshet referred to as Mefivoshet? 
Because he would embarrass [mevayesh] 
David in matters of halakha. According 
to this approach, Mefivoshet is an 
abbreviation of boshet panim, 
embarrassment. Because David was not 
embarrassed to admit his errors, he 
merited that Kilav, who, according to 
tradition, was exceedingly wise, would 
descend from him. Rabbi Yoḥanan said: 
His name was not Kilav; rather, his 
name was Daniel, as it appears in a 
different list of David’s descendants. Why 
was he called Kilav? Because he would 
embarrass [makhlim] Mefivoshet, the 
teacher or authority figure [av] in matters 
of halakha. In his book of wisdom, 
Solomon said about this wise son: “My 
son, if your heart is wise, my heart will 
be glad, even mine” (Proverbs 23:15), as 
David enjoyed witnessing his son Kilav 
develop into a Torah luminary to the 
extent that Kilav was able to respond to 
Mefivoshet. And Solomon says about 
Kilav: “Be wise, my son, and make my 
heart glad, that I may respond to those 
who taunt me” (Proverbs 27:11). With 
regard to David’s statement, “Keep my 
soul, for I am pious,” the Gemara asks: 
Did David call himself pious? Isn’t it 
written: “If I had not [luleh] believed to 
look upon the goodness of the Lord in 
the land of the living” (Psalms 27:13). 
The dots that appear over the word luleh in 
the text indicate doubt and uncertainty of 
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his piety, and whether he was deserving of 
a place in the land of the living (see Avot 
DeRabbi Natan 34). In the name of 
Rabbi Yosei, it was taught in a Tosefta: 
Why do dots appear over the word luleh, 
as if there are some reservations? Because 
David said before the Holy One, Blessed 
be He: Master of the Universe. I have 
every confidence in You that You grant 
an excellent reward to the righteous in 
the World-to-Come since God’s ultimate 
goodness is manifest in the land of eternal 
life, but I still harbor uncertainty with 
regard to myself, and I do not know 
whether or not I definitely have a 
portion among them. In any case, 
apparently David was uncertain whether or 
not he deserved to receive a portion of 
God’s reward for the righteous; how, then, 
could he characterize himself as pious? 
The Gemara responds: His concern does 
not prove anything, as King David knew 
that he was pious. He was simply 
concerned lest a transgression that he 
might commit in the future will cause him 
to lose his opportunity to look upon the 
goodness of the Lord in the land of the 
living. The Gemara cites a proof that there 
is room for one to fear lest he commit a 
transgression in the future in accordance 
with the opinion of Rabbi Ya’akov bar 
Idi, as Rabbi Ya’akov bar Idi raised a 
contradiction between two verses. It is 
written that God told Jacob in his vision 
of the ladder: “Behold, I am with you 
and I guard you wherever you go” 
(Genesis 28:15), yet when Jacob returned 
to Canaan and realized that Esau was 
coming to greet him, it is written: “And 
Jacob became very afraid, and he was 
pained” (Genesis 32:8). Why did Jacob not 
rely on God’s promise? Jacob had 
concerns and said to himself: Lest a 
transgression that I might have 
committed after God made His promise to 
me will cause God to revoke His promise 
of protection.
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Pesachim 119b פסחים קי״ט ב
דָּרֵשׁ רַב עַוִּירָא זִימְנִין אָמַר לֵיהּ מִשְּׁמֵיהּ 
דְּרַב אַמֵּי וְזִימְנִין אָמַר לֵיהּ מִשְּׁמֵיהּ דְּרַב 

אַסִּי מַאי דִּכְתִיב וַיִּגְדַּל הַיֶּלֶד וַיִּגָּמַל עָתִיד 
הַקָּדוֹשׁ בָּרוּ� הוּא לַעֲשׂוֹת סְעוּדָה לַצַּדִּיקִים 
בְּיוֹם שֶׁיִּגְמֹל חַסְדּוֹ לְזַרְעוֹ שֶׁל יִצְחָק לְאַחַר 
שֶׁאוֹכְלִין וְשׁוֹתִין נוֹתְנִין לוֹ לְאַבְרָהָם אָבִינוּ 

כּוֹס שֶׁל בְּרָכָה לְבָרֵ� וְאוֹמֵר לָהֶן אֵינִי 
מְבָרֵ� שֶׁיָּצָא מִמֶּנִּי יִשְׁמָעֵאל אוֹמֵר לוֹ 

לְיִצְחָק טוֹל וּבָרֵ� אוֹמֵר לָהֶן אֵינִי מְבָרֵ� 
שֶׁיָּצָא מִמֶּנִּי עֵשָׂו אוֹמֵר לוֹ לְיַעֲקֹב טוֹל 

וּבָרֵ� אוֹמֵר לָהֶם אֵינִי מְבָרֵ� שֶׁנָּשָׂאתִי שְׁתֵּי 
אֲחָיוֹת בְּחַיֵּיהֶן שֶׁעֲתִידָה תּוֹרָה לְאוֹסְרָן עֵלִי
אוֹמֵר לוֹ לְמֹשֶׁה טוֹל וּבָרֵ� אוֹמֵר לָהֶם אֵינִי 
מְבָרֵ� שֶׁלּאֹ זָכִיתִי לִיכָּנֵס לְאֶרֶץ יִשְׂרָאֵל לאֹ 

בְּחַיַּי וְלאֹ בְּמוֹתִי אוֹמֵר לוֹ לִיהוֹשֻׁעַ טוֹל 
וּבָרֵ� אוֹמֵר לָהֶן אֵינִי מְבָרֵ� שֶׁלּאֹ זָכִיתִי 
לְבֵן דִּכְתִיב יְהוֹשֻׁעַ בִּן נוּן נוֹן בְּנוֹ יְהוֹשֻׁעַ 
בְּנוֹ אוֹמֵר לוֹ לְדָוִד טוֹל וּבָרֵ� אוֹמֵר לָהֶן 

אֲנִי אֲבָרֵ� וְלִי נָאֶה לְבָרֵ� שֶׁנֶּאֱמַר כּוֹס 
יְשׁוּעוֹת אֶשָּׂא וּבְשֵׁם ה׳ אֶקְרָא

In connection to its discussion of hallel, 
the Gemara cites a statement that Rav 
Avira taught. Sometimes he said this 
exposition citing Rav Ami, and 
sometimes he said it citing Rav Asi: 
What is the meaning of that which is 
written: “And the child grew and was 
weaned [vayiggamal], and Abraham made 
a great feast on the day that Isaac was 
weaned” (Genesis 21:8)? In the future, 
the Holy One, Blessed be He, will 
prepare a feast for the righteous on the 
day that He extends [sheyigmol] His 
mercy to the descendants of Isaac. After 
they eat and drink, the celebrants will 
give Abraham our father a cup of 
blessing to recite the blessing, as he is the 
first of our forefathers. And Abraham will 
say to them: I will not recite the 
blessing, as I am blemished, for the 
wicked Ishmael came from me. Abraham 
will say to Isaac: Take the cup and recite 
the blessing. Isaac will say to them: I will 
not recite the blessing, as the wicked 
Esau came from me. Isaac will say to 
Jacob: Take the cup and recite the 
blessing. Jacob will say to them: I will 
not recite the blessing, as I married two 
sisters, Rachel and Leah, in their 
lifetimes, and in the future the Torah 
forbade them to me. Although at the time 
it was not prohibited to wed two sisters, 
this practice would eventually be 
considered a serious transgression. Jacob 
will say to Moses: Take the cup and 
recite the blessing. Moses will say to 
them: I will not recite the blessing, as I 
did not merit to enter Eretz Yisrael, 
neither in my life nor in my death. 
Moses will say to Joshua: Take the cup 
and recite the blessing. Joshua will say to 
them: I will not recite the blessing, as I 
did not merit to have a son. The proof for 
this is that it is written: “Joshua the son 
of Nun” (Numbers 14:6), and in the 
genealogical list of Ephraim it states: 
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“Nun his son, Joshua his son” (I 
Chronicles 7:27). Since the verse does not 
mention any children of Joshua, evidently 
he had no sons. Joshua will say to David: 
Take the cup and recite the blessing. 
David will say to them: I will recite the 
blessing, and it is fitting for me to recite 
the blessing, as it is stated: “I will lift up 
the cup of salvation, and I will call upon 
the name of the Lord” (Psalms 116:13).

Yoma 22b יומא כ״ב ב
אמר רב הונא כמה לא חלי ולא מרגיש 

גברא דמריה סייעיה שאול באחת ועלתה 
לו דוד בשתים ולא עלתה לו שאול באחת 

מאי היא מעשה דאגג והא איכא מעשה 
דנוב עיר הכהנים אמעשה דאגג כתיב 

(שמואל א טו, יא) נחמתי כי המלכתי את 
שאול למלך דוד בשתים מאי נינהו 

דאוריה ודהסתה והא איכא נמי מעשה 
דבת שבע התם אפרעו מיניה דכתיב 
(שמואל ב יב, ו) ואת הכבשה ישלם 

ארבעתים ילד אמנון תמר ואבשלום התם 
נמי אפרעו מיניה דכתיב (שמואל ב כד, 

טו) ויתן ה' דבר (בעם מן הבוקר) ועד עת 
מועד התם לא אפרעו מגופיה התם נמי לא 
אפרעו מגופיה לאיי אפרעו מגופיה דאמר 

רב יהודה אמר רב ששה חדשים נצטרע 
דוד ופרשו הימנו סנהדרין ונסתלקה 

הימנו שכינה דכתיב (תהלים קיט, עט) 
ישובו לי יראיך ויודעי עדותיך וכתיב 

(תהלים נא, יד) השיבה לי ששון ישעך 
והא אמר רב קבל דוד לה"ר כשמואל 

דאמר לא קבל דוד לה"ר ולרב נמי דאמר 
קבל דוד לה"ר הא איפרעו מיניה דאמר 
רב יהודה אמר רב בשעה שאמר לו דוד 

למפיבושת (שמואל ב יט, ל) אמרתי אתה 
וציבא תחלקו את השדה יצאה בת קול 

ואמרה לו רחבעם וירבעם יחלקו את 

Apropos Saul’s contravention of God’s 
command to obliterate Amalek, the 
Gemara observes that Rav Huna said: 
How little does a person who has the 
support of his Lord have to worry or be 
concerned. The proof for this assertion is 
a comparison between Saul and David. 
Saul failed with one single sin and it was 
counted against him, costing him the 
throne. David, however, failed with two 
sins and they were not counted against 
him, as he retained his position. The 
Gemara asks: What was Saul’s one sin? 
The incident with Agag, king of Amalek, 
whom Saul spared in defiance of God’s 
command (see I Samuel 15:9). But was 
this his sole sin? There is also the 
incident of Nob, the city of priests, in 
which Saul later slew many innocent 
people, as cited above. The Gemara 
answers: It was after the incident with 
Agag, and even before the incident at Nob, 
that God said: “I regret that I have 
crowned Saul to be king” (I Samuel 
15:11). Rav Huna stated above that David 
failed with two sins. What were they? 
One was the incident in which he had 
Uriah killed. The other was the matter of 
the incitement of David to conduct a 
census of the Jewish people (see II Samuel 
24:1), which led to many deaths in a 
plague. The Gemara asks: But were these 
his only two sins? There is also the 
incident of Bathsheba, in which he took 
another man’s wife as his own. The 
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המלכות (שמואל א יג, א) בן שנה שאול 
במלכו אמר רב הונא כב שנה שלא טעם 
טעם חטא מתקיף לה רב נחמן בר יצחק 
ואימא כבן שנה שמלוכלך בטיט ובצואה 

אחויאו ליה לרב נחמן סיוטא בחלמיה 
אמר נעניתי לכם עצמות שאול בן קיש 

הדר חזא סיוטא בחלמיה אמר נעניתי לכם 
עצמות שאול בן קיש מלך ישראל אמר 

רב יהודה אמר שמואל מפני מה לא 
נמשכה מלכות בית שאול מפני שלא היה 
בו שום דופי דאמר רבי יוחנן משום רבי 
שמעון בן יהוצדק אין מעמידין פרנס על 

הציבור אלא אם כן קופה של שרצים 
תלויה לו מאחוריו שאם תזוח דעתו עליו 
אומרין לו חזור לאחוריך אמר רב יהודה 

אמר רב מפני מה נענש שאול מפני שמחל 
על כבודו שנאמר (שמואל א י, כז) ובני 
בליעל אמרו מה יושיענו זה ויבזוהו ולא 

הביאו לו מנחה ויהי כמחריש וכתיב 
(שמואל א יא, א) ויעל נחש העמוני ויחן 

על יבש גלעד וגו'

Gemara answers: There, in that case, 
punishment was exacted from him 
separately, so the matter is no longer listed 
among his sins, as it is written with 
regard to this incident: “And he shall 
restore the lamb fourfold” (II Samuel 
12:6). The lamb was a metaphor for 
Bathsheba, and ultimately David was 
indeed given a fourfold punishment for 
taking Bathsheba: The first child born to 
Bathsheba and David died (see II Samuel 
12:13–23); David’s son Amnon was 
killed; Tamar, his daughter, was raped by 
Amnon (see II Samuel 13); and his son 
Avshalom rebelled against him and was 
ultimately killed (see II Samuel 15–18). 
The Gemara asks: If sins for which was 
David was punished separately are not 
counted, one could ask: There, too, with 
regard to the sin of the census, he was 
punished separately, as it is written: 
“And the Lord sent a plague against 
Israel from the morning until the 
appointed time” (II Samuel 24:15). The 
Gemara responds: There, David was not 
punished personally, in his own body; 
rather, the punishment was inflicted on the 
Jewish people. The Gemara challenges 
this: There, too, in the incident with 
Bathsheba, David was not punished 
personally, in his own body; rather, it was 
his children who suffered punishment. The 
Gemara answers: That is not so; he was 
punished personally, in his own body, for 
that sin, as Rav Yehuda said that Rav 
said: David was stricken with leprosy 
for six months after that incident, and the 
Sanhedrin withdrew from him in protest 
over his behavior, and the Divine 
Presence also left him. As it is written 
that David prayed: “May those who fear 
You return to me, and they who know 
Your testimonies” (Psalms 119:79). Since 
he prayed for the return of those who fear 
God and who know His testimonies, 
referring to the Sages of the Sanhedrin, it 
can be inferred that they had withdrawn 
from him. And it is written as well: 
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“Restore to me the joy of Your 
salvation, let a vigorous spirit support me” 
(Psalms 51:14), where David asks for the 
return of the Divine Spirit, which had left 
him. The Gemara asks: And didn’t David 
commit other sins? Didn’t Rav say: 
David accepted a slanderous report 
from Ziba about Mephibosheth, son of 
Jonathan, stating that the latter was 
pleased with David’s downfall? There 
was, in that case, this additional sin. The 
Gemara responds: Consequently, it is 
necessary to follow the approach of 
Shmuel, who said: David did not accept 
a slanderous report, because Ziba’s claim 
was true. The Gemara continues: And 
even according to Rav, who said that 
David accepted a slanderous report, one 
could answer that that sin is not counted, 
as was he not punished for it? As Rav 
Yehuda said that Rav said: At the time 
when David said to Mephibosheth: “I 
say that you and Ziba should divide the 
field” (II Samuel 19:30), a Divine Voice 
came forth and said to him: Rehoboam 
and Jeroboam will divide the kingship. 
Because David believed Ziba’s slanderous 
report and awarded him half of 
Mephibosheth’s field, David was punished 
by having his kingdom divided into two. 
Following King Solomon’s death the 
Jewish people split into two kingdoms, 
Israel to the north and Judea to the south 
(see I Kings 12). Therefore, David was 
punished for that sin too. § The Gemara 
continues its discussion of Saul and David. 
It is written: “Saul was one year old 
when he began to reign” (I Samuel 13:1), 
which cannot be understood literally, as 
Saul was appointed king when he was a 
young man. Rav Huna said: The verse 
means that when he began to reign he was 
like a one-year–old, in that he had never 
tasted the taste of sin but was wholly 
innocent and upright. Rav Naḥman bar 
Yitzḥak strongly objects to this 
interpretation of the verse, saying: You 
could just as well say that he was like a 
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one-year-old in that he was always filthy 
with mud and excrement. Rav Naḥman 
was shown a frightful dream that night, 
and he understood it as a punishment for 
having disparaged Saul. He said: I 
humbly submit myself to you, O bones 
of Saul, son of Kish, and beg your 
forgiveness. But once again he was 
shown a frightful dream, and he 
understood that he had not shown enough 
deference in his first apology. He therefore 
said this time: I humbly submit myself to 
you, O bones of Saul, son of Kish, king 
of Israel, and beg your forgiveness. 
Subsequently, the nightmares ceased. Rav 
Yehuda said that Shmuel said: Why did 
the kingship of the house of Saul not 
continue on to succeeding generations? It 
is because there was no flaw in his 
ancestry; he was of impeccable lineage. As 
Rabbi Yoḥanan said in the name of 
Rabbi Shimon ben Yehotzadak: One 
appoints a leader over the community 
only if he has a box full of creeping 
animals hanging behind him, i.e., he has 
something inappropriate in his ancestry 
that preceded him. Why is that? It is so 
that if he exhibits a haughty attitude 
toward the community, one can say to 
him: Turn and look behind you and be 
reminded of your humble roots. This is 
why David’s kingdom lasted while Saul’s 
did not, as David descended from a family 
with problematic ancestry, namely Tamar 
(see Genesis, chapter 38) and Ruth the 
Moabite (see Ruth 4:18–22). Rav Yehuda 
said that Rav said: Why was Saul 
punished in that he was ultimately led to 
commit the sins described above? Because 
at the very outset of his reign he 
inappropriately forwent his royal honor, 
as it is stated with regard to Saul’s 
inauguration: “And some base fellows 
said: How can this man save us? So they 
disparaged him and brought him no 
present. But he made himself as if he 
did not hear” (I Samuel 10:27). And it is 
stated immediately afterward: “And 
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Nahash the Ammonite marched up and 
encamped against Jabesh-gilead” (I 
Samuel 11:1). The implication is that if 
Saul had forcefully assumed his throne, 
Nahash would not have dared to attack the 
people of Jabesh-gilead. In this way, his 
humility led to the crisis.

Shabbat 30a שבת ל׳ א
וּדְקָאָמַר שְׁ�מֹה: ״כִּי לְכֶלֶב חַי הוּא טוֹב מִן 

הָאַרְיֵה הַמֵּת״, כִּדְרַב יְהוּדָה אָמַר רַב. 
דְּאָמַר רַב יְהוּדָה אָמַר רַב, מַאי דִכְתִיב: 

״הוֹדִיעֵנִי ה׳ קִצִּי וּמִדַּת יָמַי מַה הִיא אֵדְעָה 
מֶה חָדֵל אָנִי״ — אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ 
בָּרוּ� הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, הוֹדִיעֵנִי ה׳ 

קִצִּי. אָמַר לוֹ: גְּזֵרָה הִיא מִלְּפָנַי שֶׁאֵין 
מוֹדִיעִין קִצּוֹ שֶׁל בָּשָׂר וָדָם. ״וּמִדַּת יָמַי מַה 

הִיא״ — גְּזֵרָה הִיא מִלְּפָנַי שֶׁאֵין מוֹדִיעִין 
מִדַּת יָמָיו שֶׁל אָדָם. ״וְאֵדְעָה מֶה חָדֵל אָנִי״ 

— אָמַר לוֹ: בְּשַׁבָּת תָּמוּת. אָמוּת בְּאֶחָד 
בְּשַׁבָּת? אָמַר לוֹ: כְּבָר הִגִּיעָה מַלְכוּת 

שְׁ�מֹה בִּנְ�, וְאֵין מַלְכוּת נוֹגַעַת בַּחֲבֶרְתָּהּ 
אֲפִילּוּ כִּמְלאֹ נִימָא. אָמוּת בְּעֶרֶב שַׁבָּת? 

אָמַר לוֹ: ״כִּי טוֹב יוֹם בַּחֲצֵרֶי� מֵאָלֶף״ — 
טוֹב לִי יוֹם אֶחָד שֶׁאַתָּה יוֹשֵׁב וְעוֹסֵק 

בַּתּוֹרָה מֵאֶלֶף עוֹלוֹת שֶׁעָתִיד שְׁ�מֹה בִּנְ� 
לְהַקְרִיב לְפָנַי עַל גַּבֵּי הַמִּזְבֵּחַ.

The Gemara continues: And that which 
Solomon said: “For a living dog is better 
than a dead lion” (Ecclesiastes 9:4), is in 
accordance with that which Rav Yehuda 
said that Rav said. As Rav Yehuda said 
that Rav said: What is the meaning of 
that verse which David said: “Lord, 
make me to know my end, and the 
measure of my days, what it is; let me 
know how short-lived I am” (Psalms 
39:5)? It means that David said before 
the Holy One, Blessed be He: Master of 
the Universe, Lord, make me to know 
my end; in how long will I die? God said 
to him: It is decreed before Me that I do 
not reveal the end of the life of flesh and 
blood. He asked further: And the 
measure of my days; on what day of the 
year will I die? He said to him: It is 
decreed before Me not to reveal the 
measure of a person’s days. Again he 
requested: Let me know how short-lived 
I am; on what day of the week will I die? 
He said to him: You will die on Shabbat. 
David requested of God: Let me die on 
the first day of the week so that the honor 
of Shabbat will not be tarnished by the 
pain of death. He said to him: On that day 
the time of the kingdom of your son 
Solomon has already arrived, and one 
kingdom does not overlap with another 
and subtract from the time allotted to 
another even a hairbreadth. He said to 
him: I will cede a day of my life and die 
on Shabbat eve. God said to him: “For a 
day in your courts is better than a 
thousand” (Psalms 84:11); a single day 
in which you sit and engage in Torah is 
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preferable to Me than the thousand 
burnt-offerings that your son Solomon 
will offer before Me on the altar (see I 
Kings 3:4).

Shabbat 30b שבת ל׳ ב
כׇּל יוֹמָא דְשַׁבְּתָא הֲוָה יָתֵיב וְגָרֵיס כּוּלֵּי 

יוֹמָא. הַהוּא יוֹמָא דְּבָעֵי לְמֵינַח נַפְשֵׁיהּ, קָם 
מַלְאַ� הַמָּוֶת קַמֵּיהּ וְלָא יְכִיל לֵיהּ, דְּלָא הֲוָה 

פָּסֵק פּוּמֵּיהּ מִגִּירְסָא. אֲמַר: מַאי אַעֲבֵיד 
לֵיהּ? הֲוָה לֵיהּ בּוּסְתָּנָא אֲחוֹרֵי בֵּיתֵיהּ, אֲתָא 

מַלְאַ� הַמָּוֶת סָלֵיק וּבָחֵישׁ בְּאִילָנֵי. נְפַק 
לְמִיחְזֵי. הֲוָה סָלֵיק בְּדַרְגָּא, אִיפְּחִית דַּרְגָּא 

מִתּוּתֵיהּ, אִישְׁתִּיק וְנָח נַפְשֵׁיהּ. שְׁלַח שְׁ�מֹה 
לְבֵי מִדְרְשָׁא: אַבָּא מֵת וּמוּטָל בַּחַמָּה, 
וּכְלָבִים שֶׁל בֵּית אַבָּא רְעֵבִים — מָה 

אֶעֱשֶׂה? שְׁלַחוּ לֵיהּ: חֲתוֹ� נְבֵלָה וְהַנַּח לִפְנֵי 
הַכְּלָבִים. וְאָבִי�, הַנַּח עָלָיו כִּכָּר אוֹ תִּינוֹק 
וְטַלְטְלוֹ. וְלאֹ יָפֶה אָמַר שְׁ�מֹה: ״כִּי לְכֶלֶב 

חַי הוּא טוֹב מִן הָאַרְיֵה הַמֵּת״. וּלְעִנְיַן 
שְׁאֵילָה דְּשָׁאֵילְנָא קֳדָמֵיכוֹן: נֵר קְרוּיָה 

״נֵר״, וְנִשְׁמָתוֹ שֶׁל אָדָם קְרוּיָה ״נֵר״. מוּטָב 
תִּכְבֶּה נֵר שֶׁל בָּשָׂר וָדָם מִפְּנֵי נֵרוֹ שֶׁל 

הַקָּדוֹשׁ בָּרוּ� הוּא.

What did David do? Every Shabbat he 
would sit and learn all day long to 
protect himself from the Angel of Death. 
On that day on which the Angel of Death 
was supposed to put his soul to rest, the 
day on which David was supposed to die, 
the Angel of Death stood before him and 
was unable to overcome him because his 
mouth did not pause from study. The 
Angel of Death said: What shall I do to 
him? David had a garden [bustana] 
behind his house; the Angel of Death 
came, climbed, and shook the trees. 
David went out to see. As he climbed the 
stair, the stair broke beneath him. He 
was startled and was silent, interrupted his 
studies for a moment, and died. Since 
David died in the garden, Solomon sent 
the following question to the study hall: 
Father died and is lying in the sun, and 
the dogs of father’s house are hungry. 
There is room for concern lest the dogs 
come and harm his body. What shall I do? 
They sent an answer to him: Cut up an 
animal carcass and place it before the 
dogs. Since the dogs are hungry, handling 
the animal carcass to feed them is 
permitted. And with regard to your 
father, it is prohibited to move his body 
directly. Place a loaf of bread or an infant 
on top of him, and you can move him 
into the shade due to the bread or the 
infant. And is it not appropriate what 
Solomon said: “For a living dog is better 
than a dead lion.” The ultimate 
conclusion of this discussion is that life is 
preferable to death. And now, with regard 
to the question that I asked before you; 
Rav Tanḥum spoke modestly, as, actually, 
they had asked him the question. A lamp 
is called ner and a person’s soul is also 
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called ner, as it is written: “The spirit of 
man is the lamp [ner] of the Lord” 
(Proverbs 20:27). It is preferable that the 
lamp of a being of flesh and blood, an 
actual lamp, will be extinguished in favor 
of the lamp of the Holy One, Blessed be 
He, a person’s soul. Therefore, one is 
permitted to extinguish a flame for the 
sake of a sick person.

Megillah 14a מגילה י״ד א
אביגיל דכתיב (שמואל א כה, כ) והיה 

היא רוכבת על החמור ויורדת בסתר ההר 
בסתר ההר מן ההר מיבעי ליה אמר רבה 
בר שמואל על עסקי דם הבא מן הסתרים 
נטלה דם והראתה לו אמר לה וכי מראין 
דם בלילה אמרה לו וכי דנין דיני נפשות 

בלילה אמר לה

Abigail was a prophetess, as it is written: 
“And it was so, as she rode on the 
donkey, and came down by the covert of 
the mountain” (I Samuel 25:20). The 
Gemara asks: Why does it say: “By the 
covert [beseter] of the mountain”? It 
should have said: From the mountain. 
The Gemara answers that in fact this must 
be understood as an allusion to something 
else. Rabba bar Shmuel said: Abigail, in 
her attempt to prevent David from killing 
her husband Nabal, came to David and 
questioned him on account of menstrual 
blood that comes from the hidden parts 
[setarim] of a body. How so? She took a 
blood-stained cloth and showed it to him, 
asking him to rule on her status, whether 
or not she was ritually impure as a 
menstruating woman. He said to her: Is 
blood shown at night? One does not 
examine blood-stained cloths at night, as it 
is difficult to distinguish between the 
different shades by candlelight. She said 
to him: If so, you should also remember 
another halakha: Are cases of capital law 
tried at night? Since one does not try 
capital cases at night, you cannot condemn 
Nabal to death at night. David said to her:

Megillah 14b מגילה י״ד ב
מורד במלכות הוא ולא צריך למידייניה 

אמרה לו עדיין שאול קיים ולא יצא טבעך 
בעולם אמר לה (שמואל א כה, לג) ברוך 

Nabal, your husband, is a rebel against 
the throne, as David had already been 
anointed as king by the prophet Samuel, 
and Nabal refused his orders. And 
therefore there is no need to try him, as a 
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טעמך וברוכה את אשר כליתני [היום 
הזה] מבא בדמים דמים תרתי משמע אלא 
מלמד שגילתה את שוקה והלך לאורה ג' 

פרסאות אמר לה השמיעי לי אמרה לו 
(שמואל א כה, לא) לא תהיה זאת לך 

לפוקה זאת מכלל דאיכא אחריתי ומאי 
ניהו מעשה דבת שבע ומסקנא הכי הואי 

(שמואל א כה, כט) והיתה נפש אדוני 
צרורה בצרור החיים כי הוות מיפטרא 
מיניה אמרה ליה (שמואל א כה, לא) 

והטיב ה' לאדוני וזכרת את אמתך אמר 
רב נחמן היינו דאמרי אינשי איתתא בהדי 
שותא פילכא איכא דאמרי שפיל ואזיל בר 

אווזא ועינוהי מיטייפי

rebel is not accorded the ordinary 
prescriptions governing judicial 
proceedings. Abigail said to him: You 
lack the authority to act in this manner, as 
Saul is still alive. He is the king in actual 
practice, and your seal [tivakha] has not 
yet spread across the world, i.e., your 
kingship is not yet known to all. 
Therefore, you are not authorized to try 
someone for rebelling against the 
monarchy. David accepted her words and 
said to her: “And blessed be your 
discretion and blessed be you who have 
kept me this day from coming to 
bloodguiltiness [damim]” (I Samuel 
25:33). The Gemara asks: The plural term 
damim, literally, bloods, indicates two. 
Why did David not use the singular term 
dam? Rather, this teaches that Abigail 
revealed her thigh, and he lusted after 
her, and he went three parasangs by the 
fire of his desire for her, and said to her: 
Listen to me, i.e., listen to me and allow 
me to be intimate with you. Abigail then 
said to him: “Let this not be a stumbling 
block for you” (I Samuel 25:31). By 
inference, from the word “this,” it can be 
understood that there is someone else 
who will in fact be a stumbling block for 
him, and what is this referring to? The 
incident involving Bathsheba. And in 
the end this is what was, as indeed he 
stumbled with Bathsheba. This 
demonstrates that Abigail was a 
prophetess, as she knew that this would 
occur. This also explains why David 
blessed Abigail for keeping him from 
being responsible for two incidents 
involving blood that day: Abigail’s 
menstrual blood and the shedding of 
Nabal’s blood. Apropos Abigail, the 
Gemara explains additional details in the 
story. Abigail said to David: “Yet the soul 
of my lord shall be bound in the bond of 
life with the Lord your God” (I Samuel 
25:29), and when she parted from him 
she said to him: “And when the Lord 
shall have dealt well with my lord, and 
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you shall remember your handmaid” 
(I Samuel 25:31). Rav Naḥman said that 
this explains the folk saying that people 
say: While a woman is engaged in 
conversation she also holds the spindle, 
i.e., while a woman is engaged in one 
activity she is already taking steps with 
regard to another. Abigail came to David 
in order to save her husband Nabal, but at 
the same time she indicates that if her 
husband dies, David should remember her 
and marry her. And indeed, after Nabal’s 
death David took Abigail for his wife. 
Some say that Rav Naḥman referred to a 
different saying: The goose stoops its 
head as it goes along, but its eyes look on 
from afar to find what it is looking for. So 
too, Abigail acted in similar fashion.

I Samuel 25 שמואל א כ״ה
ל וַיִּקָּבְצ֤וּ כָל־יִשְׂרָאֵל֙  (א) וַיָּמָ֣ת שְׁמוּאֵ֔

ה וַיָּ֣ קָם  הוּ בְּבֵית֖וֹ בָּרָמָ֑ וַיִּסְפְּדוּ־ל֔וֹ וַיִּקְבְּרֻ֥
ישׁ  ן׃ (ס) (ב) וְאִ֨ ר פָּארָֽ ד וַיֵּ֖ רֶד אֶל־מִדְבַּ֥ דָּוִ֔
ד  ל וְהָאִישׁ֙ גָּד֣וֹל מְאֹ֔ הוּ בַכַּרְמֶ֗ בְּמָע֜וֹן וּמַעֲשֵׂ֣
י  ים וַיְהִ֛ לֶף עִזִּ֑ ים וְאֶ֣ אן שְֽׁ�שֶׁת־אֲלָפִ֖ ֹ֥ וְל֛וֹ צ

ל  ם הָאִישׁ֙ נָבָ֔ ל׃ (ג) וְשֵׁ֤ ז אֶת־צאֹנ֖וֹ בַּכַּרְמֶֽ בִּגְזֹ֥
כֶל֙  ה טֽוֹבַת־שֶׂ֨  יִל וְהָאִשָּׁ֤ ם אִשְׁתּ֖וֹ אֲבִגָ֑ וְשֵׁ֥

ים וְה֥וּא  ע מַעֲלָלִ֖ ה וְרַ֥ ישׁ קָשֶׁ֛ אַר וְהָאִ֥ יפַת תֹּ֔ וִ֣
ר  ד בַּמִּדְבָּ֑ ע דָּוִ֖ י׃] (ד) וַיִּשְׁמַ֥ כלבו [כָלִבִּֽ
ד  ח דָּוִ֖ ל אֶת־צאֹנֽוֹ׃ (ה) וַיִּשְׁלַ֥ י־גֹזֵז֥ נָבָ֖ כִּֽ

ים עֲל֤וּ  ד לַנְּעָרִ֗ אמֶר דָּוִ֜ ֹ֨ ים וַיּ ה נְעָרִ֑ עֲשָׂרָ֣
ל וּשְׁאֶלְתֶּם־ל֥וֹ  ם אֶל־נָבָ֔ לָה֙ וּבָאתֶ֣ כַרְמֶ֙

ה  י וְאַתָּ֤ ה לֶחָ֑ ם כֹּ֖ י לְשָׁלֽוֹם׃ (ו) וַאֲמַרְתֶּ֥ בִשְׁמִ֖
ל אֲשֶׁר־לְ֖� שָׁלֽוֹם׃  שָׁלוֹם֙ וּבֵיתְ֣� שָׁל֔וֹם וְכֹ֥

ים  ה הָרֹעִ֤ � עַתָּ֗ י גֹזְזִ֖ים לָ֑ עְתִּי כִּ֥ ה שָׁמַ֔ (ז) וְעַתָּ֣
ד  א־נִפְקַ֤ ֹֽ א הֶכְלַמְנ֗וּם וְל ֹ֣ נוּ ל אֲשֶׁר־לְ֙� הָי֣וּ עִמָּ֔

ל׃ (ח)  ם בַּכַּרְמֶֽ י הֱיוֹתָ֥ לָהֶם֙ מְא֔וּמָה כָּל־יְמֵ֖
ים  � וְיִמְצְא֨וּ הַנְּעָרִ֥ ידוּ לָ֗ י� וְיַגִּ֣ ל אֶת־נְעָרֶ֜ שְׁאַ֨
א אֵת֩  נוּ תְּנָה־נָּ֗ י־עַל־י֥וֹם ט֖וֹב בָּ֑ י� כִּֽ חֵן֙ בְּעֵינֶ֔
ד׃ (ט)  י� וּלְבִנְ֖� לְדָוִֽ  דְ֙� לַעֲבָדֶ֔ א יָֽ ר תִּמְצָ֤ אֲשֶׁ֨

ל  ד וַיְדַבְּר֧וּ אֶל־נָבָ֛ י דָוִ֔ אוּ֙ נַעֲרֵ֣ וַיָּבֹ֨

(1) Samuel died, and all Israel gathered and 
made lament for him; and they buried him 
in Ramah, his home.  David went down to 
the wilderness of Paran. (2) There was a 
man in Maon whose possessions were in 
Carmel. The man was very wealthy; he 
owned three thousand sheep and a 
thousand goats. At the time, he was 
shearing his sheep in Carmel. (3) The 
man’s name was Nabal, and his wife’s 
name was Abigail. The woman was 
intelligent and beautiful, but the man, a 
Calebite, was a hard man and an evildoer. 
(4) David was in the wilderness when he 
heard that Nabal was shearing his sheep. 
(5) David dispatched ten young men, and 
David instructed the young men, “Go up 
to Carmel. When you come to Nabal, greet 
him in my name. (6) Say as follows: ‘To 
life! Greetings to you and to your 
household and to all that is yours! (7) I 
hear that you are now doing your shearing. 
As you know, your shepherds have been 
with us; we did not harm them, and 
nothing of theirs was missing all the time 
they were in Carmel. (8) Ask your young 
men and they will tell you. So receive 
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ד וַיָּנֽוּחוּ׃ (י)  ם דָּוִ֑ לֶּה בְּשֵׁ֣ ים הָאֵ֖ כְּכָל־הַדְּבָרִ֥
י  ד וּמִ֣ י דָוִ֖ אמֶר מִ֥ ֹ֔ י דָוִד֙ וַיּ ל אֶת־עַבְדֵ֤ עַן נָבָ֜ וַיַּ֨
ישׁ  ים אִ֖ רְצִ֔ ים הַמִּתְפָּ֣ י הַיּוֹם֙ רַבּ֣וּ עֲבָדִ֔ בֶן־יִשָׁ֑

י אֶת־לַחְמִי֙  יו׃ (יא) וְלָקַחְתִּ֤ מִפְּנֵ֥י אֲדֹנָֽ
זְזָי֑  חְתִּי לְגֹֽ ר טָבַ֖ י אֲשֶׁ֥ י וְאֵת֙ טִבְחָתִ֔ וְאֶת־מֵימַ֔

י מִזֶּ֖ה  עְתִּי אֵ֥ א יָדַ֔ ֹ֣ ים אֲשֶׁר֙ ל אֲנָשִׁ֔ תַתִּי֙ לַֽ וְנָֽ
בוּ֙  ם וַיָּשֻׁ֙ ד לְדַרְכָּ֑ י־דָוִ֖ מָּה׃ (יב) וַיַּהַפְכ֥וּ נַעֲרֵֽ הֵֽ

לֶּה׃ (יג)  ים הָאֵֽ ל הַדְּבָרִ֥ דוּ ל֔וֹ כְּכֹ֖ אוּ וַיַּגִּ֣ וַיָּבֹ֔
ישׁ אֶת־חַרְבּ֗וֹ  יו חִגְר֣וּ ׀ אִ֣ ד לַאֲנָשָׁ֜ וַיּאֹמֶר֩ דָּוִ֨

ד  ר גַּם־דָּוִ֖ ישׁ אֶת־חַרְבּ֔וֹ וַיַּחְגֹּ֥  יַּחְגְּרוּ֙ אִ֣ וַֽ
ע מֵאוֹת֙  ד כְּאַרְבַּ֤ י דָוִ֗  יַּעֲל֣וּ ׀ אַחֲרֵ֣ אֶת־חַרְבּ֑וֹ וַֽ

ים׃ (יד)  יִם יָשְׁב֥וּ עַל־הַכֵּלִֽ ישׁ וּמָאתַ֖ אִ֔
ד  עַר־אֶחָ֛ יד נַֽ ל הִגִּ֧ שֶׁת נָבָ֔ יִל֙ אֵ֣ וְלַאֲבִיגַ֙

ים ׀  ד מַלְאָכִ֧ ר הִנֵּ֣ה שָׁלַח֩ דָּוִ֨ ים לֵאמֹ֑ מֵהַנְּעָרִ֖
ם׃ (טו)  � אֶת־אֲדֹנֵ֖ינוּ וַיָּעַ֥ט בָּהֶֽ ר לְבָרֵ֥ הַמִּדְבָּ֛ מֵֽ

מְנוּ֙  א הָכְלַ֨ ֹ֤ ד וְל נוּ מְאֹ֑ ים לָ֖ ים טֹבִ֥ אֲנָשִׁ֔ וְהָ֣
ם  כְנוּ אִתָּ֔ דְנוּ מְא֔וּמָה כָּל־יְמֵי֙ הִתְהַלַּ֣ א־פָקַ֣ ֹֽ וְל

ינוּ  ה׃ (טז) חוֹמָה֙ הָי֣וּ עָלֵ֔ נוּ בַּשָּׂדֶֽ הְיוֹתֵ֖ בִּֽ
ם  נוּ עִמָּ֖ י הֱיוֹתֵ֥ ם כָּל־יְמֵ֛ יְלָה גַּם־יוֹמָ֑ גַּם־לַ֖

י  ה־תַּעֲשִׂ֔ י וּרְאִי֙ מַֽ ה דְּעִ֤ אן׃ (יז) וְעַתָּ֗ ֹֽ ים הַצּ רֹעִ֥
ל כָּל־בֵּית֑וֹ  ה אֶל־אֲדֹנֵ֖ינוּ וְעַ֣ ה הָרָעָ֛ י־כָלְתָ֧ כִּֽ
ר  יו׃ (יח) וַתְּמַהֵ֣ ר אֵלָֽ עַל מִדַּבֵּ֖ וְהוּא֙ בֶּן־בְּלִיַּ֔

חֶם  יִם לֶ֜ יִל] וַתִּקַּח֩ מָאתַ֨ אבוגיל [אֲבִיגַ֡
אן עשוות  ֹ֤ שׁ צ יִן וְחָמֵ֨ וּשְׁנַ֣ יִם נִבְלֵי־יַ֗

ים  ה צִמֻּקִ֖ י וּמֵאָ֥ שׁ סְאִים֙ קָלִ֔ [עֲשׂוּיֹת֙] וְחָמֵ֤
ים׃ (יט)  שֶׂם עַל־הַחֲמֹרִֽ ים וַתָּ֖ יִם דְּבֵלִ֑ וּמָאתַ֣
י אַחֲרֵיכֶ֣ם  י הִנְנִ֖ יהָ֙ עִבְר֣וּ לְפָנַ֔ אמֶר לִנְעָרֶ֙ ֹ֤ וַתּ

ה  ידָה׃ (כ) וְהָיָ֞ א הִגִּֽ ֹ֥ ל ל הּ נָבָ֖ ה וּלְאִישָׁ֥ בָּאָ֑
ר  תֶר הָהָ֔ דֶת֙ בְּסֵ֣ ל־הַחֲמ֗וֹר וְיֹרֶ֙ בֶת עַֽ יא ׀ רֹכֶ֣ הִ֣
שׁ  הּ וַתִּפְגֹּ֖ ים לִקְרָאתָ֑ יו יֹרְדִ֖ וְהִנֵּ֤ה דָוִד֙ וַאֲנָשָׁ֔
רְתִּי  קֶר שָׁמַ֜ ר אַ֩� לַשֶּׁ֨ ד אָמַ֗ ם׃ (כא) וְדָוִ֣ אֹתָֽ

ד  ר וְלאֹ־נִפְקַ֥ ר לָזֶה֙ בַּמִּדְבָּ֔ ת־כָּל־אֲשֶׁ֤ אֶֽ
חַת  ה תַּ֥ י רָעָ֖ שֶׁב־לִ֥ מִכָּל־אֲשֶׁר־ל֖וֹ מְא֑וּמָה וַיָּֽ
ד  י דָוִ֖ ים לְאֹיְבֵ֥ ה אֱ�הִ֛ ה׃ (כב) כֹּה־יַעֲשֶׂ֧ טוֹבָֽ

יר מִכָּל־אֲשֶׁר־ל֛וֹ  יף אִם־אַשְׁאִ֧ ה יֹסִ֑ וְכֹ֣
יִל֙  רֶא אֲבִיגַ֙ יר׃ (כג) וַתֵּ֤ ין בְּקִֽ קֶר מַשְׁתִּ֥ עַד־הַבֹּ֖

ל  ל הַחֲמ֑וֹר וַתִּפֹּ֞ רֶד מֵעַ֣ ר וַתֵּ֖ ד וַתְּמַהֵ֕ אֶת־דָּוִ֔
רֶץ׃ (כד)  חוּ אָֽ יהָ וַתִּשְׁתַּ֖ י דָוִד֙ עַל־פָּנֶ֔ לְאַפֵּ֤

these young men graciously, for we have 
come on a festive occasion. Please give 
your servants and your son David 
whatever you can.’” (9) David’s young 
men went and delivered this message to 
Nabal in the name of David. When they 
stopped speaking, (10) Nabal answered 
David’s servants, “Who is David? Who is 
the son of Jesse? There are many slaves 
nowadays who run away from their 
masters. (11) Should I then take my bread 
and my water, and the meat that I 
slaughtered for my own shearers, and give 
them to men who come from I don’t know 
where?” (12) Thereupon David’s young 
men retraced their steps; and when they 
got back, they told him all this. (13) And 
David said to his men, “Gird on your 
swords.” Each girded on his sword; David 
too girded on his sword. About four 
hundred men went up after David, while 
two hundred remained with the baggage. 
(14) One of [Nabal’s] young men told 
Abigail, Nabal’s wife, that David had sent 
messengers from the wilderness to greet 
their master, and that he had spurned them.
(15) “But the men had been very friendly 
to us; we were not harmed, nor did we 
miss anything all the time that we went 
about with them while we were in the 
open. (16) They were a wall about us both 
by night and by day all the time that we 
were with them tending the flocks. (17) So 
consider carefully what you should do, for 
harm threatens our master and all his 
household; he is such a nasty fellow that 
no one can speak to him.” (18) Abigail 
quickly got together two hundred loaves of 
bread, two jars of wine, five dressed 
sheep, five seahs of parched corn, one 
hundred cakes of raisin, and two hundred 
cakes of pressed figs. She loaded them on 
asses, (19) and she told her young men, 
“Go on ahead of me, and I’ll follow you”; 
but she did not tell her husband Nabal. (20) 
She was riding on the ass and going down 
a trail on the hill, when David and his men 
appeared, coming down toward her; and 
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ן  עָוֹ֑ י הֶֽ י אֲדֹנִ֖ אמֶר בִּי־אֲנִ֥ ֹ֕ יו וַתּ וַתִּפֹּל֙ עַל־רַגְלָ֔
י  ת דִּבְרֵ֥ ע אֵ֖ י� וּשְׁמַ֕ תְ֙� בְּאָזְנֶ֔ וּֽתְדַבֶּר־נָ֤א אֲמָֽ
י ׀ אֶת־לִבּ֡וֹ  ים אֲדֹנִ֣ �׃ (כה) אַל־נָ֣א יָשִׂ֣ אֲמָתֶֽ
י כִשְׁמוֹ֙  ל כִּ֤ ה עַל־נָבָ֗ עַל הַזֶּ֜ אֶל־אִישׁ֩ הַבְּלִיַּ֨
תְ֔�  אֲנִי֙ אֲמָ֣ ה עִמּ֑וֹ וַֽ ל שְׁמ֔וֹ וּנְבָלָ֖ כֶּן־ה֔וּא נָבָ֣
חְתָּ׃  ר שָׁלָֽ י אֲשֶׁ֥ י אֲדֹנִ֖ יתִי אֶת־נַעֲרֵ֥ א רָאִ֛ ֹ֥ ל

ר  י־נַפְשְׁ֙� אֲשֶׁ֨ י חַי־יְהוָ֤ה וְחֵֽ ה אֲדֹנִ֗ (כו) וְעַתָּ֣
 � עַ יָדְ֖� לָ֑ ים וְהוֹשֵׁ֥ מְנָעֲ֤� יְהוָה֙ מִבּ֣וֹא בְדָמִ֔

ים  מְבַקְשִׁ֥ י� וְהַֽ הְי֤וּ כְנָבָל֙ אֹיְבֶ֔ ה יִֽ וְעַתָּ֗
את  ֹ֔ ה הַזּ ה׃ (כז) וְעַתָּה֙ הַבְּרָכָ֣ י רָעָֽ אֶל־אֲדֹנִ֖

ים  י וְנִתְּנָה֙ לַנְּעָרִ֔ אדֹנִ֑ יא שִׁפְחָתְ֖� לַֽ אֲשֶׁר־הֵבִ֥
א נָ֖א  י׃ (כח) שָׂ֥ י אֲדֹנִֽ ים בְּרַגְלֵ֥ תְהַלְּכִ֖ הַמִּֽ

י  אדֹנִ֜ ה לַֽ ה־יַעֲשֶׂה֩ יְהוָ֨ י עָשֹֽׂ � כִּ֣ שַׁע אֲמָתֶ֑ לְפֶ֣
ם  י נִלְחָ֔ ן כִּי־מִלְחֲמ֤וֹת יְהוָה֙ אֲדֹנִ֣ יִת נֶאֱמָ֗ בַּ֣
י�׃ (כט) וַיָּ֤ קָם  א בְ֖� מִיָּמֶֽ ה לאֹ־תִמָּצֵ֥ וְרָעָ֛

פֶשׁ  הָיְתָה֩ נֶ֨ � וְֽ שׁ אֶת־נַפְשֶׁ֑ אָדָם֙ לִרְדָפְ֔� וּלְבַקֵּ֖
ת יְהוָ֣ה  ים אֵ֚ ה ׀ בִּצְר֣וֹר הַחַיִּ֗ י צְרוּרָ֣ אֲדֹנִ֜

ף  נָּה בְּת֖וֹ� כַּ֥ י֙� יְקַלְּעֶ֔ ת נֶ֤פֶשׁ אֹיְבֶ֙ י� וְאֵ֨ אֱ�הֶ֔
ל  י כְּכֹ֛ אדֹנִ֔ ה יְהוָה֙ לַֽ י־יַעֲשֶׂ֤ ה כִּֽ לַע׃ (ל) וְהָיָ֗ הַקָּֽ

יד  י� וְצִוְּ֥� לְנָגִ֖ ה עָלֶ֑ ר אֶת־הַטּוֹבָ֖ אֲשֶׁר־דִּבֶּ֥
את ׀ לְ֡�  ֹ֣ א תִהְיֶה֣ ז ֹ֣ ל׃ (לא) וְל עַל־יִשְׂרָאֵֽ

י וְלִשְׁפָּ�־דָּם֙  ב לַאדֹנִ֗ לְפוּקָה֩ וּלְמִכְשׁ֨וֹל לֵ֜
י  אדֹנִ֔ ב יְהוָה֙ לַֽ י ל֑וֹ וְהֵיטִ֤ יעַ אֲדֹנִ֖ ם וּלְהוֹשִׁ֥ חִנָּ֔

ד  אמֶר דָּוִ֖ ֹ֥ �׃ (ס) (לב) וַיּ וְזָכַרְתָּ֖ אֶת־אֲמָתֶֽ
ר  ל אֲשֶׁ֧ י יִשְׂרָאֵ֔ לַאֲבִיגַ֑ל בָּר֤וּ� יְהוָה֙ אֱ�הֵ֣
י׃ (לג) וּבָר֥וּ�  � הַיּ֥וֹם הַזֶּ֖ה לִקְרָאתִֽ שְׁלָחֵ֛

נִי הַיּ֤וֹם הַזֶּה֙  ר כְּלִתִ֜ תְּ אֲשֶׁ֨ ה אָ֑ � וּבְרוּכָ֣ טַעְמֵ֖
ם  י׃ (לד) וְאוּלָ֗ י לִֽ עַ יָדִ֖ ים וְהֹשֵׁ֥ מִבּ֣וֹא בְדָמִ֔

ע  נִי מֵהָרַ֖ ר מְנָעַ֔ ל אֲשֶׁ֣ י יִשְׂרָאֵ֔ חַי־יְהוָה֙ אֱ�הֵ֣
רְתְּ ותבאתי [וַתָּבאֹת֙]  י מִהַ֗ י ׀ לוּלֵ֣ � כִּ֣ אֹתָ֑

קֶר  ל עַד־א֥וֹר הַבֹּ֖ ר לְנָבָ֛ י אִם־נוֹתַ֧ י כִּ֣ לִקְרָאתִ֔
ת  הּ אֵ֥ ח דָּוִד֙ מִיָּדָ֔ יר׃ (לה) וַיִּקַּ֤ ין בְּקִֽ מַשְׁתִּ֥
י לְשָׁלוֹם֙  ר עֲלִ֤ הּ אָמַ֗ יאָה ל֑וֹ וְלָ֣ אֲשֶׁר־הֵבִ֖

 יִ�׃  א פָּנָֽ � וָאֶשָּׂ֖ עְתִּי בְקוֹלֵ֔ � רְאִי֙ שָׁמַ֣ לְבֵיתֵ֔
ל וְהִנֵּה־לוֹ֩   יִל ׀ אֶל־נָבָ֡ א אֲבִיגַ֣ ֹ֣ (לו) וַתָּב

ב נָבָל֙ ט֣וֹב  לֶ� וְלֵ֤ ה הַמֶּ֗ ה בְּבֵית֜וֹ כְּמִשְׁתֵּ֣ מִשְׁתֶּ֨
ידָה לּ֗וֹ  א־הִגִּ֣ ֹֽ ד וְל ר עַד־מְאֹ֑ יו וְה֥וּא שִׁכֹּ֖ עָלָ֔

י  קֶר׃ (לז) וַיְהִ֣ ן וְגָד֖וֹל עַד־א֥וֹר הַבֹּֽ ר קָטֹ֛ דָּבָ֥

she met them.— (21) Now David had been 
saying, “It was all for nothing that I 
protected that fellow’s possessions in the 
wilderness, and that nothing he owned is 
missing. He has paid me back evil for 
good. (22) May God do thus and more to 
the enemies of David if, by the light of 
morning, I leave a single male of his.”— 
(23) When Abigail saw David, she quickly 
dismounted from the ass and threw herself 
face down before David, bowing to the 
ground. (24) Prostrate at his feet, she 
pleaded, “Let the blame be mine, my lord, 
but let your handmaid speak to you; hear 
your maid’s plea. (25) Please, my lord, pay 
no attention to that wretched fellow Nabal. 
For he is just what his name says: His 
name means ‘boor’ and he is a boor.  
“Your handmaid did not see the young 
men whom my lord sent. (26) I swear, my 
lord, as the LORD lives and as you live—
the LORD who has kept you from seeking 
redress by blood with your own hands—
let your enemies and all who would harm 
my lord fare like Nabal! (27) Here is the 
present which your maidservant has 
brought to my lord; let it be given to the 
young men who are the followers of my 
lord. (28) Please pardon your maid’s 
boldness. For the LORD will grant my 
lord an enduring house, because my lord is 
fighting the battles of the LORD, and no 
wrong is ever to be found in you. (29) And 
if anyone sets out to pursue you and seek 
your life, the life of my lord will be bound 
up in the bundle of life in the care of the 
LORD; but He will fling away the lives of 
your enemies as from the hollow of a 
sling. (30) And when the LORD has 
accomplished for my lord all the good He 
has promised you, and has appointed you 
ruler of Israel, (31) do not let this be a 
cause of stumbling and of faltering 
courage to my lord that you have shed 
blood needlessly and that my lord sought 
redress with his own hands. And when the 
LORD has prospered my lord, remember 
your maid.” (32) David said to Abigail, 



12/1/2020 The Image of King David in the Babylonian Talmud | Sefaria

https://www.sefaria.org/sheets/273047?editor=1 66/67

ל וַתַּגֶּד־ל֣וֹ אִשְׁתּ֔וֹ  יִן֙ מִנָּבָ֔ את הַיַּ֙ קֶר בְּצֵ֤ בַבֹּ֗
לֶּה וַיָּמָ֤ת לִבּוֹ֙ בְּקִרְבּ֔וֹ וְה֖וּא  ים הָאֵ֑ אֶת־הַדְּבָרִ֖
ף  ים וַיִּגֹּ֧ רֶת הַיָּמִ֑ י כַּעֲשֶׂ֣ בֶן׃ (לח) וַיְהִ֖ הָיָה֥ לְאָֽ
י  ע דָּוִד֮ כִּ֣ ת׃ (לט) וַיִּשְׁמַ֣ ל וַיָּמֹֽ יְהוָ֛ה אֶת־נָבָ֖

ר רָב֩  ה אֲשֶׁ֣ אמֶר בָּר֣וּ� יְהוָ֡ ֹ֡ ת נָבָל֒ וַיּ מֵ֣
 � ל וְאֶת־עַבְדּוֹ֙ חָשַׂ֣ י מִיַּד֣ נָבָ֗ יב חֶרְפָּתִ֜ אֶת־רִ֨
יב יְהוָ֖ה בְּראֹשׁ֑וֹ  ל הֵשִׁ֥ ת נָבָ֔ ה וְאֵת֙ רָעַ֣ רָעָ֔ מֵֽ

הּ ל֖וֹ  יִל לְקַחְתָּ֥ ר בַּאֲבִיגַ֔ ח דָּוִד֙ וַיְדַבֵּ֣ וַיִּשְׁלַ֤
 יִל  ד אֶל־אֲבִיגַ֖ י דָוִ֛ אוּ עַבְדֵ֥ ה׃ (מ) וַיָּבֹ֜ לְאִשָּֽׁ

נוּ  ר דָּוִד֙ שְׁלָחָ֣ יהָ֙ לֵאמֹ֔ לָה וַיְדַבְּר֤וּ אֵלֶ֨ הַכַּרְמֶ֑
קָם  ה׃ (מא) וַתָּ֕ � ל֖וֹ לְאִשָּֽׁ יִ� לְקַחְתֵּ֥ אֵלַ֔

תְ֙�  אמֶר הִנֵּ֤ה אֲמָֽ ֹ֗ רְצָה וַתּ יִם אָ֑ חוּ אַפַּ֖ וַתִּשְׁתַּ֥
י׃ (מב)  י אֲדֹנִֽ י עַבְדֵ֥ ץ רַגְלֵ֖ ה לִרְחֹ֕ לְשִׁפְחָ֔

ל־הַחֲמ֔וֹר  יִל וַתִּרְכַּב֙ עַֽ קָם אֲבִיגַ֗ ר וַתָּ֣ וַתְּמַהֵ֞
חֲרֵי֙  לֶ� אַֽ הּ וַתֵּ֗ יהָ הַהֹלְכ֖וֹת לְרַגְלָ֑ וְחָמֵשׁ֙ נַעֲרֹתֶ֔

ה׃ (מג)  ד וַתְּהִי־ל֖וֹ לְאִשָּֽׁ י דָוִ֔ מַלְאֲכֵ֣
אל וַתִּהְיֶי֛ןָ  יִּזְרְעֶ֑ ד מִֽ ח דָּוִ֖ עַם לָקַ֥ וְאֶת־אֲחִינֹ֛

ן  ים׃ (ס) (מד) וְשָׁא֗וּל נָתַ֛ ן ל֖וֹ לְנָשִֽׁ ם־שְׁתֵּיהֶ֥ גַּֽ
יִשׁ  י בֶן־לַ֖ ד לְפַלְטִ֥ שֶׁת דָּוִ֑ ל בִּתּ֖וֹ אֵ֣ אֶת־מִיכַ֥

ים׃ ר מִגַּלִּֽ אֲשֶׁ֥

“Praised be the LORD, the God of Israel, 
who sent you this day to meet me! (33) 
And blessed be your prudence, and blessed 
be you yourself for restraining me from 
seeking redress in blood by my own 
hands. (34) For as sure as the LORD, the 
God of Israel, lives—who has kept me 
from harming you—had you not come 
quickly to meet me, not a single male of 
Nabal’s line would have been left by 
daybreak.” (35) David then accepted from 
her what she had brought him, and he said 
to her, “Go up to your home safely. See, I 
have heeded your plea and respected your 
wish.” (36) When Abigail came home to 
Nabal, he was having a feast in his house, 
a feast fit for a king; Nabal was in a merry 
mood and very drunk, so she did not tell 
him anything at all until daybreak. (37) The 
next morning, when Nabal had slept off 
the wine, his wife told him everything that 
had happened; and his courage died within 
him, and he became like a stone. (38) 
About ten days later the LORD struck 
Nabal and he died. (39) When David heard 
that Nabal was dead, he said, “Praised be 
the LORD who championed my cause 
against the insults of Nabal and held back 
His servant from wrongdoing; the LORD 
has brought Nabal’s wrongdoing down on 
his own head.”  David sent messengers to 
propose marriage to Abigail, to take her as 
his wife. (40) When David’s servants came 
to Abigail at Carmel and told her that 
David had sent them to her to make her his 
wife, (41) she immediately bowed low with 
her face to the ground and said, “Your 
handmaid is ready to be your maidservant, 
to wash the feet of my lord’s servants.” 
(42) Then Abigail rose quickly and 
mounted an ass, and with five of her maids 
in attendance she followed David’s 
messengers; and she became his wife. (43) 
Now David had taken Ahinoam of Jezreel; 
so both of them became his wives. (44) 
Saul had given his daughter Michal, 
David’s wife, to Palti son of Laish from 
Gallim.



12/1/2020 The Image of King David in the Babylonian Talmud | Sefaria

https://www.sefaria.org/sheets/273047?editor=1 67/67

 
Made with the Sefaria Source Sheet Builder 
www.sefaria.org/sheets


