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l. Verifiability
Husband’s Directive to Write a Get
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1. Babylonian Talmud, Tractate Gittin, 72a (all Talmudic translations taken from Sefaria-Koren)
If the scribe wrote the bill of divorce for her sake and the witnesses signed it for her sake then even though
they wrote it, and they signed it, and they gave it to the husband and he gave it to his wife, the bill of
divorce is void until they hear the husband’s voice when he says to the scribe: Write the document for the
sake of my wife, and to the witnesses: Sign the document for the sake of my wife.
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2. Shulhan Arukh, Even ha-Ezer, 120:4

[A husband] who says “Tell the scribe to write and the witnesses to sign [the get]” — the scribe should not write,
nor should the witnesses sign until they hear [directly] from his mouth.

Comment (of Ramo): If he violated [this rule] and divorced her through a statement of “Tell the scribe to write,
etc.” she is doubtfully divorced.
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3. Helkat Mehokek 120:12

“Tell the scribe to write and the witnesses to sign.” Even if he specifies the scribe and witnesses and says “I am
appointing this specific scribe as scribe and this and that witness as witnesses to sign” — even so it does not
work. The scribe and witnesses [effectively stand] in the place of the husband only when they hear from his
mouth. But in other matters [outside of divorce] a person can appoint a representative not in front of him, and a
woman can tell someone overseas “I am appointing you to be an agent to receive my get.” This is the opinion of
Ramban and several decisors. But Ran and R. Avraham disagree and believe that R. yose only disqualified in a
case where he says “Say, on your judgment to so and so,” in which case there is reason to worry about a
destruction [a problem, because he was insufficiently clear]. But if he appoints the scribe and witnesses not in
front of them it works. R. David Cohen wrote further regarding this that it was said in theory but not in practice.
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4. Nahmanides, Novellae to Gittin 66b
There is no permission [for anyone other than the husband] to tell others to write; only one who hears directly
from the husband may write.

5. R. Chaim Jachter, “The Use of a Videoconference for a Get Procedure,” Journal of Halacha and
Contemporary Society XXVI11 (1994)

Almost all great Halachic authorities of the past two centuries have ruled leniently in cases where it would
otherwise be impossible to obtain a Get on behalf of the wife. Generally speaking, these authorities either
adopted the approach of the Maharim Mi’Brisk or ruled that a written appointment is valid if no viable
alternative exists.

A small minority of decisors do not accept the use of this procedure even in the most dire circumstances. These
include Pri Chadash (Even Haezer 120:6) and Chazon Ish (Even Haezer 85). However, Rabbi Eliezer
Waldenburg (Tzitz Eliezer 10:43) of the Bait Din Hagadol in Yerushalayim notes that "virtually all" Batei Din
in Israel permit an authorization in writing in cases of very urgent need. Rav Gedalia Schwartz, the head of both
the Bait Din of the Rabbinical Council of America and the Bait Din of Chicago, reports that, generally
speaking, this is also the practice of Batei Din in North America. This author adds that this is especially true in a
situation where it is highly doubtful that the couple's marriage was Halachically valid, such as when the couple
married only in a civil ceremony.
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6. Tosafot, Gittin 9b
R. Isaac said... Since we require that [the husband] tell the scribe to write and the witnesses to sign, it must be
that we require agency [which is lacking if the appointment is done indirectly]...

2 7IRY 25 N7 WO NodR NMeeNn .7

IR TIVY LLRAYR WIAD IRD JWRT 21091 RAND 2w ROX 7AW 22w X7 Hyan mx XOwoT 1wn XOX Mnow 2wn IRS...
72 VPN ...AN°NM VR 7220 PITAT 13277 ARwR 72703 11002 001 1157 7101 277 R2OHR T RINDT A J1RAT prX 11020
LTIPOW VA OR 7097 JURY T wWART 3" N 1YY 12 XIAw O"YRT XM7Y 22201

7. Tosafot, Gittin 22b

[The problem with having the husband appoint the scribe and witnesses indirectly] isn’t because of [the
requirement of] agency but because, when the husband does not appoint them [directly], the divorce is not
considered lishmah (written for her sake) but rather stama (lacking sufficient intent) and is disqualified...
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8. Hazon Ish, Even Ha-Ezer 83:15

This [issue of the husband appointment scribes and witnesses indirectly] is not just like appointing agents not in
front of them, because we always need a meeting of the minds of the husband and the scribe and the witnesses
at one point, that the husband know the will of the scribe and the scribe know the will of the husband, and it all
must happen at once. Absent that, it is not considered lishmah (proper intent).
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9. R. Moshe Feinstein, Iggerot Moshe, Even Ha-Ezer, 1:117

We must suggest something new, that the rule of belief of witnesses is a biblical law for the courts, that they
must judge on its basis. But it is not because the Torah said that two witnesses never lie and that each person
must believe them, only that since we need to judge and absolutely certainty is impossible, even with multiple
witnesses, the Torah legislated in a novel fashion that they would be required to judge on the basis of two
witnesses, who are given all the believability int eh world...

If so, this is only a rule for the courts, but there is no rule that require every person to believe two witnesses
with certainty, only that each person is permitted to either believe them or not for their own purposes, and may
believe one more than two... Therefore Ramban holds that since the writing of the scribe and witnesses with
lishmabh is not a rule of the court but an independent matter, there is no obligation to believe them, or even to
many witnesses, and therefore the scribe and witnesses might not believe in their hearts to the witnesses who
tell them that the husband directed that they write and sign the get... Therefore, even if they do believe the
witnesses that the husband directed them to write and sign [the get], it doesn’t count as knowledge form the
husband himself but from their own decision to believe [these intermediaries], because their belief might be
cancelled, if their mind changes, when someone explains that it was impossible that he [the husband] would
want to divorce her. Therefore, it is not considered lishmah, even when they believe them...
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9. Babylonian Talmud, Gittin 67b

In a case where the husband became mute, and two people said to him: Shall we write a bill of divorce for
your wife, and he nodded his head indicating his agreement, they examine him with various questions three
times. If he responded to questions that have a negative answer: No, and responded to questions that have a
positive answer: Yes, indicating his competence, they shall write the bill of divorce and give it to his wife
based on the nod of his head.
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10. Babylonian Talmud, Gittin 71a
Rav Kahana says that Rav says: With regard to a deaf-mute who can express himself through writing, the
judges of the court may write and give a bill of divorce to his wife based on his written instructions. Rav
Yosef said: What is he teaching us? We already learned in the mishna: In a case where the husband became
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mute, and the members of the court said to him: Shall we write a bill of divorce for your wife, and he
nodded his head indicating his agreement, they examine him with various questions three times. If he
responded to questions that have a negative answer: No, and responded to questions that have a

positive answer: Yes, indicating his competence, they shall write the bill of divorce and give it to his wife
based on the nod of his head.
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11. R. Elimelekh Schachter, “Clarifying the Law on the Directive to the Scribe and Witnesses by
Telephone
Even though the Ramban and Ra”ah argue about the directive of the husband that is not in front of [the scribe
and witnesses], it appears that in our case [of directing them over a telephone] that it works according to all,
because even Ramban didn’t mean to say [it was necessary for the husband to be] literally in front of [the scribe
and witnesses] in the same place and location. Rather, his intention was that the directive be directly from the
husband to the scribe and witnesses, and in our case they hear the commands literally from his mouth. It is also
not mentioned anywhere that the husband needs to see them...
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12. R. Menashe Klein, Mishneh Halakhot 14:113

Indeed it is according to my humble opinion truly clear that it is impossible to appoint an agent over the
telephone at all, as | already wrote extensively in several places that one who hears a voice over the telephone,
the voice is not that of the speaker rather the voice of the speaker stops when he speaks into the telephone, and
then immediately, in a mechanical way, through the help of the electrical flow and other factors, a new voice,
somewhat similar to that of the speaker, is created... For this reason one cannot fulfill any commandment by
hearing over the telephone...Relying on the telephone alone [for the purposes of appointing a scribe or
witnesses], God forbid to be lenient on this matter, which relates to adultery. Especially when he is doing it
along and can do what he wishes over the telephone, and at times a woman will have her brother or relative or
friend who knows all her matters [and have him pose as her husband to direct giving the divorce] and even if
the court will ask questions [in an attempt to verify his identity] he will know how to respond, and since it is not
in front of the court he will be even more daring [and likely to lie].

13. R. Chaim Jachter, “The Use of a Videoconference for a Get Procedure,” Journal of Halacha and
Contemporary Society XXVII1 (1994)

Although no consensus has emerged regarding issuing an appointment via telephone, this author believes that
it is possible that Poskim might permit the issuance of appointments of a scribe and witnesses via
videoteleconference (see addendum). Interestingly, Rav Schmelkes (Bait Yitzchak, Even Haezer 2:53)
anticipated the invention of videoteleconferencing and indicated19 that if such an invention arose, it could not
be used for a husband’s appointment of a scribe and witnesses. Rav Schmelkes believes Ramban requires
hearing the actual voice of the husband and not an electronically-transmitted voice. When Rav Schmelkes’
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responsum was mentioned to Rav Zalman Nechemiah Goldberg of the Bait Din of Yerushalayim, the latter
pointed out that Tosafot in Gittin 72a (mentioned earlier) explain why a husband who is unable to speak is
able to appoint a scribe and witnesses by nodding his head: “Since we know what the husband wishes, we do
not require the scribe and witnesses to hear his voice. Tosafot’s comments appear to clearly disprove Rav
Schmelkes’ contention that the scribe and witnesses must hear the actual voice of the husband.”

14. R. Chaim Jachter, “The Use of a Videoconference for a Get Procedure (updated version),” Kol Torah
(2001), accessible at https://www.koltorah.org/halachah/the-use-of-a-videoteleconference-for-a-get-procedure-
by-rabbi-chaim-jachter:

Since the time | first published my proposal regarding the use of videoteleconferencing for a Get, Poskim have
had a mixed reaction. Rav Zalman Nechemiah Goldberg, Rav Herschel Schachter, and Rav Mordechai Willig
support the idea, whereas Rav Yosef Shalom Elyashiv, Rav J. David Bleich, and Rav Elazar Meir Teitz reject
the proposal. Accordingly, this proposal cannot be implemented as no rabbinical consensus has emerged
regarding this issue. Perhaps it can be relied upon in a situation where it is highly doubtful whether a Get is
necessary, such as when the couple was married only in a civil ceremony and never had a Chuppah. Those who
rule strictly are concerned that the videoteleconference appointment is unacceptable according to the Ramban
and still has potential for fraud.

1. Human Connection
Berakhot on Seeing Friends
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15. Babylonian Talmud, Berakhot 58b
Rabbi Yehoshua ben Levi said: One who sees his friend after thirty days have passed since last seeing him
recites: “Blessed... Who has kept us alive (She-hecheyanu), sustained us and brought us to this time.”
One who sees his friend after twelve months recites: “Blessed... Who resurrects the dead (Mechayeh Ha-
meitim).” As Rav said: A dead person is only forgotten from the heart after twelve months have elapsed,
as it is stated: “I am forgotten as a dead man out of mind; I am like a lost vessel” (Tehillim 31:13), and
with regard to the laws of lost objects, it is human nature to despair of recovering a lost object after twelve
months. (Koren translation, with minor alterations)
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16. Tosafot, Berakhot 58b
One who sees his friend after thirty days says Shehehiyyanu - R. Isaac says — only if'it’s a close friend, but not
otherwise.
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17. Shulhan Arukh, Orah Hayyim 225:1-2
Se’if 1: One who sees his friend after thirty days says Shehehiyyanu, and after twelve months belesses Mehayye
Metim, assuming he is very beloved upon him and he is happy when he sees him.
Se’if 2: Whoever never saw his friend, and wrote him letters, although he enjoys seeing him, does not bless
upon seeing him.
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18. Arukh ha-Shulhan, Orah Hayyim 225:2
But if one receives a letter he does not bless Mehayye ha-Metim, but in terms of Shehehiyyanu there is no such
distinction. Even if he received his letter within the past thirty days he blesses Shehehiyyanu. The reason for
this is that the blessing of Shehehiyyanu is based on the happiness of seeing him face to face. But the blessing
of Mehayye ha-Metim is based on the fact that he now has been informed that [his friend] is living. Therefore,
once he already knows he is alive based on letters or hearing from others that he is alive, the blessing of
Mehayye ha-Metim is no longer relevant.
In the responsum of Rav Ya’akov Chagiz (as noted in Arukh Ha-shulchan, OC 225:5) discussed above, he
seems to accept this distinction. Thus, even if Reuven has been in communication with Shimon, Reuven says
She-hecheyanu when seeing Shimon for the first time in a month. Rav Ovadya Yosef (Responsa Yechaveh
Da’at 4:17) explains the logic: though it is true that one receives some level of emotional satisfaction by being
in touch with friends through all kinds of media, “the excitement and emotional animation that one gets when
he sees his friend face to face is with much greater power and strength.” More simply, nothing replaces meeting
up with friends in person. Here we have halakhic language to capture the sentiment that many people articulate
about the modern world.
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19. R. Ovadia Yosef, Shu”t Yehavve Da’at 4:17

In terms of the blessing Mehayye ha-Metim after twelve months, we never hear people making this blessing.
Since today we have updated means of communication, telephones and telegrams whose lines have extended
throughout the land, and whose words extend to the end of the world, aside from set post offices in every city
and country, and tourists traveling by plane to every place, and it is possible to know through them if one’s
friend is safe, and it is not unlikely that within the year he heard about his wellbeing, therefore there is no
practice to offer this blessing.

Even though Ta alumot Lev 3:0.C. 24 wrote that this reason extends to Shehehiyyanu for one’s friend after [not
seeing them for] thirty days, in truth his reason is incorrect, because it is made clear in Shu”t Halakhot Ketanot
1:120 that one can distinguish between Shehehiyyanu and Mehayye ha-Metim, because Shehehiyyanu, since he
did not see his friend for thirty days, even if he might have received a letter from him in this time, since he is
beloved upon him and is happy to see him, he needs to bless Shehehiyyanu with God’s name and kingship...
One who didn’t see their friend for thirty days, and this is a very beloved friend, or a parent or teacher or close
friend or sibling, male or female, as long as he is happy to see them, he should bless Shehehiyyanu with God’s
name and kingship, even though he was in telephone or letter contact over the previous thirty days....

There is reason to have doubt in a case where one saw one’s friend after thirty days on television if one should
bless Shehehiyyanu... And in any event we are lenient with blessings [not to say them] in cases of doubt.

The Shu”t Yam Ha-Gadol (end of 24) wrote that one who hears the voice of their friend on telephone or radio
(live) blesses Shehehiyyanu if thirty days passed without seeing him. Since the whole point is belovedness and
happiness, here too in hearing his voice, that one knows he is well, that counts as seeing him.

I1l. Presence
Minyan for Prayer
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20. Babylonian Talmud, Tractate Megillah 23b
GEMARA: The Gemara asks: From where are these matters, i.e., that ten people are needed in each of these
cases, derived? Rabbi Hiyya bar Abba said that Rabbi Yohanan said: It is as the verse states: “And I shall
be hallowed among the children of Israel” (Leviticus 22:32), which indicates that any expression of sanctity
may not be recited in a quorum of fewer than ten men.
The Gemara asks: From where in the verse may this be inferred? The Gemara responds that it must be
understood as Rabbi Hiyya taught: It is inferred by means of a verbal analogy [gezera shava] between the
words “among,” “among.” Here, it is written: “And I shall be hallowed among the children of Israel,”
and there, with regard to Korah’s congregation, it is written “Separate yourselves from among this
congregation” (Numbers 16:21). Just as with regard to Korah the reference is to ten men, so too, the name of
God is to be hallowed in a quorum of ten men. The connotation of ten associated with the word “among” in
the portion of Korah is, in turn, inferred by means of another verbal analogy between the word “congregation”
written there and the word “congregation” written in reference to the ten spies who slandered Eretz Yisrael, as
it is written there: “How long shall I bear with this evil congregation?” (Numbers 14:27). Consequently,
just as there, in the case of the spies, it was a congregation of ten people, as there were twelve spies altogether,
and Joshua and Caleb were not included in the evil congregation, so too, here, in the case of Korah, the
reference is to a congregation of ten people. The first several items mentioned in the mishna are expressions of
sanctity, and they consequently require a quorum of ten.
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21. Babylonian Talmud, Tractate Berakhot 6a
In explaining Abba Binyamin’s statement, Ravin bar Rav Adda said that Rabbi Yitzhak said: From where
is it derived that the Holy One, Blessed be He, is located in a synagogue? As it is stated: “God stands in
the congregation of God; in the midst of the judges He judges” (Psalms 82:1). The congregation of God is the
place where people congregate to sing God’s praises, and God is located among His congregation.
And from where is it derived that ten people who pray, the Divine Presence is with them? As it is stated:
“God stands in the congregation of God,” and the minimum number of people that constitute a congregation
is a quorum of ten.
From where is it derived that three who sit in judgment, the Divine Presence is with them? It is derived
from this same verse, as it is stated: “In the midst of the judges He judges,” and the minimum number of
judges that comprises a court is three.
From where is it derived that two who sit and engage in Torah study, the Divine Presence is with them? As
it is stated: “Then they that feared the Lord spoke one with the other, and the Lord listened, and heard,
and a book of remembrance was written before Him, for them that fear the Lord, and that think upon His name”
(Malachi 3:16). The Divine Presence listens to any two God-fearing individuals who speak with each other.
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22. Babylonian Talmud, Tractate Sotah 38b
The Gemara returns to the matter itself cited above: Abba, son of Rav Minyamin bar Hiyya, taught: The
people who are standing behind the priests are not included in the benediction.
The Gemara raises several questions with regard to this statement: It is obvious that tall people standing in
front of short people do not interpose between the priests and the shorter people with regard to the Priestly
Benediction. Similarly, a chest or ark containing a Torah scroll does not interpose between the priests and the
people. However, what is the halakha with regard to a partition? Come and hear an answer from what Rabbi
Yehoshua ben Levi said: Even an iron partition does not interpose between the Jewish people and their
Father in Heaven; the people are included in the benediction.
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23. Babylonian Talmud, Tractate Eruvin 92b

Likewise, with regard to communal prayer, if the congregation was in the large courtyard, and the prayer
leader was in the small one, they fulfill their obligation through his prayer, as the congregation is considered
to be in the small one as well. However, if the congregation was in the small courtyard, and the prayer
leader was in the large one, they do not fulfill their obligation.

The same principle applies to a prayer quorum: If there were nine men in the large courtyard and one man in
the small one, they join together to form the necessary quorum of ten, as the small courtyard is subsumed
within the large one, and the individual is considered to be in the large courtyard. However, if there were nine
men in the small courtyard and one in the large one, they do not join together.
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24. Shulhan Arukh, Orah Hayyim 55:20
If there were ten in one place saying Kaddish and Kedushah, even one who is not with them may respond. Some
say that it is necessary that disgustingness or idolatry not separate between them.
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25. Responsa of the Rashba, 1:96

You asked regarding what we rely upon in our communities that the Chazan stands on a platform that is ten
[tefahim] high and four [tefahim] wide, and which has high walls. And he fulfills the obligation of prayer on
behalf of the congregation and they answer after his Kaddish and every davar she-bikdusha. And if [this is
permissible] because of Rabbi Yehsoshua ben Levi (Sotah 38b) who says that not [even] an iron wall separates
between Israel and their Father in heaven, R. Yehoshua was only said in a case where there are ten in the place
of the Chazan...

This platform upon which the Chazan stands serves the synagogue, and they make it tall so that he can make his
voice heard to the community and [thus] it is part of the synagogue. Because of this it is as if he is part of the
community...

I also say that it is possible to say that as long as they see one another, it is as if they are within one room...
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26. Beit Yosef, Orah Hayyim, 55

... I found that the great master Mahari Abuhev wrote in the name of the Gaon that one who inserts their head
into the window [of a synagogue] joins them to the count of ten, and he did not argue. Similarly wrote the Orhot
Hayyim: “Rabbenu Hai wrote that one who stands behind the synagogue, with a window separating, even if [the
building] is several stories and even if [the window] is not four [amot] wide, and he hsows them his face from
there, he can join them in the [quorum of] ten.
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27. Shulhan Arukh, Orah Hayyim, 55:13-15

13 All ten [members of the quorum] must be in one place and the Chazan among them. One who stands in the
doorway, on the outer part, i.e. that when one closes the door from the place of the inner lip of the width of the
door and outwards, is as if they are outside.

14 One who stands behind the synagogue and a window seprates them, even if it is several stories high, even if
it is not four [amot] wide, if he shows them his face from there, can join them [for a quorum of] ten.
Comment [of Ramo]: Rooves and attics are not included int the building, and one who stands there does not
join [the quorum of ten].

15 If some are inside and some outside, and the Chazan is in the doorway, he can join them together.

12 2" 773 300 7193 mawn W28

a7 DR AT PRI PRYA M 0" A" ™ 0T R0aT A"M90 20D LAY 707 10722 ' ok MaR A" - ATy anxpy (12

WO WOR PRI QPR PRI IOR PMmA W A"YR DDA 1R TNATT XIMIT PPOIVXN Wi 0°N2 MW 170K AT DX AT PRINAT
Niri,

28. Mishnah Berurah 57:55

“And some are in the courtyard” — It is the same even if nine are in the synagogue and one person is in the
courtyard. The Pri Megadim wrote that Se’if 17-19 [where one does not form a quorum since the members are
in different rooms] is [only] in a acse where they do not see each other, because if they see each other, even in
two totally seaparte rooms, they can join, like in [a case of] zimmun... Some are stringent even if they see each
other ,and in a case of difficulty one can be lenient.

Saying Amen
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29. Babylonian Talmud, Sukkah 51b

It is taught in a baraita that Rabbi Yehuda says: One who did not see the great synagogue [deyofloston] of
Alexandria of Egypt never saw the glory of Israel. They said that its structure was like a large basilica
[basileki], with a colonnade within a colonnade. At times there were six hundred thousand men and
another six hundred thousand men in it, twice the number of those who left Egypt. In it there were
seventy-one golden chairs [katedraot], corresponding to the seventy-one members of the Great Sanhedrin,
each of which consisted of no less than twenty-one thousand talents of gold. And there was a wooden
platform at the center. The sexton of the synagogue would stand on it, with the scarves in his hand. And
because the synagogue was so large and the people could not hear the communal prayer, when the prayer leader
reached the conclusion of a blessing requiring the people to answer amen, the sexton waved the scarf and all
the people would answer amen.

30. R. Yosef Fund, “Skype Minyan,” Halacha Today, Feb 24, 2017, accessible at https://theshc.org/skype-
minyan

...As mentioned earlier, the Shulhan Aruch rules that if ten are in one place and reciting Kaddish and Kedusha,
even one who is not with them may answer, and there are those who say that there may not be in between
uncleanness or an idol. The Mishna Berura comments that the Shulhan Aruch means to include even one who is
found in a different house quite far away. When a quorum of ten are in one place — the Shechina dwells amongst
them. Therefore, even an iron curtain would not block any who wish to join them from connecting

with HaKadosh Baruch Hu on this higher level. Certainly, one cannot be counted towards a Minyan if he is not
in the same location as the other. However, can he listen to a minyan using Skype and answer Amen?
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31. Dovid Lichtenstein, “The Webcam in Halacha,” Headlines , pp. 404-405, n. 5

Clearly, however, a webcam hookup is not halachically equivalent ot physical presence. Thus, a person viewing
a prayer service via webcam cannot be counted toward a minyan. This should be obvious, although
unfortunately there are reports of people who included those hooking up digitally to make a minyan.

32. Elizabeth Kratz, “Congregation B’nai Yeshurun Hosts First-Ever ‘Internet Minyan’,” Thursday, 13
March 2014, accessible at
http:/jewishlinkbc.com/index.php?option=com_content&view=article&id=2867:congregation-bnai-yeshurun-
hosts-first-ever-internet-minyan&catid=150:news&Itemid=562

Teaneck—Those temporarily or permanently homebound often miss the opportunity to daven in the company of
a minyan, and therefore aren’t able to fulfill the mitzvah of tefila b’tzibur, said Michael Karlin, president of
Congregation B’nai Yeshurun.,,,

“The bottom line is that one would not count for a minyan or say kaddish when not a physical part of the
minyan. But one who is forced to be homebound because of illness or injury can answer amen to brachot, hear
the Torah read (on weekdays), and join with the tzibur in prayer. It is only for those who cannot daven in public,
not for those who can and are lazy,” said CBY’s Rabbi Steven Pruzansky.

V. Definition of Sight/Hearing/Writing

Testifying about the New Moon
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33. Babylonian Talmud, Rosh HaShanah 24a
The Sages taught in another baraita that if the witnesses say: We did not actually see the moon, but we saw it
reflected in the water, or we saw it reflected in a glass lantern, or we saw it through thin clouds, they may not
testify about it, as only a direct sighting of the moon is acceptable.
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34. Babylonian Talmud, Rosh HaShanah 27b
If one sounds a shofar into a pit, or into a cistern, or into a large jug, if he clearly heard the sound of the
shofar, he has fulfilled his obligation; but if he heard the sound of an echo, he has not fulfilled his obligation.
(Rosh Hashana 27b, Koren translation)

Hearing Megillah over a Microphone
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35. R. Shlomo Zalman Auerbach, Responsa Minchat Shlomo 1:9
It appears that one who hears the voice of the Shofar or reading of the Megillah through a telephone or a
loudspeaker (even if we don’t assume that the sound changes somewhat, and that for Shofar it would be like
blowing into a pit), one has not fulfilled their obligation, because only when the impact of hearing on the ear is
made directly through the sound of the Shofar which shakes s the air and creates sound waves, then it counts as
hearing the sound of the Shofar, while if the ear hears only the sound of the vibration of the membrane [of the
microphone or telephone], even though even those vibrations create in the air a sound wave identical to the
sound of the Shofar, even so it is reasonable that he is only hearing the sound of vibrations from a membrane
and not the sound of the Shofar...
There is no reason to distinguish between them [blowing into a pit and hearing from a phone] because even with
the phone the person’s voice passes and disappears and becomes simply a current, and according to the law we
don’t care at all whether the pause in time [between speaking and hearing] is long or short (since the voice of
the person or Shofar is only changing the current, but the sound itself already left the world...
Because the line that leaves the microphone only passes on a current of electricity that ultimately causes the
membrane to vibrate, which gives the voice along the same vibrations as that of the microphone, and that is how
the sound is made. But it is a major error to think that the [telephone] wires actually pass the sound like they
pass a current...
In summary, one cannot use a microphone or loudspeaker for any purposes of prayer in synagogue, since it is
considered no more than the waving of flags that they had in [the synagogue in] Alexandria, Egypt, to know
where the Chazan is up to in prayer, but one cannot fulfill anything that one is obligated to hear with this prayer.
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36. R. Moshe Feinstein, Iggerot Moshe, Orah Hayyim 2:108 (cf. 4:126)

Reading the Megillah using a microphone, from the honorable Rabbi Chaim Dovbear Ginzberg: ‘Regarding the
matter of reading the Megillah through a microphone, it is difficult to say a clear Halacha because it is not fully
clear how one hears through this, based on the experts. Therefore one should not read the Megillah to be heard
through microphone.” Until now I believe | wasn’t asked about this to say the Halacha and I do not recall at all
what your honor wrote in the name of a young rabbi that | had said one should not protest [this practice].

But what is clear to his honor that one cannot fulfill [a Mitzvah] by hearing through a microphone because it is
like hearing from someone who is not obligated, according to what the experts say about the nature of a
microphone, that it does not literally release the voice of the person speaking but only a mere echo, but his
honor was not precise with his language, because this cannot be like the echoing voice [discussed] in Mishnah
RH 27, because this sounds like a strong and healthy sound. Rather, his honor must mean that that people say
that the sound that is heard is created and different than his voice, because only when he reads is the voice
heard, we can consider this like actually hearing a sound, because as long as it is heard it is making the same
sound.

How do we know that the actual power of hearing is such [that it excludes this case] — maybe it also applies in
this case, that something new is created in the air that reaches his ear.

It is also reasonable based on what the scientists say, that sound travels to the ear and there is some delay in that
travel, and still it counts as the voice of the person. Therefore it is possible that a sound made by a microphone
at the time one is speaking, which is heard, is also considered to literally be his voice, and this is more likely
[than the alternative of discounting it as his voice]. It is also not clear what they say that it is a different voice.
Based on this, it is possible that we should not object to those who wish to read the Megillah through a
microphone, based on the Halacha. And [the prospect of] ruining other Mitzvot, namely Shofar and reading the
Torah on Shabbat and Yom Tov, cannot come from this, because it is prohibited to speak from a microphone on
Shabbat and Yom Tov. And in terms of speech-oriented Mitzvot during weekdays, if they do read on a
microphone there is no reason to object to Megillah, and certainly not to these. But, in any event, since it is not
clear to permit this and it is a new matter, in general we should object in order to stop people pursing other new
things, because they always rush after these [novel] things in these states.
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37. R. Eliezer Waldenberg, Shu”t Tzitz Eliezer 8:11
Rav Tzvi Pesach responded to this and wrote: Even what he wrote that with hearing aids one does not fulfill the
reading of Torah and Megillah, apparently not all these are the same, and in the Gemara we find that regarding
blowing the Shofar that if one hears an echo one does not fulfill the obligation, because the sound of Shofar is
indispensable, and a mixture of another Shofar or non-Shofar is a problem. But reading the Torah or Megillah,
one hears the reader although it is mixed with another voice. We therefore might argue that one can hear even if
it is mixed with another voice, because it all comes from the power of the reader, and all voices are valid, but it
needs to stem from one who has an obligation [to fulfill this commandment]. This is how it appears apparently,
and there is need for greater analysis.
Behold, that even his opinion — the Torah opinion — of the great decisor Rav Tzvi Pesach leaned towards saying
that there was room to fulfill one’s obligation of reading Torah and Megillah. Although his early words don’t fit
the [scientific] reality, because, as noted, experts on this matter say it is not the original voice of a person
because sound shifts and becomes a stream, and the streams switch and a new voice is created again, but take
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the end of his words, that one can ask whether one fulfills the commandment given the fact that it comes from
the power of the voice of the reader, and all sounds are valid, as long as it comes from the force of one who is
obligated.

38. Rav Chaim Jachter, “Electricity: Fulfilling Mitzvot Through Electronic Hearing Devices,” Gray
Matter 11 (2006)

In particular, most mid- and late-twentieth-century authorities, who benefited from a greater understanding than
their predecessors of how microphones operate, reject the use of microphones for the performance of mitzvot,
with the possible exception of Torah reading. They argue that one hears an electronically reproduced sound
over these devices, whereas the Halakha requires one to hear the actual sound of a shofar, or voice of the reader.
They note that this reproduction is substantially inferior to hearing an echo since it lacks any trace of the
original sound, whereas echoes come from the original sound waves. According to Rav Shlomo Zalman,
blowing the shofar over a sound-system is analogous to pressing a button on a computer that produces the sound
of a shofar.

Further Reading:
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Society, XXVIII (1994)

R. Chaim Jachter, “Electricity: Fulfilling Mitzvot Through Electronic Hearing Devices,” Gray Matter Il
(YYashar Books, 2006), p. 329

Dovid Lichtenstein, Headlines: Halachic Debates of Current Events, Chapter 30, “The Webcam in Halacha”
(OU Press, 2014).

R. Jonathan Ziring, series on “Halakha in the Age of Social Media,” VBM, topics: #2 Social Media and
Berakhot; #5 The Videoteleconference Get; #38 The Webcam in Halakha: Mitzvot and Minyanim; accessible at
https://www.etzion.org.il/en/topics/halakha-age-social-media
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