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1. Talmud Bavli Brachot 17b 
Mishnah: One whose deceased relative is laid out unburied before him is 
exempt from the recitation of Shema, from the Amida prayer, and from the 
mitzva to don phylacteries, as well as all positive mitzvot mentioned in the 
Torah, until the deceased has been buried. With regard to the pallbearers 
and their replacements and the replacements of their replacements, those 
located before the bier who have not yet carried the deceased and those 
located after the bier. Those before the bier who are needed to carry the bier 
are exempt from reciting Shema; while those after the bier, even if they are 
still needed to carry it, since they have already carried the deceased, they are 
obligated to recite Shema. However, both these and those are exempt from 
reciting the Amida prayer, since they are preoccupied and are unable to focus 
and pray with the appropriate intent. After they buried the deceased and 
returned, if they have sufficient time to begin to recite Shema and conclude 
before they arrive at the row, formed by those who attended the burial, 
through which the bereaved family will pass in order to receive consolation, 
they should begin. If they do not have sufficient time to conclude reciting the 
entire Shema, then they should not begin.  And those standing in the row, 
those in the interior row, directly before whom the mourners will pass and 
who will console them, are exempt from reciting Shema, while those in the 
exterior row, who stand there only to show their respect, are obligated to 
recite Shema.  

 :  יז ברכות מסכת בבלי תלמוד 
ל מִימַתְנִי׳  תוֹ מוּטָּ מֵּ יו שֶׁ נָּ  — לְפָּ
טוּר ה וּמִן   שְמַע מִקְרִיאַת פָּ  הַתְפִלָּ

 מִצְוֹת וּמִכָּל, הַתְפִילִין וּמִן
אֲמוּרוֹת ה הָּ י. בַתוֹרָּ ה נוֹשְאֵּ  הַמִטָּ
ן יהֶׁ י, וְחִלוּפֵּ ן וְחִלוּפֵּ יהֶׁ ת, חִלוּפֵּ  אֶׁ

י לִפְנֵּ ה שֶׁ ת, הַמִטָּ לְאַ  וְאֶׁ   חַרשֶׁ
ה ת. הַמִטָּ י אֶׁ לִפְנֵּ ה שֶׁ ךְ   הַמִטָּ צוֹרֶׁ

ם הֶׁ ת, פְטוּרִין — בָּ לְאַחַר וְאֶׁ   שֶׁ
ה ם הַמִטָּ הֶׁ ךְ בָּ יבִין — צוֹרֶׁ לוּ  . חַיָּ וְאֵּ

לוּ פְטוּרִים ה מִן וָּאֵּ בְרוּ  . הַתְפִלָּ קָּ

ת ת אֶׁ זְרוּ, אִם הַמֵּ  יְכוֹלִין וְחָּ
לֹּא עַד   וְלִגְמוֹר לְהַתְחִיל יעוּ  יַגִ  שֶׁ

ה או  יַתְחִילוּ. וְאִם — לַשּׁוּרָּ  לֹּא — לָּ
עוֹמְדִים ה יַתְחִילוּ. הָּ ,  בַשּׁוּרָּ

  וְהַחִיצוֹנִים, פְטוּרִים — הַפְנִימִיִים
יבִים —  .  חַיָּ

 ב:ג ברכות המשנה על יכין .2
(Rabbi Yisrael Lipschitz 1782-1860 Germany) 

 יתחילו  לא לאו ואם
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3. Talmud Bavli Brachot 19b 
We learned in the mishna that those standing in the row, those in the 
interior row, are exempt from reciting Shema and the others are obligated. 
The Sages taught this more expansively in the Tosefta: The consolers standing 
in a row from which one sees inside the area where the mourners are 
passing are exempt, and those standing in a row from which one does not 
see inside are obligated. And Rabbi Yehuda elaborates and says: The 
consolers standing in the row who come on account of the bereaved are 
exempt, while those who come on account of their own curiosity are 

 : יט ברכות מסכת בבלי תלמוד 
עוֹמְדִים ה הָּ נַן בַשּׁוּרָּ נוּ רַבָּ :  וְכוּ׳. תָּ

ה ה שוּרָּ רוֹאָּ ה הָּ ה — פְנִימָּ , פְטוּרָּ
ה ינָּהּ רוֹאָּ אֵּ ת — הפְנִימָּ  וְשֶׁ יבֶׁ .  חַיֶׁ

ה רַבִי ר  יְהוּדָּ אִים: אוֹמֵּ חֲמַת הַבָּ  מֵּ
ל בֵּ אָּ חֲמַת, פְטוּרִין — הָּ ן מֵּ  — עַצְמָּ
יבִין   . חַיָּ
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obligated to recite Shema. 
We learned that some who come to console the bereaved are exempt from 
Shema as a means of honoring the deceased. The Gemara expands the 
discussion to raise the general question: To what degree does preserving 
human dignity takes precedence over mitzvot enumerated in the Torah? Rav 
Yehuda said that Rav said: One who discovers diverse kinds [kilayim], i.e., a 
prohibited mixture of wool and linen, in his garment, must remove them 
even in the public marketplace. He may not wait until he reaches home. 
What is the reason for this? As it is stated: “There is neither wisdom, nor 
understanding, nor counsel against the Lord” (Proverbs 21:30). From here, 
the general principle: Anywhere that there is desecration of the Lord’s 
name, one does not show respect to the teacher, is derived. 
The Gemara cites several sources to challenge this principle. The Gemara 
raised an objection from a baraita: After they buried the deceased and 
returned, and on their way there are two paths before them, one ritually 
pure and one ritually impure, e.g., it passes through a cemetery, if the 
mourner comes on the pure path, they come with him on the pure path; if he 
comes on the impure path, all of the funeral participants accompany him on 
the impure path in order to show him respect. Why would they do this? Let 
us say here too that, “There is neither wisdom, nor understanding…against 
the Lord!” Rabbi Abba explained that the baraita is referring to a path that 
passes through an area where there is uncertainty with regard to the 
location of a grave or a corpse [beit haperas]. For example, with regard to a 
field in which there is a grave that was plowed and no longer intact, the 
entire field is deemed impure due to concern that the plow scattered bones 
throughout the field. The field is impure only by rabbinic law but not 
according to Torah law. Since it is only prohibited by rabbinic law, one is 
permitted to walk through the field to show the mourner respect. 
The Gemara cites additional proof with regard to the extent to which human 
dignity overrides mitzvot in the Torah. Come and hear, as Rabbi Elazar bar 
Tzadok the priest said: I and my fellow priests would jump over coffins of 
the deceased in order to hurry towards kings of Israel to greet them. And 
they did not say this only towards kings of Israel, but they said this even 
towards kings of the nations of the world, so that if one will be privileged to 
witness the redemption of Israel, he will distinguish between kings of Israel 
and kings of the nations of the world. The priest violated the Torah 
prohibition to become ritually impure through contact with the dead, in 
order to show respect for a king. And why is this? Let us say here too: “There 
is neither wisdom, nor understanding, nor counsel against the Lord.” The 
Gemara responds to this challenge by saying that it must be understood in 
accordance with the opinion of Rava, as Rava said: By Torah law, a tent over 
a corpse, as long as there is a handbreadth of space between the corpse and 

 מחמת ולא  – עצמן מחמת: רשי
  לראות אלא לנחם באו שלא כבוד 
 : המאורע את

מַר ה רַב אָּ מַר יְהוּדָּ א: רַב אָּ  הַמוֹצֵּ
ן  —בְבִגְדוֹ   כִלְאַיִם ילוּ  אֲפִ  פוֹשְטָּ

ין מַאי. בַשּׁוּק א: ״אֵּ ה  טַעְמָּ  חׇכְמָּ
ין ין תְבוּנָּה וְאֵּ ה וְאֵּ צָּ ד  עֵּ  ה׳״, כׇל לְנֶׁגֶׁ

קוֹם יֵּש חִלוּל מָּ ם שֶׁ ין  הַשֵּּׁ   חוֹלְקִין אֵּ
רַב כָּבוֹד   . לָּ

 
 
 

תִיבִי ת: מֵּ בְרוּ אֶׁ ת קָּ זְרוּ,   הַמֵּ וְחָּ

ם י וְלִפְנֵּיהֶׁ כִים שְתֵּ ה אַחַת, דְרָּ  טְהוֹרָּ
הטְמֵּ  וְאַחַת א, אָּ ה בָּ אִין — בַטְהוֹרָּ  בָּ

ה א, עִמוֹ בַטְהוֹרָּ ה בָּ אָּ אִין — בַטְמֵּ  בָּ
ה אָּ ?  כְבוֹדוֹ. אַמַאי מִשּׁוּם עִמוֹ בַטְמֵּ

ין א ״אֵּ ימָּ ה לֵּ ין חׇכְמָּ ד  תְבוּנָּה וְאֵּ  לְנֶׁגֶׁ
א ה׳״!  תַרְגְמַהּ רַבִי ית  אַבָּ  בְבֵּ

ס נַן הַפְרָּ  … דְרַבָּ
 
 
 
 
 
 

א מַר שְמַע תָּ זָּר רַבִי דְאָּ לְעָּ   בַר אֶׁ
דוֹק יִינוּ עַל מְדַלְגִין: צָּ י  הָּ   אֲרוֹנוֹת גַבֵּ

ל תִים שֶׁ י  לִקְרַאת, מֵּ ל מַלְכֵּ אֵּ .  יִשְרָּ
י לִקְרַאת וְלֹּא ל  מַלְכֵּ אֵּ   בִלְבַד  יִשְרָּ

א לָּ מְרוּ אֶׁ י אֲפִילוּ לִקְרַאת אָּ  מַלְכֵּ
ם אוּמוֹת עוֹלָּ אִם, הָּ  יַבְחִין, יִזְכֶׁה שֶׁ

ין י בֵּ ל מַלְכֵּ אֵּ י יִשְרָּ   אוּמוֹת  לְמַלְכֵּ
ם עוֹלָּ ין? אַמַאי. הָּ א ״אֵּ ימָּ ה לֵּ  חׇכְמָּ

ין ין תְבוּנָּה וְאֵּ ה וְאֵּ צָּ ד  עֵּ  ה׳״!  לְנֶׁגֶׁ
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the tent over it, constitutes a barrier before the spread of impurity and 
nothing above the tent can become ritually impure due to impurity imparted 
by the corpse. And when there is not a handbreadth of space between the 
corpse and the tent over it, the tent does not constitute a barrier before the 
spread of impurity and the “pressed” ritual impurity, can reach the heavens. 
Most coffins have a handbreadth of space. Consequently, their impurity 
does not spread above the coffin. However, the Sages issued a decree 
regarding coffins in which there is a handbreadth of space because of those 
coffins in which there is not. Nevertheless, due to respect for kings, the 
Sages did not issue a decree in a case involving them and the priests were 
permitted to jump over the coffins, as it is permitted by Torah law. 
Therefore, there is no proof from here regarding the question of whether or 
not human dignity overrides Torah law. 
The Gemara cites an additional proof from a baraita: Come and hear: Great is 
human dignity, as it overrides a prohibition in the Torah.  The Gemara asks: 
Why? Let us also say here: “There is neither wisdom, nor understanding, 
nor counsel against the Lord.” Rav bar Shaba interpreted this prohibition, 
which is overridden by human dignity, before Rav Kahana as referring to the 
prohibition of: “According to the Torah taught to you and the ruling handed 
down to you, you shall do, you shall not deviate to the left or the right from 
that which they tell you” (Deuteronomy 17:11). The Yeshiva students laughed 
at him, as the prohibition of “you shall not deviate” is by Torah law, like all 
other Torah prohibitions. Why should human dignity override it any more 
than any other Torah prohibition? Rav Kahana replied to them: A great man 
has spoken, do not laugh at him. The Sages based all rabbinic law on the 
prohibition of “you shall not deviate”; however, due to concern for human 
dignity, the Sages permitted suspension of rabbinic law in cases where the 
two collide. All rabbinic decrees are predicated on the mitzva in the Torah to 
heed the judges in each generation and to never stray from their words. 
Therefore, when the Sages suspend a decree in the interest of preserving 
human dignity, human dignity is overriding a Torah prohibition. In any 
case, it only overrides rabbinic decrees. 
 
 

א בָּ מַר. כִדְרָּ א  דְאָּ בָּ ה דְבַר: רָּ ,  תוֹרָּ
ל הֶׁ ל, אֹּ ל כֹּ לָּ יֵּש בוֹ חָּ פַח שֶׁ  — טֶׁ
ץ י חוֹצֵּ ה בִפְנֵּ ין.  הַטוּמְאָּ אֵּ לבוֹ חָּ  וְשֶׁ   לָּ
פַח ץ — טֶׁ ינוֹ חוֹצֵּ י אֵּ ה  בִפְנֵּ .  הַטוּמְאָּ
ן אֲרוֹנוֹת וְרוֹב הֶׁ ל יֵּש בָּ לָּ פַח חָּ .  טֶׁ

זְרוּ עַל ן וְגָּ הֶׁ יֵּש בָּ ין מִשּׁוּם שֶׁ אֵּ   שֶׁ
ן הֶׁ כִים כְבוֹד  וּמִשּׁוּם. בָּ א מְלָּ גְזַרוּ   לָּ

נַן   . בְהוּ רַבָּ
 
 
 
 
 

א דוֹל: שְמַע תָּ   הַבְרִיוֹת כְבוֹד  גָּ
ד  השֶׁ ת] וֹחֶׁ ה לֹּא[ אֶׁ ה תַעֲשֶׁ בַתוֹרָּ .  שֶׁ

ין? וְאַמַאי א ״אֵּ ימָּ ה לֵּ ין חׇכְמָּ   וְאֵּ
ין תְבוּנָּה ה וְאֵּ צָּ ד  עֵּ ה׳״!   לְנֶׁגֶׁ

א בַר תַרְגְמַהּ רַב יהּ דְרַב שְבָּ   קַמֵּ
הֲנָּא או כָּ סוּר״. אֲחִיכוּ   דְ״לֹּא בְלָּ תָּ

או יהּ, לָּ א דְ״לֹּא עֲלֵּ יְיתָּ סוּר״ דְאוֹרָּ   תָּ
מַר?! הִיא הֲנָּא רַב אָּ א:  כָּ ה גַבְרָּ   רַבָּ
מַר א אָּ א, מִילְתָּ יהּ לָּ   כׇל .תְחִיכוּ עֲלֵּ
י נַן מִילֵּ או אַסְמְכִינְהוּ עַל דְרַבָּ  לָּ

סוּר״, וּמִשּׁוּם דְ״לֹּא כְבוֹדוֹ שְרוֹ   תָּ

נַן  . רַבָּ

 

4. Talmud Bavli Shabbat 93b 
MISHNA: One who carries out foods less than the measure that determines 
liability for carrying out food in a vessel on Shabbat is exempt, even for 
carrying out the vessel, because the vessel is secondary to the food inside it. 
Since one is not liable for carrying out the food, he is not liable for carrying 
out the vessel either. Similarly, one who carries out a living person on a bed 

 : צ״ג שבת בבלי למוד ת
לִין הַמוֹצִיא מַתְנִי׳ חוֹת אוֹכָּ  פָּ

טוּר — בִכְלִי מִכְשִיעוּר   עַל אַף  פָּ
הַכְלִי, הַכְלִי ה שֶׁ לָּ ת טְפֵּ  הַחַי לוֹ, אֶׁ

ה טוּר — בַמִטָּ ה  עַל אַף פָּ ,  הַמִטָּ
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is exempt, even for carrying out the bed, because the bed is secondary to the 
person. One who carries out a corpse on a bed is liable. And similarly, one 
who carries out an olive-bulk of a corpse, or an olive-bulk of an animal 
carcass, or a lentil-bulk of a creeping animal, which are the minimal 
measures of these items that transmit ritual impurity, is liable. And Rabbi 
Shimon deems him exempt. He holds that one is only liable for performing a 
prohibited labor for its own sake. One who carries out an object in order to 
bring it to its destination is liable. However, people carry out a corpse or an 
animal carcass only to be rid of them. 

ה הַמִטָּ ה שֶׁ לָּ ת טְפֵּ ת  לוֹ. אֶׁ  הַמֵּ
ה ן, חַיָּיב — בַמִטָּ ת מִן ת כְזַיִ  וְכֵּ   הַמֵּ
ה מִן וּכְזַיִת לָּ ה הַנְבֵּ שָּ  מִן וְכַעֲדָּ
ץ רֶׁ ר שִמְעוֹן וְרַבִי, חַיָּיב — הַשֶּׁׁ  . פוֹטֵּ

 
 

5. Talmud Bavli Shabbat 94b 
The Gemara relates: There was a corpse in the city of Derokera and Rav 
Naḥman bar Yitzḥak permitted carrying it out into a karmelit on 
Shabbat because, for some reason, it could not remain where it was. Rabbi 
Yoḥanan, brother of Mar, son of Rabbana, said to Rav Naḥman bar 
Yitzḥak: In accordance with whose opinion did you permit moving the 
corpse to the karmelit? If it was in accordance with the opinion of Rabbi 
Shimon, say that in that case Rabbi Shimon exempted one from the 
obligation to bring a sin-offering. However, there remains a rabbinic 
prohibition. Rav Naḥman bar Yitzḥak said to him: By God, have you 
entered into an understanding of the matter? Even according to the opinion 
of Rabbi Yehuda it is permitted to carry out the corpse, as did I say they may 
carry it out to the public domain? I said that it may be carried out into a 
karmelit, which is only prohibited by rabbinic law. With regard to 
prohibitions by rabbinic law, the principle states: Great is human dignity, as 
it overrides a prohibition in the Torah: “You shall not deviate from that 
which they tell you to the right or to the left” (Deuteronomy 17:11). 

 :  צ״ד  שבת בבלי תלמוד 
הוּא א הָּ כְבָּ ת דַהֲוָּה שָּ רֶׁ , בִדְרוֹקֶׁ
א ן רַב שְרָּ ק  בַר נַחְמָּ יהּ    יִצְחָּ לְאַפוֹקֵּ

יהּ רַבִי  אֲמַר.  לְכַרְמְלִית ן לֵּ נָּ   יוֹחָּ
ר יהּ דְרַבְנָּא אֲחוּהּ דְמָּ רַב בְרֵּ  לָּ

ן ק בַר נַחְמָּ  כְרַבִי, כְמַאן: יִצְחָּ
ימַר? שִמְעוֹן טַר אֵּ  שִמְעוֹן רַבִי   דְפָּ
חִיוּב את מֵּ א, חַטָּ נַן  אִיסּוּרָּ  דְרַבָּ
א אֱלֹהִים אֲמַר! אִיכָּא מִיהָּ יהּ: הָּ , לֵּ

יהּ אַתְ? וַאֲפִילוּ לְרַבִי יְילַתְ בֵּ   דְעָּ
ה י יְהוּדָּ ינָּא דְמִי, שְרֵּ מֵּ אָּ   לִרְשוּת קָּ
רַבִים ינָּא רְמְלִיתלְכַ ? הָּ מֵּ אָּ דוֹל, קָּ  גָּ

ה הַבְרִיוֹת כְבוֹד  דוֹחֶׁ ת ״לֹּא שֶׁ   אֶׁ
ה בַתוֹרָּ ה״ שֶׁ  . תַעֲשֶׁ

  שהיה - לכרמלית  לאפוקיה: רשי
 בחמה או בדליקה או בבזיון מוטל

  או  ככר עליו  מניח טלטול משום ואי
 :תינוק

6. Talmud Bavli Shabbat 30b 
What did David do? Every Shabbat he would sit and learn all day long to 
protect himself from the Angel of Death. On that day on which the Angel of 
Death was supposed to put his soul to rest, the day on which David was 
supposed to die, the Angel of Death stood before him and was unable to 
overcome him because his mouth did not pause from study. The Angel of 
Death said: What shall I do to him? David had a garden [bustana] behind his 
house; the Angel of Death came, climbed, and shook the trees. David went 
out to see. As he climbed the stair, the stair broke beneath him. He was 
startled and was silent, interrupted his studies for a moment, and died.  

 :  ל שבת בבלי תלמוד 
א כׇל א יוֹמָּ יב הֲוָּה דְשַבְתָּ יס יָּתֵּ רֵּ   וְגָּ

י א כוּלֵּ א הַהוּא. יוֹמָּ י יוֹמָּ עֵּ ינַח דְבָּ  לְמֵּ
ם יהּ, קָּ וֶׁת נַפְשֵּ יהּ  מַלְאַךְ הַמָּ קַמֵּ

א יהּ, דְ  יְכִיל וְלָּ אלֵּ ק  הֲוָּה לָּ סֵּ  פָּ
א יהּ מִגִירְסָּ יד  מַאי: אֲמַר. פוּמֵּ   אַעֲבֵּ

יהּ? הֲוָּה נָּא לֵּ יהּ בוּסְתָּ י  לֵּ  אֲחוֹרֵּ
א יהּ, אֲתָּ יתֵּ וֶׁת בֵּ יק מַלְאַךְ הַמָּ לֵּ  סָּ



 בס"ד 

Since David died in the garden, Solomon sent the following question to the 
study hall: Father died and is lying in the sun, and the dogs of father’s house 
are hungry. There is room for concern lest the dogs come and harm his body. 
What shall I do? They sent an answer to him: Cut up an animal carcass and 
place it before the dogs. Since the dogs are hungry, handling the animal 
carcass to feed them is permitted. And with regard to your father, it is 
prohibited to move his body directly. Place a loaf of bread or an infant on top 
of him, and you can move him into the shade due to the bread or the infant. 
And is it not appropriate what Solomon said: “For a living dog is better than 
a dead lion.”  

י נֵּ יש בְאִילָּ חֵּ י נְפַק. וּבָּ   הֲוָּה. לְמִיחְזֵּ
יק לֵּ   דַרְגָּא אִיפְחִית, בְדַרְגָּא סָּ

יהּ, אִישְתִ  יהּ.  וְנָּח יקמִתוּתֵּ  נַפְשֵּ
י שְלֹמֹּה שְלַח א לְבֵּ א: מִדְרְשָּ ת אַבָּ   מֵּ

ל ה וּמוּטָּ בִים, בַחַמָּ ל וּכְלָּ ית שֶׁ  בֵּ
א בִים אַבָּ ה — רְעֵּ ה מָּ עֱשֶׁ שְלַחוּ  ? אֶׁ

ה לָּ יהּ: חֲתוֹךְ נְבֵּ י וְהַנַח לֵּ  לִפְנֵּ
בִים בִיךְ, הַנַח. הַכְלָּ יו וְאָּ לָּ אוֹ    כִכָּר עָּ

ֹּאוְטַלְ  תִינוֹק ה טְלוֹ. וְל מַר  יָּפֶׁ   אָּ
ה: ״כִי ב שְלֹמֹּ לֶׁ  מִן טוֹב הוּא חַי לְכֶׁ

אַרְיֵּה ת״.  הָּ  הַמֵּ

 : צד   שבת מסכת תוספות. 7
 לא דרבנן איסורא דהוי טלטול דגבי ת"לר קשה - שבתורה תעשה לא את שדוחה הבריות כבוד  גדול

 ובפרק:) ל דף שבת לעיל( מדליקין במה בפרק כדאמר  תינוק או ככר י"ע אלא הבריות כבוד  משום שרינן
 : אחר בענין התיר לא לכך  תינוק או ככר ידי על דאפשר טלטול דשאני לומר  ויש:) מג דף שבת( כירה

 

8. Talmud Bavli Megillah 3b 
Rava said: It is obvious to me that if one must choose between Temple 
service and reading the Megilla, reading the Megilla takes precedence, 
based upon the exposition of Rabbi Yosei bar Ḥanina with regard to the 
phrase “every family” (Esther 9:28). Similarly, if one must choose between 
Torah study and reading the Megilla, reading the Megilla takes precedence, 
based upon the fact that the Sages of the house of Rabbi Yehuda HaNasi 
relied on Rabbi Yosei bar Ḥanina’s exposition to rule that one 
interrupts Torah study to hear the reading of the Megilla. 
Furthermore, it is obvious that if one must choose between Torah study and 
tending to a corpse with no one to bury it [met mitzva], the task of burying 
the met mitzva takes precedence. This is derived from that which is taught in 
a baraita: One cancels his Torah study to bring out a corpse for burial, and to 
join a wedding procession and bring in the bride. Similarly, if one must 
choose between the Temple service and tending to a met mitzva, tending to 
the met mitzva takes precedence, based upon the halakha derived from the 
term “or for his sister” (Numbers 6:7). As it is taught in a baraita with regard 
to verses addressing the laws of a nazirite: “All the days that he consecrates 
himself to the Lord, he shall not come near to a dead body. For his father, or 
for his mother, for his brother, or for his sister, he shall not make himself 
ritually impure for them when they die” (Numbers 6:6–7). What is the 

 : ג מגילה בבלי תלמוד 
  עבודה לי פשיטא רבא אמר

 עדיף מגילה מקרא מגילה ומקרא
 תורה תלמוד  חנינא בר יוסי' מדר

 עדיף מגילה מקרא מגילה ומקרא
 רבי בית של מדסמכו
 מצוה מת מצוה ומת תורה תלמוד 

 תלמוד  מבטלין מדתניא עדיף
 כלה ולהכנסת מת להוצאת תורה

 עדיף מצוה מת מצוה ומת עבודה
 דתניא  מולאחותו) ז, ו במדבר(

 הולך שהיה הרי ל"ת מה ולאחותו
 בנו את ולמול פסחו את לשחוט
 יטמא יכול מת לו שמת ושמע
  שאינו כשם יכול  יטמא לא אמרת

 מיטמא אינו כך לאחותו מיטמא
  לאחותו ולאחותו  ל"ת מצוה למת
 מיטמא  אבל מיטמא דאינו הוא

 מצוה למת



 בס"ד 

meaning when the verse states “or for his sister”? The previous verse, which 
states that the nazirite may not come near a dead body, already prohibits 
him from becoming impure through contact with his sister. Therefore, the 
second verse is understood to be teaching a different halakha: One who was 
going to slaughter his Paschal lamb or to circumcise his son, and he heard 
that a relative of his died, one might have thought that he should return and 
become ritually impure with the impurity imparted by a corpse. You said: 
He shall not become impure; the death of his relative will not override so 
significant a mitzva from the Torah. One might have thought: Just as he does 
not become impure for his sister, so he does not become impure for a corpse 
with no one to bury it [met mitzva]. The verse states: “Or for his sister”; he 
may not become impure for his sister, as someone else can attend to her 
burial, but he does become impure for a met mitzva. 
On the basis of these premises, Rava raised a dilemma: If one must choose 
between reading the Megilla and tending to a met mitzva, which of them 
takes precedence? Does reading the Megilla take precedence due to the 
value of publicizing the miracle, or perhaps burying the met mitzva takes 
precedence due to the value of preserving human dignity? After he raised 
the dilemma, Rava then resolved it on his own and ruled that attending to a 
met mitzva takes precedence, as the Master said: Great is human dignity, as 
it overrides a prohibition in the Torah. Consequently, it certainly overrides 
the duty to read the Megilla, despite the fact that reading the Megilla 
publicizes the miracle. 

 
 
 
 
 
 
 
 
 

 מצוה ומת מגילה מקרא רבא בעי
 מגילה  מקרא עדיף מינייהו הי

 דלמא או ניסא פרסומי משום עדיף
 כבוד  משום עדיף מצוה מת

  פשטה הדר דבעיא בתר הבריות
  גדול מר דאמר עדיף מצוה מת

 לא את שדוחה הבריות כבוד 
 שבתורה תעשה

 
 
 


