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1. Vayikra 9:1, 10:1-2 
On the eighth day Moses called Aaron and his sons, and the elders of 
Israel…. 
Moses said: “This is what the LORD has commanded that you do, that the 
Presence of the LORD may appear to you.”... 
Now Aaron’s sons Nadab and Abihu each took his fire pan, put fire in it, 
and laid incense on it; and they offered before the LORD alien fire, which 
He had not enjoined upon them. 
Now Aaron’s sons Nadab and Abihu each took his fire pan, put fire in it, 
and laid incense on it; and they offered before the LORD alien fire, which 
He had not enjoined upon them. 

 ב -א :י  ו,  א:ט ויקרא
וֹם י  וַיְהִי֙ בַיּ֣ א  הַשְמִינִִ֔ ה  קָרָּ֣ ן  מֹש ִ֔ ֹ֖י   וּלְבָנָָ֑יו  לְאַהֲרֹֹ֖   וּלְזִקְנ 
ל׃...  ֵֽ  יִשְרָא 

ר אמ  ֹּ֣ ה  וַי ֶ֧ה  מֹש ִ֔ ר  ז  ר־צִוָָּּ֥ה  הַדָבָָ֛ א   ה   אֲש  וְי רָָּ֥ וּ    תַעֲשָ֑
ֹ֖ם יכ  וֹד אֲל   ׃... ה כְבָּ֥

הֲרֹן י־אַַ֠ ֵֽ וּ בְנ  ב  וַיִקְחּ֣ וַיִתְנ֤וּ    וַאֲבִיה֜וּא  נָדָָ֨ יש מַחְתָת֗וֹ  אִּ֣
ת ר  יהָ קְטָֹ֑ ֹ֖ ימוּ עָל  וַיָשִָּ֥ ש  ן֙ א ִ֔ י  בָה  ֤ לִפְנ  בוּ  ש    ויַַקְרִ֜ ּ֣ ה֙ א 

ה ר זָרִָ֔ ֶ֧ א אֲש  ֹֹ֦ ם׃  צִוָֹּ֖ה ל  אֹתֵָֽ
א צ  ָּ֥ ָּ֥י וַת  ש מִלִפְנ  ָ֛ אכַל ה א  ם  וַתֹּ֣ ת אוֹתָָ֑ ֹ֖ ָּ֥יוַיָמ   ה׃  וּ לִפְנ 

 

2. Vayikra 16:1-3, 29-34 
The LORD spoke to Moses after the death of the two sons of Aaron who 
died when they drew too close to the presence of the LORD. 
The LORD said to Moses: Tell your brother Aaron that he is not to come at 
will into the Shrine behind the curtain, in front of the cover that is upon 
the ark, lest he die; for I appear in the cloud over the cover. 
Thus only shall Aaron enter the Shrine: with a bull of the herd for a sin 
offering and a ram for a burnt offering.—… 
 
And this shall be to you a law for all time: In the seventh month, on the 
tenth day of the month, you shall practice self-denial; and you shall do no 
manner of work, neither the citizen nor the alien who resides among you. 
For on this day atonement shall be made for you to cleanse you of all your 
sins; you shall be clean before the LORD. 
It shall be a sabbath of complete rest for you, and you shall practice self-
denial; it is a law for all time. 
The priest who has been anointed and ordained to serve as priest in place 
of his father shall make expiation. He shall put on the linen vestments, 
the sacral vestments. 
He shall purge the innermost Shrine; he shall purge the Tent of Meeting 
and the altar; and he shall make expiation for the priests and for all the 
people of the congregation. 
This shall be to you a law for all time: to make atonement for the Israelites 
for all their sins once a year. And Moses did as the LORD had commanded 
him. 
 

 לד -כט, ג- א: טז ויקרא
ר ֤ ה  וַיְדַב  ל־מֹש ִ֔ א  י  ה֙  ּ֣ וֹת  אַחֲר  ֹ֖י  מִ֔ ּ֣י  שְנ  ן  בְנ   אַהֲרָֹ֑

ם תוּ לִפְנ י־ה בְקָרְבָתָָּ֥ ֵֽ  ׃  וַיָמ 
ר אמ  ָֹ֨ ה  ה  וַי ל־מֹש ֗ ן  א  ל־אַהֲרֹּ֣ ר֮ א  א   דַב  וְאַל־יָבֹ֤  אָחִיךָ֒ 

ית ֹ֖ ש מִב  ד  ל־הַקִֹ֔ ת֙ א  כ ת  בְכָל־ע  י  לַפָרָֹ֑ ל־פְנ ָ֨ ת   א  ר    הַכַפֹ֜
ר ֤ א  אֲש  ֹּ֣ וְל וּת  עַל־הָאָרֹן֙  י  יָמִ֔ ן  כִִּ֚ עָנִָ֔ ֵֽ ה  ב  ֹ֖ רָא  עַל־   א 

ת׃ ר   הַכַפֵֹֽ
את ָֹ֛ א  בְז ן יָבָֹּ֥ ל־הַ  אַהֲרֹֹ֖ רא  ש בְפֶַ֧ ד  ר   קָֹ֑ ן־בָקָָ֛ את   ב    לְחַטָֹ֖
יִל ה׃…  וְאַָּ֥  לְעֹלֵָֽ

 
ה ֹ֖ם  וְהָיְתָָּ֥ ת  לָכ  קַּ֣ שְבִיעִי  עוֹלָָ֑ם  לְח  הַַ֠ ש  ד  וֹר   בַחֹּ֣ עָשָ֨ ֵֽ   ב 

ם יכ ֗ ת  ת־נַפְשֵֹֽ וּ א  ש תְעַנּ֣ ד  א  לַחֹ֜ ֹּ֣ וּ    וְכָל־מְלָאכָה֙ ל תַעֲשִ֔
ח זְרִָ֔ א  ֹ֖ר הֵָֽ ם׃  הַגָָּ֥ר וְהַג  ֵֽ  בְתוֹכְכ 

וֹםכִֵֽ  ָ֛ה  י־בַיָּ֥ ר  הַז  ָּ֥ ֹ֖ם  יְכַפ  יכ  ר  עֲל  ּ֣ ָ֑ם  לְטַה  תְכ  מִכֹל֙   א 
ם יכ ִ֔ את  ָּ֥י חַטֹּ֣ רוּ׃  ה לִפְנ   תִטְהֵָֽ

ת וֹן  שַבַָ֨ ם  שַבָתָּ֥ ם  הִיא֙ לָכ ִ֔ ֹ֖ ָ֑ם  וְעִנִית  יכ  ת־נַפְשֹת  ת   א  קַֹ֖  ח 
ם׃   עוֹלֵָֽ
ר ן  וְכִפ ָ֨ ח  הַכֹה ֜ ר־יִמְשַּ֣ ר  אֲש  ֤ וַאֲש  א    אֹת֗וֹ  א֙  וֹ  יְמַל  ת־יָדִ֔
ן ֹ֖ חַת  לְכַה  יו  תַּ֣ י  אָבִָ֑ ָּ֥ ת־בִגְד  ש א  ד  וְלָבַָ֛ י  הַבָֹ֖ ָּ֥ ש׃   בִגְד  ד   הַקֵֹֽ

ל ה  ת־אֶֹ֧ וְא  ש  ד  הַקִֹ֔ ש  ת־מִקְדַּ֣ א  ר֙  ד  וְכִפ  ָ֛ ת־   מוֹע  וְא 
ר ָ֑ יְכַפ  חַ  ֹ֖ ל  הַמִזְב  ים  וְעֶַ֧ ם  הַכֹהֲנִָ֛ ל   וְעַל־כָל־עַָּ֥   הַקָהָֹ֖

ר׃  ֵֽ  יְכַפ 
את ָֹ֨ יְתָה־ז ת  םלָכ ֜   וְהֵָֽ קַּ֣ ם  לְח  ר  עוֹלָ֗ י   לְכַפ ֵּ֞ ֤   עַל־בְנ 

ם מִכָל־חַטאֹתִָ֔ ל֙  ת  יִשְרָא  ר   בַשָנָָ֑ה  אַחַֹ֖ ָ֛ כַאֲש  עַש    וַיַַּ֕
ה׃ )פ ה צִוָָּּ֥ה ֵֽ ת־מֹש   ( א 
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3. Mishnah Torah Klei Mikdash 4:12-13,15 
When a high priest was appointed as the head of all the priests, he was 
anointed with anointing oil and clothed with the vestments of the high 
priesthood. As it says “The priest who is exalted above his fellows, on 
whose head the anointing oil has been poured... ” If no anointing oil was 
available, he was merely clothed with the larger number of [eight instead 
of four] vestments designed for the high priesthood, as it says “on whose 
head the anointing oil has been poured and who has been ordained to 
wear the vestments,” just as he has extra oil so too he has extra clothing.  
 
How was he invested with the clothes of high rank? He put on the eight 
garments and then removed them, and the following day he put them on 
again, repeating this for seven days in succession, as it is written: "The 
son who becomes priest in Aaron's place shall put them on seven days" 
(Exodus 29:30). Just as the rite of investing the sacred garments was 
performed for seven days, so was the anointing with oil carried out for 
seven consecutive days. And if he began working before the investing of 
garments for seven days or before the anointing of oil for seven days, his 
work is acceptable. Once he has been invested or anointed once, he is a 
high priest for all matters.  
...Only the supreme court of seventy-one was entitled to appoint a high 
priest. He was anointed only during daytime, as it is written: "In the day 
he is anointed" (Leviticus 6:13). And so too the priest who is invested only 
with clothing, that investment should only take place during the day. And 
we do not appoint two priests at once.  
...When a king or a kohein gadol or any other appointee dies, you appoint 
in his place his son or heir. Whoever gets priority for inheritance gets 
priority for position. And that is if he fills his place with wisdom, or with 
fear if he is not like his predecessor in wisdom as it says about a king “he 
and his descendants may reign long in the midst of Israel.” This teaches 
that kingship is inherited, and so too all other positions of power in Israel-
- whoever merits them, merits them for himself and his descendants.  

 כ, טו, יג - יב: ד מקדש כלי תורה משנה
ן  וּמְמַנִין  וּמוֹשְחִין .  הַכֹהֲנִים  ראֹש לְכָל   הוּא  גָדוֹל   כֹה 

ן מ  י  וּמַלְבִישִין.  הַמִשְחָה  אוֹתוֹ בְש  בִגְד  נָה  אוֹתוֹ   כְה 
נ אֱמַר  הגְדוֹלָ  ן( "י  כא  ויקרא )   ש  חָיו   הַגָדוֹל   וְהַכֹה  א    מ 
ר וְאִם"  יוּצַק  אֲש  ין   וְגוֹ'.  ן  שָם  א  מ    מְרַבִין   הַמִשְחָה  ש 

י נָה  אוֹתוֹ בְבִגְד  נ אֱמַר  בִלְבַד   גְדוֹלָה  כְה    כא   ויקרא)  ש 
ר( "י ן  עַל  יוּצַק  אֲש  מ  א  הַמִשְחָה  ראֹשוֹ ש  יָדוֹ    תא    וּמִל 

ת א  ם ".  הַבְגָדִים  לִלְבש  ה  כְש  מִתְרַב  ן   ש  מ    בְש 
ה הַמִשְחָה  : בִבְגָדִים כָךְ מִתְרַב 

יצַד בִבְגָדִים  מְרַבִין  כ  שְמוֹנָה.  אוֹתוֹ  ש    בְגָדִים   לוֹב 
  אַחַר   יוֹם  יָמִים  שִבְעַת  לְמָחָר  וְלוֹבְשָן  וְחוֹז ר  וּפוֹשְטָן

נ אֱ   יוֹם "ל  כט  שמות)  מַרש    יִלְבָשָם   יָמִים  שִבְעַת( 
ן ם".  מִבָנָיו  תַחְתָיו  הַכֹה  רִבוּי  וּכְש    שִבְעָה   בְגָדִים  ש 

מְשִיחָה ן  כָךְ  מ    עָבַד   וְאִם.  יוֹם  אַחַר  יוֹם  שִבְעָה  בְש 
ם ה  קֹד  יִתְרַב  ם  שִבְעָה  כָל  בִבְגָדִים  ש  יִמָשַח   אוֹ קֹד    ש 

רָה  שִבְעָה  לכָ  כְש  אוֹ    וְנִתְרַבָה  הוֹאִיל.  עֲבוֹדָתוֹ 

ן נַעֲשָה אַחַת פַעַם נִמְשַח  : דָבָר לְכָל גָדוֹל כֹה 
ין... ן  מַעֲמִידִין  א  לָא   גָדוֹל  כֹה  ית  א  ל  דִין  ב  חָד   ש   א 

ין .  וְשִבְעִים לָא   מוֹשְחִין  וְא  א  נ אֱמַר   בַיוֹם  אוֹתוֹ    ש 
"יג  ו  ויקרא) ן  הִמָשַח  בְיוֹם(  וְכ    נִתְרַבָה   אִם  אֹתוֹ". 

ין  בִלְבַד  בִבְגָדִים לָא  מְרַבִין  א  א  ין .  בַיוֹם  אוֹתוֹ    וְא 
 כְאַחַת  גְדוֹלִים כֹהֲנִים שְנ י מְמַנִין

יָמוּת... ן  כְש  כֹה  אוֹ  ךְ  ל  חָד  גָדוֹל  הַמ  א    מִשְאָר   אוֹ 
נִים   לְיָרְשוֹ. וְכָל   בְנוֹ אוֹ הָרָאוּי  תַחְתָיו  מִידִיןמַעֲ   הַמְמ 
ם ם  לְנַחֲלָה  הַקוֹד  ת  לִשְרָרוֹת  קוֹד  יִהְי ה   וְהוּא.  הַמ    ש 
א ינוֹ    פִי  עַל  אַף  אוֹ בְיִרְאָה  מְקוֹמוֹ בְחָכְמָה  מְמַל  א  ש 

נ אֱמַר   כְמוֹתוֹ בְחָכְמָה ךְ )דברים  ש  ל   הוּא ( "כ  יז  בְמ 
ב  נָיווּבָ  ר  ל  בְק  ד".  יִשְרָא  הַמַלְכוּת  מְלַמ  שָה  ש  .  יְר 

ב  שְרָרָה  לְכָל  הַדִין  וְהוּא ר  בְק  ל  ש  הַזוֹכ ה  יִשְרָא  לָהּ    ש 
 לְעַצְמוֹ וּלְזַרְעוֹ:  זוֹכ ה

 

4. Tosfot Yoma 12b “Kohein Gadol” 
..And you can say that a Kohein Gadol is appointed by mouth and is 
removed by mouth...and it seems that the matter depends on the king 
and on his fellow priests as it says in Yevamot about Yanai the king who 
established Yehoshua ben Gamla as the Kohein Gadol. 

 גדול״ ד״ה ״כהן: יב יומא תוספות
  בפה ומסתלק בפה מתמנה גדול  דכהן ל"וי

 הכהנים  ובאחיו  במלך  תלוי  שהדבר  ומסתברא...
.( סא  דף  יבמות)  יבמתו  על  הבא  בפרק  כדאמר
 בכהני  גמלא  בן  ליהושע   אוקמיה  מלכא  דינאי
 רברבי 
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5. Yevamot 61a 
Mishnah: And there was an incident with Yehoshua ben Gamla, who 
betrothed Marta bat Baitos, a widow, and the king subsequently 
appointed him to be High Priest, and he nevertheless married her. 
Gemara:  The mishna related an incident with Yehoshua ben Gamla. The 
Gemara notes that the mishna states that the king appointed him, yes, 
but not that he was worthy of being appointed. Rav Yosef said: I see a 
conspiracy here, as this was clearly not a proper appointment by the 
priests and the Sanhedrin but rather a political appointment, as Rav Asi 
said: Marta bat Baitos brought a vessel the size of a half-se’a [tarkav] full 
of dinars to King Yannai until he appointed Yehoshua ben Gamla High 
Priest. 
 

 . סא יבמות
  מרתא   את  שקדש  גמלא  בן  ביהושע  ומעשה  מתני׳
 וכנסה  ג"כה  להיות  המלך ומנהו ביתוס בת
 אמר  לא  נתמנה  אין  מנהו':  וכו  ביהושע  מעשה  גמ׳
  תרקבא   אסי  רב  דאמר  הכא  קחזינא  קטיר   יוסף  רב

  מלכא   לינאי  ביתוס  בת  מרתא  ליה  עיילה  דדינרי
 : רברבי בכהני גמלא   בן ליהושע ליה  דמוקי עד

 

6. Iggrot Moshe Choshen Mishpat 1:45 
And therefore it seems, in my opinion, that in this new thing chazaka is 
only relevant in a case where the appointment fills a necessity, the way we 
need a Kohein Gadol, and because of that they appoint someone fitting 
for it, not because they want to give this person a position and greatness 
but because they need him-- and along with it comes position and 
greatness which the Torah affords to him and he holds on to this privilege 
forever because it’s not dependant on the appointers who can decide to 
appoint him just for a period of time, but because they purpose of the 
appointment was to fulfill a need and that need stands forever and will 
not change, and the position and greatness are as if he acquired them for 
himself-- and so his position is dependent only on the Torah and 
therefore he holds that position forever.  
However, when they appoint him in order to give him position and 
greatness, then the position and the greatness are a gift from the 
appointers and therefore it is dependant on their desires-- and you can 
assume that the position was only given to him for the amount of time 
that they desire and he cannot claim that it is his forever.  
But how will we decide which kind of appointment it is for a high priest, 
since it is both benefit for him and a greater benefit-- it depends on 
whether the appointment was done according to Torah law, by a beit din 
of 71 (as the Tosefta and the Rambam write) in which case that certainly 
would be because of a need for a Kohein Gadol even if it weren’t about 
power but it necessarily comes with power and greatness which the Torah 
gives him, and he has a claim to the position for life because of this and it 
does not depend on the thought of the beit din and they cannot take it 
away from him since the need for a Kohein Gadol is eternal. However, 

 מה:  א משפט  חושן משה אגרות ת"שו
 שייך   לא  דחזקה  חדש  דבר  בזה   ד"לע  הנכון   ולכן
  כגון   הצורך  מחמת  היה  המינוי  כשעיקר  אלא

  לא   לזה  הראוי  את  מינו  זה  ומחמת  ג"לכ  שצריכין
  אלא   וגדולה  משרה  לזה  לתת  שרוצים  מחמת
  משרה   לו  יש  ממילא  אך  לו  צריכין  שהם  מחמת
  לעולם   זה  בזכות  והחזיקתו  התורה  זיכהו  וגדולה
  דמינוהו   דעתם  לאמוד  בהממנים  תלוי  דאינו  משום

 לצורך   היתה  המינוי  דכוונת  כיון   בו  שירצו  לזמן  רק
 והמשרה,  ישתנה  ולא   לעולם  יהיה  והצורך  שלהם

  מעצמו  כלקח שהוא נמצא זה י"ע לו שיש והגדולה
  בזכות   שהחזיקתו  התורה   בדעת  רק  תלוי  הוא  ולכן
 .  לעולם זה

  הויא   אז  וגדולה  משרה  לו  ליתן  כדי  כשמינוהו  אבל
  תלוי   ולכן  מהממנים  מתנה  והגדולה  המשרה
  רק   המשרה  לו  נתנו  שלא  אומדנא  יש  והרי  בדעתם

 . בהשררה  לעולם  שיהיה  חזקה  לו  ואין  שירצו  לזמן
  יש   לעולם  הלא  כי  המינוי   היה  איך  מפיס  מאן  אך

 באם  זה  תלוי,  לעולם  והנאה  לו  הנאה  ג"כ  במינוי
  של   ד"ב  פ"ע  שהוא  התורה   כדין  נעשה   המינוי
  דסנהדרין   ג"פ  בתוספתא  כדאיתא  ואחד  שבעים
  מצד   המינוי  היה  ודאי  ו"הט  שם  ם"ברמב  כן  ואיפסק
  שממילא   רק  שררה  זה  היה  לא  אם   אף   ג"לכ  הצורך

  התורה   לו  שנתנה  וגדולה  שררה  מזה  לו  יש
 בדעתם   תלוי  ואינו  זה  בזכות  לעולם  והחזיקתו

  יהיה   זה  בשביל  שמינוהו   שהצורך  כיון  לסלקו 
  שודאי   אף  המלך  הוא  הממנה  כשעיקר  אבל  לעולם
  התוספתא   דין  מצד  הסנהדרין  לו  שיסכימו  צריך

  היה   הממנה  שעיקר לדעתו  מסכימים  רק  הם   מ"מ
  וגדולה   שררה  ליתן  המינוי   עיקר  הוי  ודאי  המלך
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when the essence of the appointment is the king, even though the 
Sanhedrin needs to agree to the appointment because of the rule 
articulated in the Tosefta, in any event they are just agreeing to his 
opinion and the real appointer is the king and therefore the purpose of 
the appointment is to give power and greatness to the person the king 
wants to give it to, and this is what the king does, and then he leans on the 
Sanhedrin, so the power and greatness of the Kohen Gadol are a gift from 
the king and dependant on the desires of the king and the assumption 
should be that it was only given to him for a time, and that the king can 
remove him from his position. And similarly when his brother-priests 
appoint him that similarly this is not their role and is also just about 
giving him power and greatness and therefore they too can remove him. 
However when the Sanhedrin appoints him, which is their role, and they 
appoint him to fill a need, then he cannot be removed from his position. 
And you don’t need any kinds of rules about how you can’t remove 
someone from their position because they simply cannot be removed. But 
in the Second Temple when the king would appoint the Kohen Gadol, 
then the king could remove the Kohen Gadol as well.  

  היה   הצורך  שבשביל  למלך  שייך  שזה  -שרצה  למי
  והגדולה   השררה  הויא   ולכן  הסנהדרין  על  סומך
  והאומדנא   המלך  בדעת  ותלוי  מהמלך  מתנה  שלו
  מסתלק   ולכן  שירצה  לזמן  רק  לו  נתן  שלא  הוא
 אותו   הממנים  הם  הכהנים  כשאחיו  הוא  וכן.  בפה
  לו   ליתן  המינוי  עיקר  כ"ג  הוי  מדינם  זה  אין  כ"שג

  אבל .  בדעתם  תלוי   ולכן  וגדולה  שררה
  ג "כ  למנות  מוטל  שעליהם   מינוהו  כשהסנהדרין

  לטעם   הוצרך  ולא.  מסתלק   אינו  לצורך  המינוי  והוי
  פ "ע  מתמנים  שהיו  שני  בבית  אלא,  מורידין  אין

 . המלך פ"ע שמסתלקים המלך
 
 

 

7. Mishnah Torah, Klei Hamikdah 5:1-4, 7 
The high priest had to excel his fellow priests in beauty, strength, wealth, 
wisdom, and appearance. If he had no wealth, all the priests gave him of 
their own, each according to his means, until he became richer than the 
richest among them. 
But none of this holds him back, it’s just a benefit, rather if he has been 
invested then he has been invested.  
The high priest was required to maintain his self-respect and was not to 
act frivolously among the rest of the people, they should not see him 
naked, not in the bathhouse nor in the bathroom and not when he gets a 
haircut, as it says “a priest greater than his brothers” teaches that they act 
towards him with greatness. If he wants other people to wash with him, 
he is permitted.  
He was not to enter a house of feasting or a public banquet, even if they 
were religious celebrations. He might, however, go to a house of 
mourning, if he wished, but not in a mixed crowd with other priests; they 
were merely to encircle him and treat him with deference. The deputy 
high priest placed himself between him and the people.— — He would 
say to the mourners: "May you be comforted," and they would honor him 
as much as they could. 
...And he should have a house prepared for him in the Temple called “the 
chamber of the high priest” and his splendor and honored is that he stays 

 ז, ד- א:ה מקדש כלי תורה משנה
ן יִהְי ה  גָדוֹל  כֹה  חָיו  מִכָל  גָדוֹל  צָרִיךְ ש    בְנוֹי   הַכֹהֲנִים  א 

ר בְעש  ה  בְחָכְמָה  בְכֹחַ  ין.  וּבְמַרְא  מָמוֹן  א    כָל   לוֹ 
ן  נוֹתְנִין  הַכֹהֲנִים לָה  מִש  חָד  כָל  לוֹ  עַד   לְפִי  א    עָשְרוֹ 
יַעֲשִיר ר ש  עָשִיר יוֹת  בְכ לָן מ   : ש 

ין חָד  וְא  לוּ מְעַכ ב  למִכָ   א  לָא  א    אֲבָל   לְמִצְוָה  ז ה  כָל  א 
 : נִתְרַבָה מָקוֹם מִכָל נִתְרַבָה אִם

ן  וְחַיָב ל  בְעַצְמוֹ. וְלאֹ  כָבוֹד  לִנְהֹג  גָדוֹל  כֹה  בְעַצְמוֹ    יָק 
עָרוּם  וְלאֹ  הָעָם  שְאָר  עִם אוֹתוֹ  ית   לאֹ  יִרְאוּ    בְב 

רְחָץ ית  וְלאֹ  הַמ  אהַכִ   בְב  ר  וְלאֹ  ס  מִסְתַפ  נ אֱמַר   כְש    ש 
ן( "י  כא  ויקרא) חָיו  הַגָדוֹל  הַכֹה  א  ד "  מ  נוֹהֲגִין   מְלַמ    ש 

לָה גְד  רָה  בוֹ  רִים  הוּא  רָצָה.  יְת  אֲח  יִרְחֲצוּ  עִמוֹ    ש 

 בְיָדוֹ:  הָרְשוּת
ית  יִכָנ ס  לאֹ ה  לְב  דָה  וְלאֹ  הַמִשְת  ל  לִסְע   ים רַבִ   ש 

ם ל  אֲפִלוּ ה  ךְ הוּא  אֲבָל.  מִצְוָה  ש  ית  רָצָה  אִם  הוֹל   לְב 
ל הוּא.  הָאָב  בְעִרְבוּבְיָא  וּכְש  ךְ  הוֹל  ינוֹ  א  ךְ    עִם   הוֹל 
לָא. הַכֹהֲנִים שְאָר   וְחוֹלְקִין  אוֹתוֹ הַכֹהֲנִים מְסַבְבִין א 

כָבוֹד ין  וְהַסְגָן.  לוֹ  לְב  ינוֹ  ב  וְראֹש  ...  םהָעָ   מְמַצְעוֹ 

ית לִים  אָב  ב  ר   הָעָם  וְכָל   וְהָאֲב  וְאוֹמ   מִשְמאֹלוֹ. 
לִים ן לַאֲב   : כֹחָן אוֹתוֹ כְפִי  מְכַבְדִין תְנ חֲמוּ. וְה 

  לִשְכַת   הַנִקְרָא  בַמִקְדָש וְהוּא  לוֹ מוּכָן  יִהְי ה  וּבַיִת...
ן יִ .  גָדוֹל  כֹה  ב  הְי הוְתִפְאַרְתוֹ וּכְבוֹדוֹ ש  בַמִקְדָש    יוֹש 

א  וְלאֹ.  הַיוֹם  כָל לָא  י צ  בִלְבַד  א  יתוֹ  אוֹ    בַלַיְלָה  לְב 

בִירוּשָלַיִם  וְיִהְי ה.  בַיוֹם  אוֹ שְתַיִם  שָעָה יתוֹ  ינוֹ    ב  וְא 
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in the Temple all day, and he should only go home at night or for an hour 
or two in the day. And his house should be in Jerualem and he should 
never leave Jerusalem.  

 :מִשָם זָז

 

8. Musaf for Yom Kippur, The Avodah Service, Ashkenaz 
Source of all energy and power! Who could possibly duplicate Your 
mighty works? You constructed chambers above the cold waters, and 
placed the globe in space. When the world was filled with total darkness 
You wrapped yourself in Your garment, radiating with morning light. You 
divided the impetuous waters with an awesome, crystal-like sky; and 
gathered them into the depths so they would not cover the dry land. You 
uncovered the surface of the earth, and brought forth vegetation. You 
planted a garden in the East for those who praise you. Great luminaries 
You placed in the sky27 along with host of stars and constellations; which 
You commanded [to illuminate the world]. An abundance of swimming 
creatures [fish] and flying creatures [birds etc.] You created from the 
palm of Your hand; and the Leviathan which You reserved for the feast of 
Torah scholars. The congealed ground brought forth insects and animals; 
the wild-ox dwelling in swamps and reeds You reserved for the meal of 
the righteous. You prepared food and drink even before there was anyone 
to feast. You then formed man from clay in the likeness of Your image and 
breathed into him a pure soul from your “Zevul.” You caused him to sleep, 
and from his side You fashioned a helpmate for him. You commanded 
him not to eat from the tree of knowledge. He foolishly violated Your 
command, because he was enticed by the snake. He was punished that 
only by the sweat of his brow would he gain his sustenance. Woman [was 
punished] with painful childbirth and the cunning [snake] would forever 
eat dirt. You congealed his [Adam's] seed in the womb of she [Eve] who 
desired him. She became pregnant and gave birth to a farmer and a 
shepherd. They brought You a sacrifice and a gift. You were angered with 
that of the oldest, but pleased with the offering of the youngest. Without 
mercy, he [Cain] killed Abel He pleaded for Your forgiveness, and You set 
a saving mark upon him. At the third generation of man, people began to 
worship You through idols. The dreaded flood waters, You summoned, 
and they were drowned and destroyed. An arrogant generation erred and 
dared tell You to go away. They were tossed about by the boiling water; 
they were burned and scalded. Noah, who was commanded to build an 
ark, an ark of gopher-wood, was delivered when You enclosed him 
within. His sons, You made fruitful and they filled the face of the earth. A 
united people conspired to build a tower unto the heavens. They were 
entrapped by their evil action, and were scattered about the earth as if by 

 אשכנז  העבודה סדר ליוה״כ מוסף
כַבִיר  אַמִיץ חַ  ר.  אוֹנִים  וְרַב  כֵֹֽ ה  מִי  אֲש  עַש   יַעֲש  כְמֵַֽ

ץגְבוּרוֹת   מ  יתָ עַל  עֲלִיוֹת  יך. אֵֹֽ רִֵֽ דְתָ    אַף.  קָרִים  ק  יִסֵַֽ

ל ב  ו ת  עוֹלָם   בִהְיוֹת:  בְלִימָה  עַל  ת  ךְ וְצַלְמֵָֽ ש  יפָה  חֵֽ . וְע 
ה ר לְבוּשְך אוֹר בְמַעֲט  ק  ין בֵֹֽ הְתָ. ב  ידוֹנִים הִגֵַֽ צְתָ   ז  חֵַֽ

רַח ֵֽ ד  ןיְכַסוּ  לְבַל  הִקְוִיתָם  בְצוּל.  הַנוֹרָא  כְק  ל  יתָ  :  חֵָֽ גִלִֵֽ

י שִי  פְנ  ֵֽ נ צָה  נ  ם  גַן.  תְנוּבָה  וְה  ד  ֵֽ וּעַ    מִק  לְשַעֲשֵֽ עְתָ  טֵַֽ

ל ד  יך. גֵֹֽ ֵֽ תָה  מְאוֹרוֹת  מַאֲמִיר  ֶּֽך. גַם  תֵַֽ ֵֽ ז  יעַ ע    צְבָא   בִרְקִֵֽ
י עִמָם מַזָרוֹת יתָ: ד  עַל וְדוֹאִים שָחִים צִוִֵּֽ רְתָה מִשֵַֽ .  צֵַֽ
רַתבָ   דִמְיוֹן  לְכ  יחַ  י  רִֵֽ   רְגָבִים   דְבוּקַת.  גַנִים  יוֹשְב 

יאָה   לַאֲרוּחַת   וּבִצָה  קָנ ה  דָר.  וְשוֹאֲפִים  רוֹמְשִים  הוֹצִֵֽ
בַח  ֵֽ נְתָ ט  כֵַֽ יך: ה  ֵֽ ד  קְרוּא  ךְ וְסוֹע  ס  ֵֽ יִן  וּמ  ם .  אֵָֽ ל  צְתָ גֵֹֽ   הִקְרֵַֽ

ר מ  חֵֹֽ לְדוֹ בְתַבְנִית מ  חְתָ בְח  ך. הִפֵַֽ ֵֽ הַר חוֹתָמ  ם  טֵֹֽ ש  ֵֽ  נ 
רְדַם ך. ה  ֵֽ ז ר  מִזְבוּל  ֵֽ דְתָ: וְצִוִּיתוֹ בְלִי   וּמִצַלְעוֹ ע    לוֹ יִעֵַֽ

ץ  לְעֹט ע  עַת  מ  ר.  הַדֵָֽ פ  תִי  צִוּוּי  וְה  ֵֽ ל  בְהַשָאַת  כְפ  .  זוֹח 
עַת  נַש בְז  ת  לִטְרֹף  אַף  וְע  ל  ֵֽ קוֹ. וְאִוּ    וְעָרוּם   בְצִירִים   ח 

ן  רוּילַחְמוֹ: ז    עָפָר ט  ֵֽ יתָ בְב  ֵֽ ת  רִבְעוֹ הִקְפ  ד  ֵֽ   זָרְעָה .  חוֹמ 
ידָה ה  אִכָר  וְהוֹלִֵֽ בַח .  צאֹן  וְרוֹע  ֵֽ לְמוּלְך    וְשַי  ז  ישוּ  הִגִֵֽ

מְתָ בָרַב. יֵַֽחַד עְתָ תְשוּרַת זָעֵַֽ ל: צָעִיר וְשֵַֽ מ  ֵֽ   רַחֲמָיו  ח 
ת אוֹת  חִלָה.  אָח  וְעָרַף  שִח  לוֹ  מְתָ  וְשֵַֽ יך  ֵֽ חָלוּ  .  פָנ 

ל  קְראֹ  שָלִישִים מ  ֵֽ לַס  יל.  בְשִמְך  אתָ    נוֹזְלִים   ח  קָרֵָֽ

אִים  וּשְטָפוּם דוּ: טָעוּ ג  ך. טֹרְפוּ    וּפָצוּ סוּר  וְאָבֵָֽ ֵֽ לְנ גְד 
תוּ. טָעוּן  הוֹמִים  בְחֹם ר  וְזֹרְבוּ נִצְמֵָֽ פ  ֶּֽרְתָ    נוֹשַע  גֵֹֽ כְסָגֵַֽ

יתָ וּמָלְאוּ    בַעֲדוֹ. טְפוּלָיו ֵֽ   יָעֲצוּ נ אֱחָדִים :  צִיָה  פְנ יהִפְר 
חַק  עַד  לָרוּם סוֹעָה.  לַשֵַֽ וּחַ  בְרֵֽ צוּ  נ פֵָֽ שוּ  עַר  י קֵָֽ .  וָסֵָֽ
ר  אֲתוּי  יְדִיד ב  ֵֽ עֱלָה  זְקוּנָיו  יִחוּם.  יִדַעֲך בָעוֹלָם  ע  לְך    ה 

ה:  לְכָלִיל חַר  תָמִים  כְש  תָם  ב    יְשִיבַת   כְחָשַק.  אִיש 
רוְנִמְ   אֹהָלִים ש  כֵֽ יך.  ֵֽ אַחֲר  י  שַךְ  אתָה   יוֹף  חֲנִיט  ֵֽ   הוֹצ 
חֲלָצָיו ֶּֽרַע.  מ  ֵֽ ז  ת   כ לוֹ  ין  אֱמ  יתָה :  דֵֹֽפִי  וְא  אִוִֵּֽ תְך    לְשָר 

וִי לְהַבְדִיל  ל  ך.  ֵֽ חֲסִיד  ש    אִיש  ד  קֵֹֽ קְדָש  מ  מִגִזְעוֹ 

ֶּֽז ר  לִקְשֹר.  קָדָשִים ֵֽ וְלַעֲטוֹת  נ  ש  ד  ב .  אוּרִים  קֵֹֽ יש   ל 
דָהכִכְ  ימָה  ב  י:  שִבְעָה  יָמִים  פְנִֵֽ וּעַ    אֲמָנָה  מַחֲזִיק  שָבֵֽ

ם עָשוֹר  קֹד  ן מַפְרִישִים. ל  :  הַמִל אִים הָראֹש כְדָת כֹה 
י  עָלָיו  מַזִים ק  חַטָאת  מ  זוֹר  טִיב   מַקְטִיר  לְטַהֲרוֹ.    וּמ 

ר  כַכָתוּב:  בָעֲבוֹדָה  לְהִתְרַג ל כַאֲש  ך:  ֵֽ  עָשָה  בְתוֹרָת 
ה בַיוֹם ר  לַעֲשוֹת יְהֹוָה צִוָּה הַז  יכ ם לְכַפ   : עֲל 
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a violent wind. Your loved one [Avraham] who came “across the river,” 
made famous Your Name in the world. The son of his old age, [Yitzchak] 
he offered to You in sacrifice. Like a perfect, unblemished lamb Yaakov 
was chosen; he who was without blemish. He desired to sit in tents and 
followed you. Righteous children You brought forth from him, all of 
whom stayed true to their heritage, none ever deviating. To serve You, 
You desired Levi, Your pious one. From his tribe, You chose one [Aharon] 
to be Your holiest; to wear the holy mitre and the Urim VeTumim, and to 
dwell inside the Tabernacle for seven days. Upholders of the Jewish faith, 
[The Sanhedrin], a week before the tenth day [of Tishrei], secluded the 
High Priest as was done in the seven days after the completion of the 
Mishkan. They sprinkled upon him water mixed with the ashes of red 
heifers in order to purify him. [Each of the seven days] he sprinkled the 
blood of the daily sacrifices, burned the incense [upon the golden altar in 
the Sanctuary,] and cleaned away the ashes, [from the wicks of the 
Menorah], [he did these things] to acquaint himself with the daily service. 
As it was written in Your Torah: As it was done on this day, Adonoy 
commanded that it be done to atone for you. 
...His ox stood between the antechamber and the outer Altar; its face to 
the West, its head to the South. He leaned his hands upon its head, and 
confessed his sins, not hiding even one. 
And this was his confession: I beg of You Hashem; I have sinned, acted 
wickedly and rebelled against You, I and my household. I beg of You, with 
Your Name, atone the sins, iniquities, and rebellions that I have sinned, 
acted wickedly, and rebelled against You, I and my household; as is 
written in the Torah of Moshe, Your servant, from the mouth of Your 
glory: “For on this day He will make atonement for you, to cleanse you 
from all your sins, before Adonoy.” 
And the priests and the people who were standing in the Temple 
Courtyard when they heard the glorious and awesome Name [of God] 
explicitly pronounced from the mouth of the High Priest with holiness 
and with purity, they bowed, prostrated themselves, offered thanks, and 
fell upon their faces and said, “Blessed [is His] Name, His glorious 
Kingdom is forever and ever.” 
And he prolonged the intoning of the Name until the worshippers 
completed [the response]. And, [completing the verse,] said to them: “You 
will be cleansed.” And [now] with your great goodness arouse Your mercy, 
and pardon Your faithful servant. 
 
[Lottery] 
[Second Viduy on the Ox for the Kohanim]  
 

 
 
 
 
 
 
 
 
 
 
 
 

צָב... מ  ין  פָרוֹ  פָנָיו  אוּלָם  ב  חַ.  וְראֹשוֹ    יֵָֽמָה  לַמִזְב 

ֶּֽגְבָה ֵֽ קָם  נ  עַל:  מְע  יָדוֹ  וְסָמַךְ  פְשָעָיו   פָגַש   ראֹשוֹ. 
בוֹ לאֹ הוֹדָה  : טָמָן וּבְח 
ר  יָהוְכַךְ הָ  נָא.  אוֹמ  ם  אֵָֽ אתִי,  הַש  יתִי.  חָטֵָֽ עְתִי .  עָוִֵֽ   פָשֵַֽ

אֲנִי יך  ֵֽ יתִי  לְפָנ  ם  אָנָא:  וּב  ר.  בַש  .  לַחֲטָאִים.  נָא  כַפ 
אתִי.  וּלַפְשָעִים.  נוֹת וְלַעֲוֹ חָטֵָֽ יתִי.  ש  עָוִֵֽ .  וְש 

עְתִי פָשֵַֽ אֲנִי  וְש  יך  ֵֽ יתִי  לְפָנ  ה   תוֹרַתבְ   כַכָתוּב.  וּב    מש 
ך מִפִי ך. כִי  עַבְד  ֵֽ ה  בַיוֹם  כְבוֹד  ר  הַז  יכ ם  יְכַפ  ר   עֲל    לְטַה 

תְכ ם יכ ם מִכֹל א   :יְהֹוהָ  לִפְנ י חַטאֹת 
הָיוּ שוֹמְעִים .  בָעֲזָרָה  הָעוֹמְדִים  וְהָעָם  וְהַכֹהֲנִים   כְש 

ת ם  א  א  וְהַנוֹרָא  הַנִכְבָד  הַש  ן  מִפִי  מְפֹרָש יוֹצ    גָדוֹל   כֹה 
שָה   וּמוֹדִים   וּמִשְתַחֲוִים  הָיוּ כוֹרְעִים.  וּבְטָהֳרָה  בִקְד 
ם  עַל  וְנוֹפְלִים  ם  וְאוֹמְרִים .  פְנ יה  ש   כְבוֹד   בָרוּךְ 

ד מַלְכוּתוֹ לְעוֹלָם  : וָע 
ת  לִגְמֹר   מִתְכַו ן  הָיָה  הוּא  וְאַף ם  א  ד   הַש  ֶּֽג  ֵֽ   כְנ 

רוְאוֹ  הַמְבָרְכִים ם  מ  וְאַתָה  לָה  רוּ:  בְטוּבְך    תִטְהֵָֽ
ר הַגָדוֹל ך:  מְעוֹר  ֵֽ חַ לְאִיש חֲסִיד  ֵֽ יך וְסוֹל  ֵֽ  רַחֲמ 

 
 { גורל}
 {וידוי}

 
ת  קָח ל  ֵֽ ר  חַדָה  מַאֲכ  ד  ֵֽ כַס  ל.  וּשְחָטוֹ   בְמִזְרָק   דָם  קִב 

ס ת  עַד  קְרִישָתוֹ יִמַס.  וּנְתָנוֹ לַמְמָר    ן פ    קָפוּי.  הַזָיָה  ע 
לוֹחֲשוֹת.  סְלִיחָה  וְתָעֳדַר  יְהִי וֹחַ    בְמַחְתַת   חָת  קֵֽ

ֶּֽיִם  ד  קַלָה.  פַרְוֵַֽ ל  ֵֽ כַת  וְג  וַאֲר  לְתוֹכָהּ    קָדַר.  יָד  רַךְ 

ת ש  חָלִים  קַבִין  שְלֵֽ וּגְדוּשַת.  ג  בָזָךְ  רְבוּ לוֹ  .  דַקָה  ק 
רִיק  וְחָפַן  קָלַט קָפַץ  וְה  בָזָךְ.    ימִין בִ   מַחְתָה  לְתוֹךְ 

בִשְמאֹל צְעָדָיו.  וּבָזָךְ  רַב  לְפַרְכוֹת  קִיש  .  לַבַדִים  וְק 
ת ר  ן  שָם  קְטֵֹֽ ימוֹ וְעִש  ֵֽ ינ  ה:  וְיָצָא   ב  ס  רוֹב  נוּ נָטַל  מְמָר  ֵֽ  מ 

ף.  דָם ין  וְקָם  וְנִכְנַס  רִצ  יִם   ב    טָבַל   הַזָיוֹת  רִצוּי.  שָדֵַֽ
עְלָה רוּם. בְמִנְיָן  וְהִצְלִיף טָה חַת אַ  מֵַֽ בַע וּמֵַֽ ֵֽ  :ש 



 בס״ד 

He then took a sharp knife and slaughtered the ox in the usual manner. 
He received the blood in a holy vessel and gave it to a priest who would 
stir it; thus keeping it liquid-like until the time came to sprinkle it. For if 
it became too hard to sprinkle, there could be no atonement. He stirred 
the coals on the outer Altar, scooped up some of the innermost coals with 
a reddish-gold shovel. The shovel was especially light, of very thin metal, 
and had an especially long handle. The shovel held three kavim of coals. 
He was then brought a ladle and a brimming vessel filled with incense. He 
took two handfuls of incense from the vessel and emptied them into the 
ladle. He quickly took the shovel of coals in his right hand and the ladle 
with incense in his left. His footsteps were heard as he walked between 
the curtains and approached [between] the poles of the Ark. The incense 
he placed between the poles and caused them to rise in smoke and he left. 
From the young boy priest who had been stirring the blood, he now took 
the vessel of blood. He quickly reentered the Holy of Holies and stood 
between the “two handles of the Ark.” He dipped his finger into the blood, 
and sprinkled the blood, with a count— one upper sprinkling and seven 
lower ones. 
 
Each time he sprinkled, he counted aloud. One; One and one; One and 
two; One and three; One and four; One and five; One and six; One and 
seven. 

 
 
 
 
 
 
 

הָיָה יִם  אַחַת.  וְאַחַת  אַחַת.  אַחַת.  מוֹנ ה  וְכַךְ  .  וּשְתֵַֽ
אַחַת  אַחַת אַחַת   אַחַת.  וְאַרְבַע  וְשָלש.  ש.    וְחָמ 

ש. אַחַת בַע וָש  ֵֽ  : וָש 

 
9. Michael Wyschogrod, Body of Faith, 17 
There are those for whom prayer and repentance as the basis for forgiveness of sin is a great advance over reliance 
on bloody sacrifices. Those who hold this view--it is not our purpose now to examine it on its merits-- cannot 
possibly understand what was involved in Judaism’s shifting to prayer and repentance as the center of its 
religious existence. The shift from cult to prayer is so difficult as to seem almost impossible. Cult is concrete and 
incarnated. In it, the holy appears with predictability and there is therefore a security in God’s dwelling with 
Israel in the Temple. That Jews who survived the destruction of the Temple could be made to believe that on the 
Day of Atonement their sins would be forgiven even though there was no Temple and no sacrifices, borders on 
the miraculous. It was possible…because the ancient Jew felt God’s love for him and could therefore come to 
believe that his sins would be forgiven without the Temple and its sacrifices. 


