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DECLARATION ON
THE RELATION OF THE CHURCH TO NON-CHRISTIAN RELIGIONS
NOSTRA AETATE
PROCLAIMED BY HIS HOLINESS
POPE PAUL VI
ON OCTOBER 28, 1965

L. In our time, when day by day mankind is being drawn closer together, and the ties between differont
peoples ate becoming stronger, the Church examines more closely her relationship to non-Chyistian
religions, In her task of promoting unity and love among men, indeed among nations, she considers above all
in this declatation what men have in common and what draws them to fellowship. '

One is the community of all peoples, one their origin, for God made the whole human race to live over the
face of the eaith.(1) One also js their final goal, God. His providence, His manifestations of goodness, His
saving design extend to all men,(2) until that time when the elect will be united in the Holy City, the city

ablaze with the glory of God, where the nations will walk in His light.(3)

Men expect from the various religions answets to the unsolved riddles of the human condition, which today,
even as in former times, deeply stir the hearts of men: What is man? What is the meaning, the aim of our
life? What is moral good, what is sin? Whence suffering and what purpose does it serve? Which is the road
to true happiness? What are death, judgment and retribution after death? What, finally, is that uliimate
inexpressible mystery which encompasses our existence: whence do we come, and where are we going?

2. From ancient times down to the present, there is found among various peoples a certain perception of that
hidden power which hovers over the course. of things and over the events of human history; at times some
indeed have come to the recognition of a Supreme Being, or even of a Father, This perception and

- recognition penetrates their lives with a profound religious sense.

Religions, however, that are bound up with an advanced culture have stru ggled to-answer the same questions
by means of more tefined concepts and a more developed language. Thus in Hinduism, men contemplate the
divine mystery and express it through an inexhaustible abiifidance of myths and through searching
philosophical inquiry, They se¢k freedom from the anguish of our human condition either through ascetical
practices or profound feditation or a flight to God with love and trust. Again, Buddhism, in its various
forms, realizes the radical insufficiency of this changeable world; it teaches & way by which men, in a devout
and confident spirit, may be able either to acquire the state of perfect liberation, or attain, by their own
efforts or thiough higher help, supreme illumination, Likewise, other religions found everywhere try to
counter the vestlessness of the human heart, each in its own manner, by proposing "ways," comprising
teachings, rules of life, and sacred rites. The Catholic Church reiects nothin ¢ that is true and holy in these

religioris; She regards with sincere reverence those ways of conduct and of life, those precepts and Teachings

. which, though differing in many aspects from ‘the oies she holds and sets forth, nonetheless often reflect a
ray of that Truth which enlightens all men. Indeed, she proclaims, and ever must proclaim Christ "the way,
the truth, and the life" (John 14:6), in whom men may find the fulluess of religious Tife, in whom God has

reconciled all things to Himself (4)

The Church, therefote, exhorts her sons, that through dialogue and collaboration with the followers of other
religions, carvied out with prudence and love and in witness to the Christian faith and life, they recognize,
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preserve and promote the good things, spitftual and moral, as well as the socio-cultural values found among
these men.

3. The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in
Himself, merciful and all- powerful, the Creator of heaven and earth,(5) who has spoken to men; they take
pains to submit wholeheartedly to even His inscrutable decrees, just as Abrahatn, with whom the faith of
Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God, they
revere Him as a prophet, They also honor Mary, His virgin Mother; at times they even call on het with
devotion. In addition, they await the day of judgment when God WIH render their deserts to all those who
have been raised up from the dead. Finally, they value the moral life and worship God especially through

prayer, almsgiving and fastiog.
Since in the course of centuries nof a few quarrels and hostilities have arisen between Christians and

Moslems, this sacred synad urges all to forget the past and to work sincerely for mutual understanding and to
preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as

well as peace and freedom,
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4, As the sacred synod searches into the mystery of the Church, it remembers the bond that spiritually ties
the people of the New Covenant to Abraham's stock. :

Thus the Church of Christ acknowledges that, according to God's saving design, the beginnings of her faith
and her election are found already among the Pairiarchs, Moses and the prophets. She professes that all who
believe in Christ-Abraham's sons according to faith (6)-are included in the same Patriarch's call, and likewise
that the salvation of the Church is mysteriously foreshadowed by the chosen people's exodus from fthe land
of bondage. The Chutch, therefore, cannot forget that she received the revelation of the Old Testament
through the people with whom God in His inexpressible mercy concluded the Ancient Covenant. Nor can
she forget that she draws sustenance from the roof of that well-cultivated olive tree onto which have been
grafted the wild shoots, the Gentiles.(7) Indeed, the Church believes that by His cross Christ, Our Peace,
reconciled Jews and Gentiles. making both one in Himself.(8)

The Church keeps ever in mind the words of the Apostle about his kinsmen: "theirs is the sonship and the
glory and the covenants and the law and the worship and the promises; theirs are the fathers and from them
is the Christ according to the flesh" (Rom. 9:4-5), the Son of the Virgin Mary. She also recalls that the
Apostles, the Church's main-stay and pillars, as well as most of the early disciples who proclaimed Christ's

Gospel to the world, sprang from the Jewish people.

As Holy Scripture testifies, Jerusalem did not recognize the time of her visitation,(9) nor did the Jews in
large numbet, accept the Gospel; indeed not a few opposed its spreading.(10) Nevertheless, God holds the
Jews most dear for the sake of their Fathers; He does not repent of the gifis He makes or of the calls He
issues-such is the witness of the Apostle.(11) In company with the Prophets and the same Apostle, the
Church awaits that day, known to God alone, on which all peoples will address the Lord in a single voice

and "serve him shoulder to shoulder” (Soph. 3:9).(12)

Since the spiritual patrimony common to Christians and Jews is thus so greaf, this sacred synod wants to
foster and recommend that mutoal understanding and respect which is the fruit, above all, of biblical and

theologmal studics as well as of fraternal dialogues.

True, the Jewish authorities and those who followed their 1ead pressed for the death of Christ;(13) still, what -
happened in His passion cannot be charged against all the Jews, without distinction, then alive, nor against
the Jews of today. Although the Church is the new people of God, the Jews should not be presented as
rejfected or accursed by God, as if this followed from the Holy Scriptures. All should see to it, then, that in
catechetical worl or in the preaching of the word of Gad they do not teach anything that does not conform to

the truth of the Gospel and the spitit of Christ,




Furthermore, in her rejection of every persecution against any iman, the Church, mindful of the patrimony
she shares with the Jews and moved not by political reasons but by the Gospel's spiritual love, decries
hatred, persecutions, displays of anti-Semitism, directed against Jews at any time and by anyone.

Besides, as the Church has always held and holds now, Christ underwent His passion and death freely,
because of the sins of men and out of infinite love, in order that all may reach salvation. It is, therefore, the
burden of the Church's preaching to proclaim the cross of Cheist as the sign of God's all-embracing love and

as the fountain from which every grace flows.

5. We cannot truly call on God, the Father of all, if we refuse to treat in a brotherly way any man, created as
he is in the image of God. Man's relation to God the Fathet and his relation to men his brothers are so linked
together that Scripture says: "He who does not love does not know God" (1 John 4:8),

No foundation therefore remains for any theory or practice that leads to discrimination between man and
man or people and people, so far as their human dignity and the rights flowing fiom it are concerned.

The Church reproves, as foreign to the mind of Christ, any discrimination against men or harassment of them
because of their race, colot, condition of life, or religion, On the contrary, following in the footsteps of the
holy Apostles Peter and Paul, this sacred synod ardently implores the Christian faithful to “maintain good
fellowship among the nations" (1 Peter 2:12), and, if possible, to live for their part in peace with all men,(14)
so that they may truly be sons of the Father who is in heaven.(15)

NOTES

1. Cf. Aets 1726

2. Cf. Wis. 8:1; dets 14:17; Rom. 2:6-7; 1 Tim. 2:4
3. Cf. dpoc. 21:231.

4. Cf'2 Cor. 5:18-19

5. Cf St. Gregory VI, letter XXI to Anzir (Nacir), King of Mauritania (Pl 148, col, 450£)
6. Cf. Gal. 3:7

7. Cf. Rom. 11:17-24

8. Cf. Eph. 2:14-16

9. Cf. Lk 19:44

10. Cf. Rom. 11:28

11. Cf. Rom. 11:28-29; of. dogmatic Constitution, Lumen Gentium (Light of nations) AAS, 57 (1965) pag. 20
12. Cf. Is. 66:23; Ps. 65:4; Rom. 11:11-32

13. Cf. John. 19:6

i4. Cf. Rom, 12:18

15. Cf. Mazt. 5:45
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DABRU EMET
A Jewish Statement on Christians And Christianity

in recent years, there has been a dramatic and unprecedented shift in Jewish and Christian relations.
Throughout the nearly two millennia of Jewish exile, Christians have tended to characterize Judaism
as a Tailed religion or, at best, a religion that prepared the way for, and Is completed in, Christianity.
In the decades since the Holocaust, howaver, Christianity has changed dramatically. An increasing
number of official Church bodies, both Reman Catholic and Protestant, have made public statements
of their remorse about Christian mistreatment of Jews and Judaism. These statements have declared,
furthermore, that Chyistian teaching and preaching can and must be reformed so that they
acknowladge God"s enduring covenant with the Jewish people and celebrate the contribution of
Judalsm to world civilization and to Christian faith itself,

We belteve these changes merlt a thoughtful jewish response. Speaking only for ourselves - an
interdenominational group of Jewish scholars -- we believe it is time for |Jews to learn about the
efforts of Christians to honor judaism. We believe it is time for Jews to reflact on what Judaism may
now say about Christianity. As a first step, we offer eight brief statements about how Jews and

Christians may relate to one another.

Jews and Christians worship the same God. Baefore the rise of Christianity, Jews were the only
worshippers of the God of Israel. But Christians also worship the God of Abraham, Isaac, and jacob;
creator of heaven and earth. While Christian worship is not a viable religlous chaoice for Jaws, as
Jewish theologians we refolce that, through Christfanity, hundreds of millions of people have entered
into refationship with the God of israel,

lews and Christians seek authority from the same book -- the Bible (what Jews call
*Tanakh" and Christians call the "0ld Testament"). Turning to it for religious oriantation,
spiritual enrichment, and communal education, we each take away similar lessons: God created and
sustains the universe; God established a covenant with the people Israel, God"s revealed word
guides Israel to a life of righteousness; and God will ultimately redeem Israel &nd the whole world,
Yet, Jews and Christians interpret the Bible differently on many points. Such differences must always

be respected,

Christians can respect the claim of the Jewish pecple upon the land of Israel. The most
important event for jews since the Holocaust has been the reestablishment of a jewish state in the
Promised Land. As members of a biblically based religion, Christians appreciate that Israet was
promised - and given ~ to Jews as the physical center of the covenant between them and God. Mahy
Christians support the State of Israel for reasons far more profound than mere politics, As jews, we
applaud this support. We also recognize that Jewish tradition mandates justice for all non-Jews who

reside in a Jewish state.

Jews and Christians accept the moral principles of Torah. Central to the maoral principles of
Torah is the Inalienable sanctity and dignity of every human being. All of us were created In the
Image of God. This shared moral emphasis can be the basis of an improved relationship between our
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two communities, It can also be the basls of a powerful witness to all humanity for improving the
lives of our fellow human beings and for standing against the Immoralitles and idolatries that harm
and degrade us. Such witness Is especially needed after the unprecedented horrors of the past

century.

Nazism was not a Christian phenomenon. Without the long history of Christlan anti-Judaism and
Christian violence against Jews, Nazl Ideology could not have taken hold nor could it have been
carried out. Too many Christlans participated in, or were sympathetic to, Nazi atrocities against Jews.
Other Chyistians dld not protest sufficiently agalnst these atrocities. But Nazism itself was not an
Inevitable cutcome of Christianlty. If the Nazi extermination of the Jews had been fully successful, it
would have turned its murderous rage more directly to Christians, We recognize with gratitude those
Christians who risked or sacrificed thelr Tives to save jews during the Nazi regime. With that in mind,
we encourage the continuation of recent. efforts in Christian theclogy to repudiate unequivocally
contempt of Judalsm and the jewish people. We applaud those Christians who reject this teaching of
contempt, and we do not blame them for the sins committed by their ancestors.

The humanly irreconcifable difference between jews and Christians will not be settled
untll God redeems the entire world as promised In Scripture. Chyistians know and serve God
through Jesus Christ and the Christian tradition, Jews know and serve God through Torah and the
Jewish tradition, That difference will not be settied by one community insisting that it has interpreted
Scripture more accurately than the other; nor by exercising political power over the other. Jews can
respect Christians® faithfulness to their revelation Just as we expect Christians to respect our
falthfulness to our revelation. Neither Jew nor Christlan should be pressed into.affirming the teaching

of the other community. L

A new relationship between Jews and Christians will not weaken Jewish practice. An
improved relationship will not accelerate the cultural and religious assimilation that Jews rightly fear.
tt will not change traditional Jewish forms of worship, nor increase intermatriage between Jews and
noh-Jews, nor persuade more jews to convert to Christianlty, nor create a false blending of Judaism
and Christianity. We respect Christianity as a faith that originated within Judaism and that still has
slgniflcant contacts with it, We do not see it as an extension of Judaism. Only if we cherish our own
traditions can we pursue this relationship with integrity,

Jews and Christians must work together for justice and peace. Jews and Christians, each in
their own way, recognize the unredeemed state of the world as reflected In the persistence of
persecution, poverty, and human degradation and misery. Although justice and peace are finally
God"s, our jolnt efforts, together with those of other faith communities, will help bring the kingdom
of God for which we hope and long. Separately and together, we must work to bring justice and
peace to our world. In this enterprise, we are guided by the vision of the prophets of Israel:

It shall come to pass in the end of days that the mountain of the Lord"s house shall be established at:
the top of the mountains and be exalted ahove the hills, and the nations shall flow unto it . and,
many peoples shall go and say, "Come ye and let us go up to the mountaln of the Lord to the house
of the God of Jacob and He wlll teach us of His ways and we will walk in his paths,” (Isalah 2:2-3)

Tikva Frymer-Kensky, University of Chicago
David Novak, University of Toronto

Peter Ochs, Unlversity of Virginia

Michael Signer, University of Notre Dame
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ORTHODOX RABBINIC STATEMENT ON CHRISTIANITY

cJcuc No comments December 3, 2015

To Do the Will of Our Father in Heaven:
Toward a Partnership between Jews and Christians

Aifter nearly two millennia of mutual hostility and alienation, we Orthodox Rabbis who lead
communities, institutions and seminaries in Israel, the United States and Europe recognize the historic
opportunity now before us. We seek to do the will of our Father in Heaven by accepting the hand
offered to us by our Christian brothers and sisters. Jews and Christians must work together as

partners to address the moral challenges of our era.

1. The Shoah ended 70 years ago. It was the warped climax to centuries of disrespect, oppression
and rejection of Jews and the conseqguent enmity that developed befween Jews and Christians. In
retrospect it is clear that the faiture to break through this contempt and engage in constructive
dialogue for the good of humankind weakened resistance to evil forces of anti-Semitism that
engulfed the world in murder and genocide. "

2. We recognize that since the Second Vatican Council the official teachings of the Catholic Church
about Judaism have changed fundamentally and irrevocably. The promulgation of Nostra Aetate
fifty years ago started the process of recongiliation between our two communities. Nostra Aetate
and the later official Church documents it inspired unequivocally reject any form of anti-Semitism,
affirm the eternal Covenant between G-d and the Jewish people, reject deicide and stress the
unigue relationship between Christians and Jews, who were called “our elder brothers” by Pope
John Paul 1l and “our fathers in faith” by Pope Benedict XVI. On this basis, Catholics and other
Christian officials started an honest dialogue with Jews that has grown during the last five decades.
We appreciate the Church’s affirmation of Israel’s unigue place in sacred history and the ultimate
world redemption. Today Jews have experienced sincere love and respect from many Christians
that have been expressed in many dialogue initiatives, meetings and conferences around the

world.

3. As did Maimonides and Yehudah Halevi,[1] we acknowledge that the emergence of Christianity in
human history is neither an accident nor an error, bui the willed divine outcome and gift to the
hations. In separating Judaism and Christianity, G-d willed a separation between partners with
significant theolagical differences, not a separation between enemies. Rabbi Jacob Emden wrote
that “Jesus brought a double goodness to the world, On the one hand he strengthened the Torah of
Moses majestically... and not one of our Sages spoke out mare emphatically concerning the
immutability of the Torah. On the other hand he removed idols from the nations and obligated them
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in the seven commandments of Noah so that they would not behave like animals of the field, and
instilled them firmly with moral traits,....Christians are congregations that work for the sake of
heaven who are destined td endure, whose intent is for the sake of heaven and whose reward wil
not denied.”[2] Rabbi Samson Raphael Hirsch taught us that Christians “have accepled the Jewish
Bible of the Old Testament as a book of Divine revelation. They profess their belief in the G-d of
Heaven and Earth as proclaimed in the Bible and they acknowledge the sovereignty of Divine
Providence.”[3] Now that the Catholic Church has acknowledged the eternal Covenant between G-
d and israel, we Jews can acknowledge the ongoing constructive validity of Christianity as our
partner in world redemption, without any fear that this will be exploited for missionary purposes. As
stated by the Chief Rabbinate of Israel's Bilateral Commission with the Holy See under the
Eead‘érship of Rabbi Shear Yashuv Cohen, “We are no longer enemies, but unequivocal partners in
articulating the essential moral values for the survival and welfare of humanity”.[4] Neither of us can

achieve G-d's mission in this world alone.

. Both Jews and Christians have a common covenantal mission to perfect the world under the
sovereignty of the Almighty, so that all humanity will call on His name and abominations will be
removed from the earth. We understand the hesitation of both sides to affirm this truth and we call
oh our communities to overcome these fears in arder fo establish a relationship of trust and
respect. Rabbi Hirsch also taught that the Talmud puts Christians “with regard to the duties
between man and man on exactly the same ievelf as Jews. They have a claim to the bensfit of all
the duties not only of justice but also of active human brotherly love.” In the past relations between
Christians and Jews were often seen through the adversarial relationship of Esau and Jacob, yet
Rabbi Naftali Zvi Berliner (Netziv) already understood at the end of the 19th century that Jews and
Christians are destined by G-d to be loving partners! “In the future when the children of Esau are
moved by pure spirit to recognize the psople of Israé] and their virtues, then we will also be moved

to recognize that Esau is our brother.”[5]

. We Jews and Christians have more in common than what divides us: the ethical monotheism of
Abraham; the refationship with the One Creator of Heaven and Earth, Who Joves and cares for all
of us; Jewish Sacred Scriptures; a belief in a binding tradition; and the values of life, family,
compassionate righteousness, justice, inalienable freedom, universal love and ultimate world
peace. Rabbi Moses Rivkis {Be’er Hagoleh) confirms this and wrote that “the Sages made
reference only to the idolator of their day whe did nat believe in the creation of the world, the
Exodus, G-d’s miraculous deeds and the divinely given law. In contrast, the people among whom

we are scattered believe in all these essentials of retigion."[6}




6. Our partnership in no way minimizes the ongoing differences between the two communities and
two religions. We believe that G-d employs many messengers to reveal His truth, while we affirm
the fundamental ethical obligations that all people have before G-d that Judaism has always taught

through the universal Noahide covenant.

7. In imitating G-d, Jews and Christians must offer models of service, unconditional love and holiness.
We are all created in G-d's Holy Image, and Jews and Christians will remain dedicated to the
Covenant by playing an active role together in redeeming the world.

Initial signatories (in alphabetical order):

Rabbi Jehoshua Ahrens (Germany)
Rabbi Marc Angel {United States)

Rabbi Isak Asiel (Chief Rabbi of Serbia)
Rabbi David Bigman (Israel)

Rabbi David Bollag (Switzerland)

Rabbi David Brodman {Israel)

Rabbi Natan Lopez Cardozo ((srael)

Rav Yehudsh Gilad (Israel) |

Rabbi Alort Goshen-Gotistein (Israel)
Rabbt rving Greenberg {(United States)
Rabbi Marc Raphael Gued] (Switzerland)
Rabbi Eugene Korn (Israet)

Rabbi Daniel Landes (Israel}

Rabbi Steven Langnas (Germany)

Rabbi Benjamin Lau (Israel)

Rabbi Simon Livson (Chief Rabbi of Finland)
Rabhi Asher Lopatin (United States)
Rabbi Shiomo Riskin (Israel)

Rabbi David Rosen (Israel)

Rabbi Naftali Rothenberg (Israel)

Rabhbi Hanan Schlesinger (lsrael}

Rabbi Shmuel Sirat (France)

Rabbi Daniel Sperber (Israsl)

Rabbi Jeremiah Wohlberg (United States)
Rabbi Alan Yuter (lsrael)

Subsequent signatories:
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Joseph B. Soloveitchik

CONFRONTATION

Rabbi Joseph B, Soloveitchik, Rosh Yeshiva at the
Rabbi Isaac Elchanan Theological Seminary of
Yeshiva University, is the acknowledged intellectual
leader of and spokesman for halakhic Judaism, That
more of his original scholarly insights and creative
philosophical ideas be made available in print has
been the long-cherished hope of the many who seek
his guidance on the baffling problems of our age.
The Editors of this journal are deeply grateful to
the revered mentor of the Rabbinical Council for
having chosen TRADITION for the publication of his
first major essay in English. Widely acclaimed as “The
Rav,” Dr, Soloveitchik, in his capacity as Chairman of
the Halakhah Commission, is also formally recognized
by the Rabbinical Council as jts authority in all halak-
hic matters. Because of Rabbi Soloveitchik’s pre-
eminent position, his approach to one of the maost
delicate and sensitive issues that faces world JTewry is
bound to have far-reaching repercussions on fuiure
developments, Portions of this paper, which was spe-
cifically prepared for TRADITION, were read by
Rabbi Soloveitchik at the 1964 Mid-Winter Confer-
ence of the Rabbinical Council, Its presentation led
to the formulation of a Rabbinical Council policy
statement dealing with the major issues Rabbi Solo-
veitchik had discussed. The text of this statement is
therefore appended to this essay.

I
1'

The Biblical account of the creation of man portrays him at

three progressive levels,
- At theiﬁrst Tevel }he appears as a simple natural being, He is
neither cognizant of his unique station in the cosmos nor burdened

by the awareness of his paradoxical capability of being concur-

3

—\5 ~




TRADITION: A Journal of Orthodox Thought

rently free and obedient, creative to the point of self-transcendence
and submissive in a manner bordering on self-effacement. At this
stage, natural man is irresponsive to the pressure of both the im-
perative from without and the “ought” from within — the inner
call of his humanity surging de profundis — esprymon,  For the
norm either from within or from without addresses itself only to
man who is sensitive fo his own incongruity and tragic dilemma.
The illusory happy-mindedness of natural man stands between
him and the norm. Natural man, unaware of the element of tension
prevailing between the human being and the environment of which
he is an integral part, has no need to live a normative life and to
find redemption in surrender to a higher moral will. His existence
is unbounded, merging harmoniously with the general order of
things and events, He is united with nature, moving straightfor-
wards, with the beast and the fowl of the field, along an unbroken
line of mechanical life-activities, never turping around, never
glancing backwards, leading an existence which is neither fraught
with contradiction nor perplexed by paradoxes, nor matred by
fright,
oo TIRNEY DM OSTTUN 2P T3 PIND NN B NTINT M o)
SID 99 AN FIDENTT PN R ROIY TR RTIRT NN DY PR o
BY ODWI BRI MDY ARTRT JR DY DTN N R T T8 SR
ST WBAT RIRM TN
“And every plant of the field was not yet in the earth and every
herb of the field had not yet grown, , . . and there was no man to
till the ground. But there went up a mist from the earth and watered
the whole face of the ground. And the Lord God formed the man
of the dust of the ground and breathed into his nostrils the breath
of life and the man became a living soul.” (Genesis 2:5-7)*

Man who was created out of the dust of the ground, enveloped
in a mist rising from the jungle, detertmined by biological immed-
iacy and mechanical necessity, knows of no responsibility, no
opposition, no fear, and no dichotomy, and hence he is free from
carrying the load of humanity.

1, While the Biblical phrase mwyp ) refers o nalural 1nan, Onkelos'
29501 1y s related to a typologically more advanced stage.
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In a word, this man is a non-confronted being. He is neither
conscious of his assignment vis-a-vis something which is outside
of himself nor is he aware of his existential otherness as a being
summoned by his Makert to rise to tragic greatness,

2i

When 1 refer to man at the level of naturalness, I have in mind
not the Urmensch of bygone times but modern man, I am speak-
ing not in anthropological but typological categories, For non-
confronted man is to be found not only in the cave or the jungle
but also in the seats of learning and the halls of philosophers and
artists, Non-confrontation is not necessarily restricted to a primi-
tive existence but applies to human existence at all times, no matter
how cultured and sophisticated. The hédoné-oriented, egocentric
person, the beauty-worshipper, committed to the goods of sense
and craving exclusively for boundless aesthetic experience, the
voluptuary, inventing needs in order to give himself the opportu-
nity of continual gratification, the sybarite, constantly discovering
new areas where pleasure is pursued and happiness found and
lost, leads a non-confronted existence. At this stage, the intellec-
tual gesture is not the ultimate goal but a means to another end —
the attainment of unlimited aesthetic experience. Hence, non-
confronted man is prevented from finding himself and bounding
his existence as distinct and singular. He fails to realize his great
capacity for winning freedom frotn an unalterable natural order.
~ and offering this very freedom as the great sacrifice to God, who
wills man to be free in order that he may commit himself unre-
servedly and forfeit his freedom.

Beauty, uncouth and unrefined but irresistible, seducing man
and contributing to his downfall, emerges in the Biblical arena for
the first time ~— according to the Midrash quoted by Nachmanides
(Genesis 4:22) — in the person of Naamah (the name signifies
pleasantness), the sister of Tubal-Cain. '
WD OWH N TRD B NENT NWRD R WY MR ETITY

LITRIT D133 0N BTN A2 RO PIDB NI 8T PR

“Our sages offered another Midrashic interpretation, that

Naamah was the fairest of all women, who seduced the sons of the
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mighty, and it is she who is referred to in the verse: ‘and the sons
of the mighty saw the daughters of man that they were fair.’ " Hey
seductive charms captivated the sons of the mighty and led to
their appalling disregard for the central divine norm enjoining
man from reaching out for the fascinating and beautiful that does
not belong to him. The sons of the mighty yielded to the hedonic
urge and were unable to discipline their actions. They were a non-
conironied, non-normative group. They worshipped beauty and
succumbed to its overwhelming impact.

Naamah, the incarnation of unhaflowed and unsublimated
beauty, is, for the Midrash, not so much an individual as an idea,
not only a real person but a symbol of unredeemed beauty. As
such, she appears in the Biblical drama in many disguises. At
times her name is Delilah, seducing Samson; at other times she is
called Tamar, corrupting a prince. She is cast in the role of a
princess or queen, inflicting untold harm upon a holy nation and
kingdom of priests whose king, the wisest of all men, abandoned
his wisdom when he encountered overpowering beauty. The Book
of Wisdom (Proverbs) portrays her as the anonymous woman
with-an “impudent face” who “lieth in wait at every corner” and
the Aggadah — also cited here by Nachmanides — as the beauti-
ful queen of the demons tempting man and making him restless.

No less than their seductress, the sons of the mighty also repre-
sent a universal type, Non-confronted man — whether he be a
primitive caveman, the king depicted in Eeclesiastes, or a modern
counterpart — is dominated by two characteristics: he can deny
himself nothing, and he is aware of neither the indomitable op-
position be is bound to meet in the form of a restrictive outside,
nor of the absurdity implied in man’s faith that the beautiful is a
source of pleasure rather than one of frustration and disillusion-
ment. The aesthete of today, like the aesthete of old, is prisoner
of ~— no matter what her name -— beauty unethicized and un-
reclaimed from aboriginal immediacy. He enjoys a sense of one-
ness with the natural scheme of events and occurrences and his
transient successful performance encourages him to strive for the
absurd — an unopposed and uncontradicted hedonic modus
existentiae,

877 RSN AN WK DTNIT DS D Bl IR TIP3 13 R e
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“And the Lord God planted a garden eastward in Eden and there
he put the man whom he had formed, And out of the ground
the Lord God caused to grow every tree that is desirable to the
sight and good for food; the tree of life in the midst of the garden
and the tree of knowledge of good and evil.” (Genesis 2:8-9)”

Man depicted in these verses is hedonically-minded and
pleasure-secking, having at his disposal 2 multitude of possibilities
of sense-gratification. Before him stretches a vast garden with an
almost endless variety of trees desirable and good, tempting, fas-
cinating, and exciting the boundless fantasy with their glamorous
colors,

3.

At thelsecond Jevel,|natural man, moving straightforwards,
comes suddenly to a stop, turns around, and casts, as an out-
sidet, a contemplative gaze upon his environment. Even the most
abandoned voluptuary becomes disillusioned like the king of
Ecclesiastes and finds himself encountering something wholly
other than his own self, an outside that defies and challenges him.
At this very moment, the separation of man from cosmic immedi-
acy, from the uniformity and simplicity which he had shared with
nature, takes place. He discovers an awesome and mysterious
domain of things and events which is independent of and disobe-
dient to him, an objective order limiting the exercise of his power
and offering opposition to him. In the wake of this discovery, he
discovers himself, Once seIf—dlscovery is accomplished, and a new
I-awareness of an existence which is limited and opposed by a
non-I outside emerges, something new is born — namely, the
divine norm.  7pIRR 9y 'R 11 wY” — “And the Lord God
commanded the man.” With the birth of the norm, man becomes
aware of his singularly human existence which expresses itself

2. Maimonides translated yvy 21 into =mesthetic terms as “pleasing
apd displeasing”. Paradisical man, violating the divine commandment by eat-
ing From the tree of knowledge, suspended the ethical and replaced it with the
aesthetic expexience (Guide of the Perplexed, 1,2).
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in the dichotomous expetience of being unfree, restricted, im-
perfect and unredeemed, and, at the same time, being potentially
powerful, great, and exalted, uniquely endowed, capable of ris-
ing far above his environment in response to the divine moral
challenge. Man attains his ynique identity when, after having
been enlightened by God that he is not only a committed but
also a free person, endowed with power to implement his com-
mitment, he grasps the incommensurability of what be is and
what he is destined to be, of the spyy and s,

God, in answer to Moses’ inquiry, gave his name as  awiy "M
g — L am what T am, God is free from the contradiction be-
tween potentiality and actuality, ideal and reality. He is pure ac-
tuality, existence par excellence.? Man, however, is unable to state
of bimsell e w7 sinee his real existence always falls
short of the ideal which his Maker set up for him as the great
objective. This tragic schism reflects, in a paradoxical fashion,
human distinctiveness and grandeur,

Simultaneously with man’s realization of his inner incongruity
and complete alienation from his environment, the human tragic
destiny begins to unfold. Man, in his encounter with an objective
world and in his assumption of the role of a subject who asks
questions about something hitherto simple, forfeits his sense of
serenity and peace, He is no longer happy, he begins to examine his
station in this world and he finds himself suddenly assailed by per-
plexity and fear, and especially loneliness. S5 RO M AR
vy b prr “And the Lord God said: ‘It is not good that
the man should be alone’.” The I-experience is a passional one and
. teal man is born amid the pains of confrontation with an “angry”
~ environment of which he had previously been an integral part.

Confronted man is called upon to choose either of two alterna-
tives:

1) To play an active role as a subject-knower, utilizing his great
endowment, the intellect, and trying to gain supremacy over the
objective order. However, this performance is fraught with diffi-
culty because knowledge is gained only through conflict and the

8. See Guide af the Perplexed. I, 63,
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intellectual performance is an act of conquest.® The order of
things and events, in spite of its intrinsic knowability and rational-
ity, does not always respond to human inquiry and quite often
rejects all pleas for a cooperative relationship. The subject-knower
must contest a knowable object, subdue it and make it yield its
cognitive contents.”

2 ) Man may despair, succumb to the overpowering pressure of
the objective outside and end in mute resignation, failing to dis-
charge his duty as an intellectual being, and thus dissolving an
intelligent existence into an absurd nightmare. '

Of course, the Torah commanded man to choose the first al-
ternative, to exercise his authority as an intelligent being whose
task consists in engaging the objective order in a cognitive con-
test. We have always rejected the nirvana of inaction because the
flight from confrontation is an admission of the bankruptcy of
man. When man became alienated from nature and found himself
alone, confronted by everything outside of him, God brought the
“animal of the field and every fowl of the heaven unto the man to
see what he would call it . . . and the man gave name to all the
beasts and the fowl of the heaven and to every animal of the field.”

4. The Latin objecius derived from objficere, to oppose, the German
Gegenstand, denoting something standing opposite, the Hebrew PBH
having the connotation of something intensely desired but not always attain-
able, are quite indicative of the element of tension which is Interwoven into
he logical subject-knower knowable.object relationship.

5. The element of tension in the subject-object relationship is a result
not of sin but of the incongruity of “attitudes” on the part of the conlronters.
The attitude of man is one of dominion while the “attitude” on the part of
the objective order is onc of irresponsiveness. The knowable ohject refuses |
to surrender to the subject-knower, The result of man's sin was not the emierg-
ence of tension and resistance — since this state of affairs prevailed even before
man's expulsion from Paradise — but the change from tension Lo Irustration,
from 8 creative, successful performance to defeat. In imposing this metaphysical
curse upon man, God decreed that the latter, in spite of all his glorious achieve-
ments, be finally defeated by death and ignorance., Judaism does nol helieve
that man will ever succeed in his bold attempt to unravel the mysterium magnum
of being and to control nature as a whole. The human coghitive and techno-
logical gestures, Judaism maintaing, have a chance [0 succeed onfy in smdll

sectors of reality, 3% moR¥n TN VI — “Thorns and thistles shall it
bring forth to thee” ‘
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Man no longer marched straightforwards with the brutes of the
field and the forest, He made an about-face and confronted them as
an intelligent being remote from and eager to' examine and classify
them. God encouraged him to engage in the most miraculous of all
human gestures — the cognpitive. Confronted Adam responded
gladly because he already realized that he was no longer a part
of nature but an outsider, a singular being, endowed with intel-
ligence. In his new role, he became aware of his loneliness and
isolation from the entire creation. 1330 =1y Mgn RS 2Ry, “And
for the man [God] had not found a helpmeet opposite him.”
As a lonely being, Adam discovered his great capacity for facing
and dominating the non-human order.®

4.

The Book of Genesis, after describing the four rivers which

flow from the Garden of Eden, offers us a new account of the
‘ placing of Adam in this garden.

STREOY ITTAYT TP AR ST CURD DR R T

“And the Lord God took the man and placed him in the Garden

of Eden to cultivate it and to keep it.” This sentence in Genesis

2:15 is almost a verbatim repetition of Genesis 2:8, yet the ac-

counts differ in two respects.
First, in the second account, the Bible uses a verb denoting

action preceding the placing of man in the Garden of Eden —
“And God fook (rp) the man and placed him” — whereas in the
previous account, the verb “he placed”, www,  is not accom-
panied by any preliminary action on the part of the Almighty. The
© expression MY does not occur in the first account, Second,

___there is no mention in the previous account of any assignment given

to man while this account does specify that man was charged with

the task of cultivating and keeping the garden.
The reason for these variations lies in the fact that the two ac-

counts are related to two different men. The first story, as we have

6. See Nachmanides, (Genesis 2:9),
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previously indicated, is of non-confronted man carried by the
mighty tide of a uniform, simple, non-reflective life, who was placed
in the Garden of Eden for one purpose only — to putsue pleasure,
to enjoy the fruit of the trees without toil, to live in ignorance of his
human destiny, to encounter no problem and to be concerned with
no obligation. As we stated previously, non-confronted man is a
non-normative being, The second story is of confronted man who
began to appraise critically his position vis-a-vis his environment
and found his existential experience too complex to be equated
with the simplicity and non-directedness of the natural life-stream,
This man, as a subject-knower facing an almost impenetrable ob-
jective order, was dislocated by God from his position of natural- -
ness and harmonjous being and placed in a new existential realm,
that of confronted existence. Confronted man is a displaced person,
Having been taken out of a state of complacency and optimistic
nalvete, he finds the intimate relationship between him and the
order of facticity ending in tensjon and conflict. The verb  rpw
signifies that God removed man from one dimension and thrust
him into another — that of confronted existence, At this phase,
man, estranged from nature, fully aware of his grand and tragic
destiny, became the recipient of the first norm — . /& /i1 W
reamt Sy. “And the Lord God commanded the man.” The divine
.imperative burst forth out of infinity and overpowered finite man.

Alas, not always does creative man respond readily to the divine
normative summons which forms the very core of his new existen-
tial status as a confronted being. All too often, the motivating force
in creative man is not the divine mandate entrusted to him and
which must be implemented in full at both levels, the cognitive and
the normative, but a demonic urge for power. Ry fulfilling an in-
complete task, modern creative man falls back to a non-con-
fronted, natural existence to which normative pressure is alien.
The reason for the failure of confronted man to play his role fully
lies in the fact that, while the cognitive gesture gives man mastery
and a sense of success, the normative gesture requires of man sur-
render. At this juncture, man of today commits the error which his
ancestor, Adam of old, committed by lending an atfentive ear to
the demonic whisper “Ye shall be as God, knowing good and evil.”
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5. '

Theze is, however, ajthird levellwhich man, if he is longing for
self-fulfillment, must ascend. At this level, man finds himself con-
fronted again. Only this time it is not the confrontation of a
subject who gazes, with a sense of superiority, at the object beneath
him, but of two equal subjects, both lonely in their otherness and
uniqueness, both opposed and rejected by an objective order, both
craving for companionship. This confrontation is reciprocal, not
unilateral, This time the two confronters stand alongside each
other, each admitting the existence of the other, An aloof existence
is transformed into a together-existence.

12% . .0 TTAID WY N7 NWYN TR7 RINA DT 2T KSR T qnsw

LUTRIT 28 PRI NG DTN I DT W YIS RN /R
“And the Lord God said, Tt is not good that the man should be
alone. I will make a helpmeet opposite him . . . And the Lord God
made the rib which he had taken from the man into a woman and
brought her unto man.” (Genesis 2:18, 22) God created Eve,
another human being, Two individuals, lonely and helpless in their
solitude, meet, and the first community is formed.

The community can only be born, however, through an act of
communication. After gazing at each other in silence and defiance,
the two individuals involved in a unique encounter begin to com-
municate with each other. Qut of the mist of muteness the mirac-
ulous word rises and shines forth, Adam suddenly begins to talk —
DT WM — “And the man said.” He. addresses himself to
Eve, and with his opening remark, two fenced-in and isolated hu-
man existences open up, and they both ecstatically break through
to each other.

The word is a paradoxical instrument of communication and
contains an inner contradiction. On the one hand, the word is the
medium of expressing agreement and concurrence, of reaching

mutual nnderstanding, organizing cooperative effort, and unitin
action, On the other hand, the word 1s also the means of manifest-
ing distinctness, emphagizing mcongruity, and undarimmg sepa-
rateness, The word brings out not only what is commen i two
existences but the singularity and uniqueness of each existence as
well. It emphasizes not only common problems, aspirations and
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ties which assail each person, Our sages, in explaining the graphic

difference between the open and closed mem, spoke of
oAb s and mns ansm — the enigmatic and the clear
or distinct phrase. They felt that the word at times enlightens,
at times, confounds; at times, elucidates, and at other times,
emphasizes the unintelligible and ynknowable.

When Adam addressed himself to Eve, employing the word as
the means of communication, he certainly told her not only what
united them but also what separated them. Eve was both enlightexn-
ed and perplexed, assured and troubled by his word, For, in all
personal unions such as marriage, friendship, or comradeship, how-
ever strong the bonds uniting two individuals, the modi existentige
remain totally unique and hence, incongrnous, at both levels,
the ontological and the experiential. The hope of finding a per-
sonal existential equation of two human beings is rooted in the
dangerous and false notion that human existences are abstract
magnitudes subject to the simple mathematical processes. This
error lies at the root of the philosophics of the corporate state and
of mechanistic behaviorism. In fact, the closer two individuals get
to know each other, the more aware they become of the metaphysi-
cal distance separating them, Each one existsina singular manner,
completely absorbed in his individual awareness which is egocen-
tric and exclusive. The sun of existence rises with the birth of on¢’s
self-awarcness and sets with its termination. 1fis beyond the ex-
Periential power of an individual to visualize an existence pre-
céding or following his.

It is paradoxical yet nonetheless true that each human being
lives both in an existential community, surrounded by friends, and
in a state of existential loneliness and tension, confronted by
strangers. In each to whom I relate as a human being, I find a
friend, for we have many things in common, as well as a stranger,
for each of us is unique and wholly other. This otherness stands

in the way of complete mutual understanding, The gap of unigue-
Toss 18 too wide to be bridged, Indeed, it is not a gap, it is an abyss.
Of course, there prevails, quite often, a harmony of interests, —
economic, political, social — upon which two individuals focus -
their attention. However, two people glancing at the same object
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may continue to lead isolated, closed-in existences. Coordination
of interests does not spell an existential union, We frequently en-
gage in_common enterprise and we prudently pursue commor
tions are not the same. We are, in the words of the Torah,
an 4y — 4 helpmeet to each other, yet at the same time, we ex-
petience the state of 1315 - we remain different and opposed to
each other,” We think, feel and respond to events not in unison
but singly, each one in his individual fashion. Man is a social
being, yearning for a together-existence in which services are ex-
changed and experiences shared, and a lonely creature, shy and
reticent, fearful of the intruding cynical glance of his next-door
neighbor. In spite of our sociability and outer-directed nature, we
"temain strangers to each other, Our feelings of sympathy and love
for our confronter are rooted in the surface personality and they
do not reach into the inner recesses of our depth personality which
never leaves its ontological seclusion and never becomes involved
in a communal existence.

Ina word, the greatness of man manifests itself in his dialectical
approach to his confronter, in ambivalent acting toward his fellow-
man, in giving friendship and hurling defiance, in relating himself
to, and at the same time, retreating from him, In the dichotomy
of =y and yyy39 we find our triuinph as well as our defeat.

Modetn man, who did not meet to the fullest the challenge of
confrontation on the second level, does not perform well at the
level of personal confrontation either. He has forgotten how to
master the difficult dialectical art of y7132 41y — of being one with
and, at the same time, different from, his human confronter, of
living in community and simultaneously in solitude, He has de-
veloped the habit of confronting his fellow man in a fashion simi-
lar to that which prevails at the level of subject-object relationship,
seeking to dominate and subordinate him instead of communica-
ting and communing with him, The wondrous petsonal confronta-
tion of Adam and Eve is thus turned into an ugly attempt at
depersonalization. Adam of today wants to appear as master-hero

7. The interpretation of  jyqn as “opposing” was accepied by oux
Talmudic sages. See Yebamot, 63a.
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and to subject Eve to his rule and dominion, be it ideological, re-
ligious, economic, or political. As a matter of fact, the divine curse
addressed to Eve afier she sinned, 92 e ®ym— “and he shall
rule over thee,” has found its fulfillment in our modern society. The
warm personal relationship between two individuals has been
supplanted by a formal subject-object relationship which manifests
itself in a quest for power and supremacy,

¥
1.

We Jews have been burdened with a twofold task; we have to
cope with the problem of a double confrontation. We think of
ourselves as human beings, sﬁarmg the destiny of Adam in his
general encounter with nature, and as members of a covenantal
community which has preserved its identity under most unfavor-
able conditions, confronted by another faith community, We be-
lieve we are the bearers of a double charismatic load, that of
the dignity of man, and that of the sanctity of the covenantal com-
munity. In this difficult role, we are summoned by God, who re-
vealed himself at both the level of universal creation and that of the
private covenant, to undertake a double mission — the universal
human and the exclusive covenantal confrontation. '

Like his forefather, Jacob — whose bitter nocturnal struggle
with a mysterious antagonist is so dramatically portrayed in the
Bible — the Jew of old was a doubly confronted being, The eman-
cipated modern Jew, however, has been trying, for a Iong time, to
do away with this twofold responsibility which weighs heavily
upon him. The Westernized Jew maintains that it is impossible
to engage in both confrontations, the universal and the covenan-
tal, which, in his opinion, are mutually exclusive. It is, he argues,
absurd to stand shoulder to shoulder with mankind preoccupied
with the cognitive-technological gesture for the welfare of all, im-
plementing the mandate granted to us by the Creator, and to make
an about-face the next instant in order to confront our comrades
as a distinct and separate community. Hence, the Western Jew
concludes, we have to choose between these two encounters. We
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are either confronted human beings or confronted Jews. A double
confrontation contains an inner contradiction.

What is characteristic of these single-confrontation philosophers
is their optimistic and carefree disposition. Like natural Adam of
old, who saw himself as part of his environment and was never
assailed by a feeling of being existentially different, they see them-
selves as secure and fully integrated within general society. They do
not raise any questions about the reasonableness and justification
of such an optimistic attitude, nor do they try to discover in the
deep recesses of their personality commitments which transcend
mundane obligations to society,

The proponents of the single-confrontation philosophy (with the
exception of some fringe groups) do not preach complete de~-Tuda-
ization and ungualified assimilation. They also speak of Jewish
identity (at least in a religious sense), of Jewish selfhood and the
natural will for preservation of the Yewish community as a sep-
arate identity.- As a matter of fact, quite often they speak with
great zeal and warmth about the past and future role of Judaism
in the advancement of mankind and its institutions, However, they
completely fail to grasp the real nature and the full implications
of a meaningful Jewish identity,

2.

This failure rests upon two misconceptions of the nature of
the faith community. First, the single-confrontation philosophy
continues to speak of Yewish identity without realizing that this
term can only be understood under the aspect of singularity and
otherness. There s no identity withouf yniqueness. As there can-
not be an equation between two individuals unless they are con-
verted into abstractions, it is likewise absurd to speak of the com-
mensurability of two faith communities which are individual
entities.

The individuality of a faith community expresses itself in a
threefold way. First, the divine imperatives and commandiments
to which 4 faith community is unreservedly committed must not

equated with the ritual and ethos of another comamunity. Each

faith community is engaged in a singular normative gesture re-
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‘flecting the numinous nature of the act of faith itself, and it is
futile to tty to find commen denominators, Particulazly when we
speak of the Jewish faith community, whose very essence is ex-
pressed in the halakhic performance which is a most individua-
ting factor, any attempt to equate our identity with another is
sheer absurdity. Second, the axiological awareness of cach faith
community is an exclusive one, for it belicves — and this belief is
the ultimate good. Third, each faith community is unyielding in its
eschatological expectations, It perceives the events at the end of
fime with exuliant certainty, and expects man, by surrender of
selfish pettiness and by consecration to the great destiny of life, to
embrace the faith that this community has been preaching through-
out the millenia, Standardization of practices, equalization of dog-
matic certitudes, and the waiving of eschatological claims spell
the end of the vibrant and great faith experience of any religious
commuynity. It is as unique and enigmatic as the individual himself,

The second misconception of the single-confrontation philoso-
phy consists in not realizing the compatibility of the two roles, 1f
the relationship of the non-Jewish to the Jewish world had con-
formed to the divine arrangement for one human being to meet the
other on the basis of equality, friendship and sympathy, the Jew
would have been able to become fully involved together with
the rest of humanity in the cosmic confrontation. His covenantal
uniqueness and his additional mandate to face another faith com-
munity as a member of a different community of the committed
would not have interfered in the least with his readiness to and
capability of joining the cultural enterprise of the rest of humanity.
Thete is no contradiction between coordinating our cultural activ-
ity with all mmen and at the same time confronting them as members
of another faith community. As a matter of fact even within the
non-Jewish society, each individual sees himself under a double
aspect: first, as a member of a cultural-creative community in
which all are committed to a common, goal and, at the same time,
as an individual living in seclusion and loneliness.

Unfortunately, however, non-Jewish society has confronted us
throughout the ages in 2 mood of defiance, as if we were part of the
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subhuman objective order separated by an abyss from the human,
as if we had no capacity for thinking logically, loving passionately,
yearning deeply, aspiring and hoping. Of course, as long as we
were exposed to such a soulless, impersonal confrontation on the
part of non-Tewish society, it was impossible for us to participate
to the fullest extent in the great universal creative confrontation
between man and the cosmic order. The limited role we played
until modern times in the great cosmic confrontation was not
of our choosing. Heaven knows that we never encouraged the
cruel relationship which the world displayed toward us. We have
always considered ourselves an inseparable part of humanity and
we wers ever ready to accept the divine challenge, yaRm nR w9
Awasy  “Fill the earth and subdue it,” and the responsibility im-
plicit in human existence. We have never proclaimed the philoso-
phy of contemptus ox odium seculi. We have steadily maintained
that involvement in the creative scheme of things is mandatory.,

Involvement with the rest of mankind in the cosmic confron-
tation does not, we must repeat, rule out the second personal
confrontation of two faith communities, each aware of both what
it shares with the other and what is singularly its own. In the same
manner as Adam and Eve confronted and attempted to subdue
a malicious scoffing nature and yet nevertheless encountered each
other as two separate individuals cognizant of their incommen-
surability and uniqueness, so also two faith communities which
coordinate their efforts when confronted by the cosmic order may
face each other in the full knowledge of their distinctness and
individuality,

We reject the theory of a single confmntatwn and instead insist
upon the indispensability of the double confrontation. First, as we
have mentioned previously, we, created in the image of God, are
charged with responsibility for the great confrontation of man and
the cosmos. We stand with civilized society shoulder to shoulder
aver against an order which defies us all. Second, as a charismatic
faith community, we have to meet the challenge of confronting the
general non-Jewish faith community, We are called upon to tell
this community not only the story it already knows — that we
are human beings, committed to the general welfare and progress
of mankind, that we are interested in combatting discase, in alle-
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viating human suffering, in protcctmg man’s rights, in helping the
needy, et cetera — but also what is still unknown to it, namely,
our otherness as a metaphysical covenantal community.

3.

y erx rexgiousfeedom We

1W1en]
resent any : - of the many to

Command us (o take a 11beneat h him while placing himselt
not alongside of but above us. A democratic confrontation cer-
tainly does not demand that we submit to an attitude of self-righte-
ousness taken by the community of the many which, while debat-
ing whether or not to “absolve” the community of the few of some
mythical guilt, completely ignores its own historical responmblhty
for the suffering and martydom so frequently recorded in the an-
nals of the history of the few, the weak, and the persecuted.
We are not ready for a meeting with another faith ccmunt
“Become an o'ct nbseat . dgt it and

a knowable obect We do not mt " the part of the ob;ect

encountered by dominating man, Soliciting commiseration is in-
congruous with the character of a democratic confrontation. There
should rather be inmsistence upon one's inalienable rights as a
human being, created by God.

Tn light of this analysis, it would be reasonable to state that in
any confrontation we must insist upon four basic conditions in
order to safeguard our individuality and freedom of action.

(D First, we must state, in unequivocal terms, the following, We are
a totall independent faith community. We do not revolve as a
satellite in any orbit. Nor ure we “related to any other Taith com-
munityas “brethren” even though “8 separ ated ’ eople Confuse two
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concepts when they speak of a common tradition uniting two faith
communities such as the Christian and the Judaic. This term may
have relevance if one looks upon a faith community under an
historico-cultural aspect and interprets its relationship to another
faith community in sociological, human, categories describing the
unfolding of the creative consciousness of man. Let us not forget
that religious awareness manifests itself not only in a singular
apocalyptic faith experience but in a mundane cultural expes-
ience as well, Religion is both a divine imperative which was foisted
upon man from without and a new dimension of personal being
which man discovers within hinself. In a word, there is a cultural
aspect to the faith experience which is, from a psychological view-
point, the most integrating, inspiring and uplifting spiritual force,
Religious values, dootrines and concepts may be and have been
translated into cultural categories enjoyed and cherished even by
secular man. All the references throughout the ages to universal
religion, philosophical religion, ef cetera, ave related to the cultural
aspect of the faith experience of which not only the comsmunity of
believers but a pragmatic, uiilitarian society avails itself as well.
The cultural religious experience gives meaning and directedness
to human existence and relates it to great ultimates, thus enhancing
human dignity and worth even at a mundane level.

Viewing the relationship between Judaism and Christianity
under this aspect; it is quite legitimate to speak of a gyltural Judeo-
Chuistian tradition for two reasons: First, Judaism as a culture has
influenced, indeed, molded the ethico-philosophical Christian
wotld-formula. The basic categories and premises of the latter
wete evolved in the cultural Judaic orbit. Second, our Western
civilization has absorbed both Judaic and Christian elements. As
amatter of fact, our Western heritage was shaped by a combination
oOf three factors, the classical, Judaic, and Christian, and we could
readily speak of a Judeo-Hellenistic-Christian tradition within the
framework of our Western civilization, However, when we shift the
focus from the dimension of culture to that of faith — where total
unconditional commitment and involvement are necessary ~— the
whole idea of a tradition of faiths and the continuum of revealed
doctrines which are by their very nature incommensurate and
related to different frames of reference is utterly absurd, unless
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one is ready to acquiesce in the Christian theological claim that

Christianity has superseded Judaism.,

* As a faith individuality, the community of the few is endowed..

: ts.own.meta-,

1ity, For th the worth of one com-

“Mumity in terms of the service it has rendered to another commun-

ity, no matter how great and important this service was, constitutes

an infringement of the sovereignty and dignity of even the smallest
of faith communities. When God created man and endowed him
with individual dignity, He decreed that the ontological legitimacy
and relevance of the individual human being is to be discovered
not without but within the individual. He was created because God
approved of him as an autonomous human being and not as an
auxiliary being in the service of someone else. The ontological
purposiveness of his existence is immanent in him, The same is teue
of a religious community, whose worth is not to be measured by

external standards. 3
Therefore, any intimation, overt or covert, on the patt of the

community of The many that it is expected of the community of the

few that it shed its unigueness and cease existing because it has ful- J

filled its mission by paving the way for the community of the many, i

must be rejected as GndemocTatic and CORiravening the very jdea ’
of religious freedom. The small community bas as muc right to
profess its faith in the ultimate certitude concerning the doctrinal
worth of its world formula and to behold its own eschatological
vision as does the community of the many. I do not deny the right
of the community of the many to address itself to the community of
the few in its own eschatological terms, However, building a prac-
tical program upon this right is hardly consonant with religious
democracy and liberalism.

(@) Second. the logos, the word, in which the maultifarious religious
experience is expressed does not lend itself to standardization or
universalization. The word of Taih refiects the intimate, the pri-
Vate, the paradoxically inexpressible cravings of the individual for
and his linking up with his Maker. It reflects the numinous chat-

acter and the strangeness of the act of faith of a particular com-
munity which is totally incomprehensible to the man of a different
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faith community,
cation between two faith commun

~ere, all of us speak the universal language of modern man, As a
matter of fact, our common interests lie not in the realm of faith,
but in that of the secular orders.® There, we all face a powerful
antagonist, we all have to contend with a considerable number of
matters of great concern, The relationship between two communi-
ties must be outer-directed and related to the secular orders with
which men of faith come face to face. In the secular sphere, we may
discuss positions to be taken, ideas to be evolved, and plans to be
formulated, In these matters, religious communities may together
recommend action to be developed and may seize the initiative to
be implemented later by general society. Howevet, our joint en-~
gagement in this kind of enterprise must not duil our sense of
identity as a faith community. We must always remember that our
singular commitment to God and our hope and indomitable will-
for survival are non-negotiable and non-rationalizable and are not
subject to debate and argumentation. The great encounter between
God and man is a wholly personal private affair incomprehensible
to the outsider — even to a brother of the same faith community.
The divine message is incommunicable since it defies all standard-
ized media of information and all objective categories. If the
powerful community of the many feels like remedying an embar-
rassing human situation or redressing an historic wrong, it should
do so at the human ethical level. However, if the debate should
revolve around matters of faith, then one of the confronters will
be impelled to avail himself of the language of his opponent. This
in itself would mean surrender of individuality and distinctiveness.
(@ Third, we members of the community of the few should always

act with tact and understanding and refrain from suggesting to
the community of the niany, which is both prond an% prugent,

8. The term “secular orders” is wsed bewe in accordance with its popular
semanties, For the man of faith, this term is » misnomer. God dAaims the

whole, not a part of man, and whatever He cstablished as an order within
the scheime of creatlon is sacred, '
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changes i ‘emendations of ifs texts. If the genuinely
liberal dignitaries of the fatommumty of the many deem some
¢hanges advisable, they will act in accordance with their convic-
tions without any prompting on our part. It is not within our pur-
view to advise or solicit. For it would be both impettinent and
unwise for an ontsider to intrude upon the most pnvate sector of
- the human existential experience, namely, the way in which a faith
community expresses its relaﬂonsmp to God. Non-interference
with and non-involvement in something which is totally alien to
us is a conditio sine qua non for the furtherance of good-will and

nlutual respect.

attitudes, to trade favors pertaiming to fundamental matters of
faith, and to reconcile “some’ dilferences, Such a suggestion would
"be nothing but a betrayal of gur great tradition and heritage and
would, furthermore, produce no practical benefits, Let us not forget
that the community of the many will not be satisfied with half
measures and compromises which are only indicative of a feeling
of insecurity and inner emptiness. We cannot command the respect
of our confronters by displaying a setvile attitude. Only a candid,
frank and ynequivocal policy reflecting unconditional commitment
to our God, a sense of dignity, pride and inner joy in being what
we are, believing with great passion in the ultimate truthfulness of
our views, praying fervently for and expecting confidently the ful-
fillment of our eschatological vision when our faith will rise from
particularity to universality, will impress the peers of the other
faith community among whom we have both adversaries and
friends, I hope and pray that our friends in the community of the
many will sustain their liberal convictions and humanitarian
ideals by articulating their position on the nght of the ccmmumty
of the few to live, create, and worship God in. its own way, in
freedom and with dignity.

4

Our representatives who meet with the spokesmen of the com~
munity of the many should be given instructions similar to those
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enunciated by our patriarch Jacob when he sent his agents to raeet

his brother Esau, :

NN MY (UaRY 1IRWY RN WY qwapd 52 MNT DHPRaR DN e
P 8T R AP TTAYP MniT 7aB? AR mR Ph Ml
WA M D3 WSIE NN DA OIS WTIRN BT O FaRE By sy
WY I8 1NN T 9970 DRY DYMYR s Bwthn 99 nn o oa
Ji aoNyna “And he commanded the foremost, saying, when
Egan my brother, meeteth thee and asketh thee, saying: whose art
thou and whither goest thou? And whose are these before thee?
Then thou shalt say they are thy servant Jacob’s; it is a present
sent unto my lord Esau, and behold he also is behind us. And he
commanded also the second, and the third and all that followed
the droves, saying in this manner shall ye speak unto Esau when
ye find him.” {Genesis 32:18-20).

What was the nature of these instructions? Our approach to and
relationship with the outside world has always been of an ambiva-
lent character, intrinsically antithetic, bordering at times .on the
paradoxical. We relate ourselves to and at the same time withdraw
from, we come close to and simultaneously retreat from the world
of Esan. When the process of coming nearer and vearer is almost
consummated, we immediately begin to retreat quickly into seclu-
sion, We cooperate with the members of other faith communities
in all fields of constructive human endeavor, but, simultaneously
with our integration into the general social framework, we engage
in a movement of recoil and retrace our steps. In & word, we
belong to the human society and, at the same time, we feel as
strangers and outsiders, We are rooted in the here and now reality
as inhabitants of our globe, and yet we experience a sense of
homelessness and loneliness as i we belonged somewhere else, We
are both realists and dreamers, prudent and practical on the one
hand, and visionaries and idealists on the other, We are indeed
involved in the cultural endeavor and yet we are committed to
another dimension of experience. Qur first patriarch, Abraham,
already introduced himself in the following words: “I am a
stranger and sojourner with you” ~—  #popysai awint v
Is it possible to be both — nwsmy 9y — at the same time? Is not
this definition absurd since jt contravenes the central principle
of classical logic that no cognitive judgment may contain two
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mutually exclusive terms? And yet, the Jew of old defied this
time-honored principle and did think of himself in contradictory
terms. He knew well in what areas he could extend his full coopera-
tion to his neighbors and act asa  2wnRA, a resident, a sojourner,
and at what point this gesture of cooperation and goodwill should
terminate, and he must disengage as if he were a 3, astranger.
He knew in what enterprise to participate to the best of his ability
and what offers and suggestions, however attvactive and tempting,
to reject resolutely, He was aware of the jssues on which he could
compromise, of the nature of the goods he could surrender, and
vice versa, of the principles which were not negotiable and the
spiritual goods which had to be defended at no matter what cost.
The boundary line between a finite idea and a principle nurtured
by infinity, transient possessions and eternal treasures, was clear
and precise. Jacob, in his instructions to his agents, laid down the
rule:

217ADY 1SN 7Y 70 ST TR 0P NT IR IR WY et '
“When Hsan my brother meeteth thec and asketh thee, saying:
whose art thou, and whither goest thou and whose are these before -
thee?” My brother Esau, Jacob told his agents, will address to you
three questions. “Whose art thou?” To whom do you as a meta-
physical being, as a soul, as a spititual personality belong? “And
whither goest thou?” To whom is your historical destiny commit-
ted? To whom have you consecrated your future? What is your ul-
timate goal, your final objective? Who is your God and what is
your way of life? These two inquiries are related to your identity
as members of a covenantal community. However, Jacob contin-
ued, my brother Esau will also ask a third question: “And whose
are these before thee?” Are you ready to contribue your talents,
capabilities and efforts toward the material and cultural welfare of
general society? Are you ready to present me with gifts, oxen,
goats, camels and bulls? Are you willing to pay taxes, to develop
and industrialize the country? This third inquiry is focused on tem-
poral aspects of life. As regards the third question, Yacob told his
agents to answer in the positive. “It is a present unto my lord, even
unto Esau.” Yes, we are determined to participate in every civic,
scientific, and political enterprise. We feel obligated to enrich soci-
ety with our creative talents and to be constructive and useful ciii-
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zens. Yet, pertaining to the first two questions — whose art thou
and whither goest thou — Jacob commanded his representatives to
reply in the negative, clearly and precisely, boldly and courage-
ously. He commanded them to tell Esau that their soul, their pez-
sonality, their metaphysical destiny, their spiritual future and
sacred commitments, belong exclusively to God and His servant
Jacob, “They are thy servant Jacob’s,” and no human power can
succeed in severing the eternal bond between them and God.
This testament handed down to us by Jacob has become very
relevant now in the year 1964, We find ourselves confronted again
like Facob of old, and our confronters are ready to address to us
the identical three questions: “Whose art thou? Whither goest
thou? Whose are these before thee?” A milenia-old history de-
mands from us that we meet the challenge courageously and give
the same answers with which Jacob entrusted his messengers

several thousand years ago,

STATEMENT ADOPTED BY THE RABBINICAL COUNCIL
OF AMERICA AT THE MID-WINTER CONFERENCE,
FEBRUARY 3-5, 1964

We are pleased to note that in recent years there has evolved
in our country as well as throughout the world a desire to seek
better understanding and a mutual respect among the world’s
major faiths. The current threat of secularism and materialism and
the modern atheistic negation of religion and religious values
makes even more imperative a harmonious relationship among
the faiths. This relationship, however, can only be of value if it
will not be in conflict with the uniqueness of each religions com-
munity, since each religious community is an individual entity
which cannot be merged or equated with a community which is
committed to a different faith. Bach religious comamunity is en-
dowed with initiusic dignity and metaphysical worth, Its historical
experience, its present dynamics, its hopes and aspirations for the
future can only be interpreted in terms of full spiritual independ-
ence of and freedom from any relatedness to another faith com-
munity, Any suggestion that the historical and meta-historical
worth of a faith community be viewed against the backdrop of
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Conjfrontation

another faith, and the mere hint that a revision of basic histaric
attitudes is anticipated, are incongruous with the fundamentals of
religious liberty and freedom of conscience and can only breed
discord and suspicion. Such an approach is unacceptable to any
self-respecting faith community that is proud of its past, vibrant
and active in the present and determined to live on in the future
and to continue serving God in its own individual way. Only full
appreciation on the part of all of the singular role, inherent worth
and basic prerogatives of each religious community will help pro-
mote the spirit of cooperation among faiths,

It is the prayerful hope of the Rabbinical Council of America
that all inter-religious discussion and activity will be confined to
these dimensions and will be guided by the prophet, Micah (4:3)
“Let all the people walk, each one in the name of his god, and we
shall walk in the name of our Lord, our God, forever and ever.”,
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Moshe Feinstein, Iggerot Moshe, Yoreh Deah 3 Number 43 Two Responsa Concerning the
Prohibition Against Attendance at a Meeting with Christians on Matters of Rapprochement in
Faith and Association with Them I (19 Adar I, 5727 - March 1,1967)

(Translated by David Ellenson}
Addressed to Rabbi Bernard Lander, then a young Orthodox rabbi and later president of Touro

College, who was scheduled to aitend a Protestant-Catholic-Jewish dialogue four days later. The
rabbi had apparently promised to attend the meeting and expressed concern over his obligation

to attend in light of this promise.
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In regard to the matter wherein you promised to attend a gathering on 23 Adar I, 5727 (March 5,
1967) where Catholics and Protestants will assemble together with Jews who are members of the
Synagogue Council of America as well as rabbinical colleagues from the Rabbinical Council of
America. Even though what you will discuss there will be nontheological in nature, it is clear and
simple that such participation constitutes a grave violation of the prohibition against
appurtenances to idolatry. For a plague has now broken out in many locales on account of the
initiative of the new pope, whose only intent is to cause all the Jews to abandon their pure and
holy faith so that they will accept Christianity. Indeed, it is much more convenient to convert
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them in this manner than to employ the methods of hatred and murder that popes prior to him
utilized. Consequently, all contact and discussion with them, even on worldly matiets, is
forbidden, for the act of “drawing near” is in and of itself forbidden, as it falls under the category
of the grave prohibition against "rapprochement with idolatry- hitkarvut im ‘avodah zarah.”

And one should also consider this [drawing near] as falling under the category of prohibition
against the "the one who entices (Ha-meisif) and the one who leads astray (Ha-madiah)." For
even though you aud the other Orthodox rabbis (rabbanim) who will go there will surely be
cautious about what you say, and will also not behave obsequiously toward the priests and their
faith, as is the wont of the Reform and Conservative rabbis (rabbis) who by definition fall under
the category of “those whoentice and lead astray,” nevertheless, many people will learn from
your example and they will attend the sermons of missionaries and the like. Similatly, you
should not even send a Jetter there expressing what you might be prepared to discuss, for all
contact with them assists them in their most evil plot.

Similarly, it is forbidden to participate in any way in meetings like the ones I heard that they
propose to hold in Boston and Rome. Anyone who participates with them, whoever they may be,
will be considered among"those who entice and lead the community of Israel (klal yisrael)
astray.” Catholic missionaties have laboted for years to convert the Jews. Nevertheless, they
succeeded only in rare instances. God fotbid that it would be possible that many more Jews
would convert to Christianity on account of such joint ventures and because of rabbis like these,
rabbis who lack good sense and who desire to engage in such joint meetings with them. And one
cannot put forward a claim on behalf of the “one who entices" that this was not his intent, for
their souls will be culpable, God forbid, in this world and in the world fo come.

You should pay no attention to the fact that you will not have fulfilled your promise to go there
and speak. On the contrary, perhaps through your decision not to attend on account of the
prohibition, others too will not go. In this way, you will be among those who gain merit for the

public.
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(Addressed to R Joseph Soloveitchik on 9 Adar 11,5727 - March 21,1967)
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1 am writing because of my concern over those young 1abbis who are trapped in the snare laid by
the Head of the Priests in the Vatican in the name of the Ecumenical Council, whose intent is to
cause all the Jews to convert to their faith, God forbid. The cardinals and the bishops are
commanded by him to establish connections between priests and rabbis through committees and
conventions in every locale, ‘This deed of Satan has succeeded, as a number of rabbis have
engaged in such associations on the basis of a heter (permission) that allows for interreligous
dialogue on social-political, albeit not religious matters. For, aside from the fact that nearly every
matter is one of religion, as the priests have another way of viewing such mattexs, and aside from
the fact their only intention is to exploit these meetings to arrive at matters of faith, it is obvious
that thete is an issur (prohibition) against any connections with them, even on ostensibly social-
political matters, at all times during every era. It is all the more so now as regards this evil design
that emanates from the Head of the Priests. For we have seen that the newspapers take pride in
the fact that this has already led to a leveling among faith and opinions, to joint worship and the
like. 1 was recently asked by one of the young rabbis being sent by the RCA to speak al some
type of joint meeting in NewYork on 23 Adar I between priests and  havdil rabbis if' it was
permissible (mutar) to go there, since they will not discuss matters of faith. I told him it was
forbidden, as the prave prohibited category (issur hamur) of “meisit— one who entices™ applies,
even if this was not his intent. Thank God, be listened to me.

And now there will soon be another larger convention like this one in Boston, Therefore, fo
overturn the conspiracy of the evil ones and the success of the deeds of Satan, as well as to
tesoue the Jewish people fiom apostasy (sh'mad), God forbid, it is my desire that Your
Excellency sign the document I have included in this letter, It declares that there is an absolute
prohibition (issur gamur) against associating with priests in any way. One can neither speak with
them on social-political matters (dmarim b'alma), nor attend the convention that will be held in
Boston, This applies to any such convention with them in any place, neither in this country, nor
in Butope. One cannot in any way aid the conspiracy that the Head of the Priesis has concocted
through his ecumenicism. And I hope that the legal ruling issued by both of us will prevent any
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rabbi from joining in this, and the conspiracy that the wicked ones have hatched with the
ecumenical policy they pursue will thus be thwarted.

Or perhaps Your Excellency wants to write a document himself. If so, please send me a copy of
your formulation. And I know of the trouble Your Excellency is experiencing during these days,
May God have mercy. But it is for the honor of God to stand in this great breach. Therefore, I am
certain you will repress your distress and sorrow and immediately sign the document, stating that
it is prohibited fo attend such gatherings, and send it back to me, '

Formula of the Prohibition
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Concerning the matter of ecumenicism that has been spread through the conspiracy concocted by
the leaders of the Christian faith, whose only intent is to cause Jews to apostatize, God forbid.
This act of Satan has succeeded in enticing a number of rabbis to join with priests in joint
fellowship on permanent committees established in every locale, as well as in conventions held
hete in this country and in Europe, Behold, we declare that thete is an absolute and clear
prohibition against joint meetings of rabbis and priests. One should not participaie in the
convention fo be held in Boston, nor anywhere, eithet in this country or any countries. Just as it
js forbidden to dialogue on matiers of faith and religion, so there should be no joint discussion on
matters of social-political concern and thete should be no excuses or rationalizations offered [by
any rabbis for participating]. Indeed, it is prohibited to aid the project of ecumenicism in any
manner, as the participants in such conversation fall under the issur (prohibited category) of “one
who entices— meisif” even though those who participate in such joint Jewish-Chiistian
endeavors have no intention at all of engaging in this. On account of this, we have come {o sign
this document so as to proclaim the issur (prohibition) against this to all rabbis who preserve the
religion of our holy Torah, and we stand up against the breach on this day of the Fast of Esther,
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New York




JNTRODUCTION

With humility and in the epirit of cdmitment %o the living
messope of the prephets of Israel, let us consider the grave
problems that confront us all ag ths children of Gods

Both Judalsm and Christicnity shars the prophots? bellef
that Ced chooses agents throuph whom His will is made knows and
His work done throughout hisbtory. Both Judeism and Christianity
iive in the certalnty thet menkind is in neod of ultimete re-
demptlon, that God 1s invelved in human history, that in rolations,
betueen men and man CGod is at gtake: bthat the humilistion of man
iz a disgrace of God; that the infamy of w wicked aet is infinltely

greater then we are able to imagirne,

He vwho oppresses a poor man insults hig Heker,
He who is kind to the needy honors Him,

Proverbs I4.:31; see 1715

The universe is dons. IThe greater mesterplece still undons,
still in the process of being eroated, is history. For accomplishe
ing His prand design, God neads the help of man, Han is and has
the ilnatrument of (od which he may or msy not use in consonsnce
with the grand design. Iifs is clay, and righteousnéss the
mould in which God wants history to e shaped. FEub human belnga,
instead of fashloning the c©lsy, deform the shapas '

God calls for mercy end righteousness; this demand of His
cannot be satisfled only in the temples, in space, but in history,
in $ime. It is within the realm of history that man has to emrry

out God'¥s mlssion,
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We and the prophets employ different standards. To us the
morel state of soclety for all its otains and spots;, seems falr
and trim, while to the prophets 1t is dremdful. So many deeds
of cherity are done, so much deconcy emanates day and night; to
ths prophet satiety of the consclence 1s eallousness and flight
from responsibilibty. Our stenderds are medest, our sengse of
injustice tolereble, bimid, cur moral indignatlon impermanent,
yot human violence 1 inberminable, unbearable, permanents
To us life is often scyronc, in the provhet's eye the werld raelsf
in confusion. Ths prophet makes no concession to mentas Lfrallty.
Exhibiting little underatanding for humsn weskness, he doems
unable to extenuatc the culpgbility of man. We and the prophets
do not have the same qualidy of senszibllity In common,

Who could bear living in a stato of disgust day and night?
The consclence bullds its confines, 1t is also subject to fatigue,
loaging for some comfort. Yet those who are hurt, and He Who
inhablts eternity, neither slumber nor sleep.

The prophet is sleepless and grave. The frankinconse of
gome deeds of pharity folils to fumipgate theo crueltles. Perhaps '
the prophet know more about the sgecrct obscenlty of sheor unfalrness,
about the unnotlced malignancy oi establlshed patterns of in- :
differonce, than most of us ocare to know, & knowledgs which he

does no%. aseribe to his ocun intelligsnoe or power of cbzervatlon.
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The prophetla ear is divected %o CGod, his soul ls over=
wholmed by His word. Yot ths prophot’s eye le dirseted to the
hunan scene} soclety and itz conduct are the main theme of hig
speeches. He 1s "an assayer and toster” of the peoplels ways
(Joremiah 6:27). Thls 1s the outstending characteristic of
the prophots: openness to the historic gituation, to the divine

call and 1ts demands, In tholy eyes the human situstion mey be

e divine emergensy.

TS SIFFULNZSE OF HATRED

I% 1s such a sibtuation that wo face today when the survival

a
of manklnd, inecluding its sacred legacy, is in 5alancaa Ohe wave
of hatred, prejudice or contempt may begin Ilm its wake the de=
struction of all mankind. Lt 1s therelore of extreme importance
that the sinfulness of thougubts of suspicion and hatred and pare

leularly the sinfulness of any conSempHucus utterance, howevér
flippantly 1% 1s moanh, be made clear to all menking, This
applies In partlcular to. guch thoughts and utterances about in-
dividuals or groups.of other rellgions, races and natlons. Speoch
has yower and few men vemliss that words do not fade. What staris
out &s = gourd ends in & desd.

FROPOSALS FOR IMPROVING CATHOLIC~JEWISH RELATIONS

The following proposals are offered in the sincere hope.of

lmproving mutually frultful rolakions bebweon the Roman Catholilc

Church and the Jewlsh eomaunity, - Yhey are- also motivatod by the
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agually sincere conviction that the Cowrehts vigorous repudiatlon

of anti-=Senitlism - forthrightly expressed 13 various Payal stabe=

menbs snd other Gatholle writings - must be aoconponioed by an

suthoribative elariflecation of rvoligious teachings which lend
themsolves to anbi=Jeowlsh interpretations snd which have been

frequently abuged Go support anti-Semitic ideology and actlvity,
X

Anti-Semitism is an snelent and complex evil, whick sannot,

Yo amscribed to a single causs. for can responsibility for its

perpotuation he imvested in one particular institution. Yet,

in response %o the prophotlic cull for justice, and out of ro-

speet for the six willion innocent martyred, we auss ask that

211 ipstitutions - polivical, clvic,iend religlous - examine,
cnd uproot pgssibla sourcea of anti-Semitism in themselves;

snd we must confront cach of the sources, including Lovidious
Lacil s

roligious beachings. Fopremoat smong these lu the slanderous

clain thet "the Jews" are collectively reaponsible for the
Crucifixion of Jesus, that becausoe of this the Jows ave accursed
and condemned to suffer dlsperaslon and deprivation throughout the
ages, Thls charge has besn unged by antimSemiﬁes for centurlices,
to justify the most cruel and inhumen treatment of Jews; 1t bas
sven been advanced to Justify the fate of six million Jous
during the Nazl holocaust. '

Becouse we reocogndzo thaﬁ the BomanCatholic Church ro-

presents a rock of solidarity, belief, and morality 1n the world

where so many values ln the moral, ethlcal, and religious cphores
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heve Toundersd, we ask the Churchfs agalstance in putting an
end to such slanderous welipiouc teachings, end in Thus aszurlng
thet anti-Semités can alaiﬁ no senciion in Catholic religious
beachingse

We ave conscious that the formularies used in the subgaguant
proposals may need further emplification and dovalopment o8 re-
gards the detalled exocution of whatever is decldod upon, and we
will be happy ta continue our discbssion for the purpose of

propter clarification.
FIRET PROPOSAL

Thero has pever been an age which has wlitressed so much guilt
and distress, sgony and berror. 44 no time has the earth bsen
80 soaked with bloodi st no time hés ran been less sonsitive to
Gods

An age of supreme sunguish and extreme horror calls fox wérds
of suprems spiritual grandour, Yor actions the moral Ilorce of
whichx will purify the lives of many genoratlons to come.

The forthcoming Beumsnicsl Council, which has ialready eveked
the sympatheﬁig interest of the entire world community, provides
an exsopblonal opportunity Tor the Church to exert its moral
influence by reallieming Ilts opposition to persecutlon and bigotry,
and i%s condsmnation of the sin of snti-Semitlsm. We would hope
that the Loumenical Council will issue a strong declaration
stressing the grave nature of the sin of antl-Senltiim as in=-

compatible with Catholicism and, in general, with all morality.
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We reocognize, however, that & condemnation of violent bigotry
w41l nob ceol wiith one of tho most profound and pervasive roots
of the problim, that the wegent duty of fighting agaimab the
hatred that has brought upon the Jewlsh poople unpsralleled
horror throughout the sges roqulrves a rejection of fplge religipus
teachingg ¥
Thorefors, we consider it a mabtier of suprene urgency for
the Eeumenical Councll to reject and to condern those who asszerd
that the Jewa as a people are responsible for Gthe Crueifixion
of Christ, that becaumse of this, tho Jewa are accursed and cone
demncd to sufler disporsion and deprivation throughoub the ages;
&nd o doelare that calling s Jew Charistv-killer iz a grave sin.
This condemnation should be Gissominatod widely under the .
highest authority of the Aoman Catholie Church to all who ave
charged with the préaching and ﬁeacbing mlssion of the Church
and to all who are responsible for the spiritual guidance of
the falthful,
Such a request sesems to us consonant with Catholie doctrine
28 wo undersband dt. It is our understanding that the Church
holds the sins of all mankind responsible for tho death of Jesus;
and teaches that he foreordasined his own death in kesping with
.the.Ghurch’s doctrine of God's redemptlve plan,

“With graclous enoouragement of Vatican authorities, the Ameriscan
Jewlsh Commlbttes submltted two meamoranda, "The Imaze of the Jew
in Catholie Teaching" (Juns 22, 1961), and "Anti-Jowish Zlements
in Catholic liturgy" (November 17, 1561}, In thsse documeats,
attentlon was draun to sources of milsunderatanding and hostillty
in Catholic textbooks and liturgy and it was requosted bthat the
Church sesk appropriate measures to eliminate those possible -

bases of roligious prejudices
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THIRD PROPOSAL

The Idblicel imperative includes
of justice. More thon doing, 1t asks
Jjustice, it rcfers to good and ovil,

Hote evil ané love pgood and esbablish

more than the exerocise
for love: deecper than
"acek good and not evllos.

justics in the gate®

B E S LI B

{Amos 531ba.l5nje

"It has been told you, 0 mon, what ia good, and what doss

to do justies, and Lo love kindneas

the Lord require of yow:-but

with your Cod® (Micah 6:8) - doing
tried Lo excilte

(hesed), and to walk humbly

Justice as well as loving kindrnesi. The prophsts

ferver, to make hesod an objoat of love.

What the Lord reaunlres of men ig nmore than doing one's task,

fulfiliing oms's dusy, Tc love implies an ingatleble thirst,

v passionats craving. To love means to transfer the center of

oasls inasr 1ife from the cpo to the chject of onefs love,

However, we do not love him who ls unknown. Knowledgo and

charlity sre interreloted.

Ignorance brecds suspicion, just as false xnowledge goncrates

distortion. In our ege, few Catholic priests and laymon posness

adequate information about Jewish 1life and the spiritual and

moral dimension of Jewish existence ln thz last two thousond

years. Lt would bs important to uazsert in e conoiliar statewent

the nced on the part of Cathollecs to seek mutual undersitanding

of Jews and thoir tradition. Thiz would imply a progrem that

would seok to eliminnte abuaive and devogatory stersotypes aboub
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Jews and Judalsm, €.g. the supposed conbrast in the £ield of law

‘tetween the harsh Jewish enforcement of the lex tallonlg and

the Cod of Wrath of the Hebrew Eible and Qos of Love of ithe Cospelss
it would heln to counberast the nizconception of the perlod

hobweos tho roturn from the Babylonian exile and we begimings

of Christianity nsz one of conbinvous decline; %o call attontion

vo the preatb apifitunlg moral, and inbolleatual vitality of the
Jewish poople during the last 2500 yoors, the bteaching, worahlp
and observente; to diéseminate pogitive Information about dous
and Judatsm; to promote mubtuel understanding and a sreaber rutual
somprehopnsion of the lasues bebween us and alzo of the rishneas
of sach other s herltage.

Fros the other sido, tunere is substantlal ignorance anong
Jaws &8s to bthe true releticnship botucsn Jewlsh commupliles
ard ‘the Cnuwrch throughout history. Some Jews gec the Churchts
record regerding the Jewlsh people as one of* unrelleved antagonism
and hostility; they know alont ths yellow gbar and the che o,
tubt not mbout the many Papal declsrcoblons sondemnlag antl-dewish
violence ang the efforts of Church authoritles to protect JOuTe
Thus, more knowledge and exchunge of Informetion ls nceded on
two levels) knowledge and underciandlng about Judaism as a vital
religlon} and honest, unapologetic viewlng of Catholis~deuvlsh
relations 1n pest and prosext. For these purposes, it oould
become a source of great blessing if:

1. A "forum® be established with the support and

approval of the Church in which lmowledge aboub Judalsm would

be made avallabls to Catholic priests and theologlans. Through
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gugh a forum problems of grent importance could be disoussedy
views exohanged and Lssues delibarated by Jewlsh and Chrisbian

scholars,
2. DResgearch projosts and publications arranged joinﬁly

Ly Catholie and Jewish scholara,

3. A deelavebion shéuld bo lasunod reaffirming @arii@?'
Pepal and Vatlean proncuncements encouraging sooperasion smong
religicus groups in ¢ivle affeirs 4o promote the common good
(lee¢o, nelghborhood improvement, worlks of chayrlty, combatting
Juvenile delinquency, group antagonisms, otca) Forfunatelys
such coeoporation alrsady goes ou in many parts of the world,
Irn some places however, it is &ifficult to engage Catholiss in
even the most worthy civic couvperstion projects, because of
the resistance of local ecclesisstical authority. Wo believe
that worklng togother at an objective work for love of fellow
man would In 1ltsell add considerably and deoisively to the

purification of the souls and the creation of a climate of

mutual respect.
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FOURTH PEO2034L

The prophebs? preoccupation with justice and righteousness

has its voots in & powerful guwareness of injustica, & sense

for the monstrosity of injustiee. Moralists of all ages have

been oloquent in sinplng the praises of virtuo., The dlstinstlon

of the prophets was in their remorselsss unvelllng of Injustlce
and oppression, in thelr comprehension of soeial, poliitical
and religlous ovils,

Justlce is precious, injustice exceedingly common. One
of the troubles seems to be that we have delegated the concern
for justice to the judgos, s if justlce wers a matter for a
few specialists. The prophets insist that Justice must be the
suprene and active concern of every man., It was not to the
Jjudges but to every membor of the people that the words of the
Lord are‘directedz Woeek justiove, correct oppresalon, defend
the fatherless, plead for the widow."

There is an evil which most of us condone and are even

guilty ofs Aindifference to evil, We remaln neutrel, Impartial,

and not emslily moved by the wrongz done unto other psopla.
Indifference to evlil 1s more insldious than evil 1tself; 1t 1s
more universal, more contagious, more dangerous. A silent
justification, 1t makes possible an evil eruptling as an exceptlon
becoming the rule and belng in $turn accepted.

The knowledge of evil 1s something which the flrst man
acquired; it was not somethling that the pr&phﬂts had toAdiSQOVero
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he zarect contribution to humonlty was thely discovery of the

evil of Infifferonce. One may be decont and sinistor, plous and

ginful, I au my brother's kesper. The prophot i1s a perszon who
guffers the harms done unte othersz. Uhorever & crimo is come-
mitted, 1% iz as 1f the provhet were the vietim and the Preve

Above all the prophet’s word is a céll to vepentanca,

"Wegh yourselves, malte yourselves c¢lcan (Isaieh 1:17}s Buch
cleansing must be an ongolng process. As long as thére is
hatrod 1in one héarts or prejudice disseminated in onc publie
utterance, 1:s:eb:bbm.‘:k,9 or jeurnal, ihers is an overrlding wrgeney
to ery out egainst it.

Jews have recognized and recognize willicgly end gratefully
the seerifleial work done 1n the pas®t by mombers of the Catholie
Gomnunivy, koth clergy and lay, in bohalf of persecuted Jews.

We cun ouly thank the Almiphty for this. Yot we must also
recornize that lor every Catholis wio came to the ald and
aasistance of Jews, thers were hundreda of othsrs = alsgo loyal
Church members < who were at Lest indifferent to the fabo of the
dewlsh community, and who fallod to resist or eondemn anti~Jewish
utterrncer end atrocities, ﬁérticularly durdng the time of the
Nazl eras Hany Jewe are convinced that the failurs of the greatk
maJority of Burcpean Catholie Church leaders to apeak out Lrankly
and wublicly agalnst antl-Semitlsm entailed suffering for Jows

on many cceasions and in many places. Therefore, in order for

the Church to more fully and efTactively disseminate to iﬁs.




feithful throughout the world its. abhorrencs of anti-Semitism,

We respeotinlly propose the followings
1. Ve request that & permanent high level commission
be ezvabldished at tho Vablcan for tho purpose
of eliminating prejudice and of wabehing over
Christien-Jouwish rclations everywhers.

2o We further requast that at every diocese a sinller

comalssion To established to further the denands
of justlee and leovos

S8y we say In conclusion that we are cerbain that poaltive
actlon eboub these polnts in an Foumsnleal Declaration would
mark A reveolubionary step of the nighest signlficance. Yo are
of cowrse, respectfully awarc of the for-resching imolications
and bthe comploxity of the issuss involved in bhe pProposals
wdvanc6d In Yhis mpenorandum. It Is our falth in the negoiflcent
blopsings whdieh fhe spirit of Goé Legbows upon those who are
Godicobed to Him, that gives us the courage to prayj that in
this grave howr of hlstory His children may be granted the

wisdom and the power by which obztaclas can be overcome,

a




